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INTRODUCTION

Saep b gacal s bl Wb Sy L e F )l

w.‘ﬂ—\r.\ﬂ_,.l— -L;rJ-“--J'ur‘Lll-wl-JUJ-a‘_f;"-irJ
[Proclagm:] [ am commanded [by God] to be coe of the
Muslirms, and to recite the Qur'an. 5o whoever guides
himself therchy, does so only to the pood of his own self; and
whoever goet astray, [does so only to his own loss]. Say; 1am
but a warner. — Qur'an 27 - 91 =92

The idea undetlying all revealed religions is (hat man is incapable of
solving all the problems of his life through his teason {'zgl) alone
and therefore needs guidances from God on both the theorstical and
practical levels. This guidance is embodied in religious seriptures
reveeled by God to prophets, who are His representatives on earth,
and who are gifted with special qualities of both mind and heart.
The number of such prophets whom God selected in onder to
vommunicate His guidance to mankind in different ages is generally
believed by Muslims to be 124,000, and the number of revealed
scriptures, according te Tslamie 1eachings, ia 104, of which four are
long and of great importance, whilc 1he remaining l'E‘I'EllhD]]S ate
referted ta in Islamic literature only a5 Leaves {.;u."tu_ﬂ The four
gitat seriptures are the Torah, the Gozpel, the Psalms and the
CQur'an, and of the Leaves ten were revealed to Adam, ffty to Shith
{Seth), thirty to 1dcis {Enoch) and ten to Abraham, ? The Qurtan ia
the last in the series of thess tevelations, and Mubammad (may
poace be upon him!) is the st of all prophets *but the greatest of
them in merit aceording to the estimation of God. ' Mubammad
received the Cur'mn graduslly, over approximately twenty-three

1 Quras 20130, #7:1%19; Abi Himil Mobemmad abGhasdlf, o Ui
ad Dln, Beins, ©.4., 111, 2.

2 by 1 'Tar Miohasumad Dbt Tackr ap-Tabarl, TStk o Umaow we I-Mutsk, Epypt,
ad., 1,5,

1 Qur'an 33:40.

1 (ur'an -2 whers syeal leace of some propbets over other ke arplich
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THE RECITATION ART 1N TERPRETATION OF THE QUR' AN

years (B19-32 A D) in Mecca and Medina, from the angel of
revelation, Cabriel. Gabriel bad received it from the Preserved
Tablel tal-fuwh al-rrakfliz) which is commonly understood to be in
heaven and where the otiginals of all tevealed seriptures ate
preserved * alang with a record of everything that God has decreed to
bring inte being from (he beginning of crealion to Doarisday, ®
under the care of the greatest angel, [srafil. The Chut'zn is the
speech of (iod eternally existing with His essence; it is divine in both
its meanings and language — views held by the majarity of Muslima.

The reading o recitation of the Qur'an s enjoined by CGod and
His Messenger 50 that the teciter may know (he principles of
goidance contained in it and live his life in all its aspects according
Lz these principles: the consequence of all this is salvation (aaiar) in
the clernal life of the Hersafier. Since this purpose ol Curan.recita-
tion {5 in keeping with the sole aim of all revelations fram God, it is
emphasized * in the Qur'an as well as in prophetic tradition (hadith}.
There are other purposes of Chur'an-reading which, though com-
paratively less importan, are praclically inseparable fram the life of
Muslims. One of these purposes is to gain the blessing tharaka)
which acerues from utteting the divine speech with due reverence
apd in a praper manner. This purpose is apparent in recilaions
performed by Muslims at the siant of secmons, in marrage
eeremonies, in pious gatherings and on other cocasions of a similar
type. This forms a point of disagreement berween Islam and
Chastianity, There is no absolutely hely language in the ChAstian
religian, fot the language of the Gospel is nol genetally beliaved Lo
be wholly diving; hence Christians do nol recite the CGuspel 1¢ gain
any hlessings, nor do they respeet it in the way Muslims do the
Qur'an, such as keeping it above all other boaks on 2 shell or on 2
table, for its language, like ils meanings, is purcly divine. Another
putpese of Quran-reading is the worship { #bada) of God. Rerita.
tion for this purpose is wswally performed in the morning afier the
Dawn Prayer, when keeping vigil at night, apd on eomplelion of
every Titual prayer {safg). 1t is recommended in the Qur'an and
praphetic tradition as & form of supercrogatory (mayf) worship ®
appropriate to the higher category of bekievers. ® I also forms part of
the spiritual training {rivida) prescribed in yifism, and is regarded
5 Quran 13:39, B5. 21, U S Quean123E ak Ghazilh, Ty, IV, 5041,
TQuaetan 2402, 27,97, 10uran 111, ¥ S tnfru, no. 37, 44,
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INTRODUCTION

in certain circumisiances io be the best oF all Forms of supereTuyatory
worship and in ethers e be aoly inferior o the safl's remembrance
of God (dhikr). " Nat only reading, bui even looking at the Qur'an
hy a beligver with due respeet is also an act of worship of God, "
Such is ihe glorious Qur'an, the scripture of 1slam!

These and other purposes of Dur'an-reading can be beller
achieved if the recitation is made by following the methods
appropriale to divine speech. The methodelogy nf reading ar
studying books which s taughi, especially in ealleges and wunveesi-
ties of the Wesl, i3 hat whelly relevant to the reading of the Cruran
by & believet, sinee itx nature 15 different from that of other books.
Some of the methods befiting it ang beielly mentioned o the Guean
itself "' — hriefly because brevicy and conciseness are amung its
special characteristics, ' They are, mofeover, scattered in the
Qur'an in connection witl uther teachings. The Praphet claharaned
thet 1o 4 ceHain gatent ahd added to them ather methods, and all
these are to be found in works on collections of Tradition. OF all the
gtoups of Muoslim intellectuals who have flourished from the for-
mative period of 1slamic thought until sow it is the ascetics and
siifis who are most concerned with Qur'an-reading. because they are
the people who most ardently desire to draw guidance from the
Qur'an i differsnt agpects of their lives and o improve their
relationships with God by means of supererogatory worship. The
ritles they follow in Qur'ap-reading are derived from o varieiy of
. spurces. the most imporant of which are the Quran, 1the Sunna of
the Prophet and their own experiences. Consequently 2 somewhal
claborate treattment of the subject of Qo an-tecitatian is toobe fund
in their paystical wrilings: " however, theological views an certain
Quranic problerms held by Jahmites, Lafriyvas. Wagifiyyas,
Ehanjites, Mutjitites, Mu'tarilites, Ash'arites, Shi'ites and nther
Muglim sects are cither whally omitied in theic mystical works or
only mentioned in passing hecause (hese views hawe little televanes
with praciice. The orthedox form of sdlism of the medieval times

" Abd HEmid Muhsmmad al.Cilhazali, of-Arba'in £ Ul ad-tin, Egypt, 1344
AH., p. S

1AL Ghaeall, hpd. 1, 279, ' Quitan TR, 1695, 4724, 482, 8°2, 2121, 19.58,

1* b Hamid Muhaciowsd ol-Ghazabi, of-(uespts o Misragio, ed. by al-Yaso,
Beirut, 1939, p. 49, _

" Abg Tilih al-Makki Doy of-Dulak, Egrpl. 14961 1341, L, 95 L2B whers Four
chapters pre dewndad o Qur'jn-m:ding.
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THE HECITATIM AML [ TERPRETATION OF THE QUIR' AN

culminated in al-Ghaali who is acclaimed by many, both in the
Fast amd the West, as the greatest religions auchority of lslam after
the Praphet. in his siftsm the problem of Our'an-reading received a
treatment ' which is most elaborate, systematic, deep and pene-
trating, and which is recognized as importanl by later Muslim
schalars of the Qucan and Tradition, ® This treatment & an
amalgam of [slamic religious Leachings on the subject and the
thoughts and experiences of yialis, including al-Ghazall himse!f, and
other religious schelars who flourished belore his time., This boek is
an attempt o present this theoty te readers of English together with
other information relevant o il

In his theory of Quran-reading al-Ghazall first mentions the
nature and value ol the Quran as well as the importance of
contmudnce in is recifation and persgversnce inoats study by
ohserving the external rules and mental 1a5ks appropnate to it
Then he demanstrates the excclence of the Crarran and of those who
arc conocrned with it through reading, studying or memaorizing i, by
citing lirst the sagings of the Prophet and then the sayings of his
compamions and prominent seholars, saints and s0fts who Mourished
hefore the time of al-C3hazall, As a corallary of this he disapproves of
those recitations which fall shoel of the requiced standard, his
disapproval being based nn the savings of the Praphet, his com-
panions and ather pious scholars. This is followed by a detailed
diseussion of the rules of Que'an-recitation proper. Two sels of rules
are discussed under the fitles ‘external males” and ‘mental tasks'
tngether with a full ilustearion of them in a very systemalic way —
passing from the external rules to the internal, and, within each set,
progressing pradually from less subile rules e more subile. For
precfect tecitatien hoth sets of tukes need 10 he obsenved inal-
zhazali's ppiminn, His belief that both external and internal rules
are importani is in agteemenl with 1slamic religious teachings on Lhe
subject; however, his emphasis vpon the mental tasks is characteres-
tie of his siff teaching, Many of the rules set Forth by him ace
incorporated in the work of a later scholar, Lmam Mubyl ad-Din
an-Mawawi. !

Discussinn of the mental tasks required in Qur'an-reading led
al-Gihazali te a congideration of the problem of Qurtan.interpreta-

' Al-gihazal. M}E': 1, 37191 17 Mbidd.. pp. #48-52
48 ptubyT ad. Die an-Mawswd, o Adhiar, Egpr, 1378 4 H., p. 44
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INTRODUCTICN

tion aceording 1o one’s personal epinion (Brr-ra'y), although (his
preblem is not his pamary eoneem here: This consideration pro-
recded through several stapes. First, he establishes his view 1har
there is a wide seope in the meanings of the Char"an and that cutward
exépesis which has come down by teadition is not the end of Qurtan-
understanding. In the Guran there are indications of all frrms of
knowledge which can only be grasped by men of onderstanding:
these, however, cannot be conveyed completely by 05 cutward
exepesis. Understanding the Qur'an consists in deeply penelrating
into s meamiogs by sliages; mere ouiward exegests of il does nat Jead
us fo this understanding,

Second, al-Ghazali considers the probibition of Qur'an-cxplana-
tion according Lo one's personal opinien by the Prophet, '* by AbQ
Bakr and by other pious Mushims in the early period of Islam, In
four ways he demonsirates that this prohibition i@ ool meant to
confine Qur'an-understanding to that which has come down fram
authorilies on excgesis and te abandan the eliciting of meanings
from the Que'an by independent understanding. e shows thal it ix
lawful Tor everyone o elicil meanings from the Ourtan eommen-
surate with his understanding and intelligence. Third, al-Ghazali
enquices into the reasons why the Prophet and athers prohibifed
Qur'an-explanation according to one's personal apinion. Two majar
reasons are determined and discussed in detail, Under one of them
are condemped as wrang three kinds of Qur'an-interpretation —
ang hy heretics, one by certain religious scholars and Shi'a Batinites,
and one by others. [n connection with (he ather reason he em-
phasices 1he need to masier outward exegesis of the Qur'an trans-
mitted from authotities, a5 a precondition for eliciting its desp,
hidden meanings. For masteting vutward exegesis it is hecessaty io
koow by heart what is transmicted from authonties in regard 1o
several Qurtanic subjecis which are discussed in some detail with
examples from the Gur'an atselll Then the distinction between ihe
real meanings of the Qur'an and its outward cxegesis 15 made clear
by examples, and il is asserted that the study of the real meaning of
vvery Quranic senieneoe negds a long duration and s assisted by
knowledge abiained through mystical inwition (keshf). The reasons
why those established in koowledge differ in their understanding of

_the hidden meanings of the Qur'an are mentioned. The dnveiling of
I.Al:-Ti.lmid.hT. Sumnn, Tlfsrr.l.l-!:lur'ln. 1.
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THE RECTTATION AND INTERPRETATION OF THE QUR'AN

the deep meaning of a prophetic tradition to the mind of a gifi is
ciled, apparently following Abd Masr as-Sacrdj, ™ o an effort o
illusirate further the naturc of deep meanings of the Quran, In
conclusion the relation of secret meanings of the Qut'an to jts
outward exegesis is described by saying that they are neither known
by vutward cxegesis, nor oppased to it: rather they complete il amd
form the essence of the Qur'an to be approached From its external
aspect.

Thiz theoty of Quran-recitation and interpretation oatlined
above is set forth in the cighth "book’ of al-Ghazili's greatest work,
The Reviva! of the Refigiows Sciences (Thya" "Eam ad-Din). This
‘book’ in its entirety is translated, with copious nates, in the present
work, o that the reader may know al-Ghazall's ideas in full, The
translator has in his renderings, made an effort to remain very close
te the Arabie original and at the same time to clarify its meaning,
For the sake of thic clarification materials are somctimes added in
the texl and put between square hrackets. To ensure an easy reading
some expressions based on the original are put between round
brackets. To augment the usefulness of the book as well gs its
scholarly nature numcrous footnotes are added by the translator.
Since The Revival has not yet been critically edited, variants in ifs
different printed texts have nol yet been broughi to light. The
translator has at hand eight printed texts: (1) the text published by
al-Makiaba at-Tijariyya al-Kubrd, Egypt, nd. (3 the text
publithed by al-Matha'a sl-“Uthmaniyya, Egypt, 1933/1352; (3} the
texl published by Dar ash-Shu'ab, Egypt, nd.. {4} the text
published by ihe Lajna Mashr ath-Thagifa al-Islimiyya, Cairo,
1256-57 A.H. [referred to berginafier as LN): (5) the bext publishid
by Mu'assisa al-Halabi, Cairg, 1971387 {referced to hereinafter as
MH); (6] the text published by Dar al-Ma'tifa, Beirut, n.d, {referred
to hereinafier as BEY, (7) the tex! shown by az-Zabidl in his Jzhdy
ey-§ada al-Mutiagin bi-Skark Asrar Ipva' "Utim ed-Din, Cairo,
1311 A.H. (referred to hereinafier as ZT): and (B} the text published
on the margin of az-Zabid¥'s fthdf (referred to hereinafier as ZE).
These last mentioned five texts have been compared by the
translator and the variznts are pointed cut in foctholes; the obyious
misponts are of course disregarded. The numbering: of all re-

¥ AbT Negr a3-5urrdj, Xindd cl-luma’, od. by R.A. Nichoboo, London, 1963,
[ RE
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INTRODUCTTIGN

ferences 1o The Revival in 1hiz book are asin the BE, Qur'ani verses
and suras (chaplers) art numbercd according to the official
Egyptian edilion of the Qur'an. {t is hoped that the book wAll prove
useful to readers of English interested in the recitation and interpre-
1ation of [slamic scripture and in al-Ghazili, | take this opportunity
to ezpress my gratitude to Mr. Syed Zulfida, Mr. Peter Mooney and
Mr. Harold Crouch of the Mational University of Malaysia foe
carefully going through the manuscript and for reading the proafs.

Maticnal University of Malayzia
Bangi, Selanger M. Abul Quasem
Muhatram 1399
Decenber 1978
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CHAPTER ONE

THE EXCELLENCE OF THE QUR’AN AND
OF PEQPLE CONCERNED WITH IT, AND
THE REPROACH OF THOSE WHOSE
RECITATION FALLS SHORT OF THE
REQUIRED STANDARD

Gpe gty Lo awlagy W ey gl il di b e 't

Lo T & T L] RLTEL TR EV PR PP LTS P P
Those who racite the Book of God, obsere ritusl grayes, wnd apend oo of
that which We have provided frr (hem, secretly and openly, sr pursoiog a
ponunsetee that sufen oo Lo, for Crod will ghet gheem their Bl rewirds and
will 1dd to them oul of His haunty. — QJut'an M 229 - 30

aeley ol e . I.j).:-
The best of you |s oo who hes fewrel the Gor'en e hes Wught . —
prophet Mule med

[PREAMBLE]

In the name of (od, Most Gracions, Ever Merciful

Praise be to Gl Whe has bestowed favour upen mankind by
_ sanding His Prophet ' {may Goad Bless him and greet hiral) # am] by

"In Llamic cootens the Frophet oo the Mesicnger means Muhsmmoed, the
prophet af lslum. Ever when thet cxpressions are uerd io & general way, o [
Islamic conteals, they can lepuimaiely mean the prophet of Islam, becaose ke U 1he
prodotpee aod perfent embodiment of prophacy—prophecy started with Adem, con-
tinucd Mrough many other prophets, snd reached its peofection io Mubammed. i
Seyytd Hossein Mase, The fdeats and Realirien of Frium, Ind ed. Londen, 1371, pp.
BT-68 where the Lame Tiew i capresaed.

I lslam temches Lhat the meniian of the name of sny frue prophet should, as &
courtesy, be followed by the invoking of blessings, greefings oc peace. This @
rrpecially rtcummended in the case of tee prophel Mufammed. There is 0 Qur'anic
verse (30508 Sucely Trod wnd His angels send blotsings upon the Brophee, O o
whe belicve, Invake hlessings on bim and sslute him with the salutatoon of pease,” In
many Teaditions @ great reward is promised Toc insoking blesrings, peact, shlutnticn,
and =0 un upon the Prophcl. Thess Traditions dee cited in wl-Ghazils Fapd, 1,

1%



THE FXLELLENCE OF THE QUR AN AND OF PEQPLE CONCERNED WITH IT

revéaling His Book [ie. the Qurlan] 'to which falsehood cannat
approach frum befvre it or from behind it, ! and which s 2 revelation
from the All-wise, the All-lawdable’ [ oo W va o o falll oLy gud

e b o b dle )Y Inoconsequence of this the path of consie
deration from siories and teports |of past cvents] described in it has
beeome broad for men of reflection, * and \he travecsiog of the
straight path® by following the rules of conduct He has expounded
in it and by chserving the distingtion He has made belween 7 the
lawlil] ind the unlawfu], has bacome cfcar [to mankind].

The Qur'an s ar illumination and a light, by it s oblaimed
deliverance from error and deceplicn; and in il lies the healing of
those [discases] which exist in men’s souls.* Anyane, of [even] the
most powerful men, who contradicts il i severzly punished by God,
and anyone who seeks knowledge from a spurce ather than it is led
astray by Him. The Qur'an is the strong rope of God [which man
shauld grasp fiemly], His clear light [in which man should walk in
lifc|, the strongest and most dependable support [which man shauld
take hold of], 9 and the most pecfect shelter [ta which man should
have rocourse]

The Qur'an ¢nenmpasses [the core principles of all matters —|
lietle aned mwoch, small and greatr, " .1ts wonders do nat exhaust
[despite the passing of ages | nor doits rare, sitange features come to
& end leven afietr deep and tharough researches]. No definition ¢an
enoom pass itx benefits in the estimation of men of rellection, norvan
much-repealed Tecilalion make L old for those who recile il
|rther, the marre- rcp-cat:d its recitation the newer 13 ll fell by lheml

%11 Zame et formulae of anvoking hlﬂsmgs upon the Prophet are long, whik
awhers art short. A few of the latter ane: 'may God bless end gree himl®
1 Wopsde dh g ). ‘may Liod's hlesing end pemor be upon himl' {-s U N
oyl . rnar peace be upon himol” 2t ale) | end 'may blkening be wpoo him™
latpat e Alag see amfea, nm. 1451

A This means chadl e Quc'an i pnodected from the spproach of falsehood foom khy
side. Ser gx-Zabidi, op e, |W_ 461,

T uren 4L:42, * CL Qur'sa 110, 12:10E.

* “ITve sirnighi paih means the paih of the oruh Garg of dagqgl, i.e, the relipion of
Glam. See Ahil 1-Qaim, Jir Alkh ar-Zamuekhohard, of Kadokal ‘uw Hogd'ig
wt-Taned, Fgypi, ERG 1900, 1, 48.

VoA RED e Meas b

ACT, Qe 1782 — "We progresaiyely ceveal of the Qor'an thad which it &
|spiritval| hewling aod & metey for the b lievers, '

T Que'aa I 25 0O, Our'un 659

1



THE RECITATION ANC INTERPRETATION OF THE CHIR'AN

it is the Qur'an which has guided the ancients and the moderns
[of Muslims] to the right path. [Even] the jinn," whenever they
heard its [recitation by the Prophet]!! returned to their cormmunity
with the warning, "Saying: We have certainly heard [the recitetion
of] & wonderful Qur'an which guides to the right path; so we have
believed in it and we shall never associate enyone with out Lord”

(ol Ly et oy adaale al n A0 e o UG L Lol

Everyone who has believed in it has Indeed been faveured [by God|;

one who has professed the doctrines of it has surely spoken the truth;

ont who hag held Fast to it has really become rightly gulded, and one
who has acted in accordance with it has certainly achizved success,
God fexalted iz Hel)' said, “Surely We Ourselves have sent dawn
the Ezhadiation [i.e. the Quran] and We will most cemainly
safeguard it” {okild YU, S8 Lk a0 UL Among the mecans of
preservadion of the Qur'an in men's miods and in mughafr ' are
11 flan consihne & class of Drelliges beings crealed by God, They are bodics

[qgadm) composed of vapoct o famet, intelligenl, imperceptibke foqur meages, capable

of appenrmg in diffatent foms and of cuerying out heary Tabowns. They wre created of

s ebegs Mgoe (G an 55: 15, They are cupable of sabvatlon; they fall wnder raligious

obligetion (Car'an 5156, 3539, 60129, bzl W st flon will sper Pardine while

other will be cast into HeD {Qur'an T:38, 175). They can mix with men. There ere
woricr of love bevween jima and Buman beings. There am many sionics 1o of reistiond
betaeen sins and finn; see thn an-Madim, Kidh ol-Fikrix, rum. by Bayard Dodge,

Hew York, 190, pp. 209, 291, 509, T28-39, 155.57, Tod 623, DB, Macdonald, H,

Waaw ezai | "Djina”, EFF, 11, 545-50.

1t Twa yeara belere hls migratian (Agra) to Meding the Prophst went to Toif to
preach Idnm 2l 1o seek m provecior by view of the increasio gy humilling weatment
b which I s gibjeetad afier the death of b wacle, AbU Tallb. On bl way back to
Moo whests be wid engaged in cupsrercgatory Htual praywer ai midnight ac Mekhla »
eompany of jina came, listenod and went off bellewitg him and the Qur'an, See fie
Hishim, &r-5ira an-Nabewiypa, od. by Muylafs as-Saqé e ol Iod od., Egypt.
1955/ 1375, 1, 421f-; Quu'an Tz 46:29.

B urwm T2

W Glam teache that the mention of the dlvine name shawkd be Fellewesd by such
tforwulne of prajure ny: ‘exated b Eel' /L, great wed mighty 8 HE 4 e 2, glorified
iupt by 3t Ml i), “great and exalted ia Hel'f ey Jol, and ‘blcssed and ezalted b
Hal% Ay 203, This is the requirement of courtesy (adad in respert of the divine
BT,

L Qursn 159,

T &y gingt is 8 ook or volume consBiiog of o oallection of leares writlen upon
anal pul betwes twg ooy, It i peterally spplied 16 he presend day to & copy of the
Jur'an. For more infoemation on It 2ot A1, Wenrinck, “'Muozhel’, E5, T, ™7,
Edward Willlarm Lane, Anx Arabic-Enghich Lecoor, vd. by Sueky Lo Pooke,
Londow. B . P4, p. 1635,
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THE EXCELLFNCE OF THE QUR'AN AND OF PEOPLE CONCERMED WITH IT

continuance in its recitation and perseverance in its study, by
following its rules (adab}"" and stipulations and by carefully
observing the mental tasks and the external rulex which concern
it." These matters nced to be discussed and expounded, and what
is intended to teach here can be made very clear in fiur chapters:

The fitst chapter deals with the excellence of the Qur'an and of
people concermed with it {ahJiki). The second chapter is on the rules
of the Qur'an-cecitation to be observed cxiernuily. The thicd
chapter concetns the mental tasks {af-a'm3f ai-bipire) to be per-
formed whet 1he Qur'an is recited. The fourth chapter discusses the
understanding of the Qui'an, its exegesis by personal opinion (b
rra’v), and soon.

THE EXCELLENCE QF THE QUR'AN

[Propbetic Traditlons an the Excelenct of the Qor'an]

The Prophet {may God bless him and grest himl) waid, “A nan who
reads the Quran and who then feels that another man has Becn
bestowed |by God| more than what he himself has been bestowad,
has indeed considered small that which God fexalted s Hall has
considered great.* [273]

The Prophet (may Ged bless hitn and grest him!) said, "o the
Hetraficr no intercessor witl be superior in rank in the estimatian of
God {exalted is Hel) to the Qur'an — not |even| 2 prophet, nor an
angel, nor anyone ke,

" Adub {plural: 3dd%) b thly coniext meant & rule o be Tollowed, In thit wate i
worurs many Vimes in the Bru part of sl-Ghassil's Ipa’ For is meanings In vardaug
whher conemis yee Lane, Legicon, BE. T, PL I, M-25; F. Gebrick, “Adab”, EFE, 1,
175176,

IF Qbservance of both 1he external sulss aod mental tasks af Quran-reading i
nerrssary brcause withour bt the purpoce of Our'an-resding ¢ooo be aehbernd fully.
ALChirills consideration of the internal wepeet of Our'sa-recilation 1 i pertasi,
i addltion o its exlernal agpert, is mostical in aature. Hot oply in Qur'an-reading
Tt in all cher forma of Llark devotionnl asts, be laye mporiance upen both
apecu, For a bticf secount of this s Muhazamed Abul Quaso, The Etides of
o Ghezdil 2nd o, New York, 1970, po. 104207,

1% This refers to 2 Tradition (3t Tiemidb], Sunan, Tasdr al-Quran, 1) which rons
thas: "“The man who cxplakn the Cur'an soconding to his personal opinion shall (ke
his place L Hel]

¥ In the Hereafter angels, prophers, sainls, marmyr, s beligioas schotars, and
the {lor"an will atereade to Grod on behwlf of beliovens, They, bomever, will be abbe Lo
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THE RECITATION AND INTERFRETATION OF THE QUR'AN

The Prophet {may God bless him and greet himl} snid, [ the
Qur'an were inside 2 hide, fire could not touch Lhe hide becanse of
the blessings of its contact with the Quean. " ¥

The Prophet (may God bless him and grest him() said, “[One of]
the bext devotional arts (ihadd: ) of my community iz the recitation
of the Que'an.™

The Prophet {may God blesy him and greet him!) alse said, “'God
igreat and mighty is Hel) had read the Suraof Ta Ha ¥ and the Sura
of Y3 5in® a thousand years before He created the creation. When
angels heard the Quran they said, "Blessed is the eamimunity to
which it will be sent down, blessed are the minds which will bear it,
and blessed are the tongues which will utter it."

The Praphet (rtay God blest him and greet himl) said, **The best
of you 13 one who has learnt (he Gur'an and has taoght it," ¥

imirtoede poly with God 1 permvizrion (Chur'an 1:255, 2128, 13, 19:67, 20109, M:23,
51:M). This Intercerdon will be in some cases for elevation of renk in Parsdise, In some
fo sdonixxdgn iole Preacdise without suffeding dn Hell, and 18 most crse 10 rescoe the
dlnful befievers froes Hell after puffering there for sometime. The prophet Mobammsd
will be pramied perowininn 1o irterveds for Muslims (ab-Buthde], Santh, Da'war, 1,
‘Itm, 33, Riqdq, 51, Anbiyk', 9 Mudion, Sk, Tmiio, D02, 318, 126, 13445, Zuhg,
15 Abd Diwfid, Surcer, 217 I Hanbal, Micsad . 1Y, 434; Ui Mija, Sumen, Fubd,
37}, Every Mualim should pray (0 Ged thay He may granl te Prophet permission I
intereede for him- Concerning the intercenicon of the Qur'an, there 1 & “sound”
Tradition in Mwsfim's Saklk. Moysfein, 257 The Propbedtald, * Regd the Cur'an. for
Howill tane, op Lhe Dy of Frsurrection, & an interoesor for i paader ™

H Tt rueaning i that the untanned, dry hide b destroyed and bueat by Sre much
nore qubci]y and casily than the innocd hide, A ocghigibde thing, it is oot talren much
care of and in sometimes thrown iato fire. The Gut'sa is 50 greal that oven T it b kept
Inzide thin negligible and caaily devtropeble thing & will oot born bocswse of the
blcwing +f Hs coniect with the Gur'yo. How, them. b it possibic that the fite of Hell
should horn 8 beliover whe memorie Lhe glotioss CQur'sn and pereveres o it
meTrorizaden, aod keeps o] his duties pewards i} Hell-fite cannot burm bim .

T This by the twerticth park of the (Jur'an consheing of e hoodis? wed (hldy-five
verves. Iy wis hoveabed b (he Afrm, the Prophet”s migration 1o Medine.

BYhiy b ghe thirty-zisth Crur'anke s conbting of sghty-thre veros. The
Prophet called it “Lbe bear of the Qurtan"iolall Clil San Abousd Tha Hanbal,
Mumsad, ¥, 26, It ir greatly admired by Muallms and in frequently secited: Pioes
Muslims recHe it after every ritunl prayer {pofd), sl heaping rigil ot slght (phedme
al-layl), and when vimiting 1he grave of & Maslim, Thae s 3 Treditos to the offect
that il n perEcn, 0o entering mmio the grareyand, recites this 1o aod offfers. b s
to the desd, Cod Hghtens the punishment o thete buried o it for that day, snd e
phetaing the rewird of wcts sgual to the aumotes of them,

WAl Bukhie. Sopis. Fadih'l wi-Gur'sn, 21; lbe Mij, Swmer, Magaddama, 16;
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THE EXCELLFNCE OF THE DURAN AND OF PECPLE CONCERNED WITHIT

The Prophet {may God bless him and greet him!) said, *God
(blessed and cxalicd is Hel) says, “The man whom Qur'an-readivg
has prevented from supplicating to Me and making petition 10 Me,
is giw: by Me the best of the reward of those who are grateful |to
Me]."

The Prophet (may God bless him and greet him() sid, “'Om the
Lray of Resurrection three men will be on the heap of biack [i.e. the
best quality|] musk. Ne dread will overtake them, and no reckoning
find them until that with which the peeple will be cccupied s ower,
Che of these three men is he whe reads the Qur'an seeking the face
of God (great and mightly is Hel). Another iz he who leads & group
of people in ritual prayer in o way that pleasss them. " #

The Prophet (may God bless him and greet himl) said, "Those
who ate concerned with the Qut'an {ahf ol-4F d») are friends of
Grod and are special e Him, ™ #

The Frophet (may £iod bless him and greet him!(} shid, “Human
souls become rusty just as irom becomes musty.™ Chi being asked,
"Mscoger of God, how can they be polished?”, he eplied,
“Through recitation of the Qur'an and remembrance of death.™

The Prophet (may God bless him and 'greet him!) said, “God
certainty listens to 8 Qur'an-reader much more than does the owher
of 2 songuiress to her,” ™

Sayings of the Prephe’s Companiens and Orther Fows Muslions
in Early Isinm |em the Fxcelbanos of the Qur'sn]

Abii Umama al-Bihili ®said, "Read the Qur'an and ket not these
adl-Crkriea], Saorem, Pl al-Crit'na, 2,

B ALTinubhl, Swnan, Thawdb wb-Crecsn, 25 wd-Diirl, Swman, Fagl'l -
Qur'nn, 6.

% Thwe thind man oot mreotionsd e Lt one whe uimmons propic to ritesd prager v
tinein every day and olght. Sor at-Tirmidhl, Suman, bire, 54, Jeuna, 35 (Lo an wheidged
form); Tho Hanbal, Mutnad, (1, 26.)

T It Hucbal, Mumad, I, 128, 142, "Those who are soncemed whih the Quran’
cienns thoee believers who safquard B and dewre 1o b by recitlng and memorixing
snd By acting in sccordance with o teachinge. Ser px-Zabddl, op ot , 1Y, 465.

& [ Maja, Funan, Lk, 176; Mg Hanbhal, Mumed, ¥i, 19, 20,

B Abi Umiima sl Babil] 1, 81 ov 86 AH.} was & companion of the Prophet and &

prodific parralor of Tradlton. Aootding o some aciborities. bhe wan the Jast of thow

L




THE RECITATION ARLH INTERPRETATION OF THE QUR AN

suspended mepharfs deceive you at all, for God will net punish a soul
which has coniained the Qur'an |by memorizing il, pondering over it
and acting in aceordance with it 1,"

Ibn Mas'id™ said, "When you inicnd to acquite knowledge,
deeply study the Qur'an for in il Bes ihe [principles of | knawledge of
the ancients and e modems {ifm ai-awwalin we Fakharin), '

He also said, "Read the Qur'an, for you will be rewarded ar the
rate of [l recompense off ten good deeds For reading every letter af
the Qur'an. Take notice, I do ool say that afif lim mim {F1)"
conslitute one letter. Rather |1 should say that| efif (1) s ane letter,
fae (1) is another, and mlm ¢ ) is |stll] another.”

He Further said, "Nene of you will ask ahout himself to anyone
except the Qur'an: I he loves it and admires 1t [this is a sign that] he
loves (rod (glorified is Held and His Mcessenger (may Gad bless him
and greet him?). IE, however, he hates the Quran [this 5 a proct
that| he hates Ged [glnnfcd is Hel) and His Messenger (may God
brless him and greet bt h1m’] -

r.'clrnpamclm of tht Prophtt who died in Syrie. For his hlog'raph}- sor |bn Hajar
wl-'Axgalind, al-laka, Egype. 13587 1939, [V, 10; 1bn ' Abd al-Barr, ab-fan"ab, in lbn
Hajar, op. cir., [V_4E

T abd AR Ipn Maa'ud 1d. 37 A H./652-5) A1), o famous companion of the
Praphet, was 3 very early convert te Islam — tithe the (hitd or the siarth in ooder. He
embraced lslam immediately after tecing & mitacke of 1he Feophei: The Prophet
touched the udders of 8 barren ewe which gave no milk, and she then gave mile. He
used to cacty the Prophe's sandaly and 0 gither the wood Cooi which 1be Prophet's
toath-stick were mude. Thus he was daoly an chese contact with the Prophet. He ook
parl in many banles ineluding thoie of Hade 12 A H., Uhed {3 A.H.), and the
Yurmiik (13 A.H.). Afer the Prophet™s deach he wlie acied ax e sdministrator, an
ambasapdor, and 2 miggionary. A grest narraier of Traditiens, an suthorty an
Qur'an-ceading, Qur'anic exegesis, aod legal mariers, he was ooe of those Cam-
pations who were beld in high esteem for their shtewdoeta, lentning wnd integrily.
See fbh Abd al-Barr. op i, 10 X4 16; [ho Hujar, op. 2in. 10, 3606 ; [bn Quisybe,
al-MadAf, o, by Tharean "Ukisha, Cuirg, 1969, pp, 249-51,

M -G hazdli aniributes moch wadue 19 this saying of [bn Mas'dd; he cepestedly
quotes it in his books, See rafre, po g8: al-Ghuxddi, Sewghir al-Cr'on, 2ad wd., Crire,
1933, p. B. Ciher yifs, erpecially al-Mubks (s 1, 100, have o guated thia
saying.

L Thewt woe nime of three Ambic letters, They aoout ab ihe seart of several other
sutis as well. Other Acabic beiters occur in1he beginning of several olher sures. These
riters are called the ferdf mugagfa'se of the Que'an. ¥arious eaplanatioss have been
given of 1heie octurrence and significance: al-Ghazali linfra p. 91 speaks of seven;
stz his timie @ [ew mote explaoations hire been pui forserd.

Y Balann reaches thit Lome of God and of His prophet Mubamtnad |x the highen
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‘Amrhn al-'Ag ™ said, UEwery verse of the Qur'an is [like] a stair
of Paradise and a lamp in yout housss,™

He also said, "A man who reads the Qurian, thereby includes
prophethood between the two sides af his body. However, no
revelation will be revealed to him,"

Abu Hurayra® said [273], *'Surely the house in which the Qur'an
it reciled provides easy circumnslances for its people, its good
increases, angels some to i | oeder to listen 16 the Quran] and
Satans leave it, The house in which the Book of God (great and
mighty is Hel} is nol recited provides difficull circomstances for s
people, 13 good degreascs, angels leave 1t and Satans come (et

Ahmad Ibo Hanbal ™ said, "1 saw God (great and mighty is Hel)
in rny dteam and askgd Him, “Lard how ha.\':: 1hoxe who haw: drawn

ideal of man (Juc'an ®:24). The stronget is this Tove the happiee mll he be b 1he
Hereabrer. Llne whe Juves Goed and 1he Prophet will fove the Qurso oeeeazarily, siwe
it is Ged's waeds iransraitted to manking by the Penphet_ Islamac hebigicouws teachings
vr lave of God_ the Prophed and the Que'san wre simoogly emphasized by such gread
yifls w5 wl-Ghazili. al-MaXk] and aliiesan al-Barl Ser of-Ghedali, Tped IY.
F-137; Quasem, Evkica, pp- b 74, 181-63.

M oapw Thn al-“Es 6. 51 or 42 & H,) was v companion of the Prophet and o very
witty prlitician. The Prophet made wse of his nssistance in militery expeditions and
political affain. He made a gread coniribuiion do ihe expansion of [dam outsde
Arpbia ducong the caliphatcs of Abd Bekr and “Umec. The cooquet of Egypd and of
the cauntey west of the Terdaa is hig special achievement. He cemuined the gevermor
of Egypt untkl his death Sex 1bn Qutarba, op, cit, pp- 285,

15 Abi Hurnyea (d. 58 or 59 A H.) wax & companion of the Prophet ol a prolifle
parretor of Traditions — prolific because he stayed with 1he Prophet most of the time
vl becawse the Brophet prayed toGod For an incresss in his memory. He was one of
the poor men cilled ‘the Prople of ¥erapda® (aAf ay-peffo) and i particubusly
respecied by the sifls, iocluding al- Ghaziii. Among those Compln oz wha mi-
grated to Muelina kaving their houses sod belon gings. there were witie who were rery
poor A0uc'an 598, 2 XT3k and who weed to bedge st the veraoda of the Prophet™s
Mimgque, devoting their eotire time to religions practioe. They are the embodiment of
“peverty’ [fagrd, a yifitic virtue, nnd ere therefore highly ceupecud by the sifs, After
the Prophet's denth Abd Hurnyre mobousd te practioe 'poventy’ bul it the aeme time
1ok part in the pdministraion. He bad great tepulaton for piety, 522 1bn Hyjar, op.
cir, [¥, 200-208; Thn “Abd ol Batr, op. oz, 1Y, 00207, W, Moptgemery Wan,
“mhl W50 ESY, [ 2ob67; wl-Hujwisl, Kashf af Magjish. teens, by RoA.
Nichakon, Leyden, 19411, p. 19

* Apmad len Hanbsl (4. M1 A H./BSS AD. wes v celebrated purist and
Tradimionist, nad the founder of the Haabadi tehon] dmgdkhob) of Dlamic jureprur
denee. He was ome of the moet rigurous peroaalities whe profoundly influcoeed the
histarical development of Islem nod L modern revival, He was & devotor, 51 sicetic,
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near 10 You¥ achieved this nearoess?” God replied, "By My speach
[i-e. the Quranl, O Ahmad.” "Ahmad said, *'T enguired, ‘Lord, by
understanding [the meaning of] Your speech {in which they have
belief] or withoul understanding it God replied, 'By understanding
as well as without understanding.' '

Mubamomad Ibn Ka'b al-Qurei® said, ""When the people hear
the Qur'an from God (grest and mighty is Hel) on the Day of Kesur-
rection, they will feel [as if] they have never heard it before.”

Al-Fudayl Tbn 'Tyd*® said, “'A man holding the Quran {by
commithing it to memory and by acting ib accordance with itl,
should have ne need of anyone [i.e. necd not debase himself before
aoyone in having any of his needs fulfilled] — not even of the
caliphs snd theit political subordinetes {whe mostly belong to
the worldings]. Rather the needs of people should be directed
towards him {in everener of the Que'an he is holdingl "

He alsc said, A man bearing the Qur'an is lin effect] bearing the
standard of Islam. %0 magnifying his duty towards the Qur'an he
should nod make unlawful amusement with one who makes unlawful

i Jearowd man verwed in the knowledge of the Heveafter, s et with comphete
understanding of man's well beiog bachls life, and one who, ls ol his purswits, sught
only the pheaaure of God. See ol Gharilk, Myd', |,

11 1p the fjur'an bunian beimg woe tlotthfied oo theee brosd cotegorbes, pamely.
the e o Lhe bt farpBt ack-shimdD), the people on the right TopRak al-yarfrl,
aned those drawn sear to Grod (af-miwgarralien]. The ficst convists of thess wha deny
God sod His memmngers {-mukadhdlifiin). They are ali calked those whe hibve
pooc exttay (of-gAMn). The second calegoty b oinde up of belevert. 1o the base
Calegoty are placysl thone wher are sl plout bedievers. They are alio called thoss whe
e forekwntt [ar-sabdiing. Sew Chur'an 56: 794, 713630, Correaponding 1o these o
calegecics of belbever two grades of virtuous sty are prescribed. in the Qrur'an and
Tradrhon — the bigher prade i for tee most pious believers and the Jower for Lhoce
who e oy ordmarily plows. Hecitation of the Chur’an bedobys to the higher grade of
rhrioows .

» Mmhammad N KD al-Cruegl (4. 100 or LT or 118 & H.h waa n grest Follower
{rabi' Ty, boe, w Muallm who did aof see the Prophet but 1aw his comprn ona. He was o
rehable (pkigw! narmior of Tradithon and & fumows tescher of the Qur'sn. See
rx-Zabil op ok, 1V, 450; Tbn Cutaybe, op. oic, pp. 458

W Fudarl Moo "lpkd [, 157 A H /803 A ) was an asoethc wnd an carly 3l He
deeply shodled Tradbtbos sod became s famous ranemitter of W, Following the
rar'se (25: 28] he tanght that fear of Crod s cansed by knowbod pe of Him. He goessed
sacrtichra of 1he workd snd satislaction (Fgl T with the decree of God. Soe ms-Sulam],
Tabagis ay-Jifiyva, 4. by Hir ad Din, Egrpt. 1953:1378, pp. &-14; al Hujwidd,
Kkt pp. 70 Tow Qutayba, op. cil., p. 511,
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amusement. should not be unmindful of his duties with one who is

unmindfil, and should pot obier nohsense ta one who utters

nonsense. |Rather he should parden them and forgive them).™

Sufydn ath-Thawti® said, "When a tan reads the Cur'an
feeek ing the pleasure of God], the angel [who acrives 1o bislen to 3t]
kisses him between his fwo eyes [paying respect to him and 1o the
Qur'an he has read].”

‘At [bn Maymiin® said, "Lf a man, on performing the Dawn
Prayer, opens the rtushaf and reads from it a hundred verses. God
igreat and mighty is Hel) raises this goad deed like the good deeds of
all prople of the world. ™ @

It is related that KWalid Ihn "Ugba® [oncel came to the
Messenger of God (may God bless him and greet himl) and
entreated, *' Read to te [some verses of] the Qur'an.” ihe Prophet
read, “'Surely God enjoins justize, beneficence and giving to
kinsmen, and farbids indecency, wrong conduct and Iransgression;
He admonishes you 1hat you may take heed™ { ¥l oty by il
e Kl ey o wdy Jl anll g gy el Aol ¥ Khakid

o Sufyin ath Thawn [d 160 &H. T AD) wes v cebebrated jurist and

Tradiiomin . wod an aweetic of the highest order. His famesns s Teaditicnist 3pread on

aceount of the extraordinery bredth of iz knewhedge nad his relishility. He founded

a0 independcnt sthoal (mashhab) of jurisprudence whach, however, did oA [e¥ loog.

His dexp pisty was well koown, §ifls weh g al-Gh webl and ul-Makd Frequ.oily quets

hia sarings, Soc al-GihazdlT, . 1 M, 28: Ton Quingba, op. cit., p. 4570

sl 'gmp Thn sl Myin, sisa called b s Ramih [ 171 AH), wes 2 eliabbe

‘Traditionist xod devoted Crur'ap-rectter He pemorized the Qur'an in Ius emiirety

and was ey vonscior af hls poponsibilite towards H. See ar-Zabida, op. eik, 1Y,

7,
4t O thecxeellence of eppecially raciling & bundred recset of the Quran slse spake
such great companions of the Prophel a5 Anas, Hudhayfa, Ahd d4-Traedi’. and
Tamim ad- DP#ri. 5o ibid.

1o 1o wl- Aihir, Drd uJ-GREba, Egypt. 1280 & H._ 1L %71 Thn Hujkt up eir.
1, 410: lon "hhd o1-Batt, op. e, Lo4LL.

W Curen 16:%0. This i ¢ very imponant vere of the Qur'an, and it Is with thia
werse that the amdom of the Frlduy Assembly Prayer coneludes hin seomof, Becase 1
pecfect gradation of momu vala his been preteribed in thiz vene. O the Tegeiive
tide, md only must every kind of drespus ggaloatt perion, propery 16d hooeus be
gichemed; but upmanoetly behaviour and evil thoughts sod desives must alo b
guarded ppainst. On the positive side, thent wre two grade: Lower and higher. A1 the
bywer grade of value oae muet du judlee, io. must mtucn good for goud a8d exaet
anly propot ionate relrikaloen for 4 wroag wwieed. But the man who b wi thee higher
giade wod who seeir the pleature of God must be benevolent; that 5, Bt mus rende
good whiiout sy thought of seturn, snd forgie wiongs and injurbes Lill beneficenoe
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entreated, " Repeat [the recitation of the Qur'an]." The Prophet te-
peated. Then Khalid said, 1 swear, il is sweet and elegant, ils lower
part 15 puiting forth leaves and its upper part & bearing fruits, it is
not the speech ol any human being. "+

Al-Hasan ™ said, "[ swear by God, besides the Qur'an there is no
sufficiency [i.e. one who believes in the Qut’an hax sufflcicncy the
like of which is nun-exisient], and after |the deprivation of beliel in]
the Qut'an there is no poverty | more severs],”

AI-FI:IE_!.‘].}]“ sdid, "A man wha feads the end of the Sura of
Gathering* {at aight] uniil the morning and then dics on that very
day, is slamped with the stamp of martyrs. A man who teads it in
the evening and then dics in that very night, iz stamped with the
stamp of marniyrs, "

Al-Qasim 1bn “Abd ar-Rahman™ said, "1 said to a certain
devotee, “Thene 15 no one here with whom we may cstablish friendly
relations.'" [Having heard this] 1he devotee extended his band ta the
atughaf [that was by his side] and, pulling it oo his chest, said,
‘[With] this [vou should establish [Hendly relationsf." ™

'All Ihp AbL 'la=;|1'|:|n"""| (may Cing be p]takﬂi with hlml} said,

“towards felkow-nen Becao par part of his niurr amd oy nul! o him as nl:uulhr F L]
afiecuoo far chose kind ced. Thee twa grad es of values are in geconde e with Lhe tw
catepesies of the viMuous teaght o the ur'an, namely, the righleows wnd thee
drawh neat o God. Al sée rupro, n. 37,

45 o "Abd el-Barr, ap. cer, 1 411 Ibn Majergp. o, 1, 400, ibnal- Ak, op.
cér . 10 970, fwi b slight varistion],

* Al-Hasan sl-Bast (4, LU0 A M./728 A D), & Follewer. wis a grest sif, g real
nxredig, 2 yincere preacher, a femous fheologion, and s leafoed [raditionist. His
saypngs are oflen quoted n LieTetores on differene 1slamic subjeds. Ho Riula
cobraing valvable knowledpe. Sof Jbn Qutaybe, op. oit,. pp, 44H,

* St pupru, 0. 39,

* The end of (he Sura of Gatherng (@4t af-Harkrl 1 the last 1hree rerses of the
fifiy-ninth sura of the Cur'an (3%:22- 24, Pigus Muslimd recate 1hem on compietion of
every rifus! prayer and when keeping wigil @ night. The Imperance of these verpes
lieg in their eeference to the unity of Ged, His beautiivl namm denating Kis
mitibytes, and His works — things which comstiiate the wimz of the Qur'an. These
verses, i wl Ghezili's opiniun, a0t only compacabie to 1he Yerse of the Throoe (dwai
al-kurd] [2:155), amd to the beginning of the Surs of Tean dawwd of- Hadld) (57:1-4).
Seme Mubammed Abuol Quasem, The fewels of the Quran ol Ghaatis Theory, 1977,
pp. 7578

18 41-Gazien T 'Abd anRahman dd. 113 &.H.), 2 Follower, was 8 Traditionict
wha reansmitted Tradations frem several companians of the Prophed. See wr-Zabids,
apoefr LW 4hd,

AT Ibm AT TakD 4. 42 & H.) was 2 wousin and sonnlaw of 1he Prophel and
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THE EXCELLENCE (F THEQUE AN AND OF PEOPLE CONCERNED WITH LT

“There are thtee things which increase memory and remove
phlegm, ® They atc: Cleaning the teeth with a Loth-stick, fasting,
and reading the Qut’an.”’

THE REFROACH OF QUR AN-RECITATION
BY UNMINDFUL PEOPLE

Anas 1on Malik® said, It often happens that a man recites the
Qur'an, and the Qur'an curses hirm, "
Maysara said,* “The Qur'an is o stranger in the mind of a

the fourch righlly-guided caliph. He was ons of Lthe Rt 4o beliewe (v Lalaoy - eather
the scond o e tird in grder. He embraced Jsham whep e was & bay of oo oe
gleven Al mimt. Yery strany both physically and meneally, he always displaxed 2
nigh degroe of concage. e service tu the canse uf [s1am both during and aller the
PMraphets lifetime was rremendeus, He had profound krumwledge of 1he Qur'an and
the Suona; the gther three ealiphs whe preceded kim wred to 85k hus advice espreially
un begal matters. Hewas one of the besl ceaders and ex=getes af the Qur'an. His gifis
a1 an urator weps Temarkable. He was alsa enuwed with paetic acl Ty ausenly. his
vigatoys observance of religious rides, and his Aetachment from wotldy goeods arc
mycially admired by the aswcetics i s, whe often guote his nagings. Sez 1bn
Qurayha, o 7ir 3. 213-16. Lbn 'Abd al Barr. am eir, 10 Io-fl.

3 [slarnic couclesy Loda bl regueoes Chal {he mention of a name of 3 compank:n uf
the Frochet should e folbowed Ly e vupplicatiun. ‘may Ced be pleas=d with him!’
v sin o] T Ene case of AT 1bm Ab] Thilb cpetialiy, one WAy sup plhcate by ancdhee
formaia: ‘may G boanaut his Fagel’ S alalit, AlSD sie FUEE. AN, 114

2 These are the pen-celigeus benclits. The religious benelis have wol hetn
meniioned here, These can be indicaled by vitng @ Pow Tradieions: Hegarding the
pootheatick the Prophet swid, “The use of & teallostick ... pleases the Lord”
(nl-Bukbari, johfh, sawm I7; am-Masil, fuman, Taharw, 41 He ko sad, "One
cidugl prayet afiet Lhe ns= of the coothw=stick is beiber chan stventy rilual prayer
withnut the gse of i [t Hanbal. Musmed, Tahara. 160, Concctning fasling dhe
Prophet said, "G 2oy, “Brery oot aet iy reeemperaed by the reward of an act
greniet 1har it from 1eo v 5ewen hupdred times; Easting i an eaceplion to this. Foe I is
ohserved For e and it is 1 Wha shall reeompenie W' lu1-E-ukI|ar1", Sakih. Sawm, L
Muslirn, Szhih, Rivim, 1t, LE5; Thn Mde, Sunar, Siyim, 11. [ne Prophes also 264,
-Pacadise hiz 2 gate valled the Rayyan. {anly those whu fast will epter g Prradis
through ... 1al-Bukhird, Fakik. Sawm, @ bothim. Sahih, Siyim, L2, 164, 1BEL

B Apgs 1bd MaLik L0, 51 ne 83 A Fi) was p companian of the Frophet and a prolific
trafismitter of Tradiion. Hlis mother gave him to the Prophet as a serraad 2 the gge
of eight. Ht remaingd in the Prophel's secvice wntil 1he Tatier's dealh. 1.atec on he
took part 10 Lhe warkaf conJues - S 1hbn Hajar, ap. e L AT,

# How a (uc'an-resiter is often cursed by the Dur'an msell s explained in the
saying ol & religaowd scholar in infe. g I

s5 Maysara al-Ashjs T was a Traditioniat. He narcated Traditians fram Abai HEzin
andd 5248 [bn al- Misayyid. See az-Zabidi. op. cir., T¥, 348,
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THE HECTTA TION ANDY INTERPRETA TTON OF THE QLUR'AM

profligate {ffiir)* |— stranger beeause he bears it olily for ostenla.
Licn (M8}, and dowes not ad in accordance with its teachings),

Abl Sulaymian ad-Darani*  said, “Guards of Hell {mez-
zabaniwa)™ will hasten 10 those holders of the Quran who disobey
Gunt (greal and mightly is Hel) more than to the worshippars of
idols, since they disobey God (plorifed is Hel) after |holding] the
Cur'an.”™

A certain religious scholar said, "When a son of Adam fie man]
teads the Quran, then mingles |good with evil|, and then turos [to
God! and reads it again, he ix asked [by God], *What is your
relationship with My speech?™ ™

[bn ar-Hamih said, [ am ashamed of knowing the Qurian hy
heact, for | am told that people concerned with the Quran will be
asked [by God] concerning that of which prophels will be asked on
the Day of Resurection.™

Tbn Mas'iid said, "“The holder of the Qur'an sheuld realize [the
value off his nightime when prople are asleep, of his daytime when
people commit eacesses, of his grief when people are joyful, of his
weeping when people laugh, of his silence when people are engaged
in vain talk, and of his humility when people have & haughty
depottment. The holder of the Qar'an should be gentle and soft
minded; he should not be harsh, ner guarelsome, not ome who
shouts much, nor ane who makes stTong noses in markels, nor a
man of hasty tempet who gets angry quickly.”

& A Muwdim iy contdered profligate [t if he adheres 1o the Taith in kil mind,
profespes it i0 his words, performs certinn actg prederibed by the Shar's, but has
commitied any great sin [EebS b He i dentical with fig. Ln the Hersafler he
<io b punished o Hell in proportion 1o his sias, but mest ultitnanely e el
Paradiss. The Prophet 1aid, "“Thow whose minds coolain anly g partiche of fuith will
beare Hell” (al- Bukhirl, fakd}, Timim, 33}, and the prufligate hac fith, though it s
very woalt. See wl-Ghazdli, fypd', 1, 1T, 11,

AT ALG Sulaymin ad-DAHEEE (4. 205 or 215 A H.) was 1 aoied ascetic sod & gid]
sl defined ascenicizm wg the abandooment of everplhing which stands in the way
betwroen man and Gaod. Thin definition is sccepled by latet 3@ fx especiully al-Ghazili
(CJuwsem, Eehics, p. 169, His suyings vn ather spiritua] chemes are often guated by
the 50fis who came afier him. See at-Hujwic Kaahf, 1130 as-Sulami, ap. oiF. pg
T5-H2.

¥ As-Zobaniys mears thote angels who guacd Hell (Qursn 96:18); they aee
extreciely mugh and viglend (Qusan bo:bh, They are ninelesn o number Quren
.50 The keeper of Hell i 2 difeeent ange] whese tame is Malik, Se Quran
4377,
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THE EXCELLERCE QF THE {JUR'AN AMDOF FEOPLE CONCEHNED WITH [T

The Prophet {may God bless him and greel himl) said, "Most of
the wslentatious people of this community [i.e. the communiy of
Muslims] will be its Qur'an-readers, [since they will pretend that
they read the Quran only for pleasing God, whereas what will in fact
be present in their minds is the desire For pleasing people for worldly
advantages]."**

The Prophet {may God bless him and greet himl) said, ' Read the
fdur'an so long as it enables you ta desist [from what {5 prohibited by
it and to follow whal is commanded by it), 1f it has not enabled youo
to desist |fram the things prohibited by it] you have nol read it lie.
nol been hencfited by it

The Prophet (may God bless him and greet him!) said, " One who
considers lawful the things declared unlawfol m the Qur'an does oot
believe in it."" "

A certain righweous father [ba'f as-salaf said [274], "There is 2
man whe statts the reading of 2 Qur'anic sura, und angels bless him
until he completes it There is another man who starts {he reading of
a Quranic sura, and angels curse him until he completes 11" On
being asked, "“How is this possible?"”, he replied, "'If the reader af
the sura |practically] considers lawtul the things declared lawdul
therein, and il he |practically] considers unlasdul the things de-
clared unlawful therein, then angels blexs him. Bue if he dovs oot do
o, angels curse him."”

A peetain religious scholar said, “Surely 2 man recites the Cur'an,
and thereby curses himself without being aware of it; He recites l1he
verse], “Take natice, God's cutse is on wrongdoing peuple!’
[ TP PR PR R ) 8 Y whereas he s a weongdosr himsell; he re-
cites Ilhe vetse], “Take notice, God's curse s an the liars!'
{oesddl Le 0 el %1 3,5 whereas he is onc of them,”

Al-Hasan said [to Quran-readers), “You have adopled the
recitativn of the Qur' an in stages (mardadl and have made the night
|atif] & camel: by riding on il you pass the stages of the Quran, But
those before you regarded it |2s consisting of] messages which came
from their Lord; they used (o pender over them at night and execule
thcm by da:.- "l

# Afmad |h|1 H’lnl:u] Hu.mad' [, 175, 4, 101

0 A Tirmidhi, Sunan, Thawib a-Cuc'an. 20,

" Qucan 1z 14 bl Qur'an hl.

%3 Froa this suying of 2l losan it s clear how grenl an ¢ mphasis 1he ¥iils [ay firse
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THE RECITATION AND INTERFRETATION (1F THE {AJA'AH

[dn Mas'Tid said, “The Qur'an is tent down to peeple in order
that they may act in accordance with ifs teachings; bui they have
laken up mere study of it as a duty. Certainly ane of you reads the
Qur'an from its beginning fo its end [so thoeoughly that] nat a single
ketier of il iz dropped oul of his reading, whercas to agt in
accordance with it is dropped out. ™

In the Tradition of Ibn ‘Umar™ and the Tradition of Jundak
{may God be pleascd with them bothl) it is mentioned rhat they
saidl: “We have lived for a long rime and [have scon thal] one of us
was granted the faith (fean) [by God] priet to Jthe revelation of
cerlain suras of] the Quean; then he. when a sura was revealed to
Mubammad {may God bless him and greet him!), learned about
lawful and unlawful, commandments and threais set forth in
that sura. and [alsu] those places of it where he should pause {wigf).
Then, a time came when [ saw a man whe was given the Qut'an
priot to his acceptance of 1he faith; he read all the pages between the
Opening Sura of the Book and ils end, without realizing what are ils
commandments, what are its threats, and which are those places ol
it where he should pause — he scaitered it like the scaltering of one
flying away.”

It has aecurred in the Torah: “Man, are you not ashamed of Ma?
[Sometimes] a ettt comes (o you From a cedlain friend while you are
walking elong the road: tu ming aside from the road you sit, read the
letter and ponder over sach word of it so that no patt of it is missed,

o0 understanding the mesnings of the Quran aod then on sting in pecordabce with
what they undersiand of thes: meanings. The §ifis are men of action. not of mere
Lheonies.

4 'Abd AIGh Itn Limar (4. 73 4.1, /607 .0} wat one of the mest promineni
wompanion of the Frophet wha are most frequently quoted for Traditioos. He was
geeily adroired by hit cantempaorarks for his high moral qualitie ppd deep pisty. In
bansmitting Traditions be wa mott scrupubous In neither adding to sor omittlng
anything from the Traditions narrated by him, He took Prrl in many expeditions
durltg and afler the Prophets lifetime, bu, koeping hitaelf mostly away From
mdmislsiration, e devated wl his e 1o religis practices, See Ibo Hajar, op. ..
11, 33841,

5 AbE Dy Jundpb al-Ghilkr] 10, 32 A H, /65253 & D war s companiae of the
Prophet and an eady Muslim — he i claloed (o have bean the fifth {even the fourth)
befierer. He was nolmd for hurblicy and aacetbeizm. Fe was vety religions and cpger
for kncwledge, and Lt said (0 have nptched Tbn Mas'cd in religious kemming, He was
& profifie tranamitter of Tradition. Se= Ty Hujar, ap. ciL, IV, B30 Ibn *Akd
By, ap. e, IV, 6265,
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THE EXCELLENCE OF THE QUR'AN AND QF FEQOPLE CONCERNED WITH IT

This Book of Mine |i.e. the Torah| [ have sent down to you; loak and
s how detailed | have made the eaplanation of My speech in it for
your sake and how repeatedly have | explained things in it in order
that you may refect on its length and breadih [i.e. everything that is
mentiened in it]. Despite all this you have Lurned away from it. Am [
lighter ta you than your friend? O Man, [somelimes] & centain friend
of yours sils beside you; you come forth to him with your entire being
and are altentive to his words wheleheariedly; if anyone talks o you
or kezps you from listening to his words, you ask [thal he] desists.
Here | amt [ have come forth 10 you and have talked tao you, but you
have kept away from Me with your mind| Have you made Me lighter
than your friend#"'%

* Thid pisage of the Terah alGhazdl] hat guoted from o-Maki's Eﬁr, 1,121
where it sceurs Jo it entheety, A-Makhy stales iBid. ) that he read this passsge In the
Tocah,




CHAFPTER TWO

EXTERNAL RULES OF QUR’AN-
RECITATION

AL ol — g el ey Y
Omly those wha are clean can touch the Qur'so, — Qur'an 562 19

L T =Vl b

Rectte the Car'an io a ow and ditioct mabost. — Curan 93 4

(ISP E R ¥ PR

Cme wive domy mot chant whix Bhe Otit'ah b nol obe of w. — prophet

Muhwmmad

s T o Oli il Ll il

Resd the Qureh and woep. 1f rou de not weep ostwradly, foree yoursehres
10 weep. — prophet Mubammoad

The external rules of Qur'an-recitation ate len in number, [These
rules 1ogether with a full illestration of them are as follows]:
lnl

The first Tule concerns the condition of the Jur'an-reciter.

b coasists in the Quetan-ceader’s being®' in 2 state of ritual
ahlution {wadg'}*® politencss and quietness, either standing or
sitting, facing the gibfu (i.e. the drection of the Ka'ba®® in Mecca),
with the head cast down, neither sitting cross-legged nor leaning
against anything nor sitting it a haughty manner. He should sit as
he would when sifiing in front of his teacher.

OF all the conditions {of the Qur'an-reader] the best is that he
reads the Qur'an during ritwal prayer standing and inside a
mosque.™ This is onc of the most excellent acts of man. 1f,

&1 Lt ofF Rl

48 For details of ablution se: Muhammad AbulQuasem, Safvanon of e Soul and
Hilzmic Drvations, chap, |, sec. ifforthcoming) .

&% The Holy Ka'bn is (he house ancribed 10 o (bavt ALGA} standing, wnder the
shy, 1o ihe open courtyard of the Sacred Mosque (of Masid ol Horém) in Mecce. 1o
Lalags the ditection of the K.abe o the best of )l directions. In pome deotionad acls
facing the ¥a'ba |s & stipulstion for their madidity, while in cthers thn B ooly
maneworihy,

0 The motgoe is the test of all placss op the earth. The Prophbet suidd, '"The parts of
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EXTERMAL RULES OF QURAN- RECTTATION

haweyer, he reads it without ritual sblution while reclining oo hia
side on 2 bed, e has also czeellence, but this exeellenos is of a lower
grade.
[The proods for these views are as Follows:} God (exalted ix Hell
caid, “jPeople of understanding are} those who remember Crod
slanding, sttting and lying oo their sides, and ponder over the orea-
tion of the heavens and the carth™ {.—krr fop *2py Labi dil oy g M
iy Sl e b Ry 3™ Thus God has praised all throe con-
divions; He has, however, mentioned first the condition of standiog
in remembrance of God, then the condition of sitling and then the
remembrance of Ged ying on one’s side. Al {may God be plrased
wilh him!} said, “One who reads the Qut’an standing in ritual
prayer @il obtain jfrom God the reward of] gne hundred good deeds
for reading cach letter of it. One who reads the Quran sitting in
ritwal prayer will vbtain [the reward of] Mifey good deeds for reading
each Ietier. Ong who reads the Qur'an outside ritual prayer but
heing in a siale of ritual ablution will ohtain [the reward of]
rwenty-five good deeds. Cne who teads the Quie'an being without
rita] sl otion will abtain |the reward of] ten goods deeds.™

Thal reading of the Qur'an which constitittes part of keeping vigil
at night (giyam bi [-lapf} is more excellent [than reading it during
daytime| for al night the mind is most fee [from other matlers].
Abl Dharr al-Ghifar (may (God by pieased with him!) said, “In
daytime many prostrations, and atnight keeping vigil  for = lung
while are the most excellent,™

(3]

"The second tuke concerns the amount of Qus'an-reading.

Qut'an-readers have formed differchl hahits of considering how
much they read, Some of them read the entite Qur'an right through
itt a day 2nd night, same de this twice, and sanve even po o far as (0
do this thrice. Some Cur'an-readers toad the QUEIn in its entircty
onee in a montb.

The best thing in determining bow much of the Qur'an to read is
to rely upan the words of God's Messenger (may God bless him and
greet himl), “One who has read the [entire] Qut'ran in bets than
the lund dearest to Ciod are ﬂ_-:rn-:qunn.mi the prrts cacet hwceful 10 God o
enuriets,” Soe Moslim, Schlh. Mo, 288,

M Qur'sn 3191
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THE RECITATIOM AND INTERPHETATION OF THEQUR AN

three daye has not understood """ This is because swift reading

prevents the reader from reading in a slow &nd distinet mannet
(earstf]. " When 'Alisha™ [275] (may God be pleased with herl)
heard 2 man simply babbling over the Qur'an she remarked, " This
man has neither read the Qur’an nor kept silent.”

The Prophet imay God bless him and greet him!] ordered *Abd
Aliah Ten ‘Tkmar {may God he pleased with them bothl) to read the
entire Qur'an once in every seven davs, Likewise, a group of the
FProphet's companions (may God be pleased with them!) vsed ta
complete the reading of Ihe eatire ot an on every Friday ' This
graup consisted of such Companions as 'Ulhman,™  Zayd Thno
Thiabit,” Thn #as'id. and Ulbayy Ihn Ka'h™ {may God be pleased
with them!,

There are, then, four grades of the teading of the Quren in s
entirely; [a] To read the eniire Qur'an once in 2 day and a night, A

1 ALTirmidhi, Swesr, Quran. 11; Abi Dawid, Suman, Ramadio, B % Lbn
Majh, Suman, lghma. i T, For 1he coneept of Quc'an-reading in order 10 underseand
its meaRing see i, pp. G2-85

"} Ser infme, po ok, a0 97 For details of uranweadiog in a slow and disbinct
MANET e Brfa, pp- 4143

WL igha biot AbI Hakr dd. 58k HLBTA AL D) was & favourile wafe of the Prophel.
She has the ke of “mother of the belivers” (Our'sn 33 6. 5he was @ model of pigty.
wnd & prohilfe nenraded of Tradilion, She wa noded Tor het knowledge of Arab pretry
and wbility to quete i, and also for her  eloquence. She was well verned n Arab
history nod other subecis. See Wad, "' "A'ha bint AT Buke,” g7, 1, 307-MA,

11 Friday is selected becauss 1 1 come wdered in lslam o be the en of all days of 1he
week. The hieassdnma of this day wdds 1o Lhe eseellenes of & pious st performed an
il.

" thmin len AR 1d, 35 & H.), wha was one of 1he greatest companions of the
Prophﬂ and his son-in-law, became the Lhird caliph of 1s]lam. A rich eiin, e Sieol A
greal part of his wealth for the welfure of Llam duriog the Prophes lifetime.
He suffered murtprdam. For an eccount of ki see The Hajar, ap cin. 1, 4550 hn
Crurayba, op e pp. 191-202,

17 Zayd Thn Thibil li-.l.n;]n' {d. 4% A H.], & companiun ol the Prophel. is best
knpwn through his pett in the codification of vhe Que'sn during ihe caliphate of AhQ
Bakr. A actibe of 1the Prophet, be cecorded paum of the revelanions. His quickness of
undenanding, his sagecity snd his knowledgs sce prasseed by his contemproaries. He
i b specialist in the subject of hereditary law. See 1bn Hagar, ep. oit, L, 23 Lbn
‘hbd pl-Barr, gp. cit, L, 534 Thn Qutaybe, op. cir, p. 2

™ Ubiyy Ito Ka'te (8. 22 or 30 A H.) =t a companion of 1he Prophet and o
famowd Cuar'sn-resdes. Ton "Abbe stodied Qur'sn-regding wrder him. See Thn
Qutayby, op cit.. p. 20 Shams sd-Din ol-fagari, Ghdva on-Nikdpe f§ Tobagar
pd-Qurra’, od. Crotthel F Bergstrasser, Cuirg, 1933, 1, 31-32.
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EXTERMAL RULES OF QUR'AN-RECTTATION

group [of religious scholars] has disliked this, [b] Reading the entire
Quran [anee] in evety month — hy teading every day onc of is
thirty parts. This seems to be an excessive reduchion in the amount
of reading, just as the first prade is an excess in over-reading. [¢ —
d] Between these two grades are two moderate grades one of which
consists in teading the entire Gur'an onee in 2 week, and the other in
reading it twice |ar] neatly thrice in a week. [If fwice a week] it is
preferable to complete one reading of the entie Qurc'an at night and
the eiher 2t daytime, One shauld complete the reading at daytime
on Monday in the twa [abligalory] rok'as of the Dawn Prayer ™ ar
afier them, and the mading at might on Friday night in the Furst two
|ubligatory] rek ar of the Sunset Prayer™ or afrer them. [This is the
must preferable] because it welcomes the fitst pan of the day and of
the might wilh the completion of Quc'an-reading. The angels [may
peace be vpan them!) bless the Quran-reader until dawn, if his
enm pletion of Qur'an-reading ccours at night, and uniil evening, if
it cecurs dunng the daytimee; thus the blessings of the bwo
readings prevail througheout the day and throughout the night.

Details concetning the amaunt of Qur'an-reading are as follows.
If the Quran-reader is one of the devotees traversing the sifi path by
performing good acts of the body lai-whiden ar-salikien parg
al-‘amaf] ™ he should not do less than read the entive Qur'an twice &
week, But 3f the reader is one of those who are traversing the sofl
path by performiing actions of the soul (os-salikin b 2 'mal
af-galh )™ and by dilferent types of reflection, ar one of those who
are engaged in spreading [useful| ko Lledge, then there is nothing
wrong in reducing the reading oF the entire Qur'an to once a week. If

'8 The Drewe Prayer CFadds al-Fafe) consists of faur rak e, of shich thg ot tro are
cnphaszed sunon {pusne muckkagdal and the remaining fwoobligetery.

® The Sumset Poayer (Fulor al-Muaghndh contists of weven rak s the first three
ratar art vbligatory; the sert two aee emphasized suonk, ind the Jast twe am
supererogatory Tec T

B (BE: LT

K Cond pcts of the bady, i, wcts performed by wing bodiy limbs, wee dtual
prayer, pligrimage 13 Meccs, Qur'sa-reciiaton. mention of the dimne biie,
invocaaiog 10 God, and $a o, Actons of the sl inglude rem=mbrance af Gid and
meditation. Al ¥ certain stage of waversing the puth o God lap-parfy S8 AN the
oorice gk may confine himaelf to the performance ol Bodlly scex. ahike a8 gnether
Hige he mpy conpeniTaie on mendad wes.

B TE bus ML
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THE RECTTATION AND INTERPRETATION OF THE QUR'AN

the Quran-reader 1= making penetrating reflections on different
meanings of the Qur'an it is sufficient for him to complete its
reading once in & month, since he is much in need of repeating [Lhe
reading of verses| and reflecting [on them| many times,

13]

The third rule conocms the mode of dividing the Gur'an |into
several parts for the convenience of recitation].

As for him who [intends to] read the entire Qur'an once in a week,
he will divide it inito seven divisions (abzal).

The cumpanions of the Prophet [may God be pleased with them!}
cartainly divided the Que'an into sevetal divisions {for facililating its
recitation].™ Thus it is related that 'Uthman (may God be pleased
with himl) used to read the Qur'an from the Suea of the Cow
taf-Bagara) and reach the Sura of the Table {af-Ma'ida) on Friday
night, from the Sura of Cattle lafda'dm) to the Sura of Hid on
Saturday night, Fram the Sura of Joseph [Yosull to the Sura of Mary
{Matyam) on Sunday night, from the Sura of T Hd o the Sura of
Ta Sin Mim., Moses (Misa} and Pharach (Fir'awn) on Monday
night, fram the Sura of the Spider (uf- Ankabat) o the Sura of Sdd
on Tuesday night, From the Sura of Progressive Hevelation {Tanzil}
ta the Sue of the Most Gracious (ar-R ofrman} on Wednesday night,
and he used 1o complete the reading on Thursday night. Tbn Mas'ad
used to divide the Qur'an [inle seven parts] but not in this crder. It
i% said Lhat the divisions of the {ur'an are seven in number: The fiest
consists of three suras, the second of five sutas, the thicd of seven
suras, the Fourth of nine suras, the fifth of eleven suras, the tisth of
thittean suras, and the seventh which & known as al-mufasal
{divided into several piceosh staris from the Sura of Qof and ends
with the end of the Qur'an,

This is how the Propher's companions (may God be pleased wilh
them!} divided the Qur'an jfor the convenience of teading], and they
used to read it accordingly. Oh this theme is Lo be found a Tradition
related fram the Messenger of God {may God bless him and greet
Kimi* This (i.c. the division of the Quran inta seven parts] is

B [bn Mija. Sieven. Iqame, 178; AbT Dawdd, Sunan, Ramadan. % Ibn Hanbal,
Muznad 1V, 5,

% Thn Mg, Suree, lysme. 178; Abd Déwad, Sunda. Ramsdin. %; [bn Hunbal,
Mwsnad. 1%, 9, 153-55, 181 M3,
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prior to the execution of itz division into five parts, ten parts, and
|thitly] parts. Amy division other than this is somcthing newly
introduoed (mubdath).

14]

The faurth rule concerns the writing of the Qur'an.

It is praiseworthy to make the writing of the Gur'an beautiful and
to make its |letters] clear and distinct. Thete is 0o sin in detting
letters and writing different marks with red and oiher colours,
Because these colours adorn the Qur'an, make its [letters| distinet,
and avert its reader from making mistakes and incorrect teading.

Al-Hasan and lho Sifin.®  however, wsed to disspprove of
division of the Qur'an inte fifths, tenths and Lhirtieth parts, 11 is
related that ash-Sha'bi™ and Ibrahim®  disliked the dotting of
letters with ted colour and the taking of a salacy For this job. They
used to say, "Keep the Qur'an free [of any superfluous things].”
Concerning These scholars our conjeciure is ihat they disliked ihe
opening of this door, fearing that it would Iead to the creation of
supcriluous things [in the Quran|, They wanied to close this dear
completely, and encourage the protection of the Cur'an from any
change that may penetrate into it, Sinee the opening of this door has
not in practioe led ta any lorbidden thing, and tince it has been
established by the Islamic community that it is somnething by which
added acquaintance [with the Gur'an| may be achicyed. there is no

# Mupsmmkd Ibe Sifg 6. 110 AHTZ8 A1), o Follower, waa the fire
rengwnisd MUl interpreter of dreams, He wis wlao a great Traditioninl, s purist and
un adewthe of Basre, Az s Traditwnist he pcted more seriowly thea e an inlapreter of
Arcarns, wlihough it is ax the Jatter that be finally came 1o be well Rocen. S
wn-Nawawl, Tahdhih ol Acma’ we f-Luphde, Egype, nd., | AHT: T, Fabd, "t
SR EA I, 48,

I7 Abil "Amr ‘Aumic h-She'bi (A, 104 ae 105 A L) s 8 promiosst and et
worthy Trad i osict wha heard Tradion fromt mere than fe hundrsd compaabons
of the Prophet_ Like hia Tutter Sharahbll, be was ane of the Reemost of “Qur'sa-
readers™ of Kufa, A grest learosd man, e was often comuulted by the furists in Xufu
ce legal maners. Ameng hiz many pupids was Jmim Al Hanife, He bad an in.
exhausiahle knowledge of poetry and an sxiemely thatp memory. See [bo Qulayb,
Gp €ir.. pp. H%-51

& Ibwahim lon Yazid an-NakhaTid, 96 A& H_/T14-15 A Db ¢ Follower, was s great
authontly o jurbpeadence and o schilar of Tradbbon, See Tba Cuiaybe, op efr..
oo, 403 en-Nawawt, op e, 1, 1041
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sin in it. The fad thar it s 8 new thing introduced In Islam
(rihdarh) does not mean that it should be Torbidden, for many 2
newly inteaduced thing is gomt. For example, coacerning the
establishment of congregation (femd'a) in the case of Tarawrh
Prayer® it is said that it is one of the practices pewly introdueed in
Islam by 'Umar® {may {rod be pleased with him!) but that it is a
o innovation (Bid'a daseae). A condemnable innovation (hid'a
madhmiireal is only that which oppases an old established sunna
{us-furna af-gadimaar which tends to bring about a change in it,®
A certain teligious scholar vsed to say, "I shall read Ttom ihe
mieshat in which letiers are dotted, but shall ool dot them myself.”
Awea 1™ said, on the authority of Yahya Ibn Abl Kathir,® “T‘hc
Qurc'an was kept free [of dous, marks, and so on] in rrughad,

[ I‘h:s HtulJ pruvet i perfnrmnd l“ET the meng Fraxer (Safar al- I:&ﬂ':l 1 the
luner mooth of Hamiedao. It is an eenphiszed sunna prayer for both men and
women. Ferformance of this fitual prayer in congrepation is & collectine sunna damre
dofmpal s that its performance by soowe people of & Jocaliey in cofgregation while by
whers wlone is sufficient. Por details abowr the lime, nwesber of sak'vs and che
methids af the performence of this citu el prayer see Quasem. Sabarioer, chap. 11, sec.
amvi.

A Umwr 1bn al-Khagiab 1d. 2% A H.). O 21l the compsmicns of the Prephes,

‘Umnr was the most intienate to him afier Abl Bakr. For tee sirength ol has Dath,
Brmoes of hin mind and his eoute sense of jusiice the Frophet onee semarked: Satan

fleez asway from the path along which ‘Umar walks. His service 10 [slam during the
Tiferintes of the Prophet and Aba Hake was gresl. He succeeded AbD Baks and in the
fen yeurs of his caliphine rendered {oemendous sevvices 1 1alem — ifs propagetion,
ferriterial expaniion, and adminlstratien. He is buried by the side of the graves of the
Prophet and Abd Babhr. Sex Ivo Hajae op cre., 1L, 5IE; lbn Quisybe, op. i, pp.
170190 1tn "Abd al-Berr. op. o, 11, 450-5.

9 This is (he definition of s condemnable Inaovalion concetning actiun. Regatding
he lil ii5gdefh s, condemnatle innovations have come il exislence. Al-Ghaili
has eaplained (fhyd”, IV, i 751 how a heretic i§ in grent danger of loing his fuith,

@ abd arRalmin dl-Awza'T (. 157 & H/TH 4. D) wid the mdn representaiive
uf ihe wncient Syrien gchool of 1elemic jurepradence. He was often quotsd by
winrquent purisl;, such s Abd Yasuf sod ash-Shafi'%. He had o oumber of
prominent disciples. The ancient wchonl of the Syrieme traniformed itseI ot 1he
persansl tohonl (reedihab) of wlkwzel. 1 prevsiled not anly in Syvis but slso in e
Maghrit, loeloding Lxlwmic S'plm befact it wna :.upenandad by the schol (madhiat)
of Imim Malik, See 1. Sehache, "' Ab-Awza, Ej' [ 37275 Ibn Quinyba, ap eir,
pp- 49,

93 Abi Nagr Tabyd [bn Abi Kithet al-Yamim? dd. 129 &.H.), & Follower, wis a
devobes ['abid} and o Traditics st who notrated Teadition feom seretal companions
of the Proptwt. Sor “Abd wr-Ba'dl wl-Mupdsi, afXawdbik od Durrppo, &, by
Muhmid Hesen Babi', Cuira, 1938/1357, 1, 180
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first thing peeple have introduced inil s the dotting at the fetter b3
| --1and the letier td { —J, maintaining [276] ihat there i5 na sin i
this, for this (lluminates 1he Quetan. After this people have in-
troduced big dots at \he end of verses, maintaining that there is pa
sin in this. Tor hy this the beginming of 2 verse can be knoewn. Alter
this people introduced marks showing the ends of suras {kkawatim}
and marks showing their beginmings (favdféy.

Abn Bakr al-Hadhll™® said, "T asked al-Hasan concerning the
dntting of srughafs with red oolour. He enquited, ‘Whal is the
dotting of them? 1 replied, "People place vowel marks according (o
the grammatical tules of Arabic.” He said, "As far the desinentiat
syntax [irab] of the Qurttan, there s na sinim o' " Khalid
al-Hidhdha™® said, “I yisited ] bn Sirin and saw him reading from a
dotted mraghns. He af course used to diskike dots."

Tt is said that Hajjdj™ is the ane wha introouced the sysiem [uf
dotfing, marking and so an in the Qut an]: He brought the Crat"an-
readers |of Basra and Kufa] to his coun, and they enumerated
words of the Quean, 1its verses] and its fetters, macde its parts gqual,
and divided it into thirty parts and into olher parts jsuch as filths
and tenths)]. :

151

The Oifth eule is to read the Qurtan io & slow and distinet mannet
[rarrify, ™

This manner of reading is praiseworlhy (mesrakab} in the case of
the Cur'an because, 2s we shall soun discuss,™ the purpose of

™ Abd Bakr Salmen for Rob) wl-Hedhli 44, 197 AHL) was & Frlipwer and »
Teaditionist who oarrated Traditwns ob (he puthocity of al-Hesen, ash-Sha'bl. and
on whose wutharity Abi Nu'sym and Muslim 1bn Lheihim nerreded Truditions. 5ee
ar Fabuli, op cén (W4T

% Whalid Thn Mihrin el-Hidhdhi' 4. 140 AH 1 wes o Rithng, tratwarthy
Traditionist, See ibid-; Ibn Quiavba, ap e, P- 50L.

% ELu i It ¥iawf wth-Thagatl id. 25 4.H. 714 4,000 was the mosi famaus and
e abls govermar of e Umuyysds. The methad which made him famowe wid
indecd Slorious — extreme severity, ptrocitks and blaodshed Far mors thed wa
peceasary, He shed blotd even in the Haly eiry of Mecca wnd bombarded the Holy
Kby and the pilygrims theee, e, however, did a fow god tnngs, one of which was
the division of the Qur' s isco separaie pans and the introduction of vowel paine o
it. S lbn Quinybe, o o p- 4.

97 This is commanded in 1he Qur'ehie verse (73:4), “Recite the Qui'as in a sher
andd distioc! manner” W Sae infra, pp. 025,
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reading the Qurtan is refllection [on its meaning] {tafokkur], and
rading in a slow and distinet manner assists (this, For this reason
Umm 3alama® {may God be pleased with herl] described the
Qur'an-reading of the Messenger of Gud (may God bless him and
greet himl), when she was asked concerning it immediately [after
beinig asked] she began to describe its tecitation as clear and distinct
in respect of weery lerter, '™ “Abd Allzh Ibn *Abbas™ (may God be
Pleased with them bothl) said, "That I rad the Sura of the Cow
{ad-Bagara)"™ and the Sura of the House of ‘Imran (A! Frrgn)™
in a slow and distinet manner while pondering over them, is better
for me than to read the entire '™ Qur'an habbling.” Ne alzo said,
“That 1 read [the sura beginning with| “When the garth is shaken
lidha zufzdat)'™ and the Suca of the Clattcrer {af-Qan's)'® |
reflecting over them, is better for me than to read the Sura of the
Cow and the Sura of the House of “Lmiran habbling." Mujahid '
was asked concarning two men whe started ritual prayer and who

¥ Umm Salame (d. 59 A H.) was 2 wlie of the Prophet. ¥he has the file of
“ovother of the believeny” (Qur'nn 33:6), The Prophet murried becind & H, She dl=d
one pear el seversl dups after the deaih of “R'ishs. See Thn Hujar, op. i, IV,
X0T Ton “Abd al-Burr, op, #r 1Y, 436F,

W Ao Mgk i, Sunan, 1806L, 83, Qiyam al-leyl, 13; at-Tirn A, Funaa, Thawib
wl-ur'an 3; Ibn Hanbal, Muosad, V1, M), TH.

1 AL AlGh Ibo “Abbds (4. 68 A H.J waa & couths and 2 great companion of 1he
Prophet. In the early period of laam be was called 'the lenrmed man of Lalimoic
community.” He b abo called 'the eanier of the sargetes of the Chuc'sn . S bt Hajar,
op. vl L, X336,

1#H This i the second sura of the Qur'an oonaistlng of two hundred snd £ighty-le
Terrs. The Verse of the Thivoe LAy af- Kwrad] is inchuded o it

10 Thig s the: third Qur'aoi sun cosiisting of teo buadnd wetao.

Wi i i omitted in BE.

ME Thin & the oincty-ninth suze of the CHir'an ownsisting of aoky cight o which
deal with e Day of Resorrection and the conaequence of man's sctions, Thete b a
Tradttica (1bo Eantal, Mumad, 111, 148, 221} thar this sure i equal 1o & fagrth part
of the Char"sm in respect of ralue.

¥ Thiz i the ope hundred and fat sure conaisting of oaly Hevts wram which
speak of by Doomeday, e weighing of man's sctions in he Balanee and thelr
CORMCTOCTOE b the form of heppinen in Pacsd e of pu oishiment s Hell,

W Mujibid 1bn Jubaye id. 100 ar 100 or 102 ot 1863 AH., » great Fatkorer aod
& disciple of Ihe 'Abbir, was an suthority no Qur'emis catgesin. Hhb opdoiens on this
wibpeed wre ofien quoted by swbscquent witiers oo the Crur'en, tich a1 o-Charlly and
wl-Makkl, He wis aba & whoder of jurisprdence aod Tradition. He died whike in
protatration efore God. See lbn Cutayba, op cit,, pp. 41 ; wn-Hewawt, op. i, I,
a1
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siveed in that prayer for the same duration, but one of whom read
anly the Sura of the Cow and the uther the Qur'an in its entirety, He
replied, “They are eqoal in respect of merit.'

Know that reading the (ur'an in a slow and distingt mannet s
praiseworthy not menely because it assists pondering Ueelabbur) over
it, sinee for & non-Arah (ajamdd who dees not undeestand the
meaning of the Qur'an 1t is al.a praiseworthy to read it in a slow and
distinet manner with pauses between the sewences, bocause this is
nearer ta the reverence and re=pest [which the Cue'an deserves| and
slrenger in its impression on the soul than babbling with haste.

L&)

1 e saxth ole is weeping [while reading the Qur'an].

Weeping while reading the Qur'an is praisewanhy (mustafiel)
The Messenger of God (may Cod bless him and greet him!)
commanded, "Hecite the Quran and weep. Il you do not weep
natutally, then Force yourself o weep.”'™ The Prophet imay God
hless him and greet him!) declared, “Une whe daes not chant with
the Our'an is nat one of us.""™ Salip al-Murdd ™ said, *'1 read the
Cur'an ta the Messenger of God (may God bless him and greet himl)
in my sicep. 1le asked me, “Salib, this is only the readimg of the
Owur'an, but where s the weeping?™ ™ "4td Allah 1kn “Abbas (may
(red be pleased with them bath!) said, *'When you read [the Quranic
verse of] prostration in which acours the ward subkara ' do eot
hasten to prostrate until yoo weep. 17 the eves of anyone of you do
et weep his mind should weep |i.c. be filled with grief and fear of
G}

The methed of fnccing enesell to weep consists in bringing gocf to
the mind. From this goiel will be produeed weeping. The Prophet
{miay God bless him and greet himl) said, “"Swrely the Qurian was
revealed with grief, $o when you read it you should Foree yourself to
WA T M, Suman, Iqhma. 176, Fohd, 19, In the Crur'an {17 L09) wlso meeping i
praised. The Propher himaelf was seen wezping a1 Qur'an-recilation. St infra, n.
L5,

we sl Buthid, Safth, Towhid, #4; lbn Hanbal, Memad, 1 072, 175, 1%
wt- Ditienl, Sunan, Sali, 071, Fadd'll g Quran. M.

110 Salib sl-Mur (. 178 AH) wes a famous aseoric of Bava, e was alio @
preccher snd n Trad nfonisl, See nz-Lavidi. op, o, 1 199 1¥, 475

1y Qurran L7 107- L. Far detuils of prostration duc 1o Quranseading see nfra.
pp. 44-T. Qruasem, Seteation, chap. 11, at, roe.
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be aggrieved.” The method of bringing griel [to the mind] of the
Qur'an-ceader is through reflecting on the threats, warnings.
eovenants and promises which are cantained in the Qur'an, Then
he will reflect an his shorteomings in respect of the commandments
of the Quran and s threars [of punishment]. Thos he will
necessarily be aggricved and will weep. Should he not Feel griel and
weep as do those who have purified souls, he should weep for his lack
of griel and tears, becawse this is the greatest of 21l misfamunes.

7

The seventh rule is to fulfil the tight thagy) of the Quranic veres
regited,

‘Thus when the Qur'ap-reader reads @ verse nooessitating prosira-
tivn before God he will prostrate himszIC Likewise, if he hears [the
recitation of] a verse of prostration by another person he will
prostrate himsell when the reciter prosirates, He will prostrate anly
when he is physically and ritually clean.”! There are fourteen versas
of prostration in the Qurtan.™ In the Sura of Pilgrimage (af-Hajn
there are two verses of prosiratian.’™ There is no verse of prastra.
tion in the Suta of 554 .15

The minimum requirement of prostration [due to Quran-
reathing] 15 that the prostrater prosteates by putting his forehead on
the ground, [without wiering Afldhe akbar L5 30 or God is the
greatest) and without any supplication]. [ts perfect Form is for him
Lo utter Addhu  wkbar and then prostrate himsell and, while
prostrate, supplicate with that supplication which is appropriate

137 The provlem of cleanlinets, phydical and rtuel, is discussed in great detail in
Quaaem, Setvahion, chag, 1,

13 Aceacdlhg to the Haoafl school (madhkakt of Islumit jutsgrudences, thess verses
are: T:206, 10005, DA, 170007, 19058, 2218, 2560, I7:25, 3515 38:09, 41:37,
o, BA-21, 96:1%. Tha & mecorded in the misgal of "Uthmen. and i the mlinble
YW,

114 This view of al-Ghaeali agrees with 1hat of the ShafiT and Hanball schonls of
prsprudence According to the Hunafi scheod, owever, there i only one verse of
prosirntion (22 141 in the Surs of Pilgrimage, the twenty.econd suta of the Qur'an.
See oz Tabidi an, cir, 1, 480-41.

L4This view of al-E3hazili, like thet of some other jurisis, dicsgress with he
wpinion of the HaneF schoal which afficma the exoieee of 4 verse of printracion
(M M) in dhe Sura of §ad, the thidy-sghth surs of the Que'sh.
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words of (fod (exalted is He!l, “They fall down prostrate and
celebrate the praise of their Lord and are not arregant™ { lomee Ts
o ¥ 2y e e 3 1% hg will supplicate:

God, make me vae of those who prostrate themselves before
You far Your pleasure and who glonify You with Your
praise. [ seek Your protection foom being ane of these who
are atrogant apainst Your commamd or against Your
frignds [i.¢, saints].
farafat o o iy e et e L e el
] Ly e et
(Alfghurrima, aialm  miin as-pdiding fowarthikae, ol
mrusahfihing hi-hamdika. Wa a'ddhu Bi-kg, an aking win
af-musiakBirfua ‘an armrika, aw @ld awdfvid ika),

O reading the words of God [exalted is Held, "“They weep while they
prastrare  themselves, amd  this  adds (e their  humidity”
[ wpr ot oo chedl e 1L the Qur'an-reader will supplicale:

Crod. make me one of those who weep for lear of You, and
who are humble sowards You.

L LI i [ R bt gl

LAlakumma, o afel min o biking dewka, al-kRachi'ing
fakal,

[n thns way the Quran-reader will supplicate while making every
prostration [due to his reading or hearing a verse of prosteation].

In the case of prostration due le Qur'an-reading il is necessany to
Mulfil those stipulaions which arg meant for fteal prayer (sherdt
#-3uddy, such as covering one's private pans (seir al-werad, '
lacing the gibla fie. the direction of the Ka'ba""? in Mecca), and
cleanlingss of clothing and body agwinst rilual impurity {hadaih}
and physical filith (kRebuerh)'® A man wha 5 not clean when

e Quran 3215 17 Qrar"an 72109

112 The Tegal definition of private parts is as follows. In the case of & man, whether
free or slave, 1hey ace thad pard of the bedy which lies befween his navel and the end of
hiz knees. in the cass of & dave woman her befly snd back rre 0lia included. For s
fooe woman the private parts ace her entire body except the face, the palims together
wilh (tet back of Lhe tiunds, wnd 1he feet, bodh 1heic joward and guiwerd sides. Se
Hasun bbn ‘A mmst ath-Shorunbaldll, Mern Nar al-fdak, Cairo, | 36971969, p. 43.

19 See rwprm, o 6.

13 Far detuibs aboul chean lieeat oo Qussem, Sabvation, chap. 1.

43



THE RECTTATION AND INTERPRETATION OF THE QUR AN

hearing [the tecilation of 2 verse of prostration by another man|, will
prostrate when he becomes clean,

If iz said that, in the perfect form of prosiration due to Qur'an-
mading, the prosieater will uier Alfghe akbar, lifting his hapds
llevel with his shoulders|, thereby making all other things wnlawful
to himsell."™™ Then he will again utter Afahu akber whils inclining
towards prostralion. | Then he will prosteale himzelf]. Then he will
ulter Alfghe akbar while lifting the head Ifrom prostration], and
then will make the saluiation [ta the rght and to the left a5 he
withdraws from prosiration]. Some authorities have added [277] te
this the reading of the formula of Wilnessing lar-tarhakfud) "7
Thets is no basis for these views except an analogy (gipds) with the
prostration of ritwal prayer. This analogy, however, is far |from
being sound], because what has occurred [In the Qur'an)] is only the
cominand ol prostralion, and sa this cormmand should be cbeyed [by
prostration only]. The ubierance of AMahe akbar while inclining
towards prostration is nearer to the beginning [and 5o this shoeuld be
done]; all other Lhings are far |[from what can be supporied by
Islamic jurisprudence].

Th¢ follower of the imrdm,'® |in a rltual prayer performed in

[El] In btpl :crmmologj this & cnlimd m&ml iie. that tl'_r which cvery [———

betormes unleadol to the devoter. s wacettary ai the start of sl kiods of ritwal
r

p':;:m;umrmumanuumumemd.m the fourth rik'a of & ritonl
prarer. I b b read at the end of the third roka if the rtusd praver @ of only thice
rokiay_ The Haoaf schoal of jurtsprudence presoribes the Witnessing of “Abd AlLh
The Mus'id — the Witnessing which the Praphet iagght him. The Shifi'] sthaal,
however, prescribes a different Wiinesing

133 fw&m (leader) in this context means the maa wbo lesds & proop of people o2
ritmpl proyes. He will be grantsd & grest rewand o the Day of Judgeocen! should he
legad lhee prayet tothe satiafaction of the congrigatiog, See fupee, 0. 26, Performance
of riual prayer bn congregetion o rovy oaeritocious und i emphasized in the Gur'an
(%2:% wnd the Suona, The Prophet declared, A ritual proyer in congregalion &
twenty-seven Limes mors eacelent than & dfeal praper performed Py u slnghe perwen'"
il Bukhar, Sakik, acthio, 29; Moslim, Sokif, Mazijid, M5 M7). Onee when some
people temained abicnt from a cerlain ritusl prayer o congregation the Prophet
warned: 1 intended to erder m man (g Jesd the Hioel prayer sod myell po to thow
whe did set attend it and burs thelt houwsa™ (o-Bukbini, Sebih, Adhfo, %
wn-MusaT, Sungn, Imima, 4, [be Mija, Suman, Musijid, 171 Deaprite this strep of
the Prophel the SHi's3 do pot perform Titoal prayet o congregation. What has led
them s Lhis i their view oo imdma, kesdershlp of the Ilam e community, For detaibs
of rilual prayer in cougregalion we Quased, Sabruriow, chap. 11, we. 5h.
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congregation|, should prostrate himself when his imdm prostrates.
A man, ifhe be & follower (ma mdm) of an imdm, will nol prostrate
himself because of his oo recitetion [of a werse of prostealion]. ™

(8l

The eighth rule |[concerns supplication before, after and during the
Qur'an-reading]. Al the stact of his Qurap-reading,'® the Qur'an-
reader will supplicate:

[ seek the protection of God, the All-hearing, the All-
knowing, against the cejected Satan. ‘Lord, I seek refuge
with You from the inciternents of Satans, and [ seekrefuge
with You, Lord, lest they should approach me,” 1
[ IR R R I L R B v R R t""‘"‘“ A agl
gy o e ey
(A ‘udky bi-Afiahi as-ramii al-"alfmé, win ash-Shavedni ar
rafifmi. ‘Rabbi, a'idhy bika min hamazdni ash-Shepdyind,
wa a'ndiu bika rabbi ‘an yahduriini}.
He should aleo supplicate by reading [the sura which starts with]
"Proclaim: [ scck Ihe protection of the Lord of mankind™
foelh oy sut @'* apd [the sura which starts wilth] “Praise be to
God!™1d sap 1™
On completion of Que'an-reading, the Qursn-reader should
supplicate;

God feralted & Hel!) has spoken the truth, and His
Mcssenger (may God bless him and greet himl) has con-

13 For more dedaily nl’prm:licm du:mnn:s mldhgbrhuulll.i}ur‘ﬂkm
of presthrution v Qusgns, Fabrative, chap. 11, sec, 12xv-

1 Quetan 1698 — “When you read the Omren, seek the protection of God
agiing Salpm, the rejoried "

153 Dut’an L35T,

11" This b the hundred wnd Foarternth aare of the Qiit'an conuniiog of only o
thort verecs, This wod a3 preseding surs sex together known i the My mewidiords
tth: puras ol inkimg refupe with Grod} sod see Lhe et prosertive formuliae to ward off
erll. expecially demomic 1uggestions. The practics of aklng rfuge with God &
coramanded 8 rarious pointsin the Qur'un. Ses ar-Zabl], op o, 1V, 451,

I3 TH; &5 the Opealng Sure of the (Jur'an comisting o coly seven short erse
which comtiln fhe givt of all Qurihab versst and which constitote the key 10 all soven
doors of Paradive. Thiz erire b dbisguithed as the bent of sl Qur'anke smons. See
Qi fowely, chupn. X1J, X111, X¥LL

47



THE RECITATICON AND INTERFHRETATION OF THE GUR AN

veyed |it to us|. God, benefit us with the Qur'an and hless
s im it. Praise be to God, the Lord of all the worlds! T seek
the fargiveness of God. the Ever Living, the Self-subsisting
and All-sustaining.
RTINS SR - loa s al b ey o e M e
[FYST [ T e ILP R L R
{Fadaga Alldhu 1a'dla, wa bollaghe rasile ANGAF salfa
Allahe “alayki wo saffama, Aflghumma, anfa'nd bike, wa
barik lard fihi. Al heerdu [-ANThi robbi of-'dlaming, wo
artaghfiru Aflika of-hayea al-gayyiimal,

During the Quran-reading, when the Qur'zn-reader reads a verse
on glorification of God, he will glorify Hin and magnify Him. When
he teads a verse on supplication (v God] and forgiveness |of Him],
he will supplicalc apd seek forgiveness, [F he reads a verse wlling of
any hopeful matter e will pray to Gad [for W], But if he reads a
verse on 3 frightening matter, he will seek the protection [of God
from i1]. He wilt do these with bis tongue or with his mind. Thus, [in
place of glarification of Gad| he will say: Glory be to God! (sedbana
Afighi): fin place of seeking refuge with God] he will say: We seek
the protection of God {ra'ddhe -Alfehid; and fin place of making
petition to Cigd | he will say: Gexl, grant us sustenance; CGod, bestow
mercy uprin us (Aifthumma arzagna, Affafeptmae erfimnda).

Hudhayfa'® said, “Once | performed my ritval prayer behind
God's (exalied 35 Hely Messenger (may God bless him and great
him!y.'% He started the Qurtan-reading of [that nival prayer] with
the Sura of the Cow (Spra alBegara), On reading every yerse on
divine mercy he prayed to Cod for it. On reading every verse on
chastisement he songht refuge with God, On reasding cvery yerse on
the punﬁcatmn of God (taazik) he glnrlﬁed Hlm ik mmpletmn

i+ Hid hayfu Ibo nl- Yl.nu.'n td I AH. }"s & jpreal cumpmlun of the Prophet, He
toak pars in the baitke of Lihud wndd was arbected by the Praphet webtein information
an the Curaysh af the bartde of Dirch. He was the gpovernoe of Midian duriog the
catiphate of 'Umar, He narrnted many Tradhions from the Prophet and “Uriar. He
was kbowd o the Companions o (e passessnr of woret knowled ge of the Prophet™.
He used o ask the Prophet about hidden defests of the soul, secred traie of the
hypocrites, and firture disturbances (ftan). For (his reasoo 3ifia ofien quotc ho
tayings on these cantters. Se= Yoo Hujar op cit,, 1, J16E.; Ihn "Abd 2l Bur, ap. ot L
Y. sl-Munawi, op cue., |, 5H.
130 g ade Jd (BE ipmp % lay ep Ity L }.

1 Muslim JJ:!.Q\ Huuhrml # S
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of the reading of the sura he supplicated by reading that |supplica.
tien-Fermula] which he {mzy God"s blessings and greetings be upon
himt" used woread on compbeting the reading of the entire Qur'an,
|This fermuola is as Tollws: |

God, bestow mercy upan me through the Quc'an, and make
it for me a leader [who leads to the truch), a light, a guide,
and a merey, Ged, remind me of that whic'. 1 have
targatten [when reading the Quc'an], teach oo hose pads
of the Qur'an of which | am ignorant, grant me its
recilation 1o the hours of the agght apd differeng parts of
the day,"'™ and make it 2 peint in my favone, O Lord of 2|l
the worlds. ™ '™

[orom e e 5l ey ey gy el el e e

ot dme ey gl ke e e el e g by

CAfakemma. arhiend B0 dnd, wa of'alhu IF J'mlﬁ-a;a‘r;
wit furdr wo Regdan wa rahmatan, Allulremma, dhakkiem
mirhu i muesite, wo Cwiffmnl minhu omd Juhire, sl
drzugml tldwatuhy ana' ol dopli we afrafe an-nchar, wa
oo st Y Beefroenuir. yeb rdfii ol ilomen).

(%]

The ninth rule concerns 1he reading of the Qur'an aloud.

There is no doubt that it is necessary to read the Qur'an loud
enough sothat the reader can hear w himself because reading means
distinguishing clearly between sounds; thus sound is necessary, and
the smallvst degres of it is that which he can hear himself. 1T he
canocl hear himself in @ ritwal prayver (gald), his prayer is not
correct,

Ax fur reading 50 lnud that he can be heard by others, it is te be
ronsidersd praisewarthy in one respecl and undesirable in another.

132 iy s il e M (HE ey ol L0 iy

1 Qur'an 240 130,

THN iy praiscwarthy (mugrahab) 10 supplicate on completion of & reading of Lhe
Que'an 1o ils eoneely. This supphication is pecsived by God. and Ha mercy desoends
upon e supplicant. Bar these ceasons the companicos of the Prophet and Lhows whe
Ellorwed 1hem wser 10 gather togecher the membens of their fumilies and miher peaple
e supphicade on complecion of theie revilations of 1he entire Dur'en. See az.Fabadi,
up coff., [W, 442,
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The proofs that silent reading of the Qur'an is praiscworthy wre {as
Follows]: M iz related that 1he Frophet imay God bless him and grest
hiraly said, “The excellence of silent reading of the Quztan om-
parcd with reading it aloud is like Lhe excellence of secre1 almegiving
comparad with public almsgiving.” In other words this Tradition
runs thus: “One who reads (he Qur'an aloud is like aoe who gives
alms publicly, and one who reads the Qur'an silently is like one who
gives alms scerctly. ™ ™ In a generally received Tradition lone finds
that the Prophet said]; A secret good act is more excellent than 2
public geod act by seventy times.” Likewiss is the saying of the
Prophet imay Ged bless him and greet himi): “The best measure of
suslenance (#izg} is that which iz sufficient, and the best mode of
invocation of God {dkiks)is that which is secret.”1®
In a Tradition [orc Tinds (hat the Prophet warned]: 'Some of you
will not read the Qur'an aloud near others dunng the time between
the Sunsct Prayer (Maghrib) and the Evening Prayet (fskd)." '
Oine night, in the Mosque of the Messcoger of God (may God bless
him and greet him'y, Sa'fd 1bn al-Musapyab'™ heard "Umar Ibn
‘Abd al-'Aziz'® reading the Qur'an aloud in his rilual prayer —
and he was a man of sseet voice. 3a'id ordercd his slave, “Go to this
devotee and ask him to lower his yoice.™ The slave said fto Sa'id],
“The mosque is not reserved for us only; thal devotee has also a
share in it.”" [Rejeeting this argument of his slave| 32 id fhimself]
raised his voice, saviop, "'Devotee, if you inlend to obtain the
pleasure of God (great and mighty is Hel) by your ritual prayer, then
lower your vaice. If, however, you intend to obtain the pleasure of
people [you should koow that] they will never be sufficient in respect

05 ks Dawdd, Suaan, Tatawwy', 25, an-MNaci' T, Sunen, Zaki, &f; a1-Ticmidhi,
Swunon, Thawib al-Qut'an, 20; Inn Hanbal, Mugsad, 1Y, 151, 136, 2A01.

1% Thg Henbsd, Muznad, 1, 172, 160, 187,

137 Tbn Bankal. Mumad, 1, ¥, 67, 129, I¥, 34 (wmth sarlagion].

16 52" Ibo a)-Musayyab (d. 93 or 94 A H_), w leading Follower, wes the greatest
jurist of ibe Hijaz in his fime, He was ale o great interprober of dreso and & noted
Traditionis who tanamitted Traditioos from many premineot compimioos of the
Frophat. In knewledge nad plery e mas the gresiest of all Followers, Soc an-Nuwawl,
ap. ain 1, 219 I Cratayba, op. efe . pp, 4374

13 ‘Umar Tho ' Abd sl-"Azk (4. 100 A_H.b war 3 Followsr end an Urnayysd esliph
{1730 AL D) who in all his effeics, peroosl and sdinfbruthee, riad Lo imdtete the
caliph "Wrmar Tba al-Khafiab, Al-Ghazill cally him “the greatesl agcatic of his Bme”

He had mﬁupmdemu with sl-Haseo sl-Bapsd on picty wnd wperthchm. 54:\:
u]-Ghasati, Ihwi | 89; Tbn Quitayba, op, ot pp. 3610
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ofanylhing against God."” "Umar remained silent and shottened the
rak’a of his titual prayer. On salutation [to his right side and left
side biy which he withdrew from the ritual prayer], he 1ook his shoes
and departed. At that time he was the governor of Medina,

The proofs (hat reading the Qut'an aloud is praiseworihy arc [as
follows]: 1L is related that the Prophet (may God btess him and greet
him!) once heard a group of his eompanions teading 1he Qur'an
aloud in 1he supererogatary ritual prayer petformed after midnight
{atat al-layf} eod appraved of this."™ The Prophet {may God bless
him [27R| and greet him!'} jaisol sald, "' If one of you keeps vigl at
night performing supererogalory titual prayers, he should read the
Cur'an aloud, because the angels as well as 1hose who are staying al
his houge listen 10 his Quttan-reading and pray 10 God with his
ritual prayer.” Once the Prophet (may God bless him and greet
him" passed by three of his companions (may God be pleased with
them!} who were engaged in different modes of Quran-reading: He
passed by Abd Bakr {may God be pleased with himl) who was
reading the Qur'an silently, The Prophet asked him concetming the
reason for this. He replicd, |1 am reading silently hecause] the One
10 Whom 1 am whispering can hear mie." The Prophet passed by
“LImar {may God be pleased with him!} whe was reading the Qur'an
aloud. ile asked him the reason for this. 'Umar replicd. "By
reading aloud] 1 am awakening those who are asleep and lalso]
thrzatening Sawan.’ The Prophet passed by Biial " who was
reading some verses from one sura and other verses frem other
sutas. The Prophet asked him the reason. 1l replied, ™1 am

140 Al-Bukhar!, Sohth, Maghisl, 36; Muslim, Johih, Fedi ! ay-Sshibm, L6 Abi
1lawnd, Swaon, Tajawwu', 15 L

141 A Bake as-5iddig (4. 13 A H.b was the first of sll adult male pecats (o soiept
Islani, He was & father- in-faw of the Prophel mod his greatest comprnien. As the first
successor of e Praphet he served [slem for fwo years. His service tn the cae of
Ixlam both during wod afier the Prophet's lifetime was only oeal to that of fhe Praghen
himself, For detailssee lhn Quoaybe, mo cée., pp. 167-TH,

141 B&L Ion AW Rabdh was 4 companien of the Prophet and 1t best knosn wx ha
muadhdhin [one who calk 1w riual prayerl. He was & enrly conred 10 Islam —
hawing et the second adult after AbT Bakr. He accompanied the Prophet on g/l
expeditions. In addition to being hit mu adidhin he was wiso the Prophet's
‘mace-bearer', s ttewand, his personal wrvanT. and, on prcasions, his "madjutant’ . He
atiainad high prestige dudng his lifctime. The dute of his desth u varioosly gven a
17,18, 20, or 21 A H./038, 634, 641, or 642 4,0 For detnils see W, 'Araful, ©Aidal
b Rabah,"E£F3.T, 1245,
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tninghing [some] good things with siher good things.” The Praphet
¢may God blexs him and gresi him!) remarked, “Everyone of you
hay done good and rAght,"

The method of reconciliation among these |apparently conflict-
img] Traditions is that the silent reading of the Qur'an is furibest
from ostentation (ipd 1" 2nd affectation, and hence it is better
lthan reading aloud| in the case of a Qucan-reader who is afrzid of
these fur himself, If, however, he has no fear of these, and il lowd
reading of the Qur'an does oot distarb (lit. confuse the lime o)
ancther devolee, then reading with 2 loud velce is bener, {a] because
it invalves more effort, [b] because its benefit s also linked up with
others — a good which involves other people is better than a ool
which cleaves (o its agent only —, [¢] because loud reading awakens
the mind of the Quran-reader, unites his care for ceflection on [the
meaning o] the Qur'an and (urns his ear io it [d] beczuse loud
reading repels sleep by caising the voice, [e] because it adds Lo his
encrgy for Qurlan-reading and lessens his laziness. |f] because
waking a sleeping man can be expected from loud reading, in which
case the Juran-rezder will be the cause of the man's tevival |Froam
laziness which led him to sleep|, and |g| because wometimes, having
seen the loud reader, 2 workless, idle man gets energized hecause of
his enecey and encouraged to serve [God) .

When one of these intenlions is present loud reading of the
Qurian is betier [than silent reading|. Should all these intentions
Juim together the reward of Qur'an-reading would tultiply, Because
of many intentions good acts of the pious grow, and the rewards they
ubtain multiply. Ifin asingle act there are fen inientions ten rewards
are to be obtained from ir. ,

For this reason we say that reading from ringhals is belter (than
reading the Qur'an from memory|. for, [in the Former case|, ta the
action of reading are added looking at the mughyf, thinking about
il, and carrying it; 2o the reward of Qurian-reading will ingrease
because of rhe addition of thess. It is said that reading the cntire
Qur'an ance from the mughaf is cqoal |in value| o reading it in irg

113 Ohieniation it defined ak the desire to please men through g deviotionel wet. It
tenders 1he get ned enly void but alsu sinful, B i sitmn gly prohibined in the Cur'an
(4: 142, 1006, 2204, 428, B:4TH and in Tradition where il o called the hesier
poirihenim {1he Hanbul, Musnad, ¥, 424, 419, Devotional acts myst be performied
il g fur Crod mlone. See ur'an 18: 114,
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entitety seven times from memory, because looking at a rughai is
alio an aet of devolion to God (ibdde). *Uthman {may God hg
pleased with him!}y tore two mugshafr by reading much Nom them,
Many Companions used 1o read (rom mushafs, and they worg
unhappy when A day in which they did not loak at mushafs passed.
A certain Egyption jurist {fagih) visited ash-ShafiT'™ (may God be
pleased with him?!} at dawn when he had in frent of him 2 mushef
{ftom which he was reading), Ash-5hafi7 said o him, “Excessive
study of jurisprudence "' has prevented you from reading the
Qur'an. [Fet my part] 1 perforim the Dawn Frayer in darkness and
then put the mugkaf in frant of me [For teading from itf; 1 de not
shut it until there is day-light,

(19

The tenth tule is to read the Qur'an beautifully and in a slow and
distinet manner," by controlling the veice though not with tha
excessive sireteh which changes the prosc order (maym).

This is sunna, The Prophet [may God bless him and greet hienl)
said, “Adarn the Qur'an with your voices.” " He (may God bless
him and greet him!) [also] said, “God doas not listen to anything as
much as He does to man's sweet voice at Qur'an-reading, "' He
{may Gad bless kim and greet him!) |further| said, "One whe dees
not chant {yaraghanad} with the Que'an s not one of os," Some
authotities have said that by the word yataghaand' the Prophet
meanl ‘1o feel independent”, while others have said that he mean) by
It ‘chanting melediously and by controlling the tones of voice'. This
lafter view is nearest [to the truth] in the opinion of philologists. 1t s
related that once at night [after the Evening Prayer [Salde uf- Teka)|
the Messenger of God (may God bless him and grect himl) was

. waiting for “A'isha (may God be pleased with hee!) [te came to

L Mubammad [bn 196 ash-5haR7T (d. 2 A H.) was the founder of the Shafi fe
whoal (madkiurd) of furisprudence. $See ol Chazdil, fhe', [, 24-27 whare an arcount
#lhis piety and devotion s given. This account is #apradsly based upon Shaykh Nasr
oo Ibrkhim wl-Magqdisi's wwrk ot the good maite of Imim Shifi§ '

WYt dBE: £

" Curan T34 — “Berite the Quc'an in w sbow 204 distinct manper.**

MT Abii Diwidd, Suron, Witr, 2k on-Mag'], Fumam, Iftilsd., &3; Tho Mija, Susan,
Iguene, 17%; ul Hukhin, Sahdk, Tawpid, 52.

14 Al Bukhisy, Foplh, Tawhid, 32, 52, Fafi'il wl-Quren, 19 Muslim, Soki,
Mu!.iﬁrin. 232, 233, 24,
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the house from the mosque]. She came late, The Praphet asked hex,
“What has prevented you [from retaming earfier]?” She replied,
“Messenger of God, 1 was listening to the Qur'an-reading of a man;
I have never heard anoy voice sweeter than his.” The Prophet {may
God bless him and et hien!) stood up, [went to the mosque], and
listened to his Qurap-readiog for & long time. On returning to the
house he {may God bless him and greet himl) said, ““Fhis man is
Salim, o freed slave of AbG Hudhayfa.'™ Praise be 10 God Whao has
made 3 man Jike him in my community?”’ One night the Prophet
{may C3od bless him and grest him!) akso listensd to the Quran-
reading of ‘Abd Allih lbn Mas'd, and with the Prophet were Abil
Bakr and ‘Umar {may God be pleased with them bothl}. They stood
still for & long time |Bstening). Then the Prophet [279] {may God
bless him and groet himl) said, "“Onc wha wants to read the Qur'an
as fresh as it was revealed should read it following the reading of [bn
Umm ‘Abd.*"® The Praphet (may God bless him and greet him!)
asked Thn Mas'Gd, “Read the Qutan 1o me."" He replied, “"Messen-
get of God, I should read §i to you, and it iz to you thatl it was
revealed!” The Prophet (may God bless him and greet him!) said "1
should like 1o bear it from others.'” Then Ibn Mas'id went on
rezding, and the eyes of the Messenger of God (may Giod bless him
and greet himl) were shedding tears.’  The Prophet (may God
bless him and greet him!) listencd to the Qur'an-reading of Abu
Miisz,!*¥ and remarked, “This man is bestowed with the sweet voice

T alin s freed sleve of AGG Hedhayfa Ibn "Uibs Too Rebia, was one of thos
cempanicas of the Prophet who migrated to Madina st an cisly tage, and who took
part ai the barke of Badr, The Prophet speclfied four of bis covnpanion from whem
cahaers syowld tewns Qur an-reading, and Filim was onc of these four. Abd Hudhayla
wat weo & campanian of the Praphet. Both Silim wsd Abd Hudhayls together
became martres 4l the barke of Yamama during the caliphate of Abd Bake. See [ho
“Abd l-Bazr. op. ok, 1L, 63H.: Tba Flajar, op, cir-, 01, 6H.

1% oo Maw, Sunan. Mugqrddams, 11; Lop Hanbal, Afwanad, 1, T, 26, 36, 445,

W1 AL Bukhad, Safth, Fada'il ay-Febdbe. 25, Fagi'l ol-Cur'am, 33, 35 at-
Turmidhl, Sunen, Jand'iz, 14; an-NuiT, Suna, Juni'tr, 27, The epe of the Prophel
thed tears when Ton MasTd recited the verse (4:41], “How wlll If ba when [on the Day
of Tudperaent] We shall bring & witnces from cvecy people, and shall bring you [Le.
the Prophet] at o wiincss aguingt thec!™

U5 AbE Mt *Abd Allih [bo Quys al-Aushal (d. 42 or 44 A H.), & compaion of
ihe Prophet, wes an early Muslim, The Prophct appoatad him the gowcrer of part
of the Yeman, “Umar aod "Uthonio :znimnﬂhhn the gorcraoy of Bacra and Kufa
reapactively. He i "AR's judge at Fiffin. He waa o growt parmator of Traatltiens and
an expert in begal matiers. He was well koows for his pamet woice ul T’ i etitathon -
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of [the prophet] David.™"™ This remack reached the ear of Abu
Mosd who then said, ""Messenger of God, had I knewn that you were
listening [ would have adoroed it fully.”'™ Haytham,'™ the
COur"an-reader, saw the Prophet {may God bless him and greet him!?)
in & dream and then related, ''He asked me [in the dream], ‘Are you
that Haytham who adorms the Qur'an with your voice?" 1 eplied,
‘Yes'. He prayed fot me saying. "May God graot you a good
recompensc]” ™ It ls related in o Tradition: YWhen several companions
of the Messenger of God [may God bless him and geoet hirml)
assembled, 1they vsed 10 order one of them to resd a sura of the
Qur'an. ‘Umar used to request Abu Midsa (may God be pleassd with
them bothl), “Remind us of our Lord". S0 he used to mad the
Qut'an until about the middle of the tlioe allowed for ritual prayer.
Somecne used to say, "The Commander of the Believers, ritoal
prayer., ritual prayer!” He meplied, “Are we not already in prayec?,”
mdicating to the words of God {great and mighty is Hell, “Th=
remembrance of God is the greatest” (-5 4 S 1%  The Prophet
(may God bless him and geeet himi) said, “Far one who listens to the
recitation of a verse from the Bock of God {great and mighty is Hel),
it will be @ |means of] light on the Day of Resumection," It is
mentioned in a Tradition that for him [the reward of) t2n good deeds
will be recorded . Since the reward of Hstening to Qur®an-recitation is
great, and since it is the reciter who is the cause of it, he will partake
in the reward, except if the motive af his recitation is ostentation
{riyil ') and affectation. "

Sea Ten Hajar, op. ot 11, 3514.; oo "Abd al-Bary, op o, 11, 3&HY.

15} Fox thin mewnitg of the phrase 'marulnd- & Dawid we ax-Zabidi, op. ok, [V,
499, For the rwest woloe of the propbet Durid 3ec af-Taharl, TiElbh af-Limam wa
kMfutit, Bevpe, oo, ], 244,

15¢ Al-Buickiar], Subdh, Fada D il-Our'nn, 31; Mustim, Sahdy, Mukfolo, 235, 235,

1% Al Aayiham [ Hemeyd a-Ghassind waa very fumous $or Qurtan-recitedon,
He was o ruseworthy (hipu) Tewditioukst 22 well. Ser [oa Qulayba, op. @i, p. 5313,

1% Carr'um 19:45. 177 Tba Hiobal, Afwoad, 11, M1,

13 Spr pupww, b, 143,



CHAPTER THREE

MENTAL TASKS IN QUR’AN-
RECITATION

LN | B LTV SO TR TS Fra P LR el J._'._II-
Thom whots We have given the Bookt {Quran) recite 1 a5 H should be
rectind; they belleve in 1, — Quitan 2 171

ATE i —ilglial b e wlall gy e
o they vt potsdet aver the Qur'na, or ke bt that Geeir minds ure bocked up
from within? — Qur'sn B7 5 24

2L g lly i M Lyl

Read the Qur'so and tek 10 know its doep, diangs meanings. — prophet
Mubammad

MENTAL TASKS IN QUR'AN-RECITATION ARE
TENM IN NUUMBER
The memial tasks in recitation of the Quran are |first] under-
standing the arigin of the speech |i.e. the Quran], then magnification
of it, then paying allemtion to it, then pondering over il, then
undetsianding [its meanings], then geling cid of obstacles to this
undetstanding, then specification [of all addeesses of the Qur'an
with onesell], 1hen influencing the mind [with the theme of verses
recited|, then gradual tising [to the highest stage of recitationl, and
then 1he denial of one's own ability and pawer [independent of God).

1]

The first mental task is understanding the magnification of the
divine speech li.e. the Qur'an] and itz elevated nature, and the
bounty of God {glorified and exalted is He!} and His kindness
towards His creatures |i.e. men] in descending from the throne of
His majesty to the level of their undersianding.

The Our'an-reader shoold consider how God showed kindness
towards men in delivering 1o their understanding the meanings of
His speech which is His sternal attribute existing with His
essence.'™  |He sheuld also consider] how that attribute is revealed

158 Thit i5 the Ash'wrile view which i io sharp conirast with the well kntwn
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to them in the Farm of letters and sounds which are attributss of
human beings, because man is unable to teach the stage of
understanding the attributes of God {great and mighty is Hel)
exctpl through his own attributes. IF the inmost majesty of His
speech were not coneealed in the gatment of letters, nelther Eis
throne nor [even) the subsoil would have remained fized as & result
of hearing His speech, and all that i between these ovo would have
beent reduced 10 nothing because of the greatness of His authority
and the majesty of His light. [f God {great and mighty is Hel) had
not strengthened Moases {may peaoe be wpon him!} he would not
have been able 1o hear His words in the way the mountain could not
bear the beginnings of His manifesialion o that it broke into
bits. e

It is not possible to make the magnification of divine speech
intelligible 1o men except through examples on the levels of their
understanding. For this reasan a certain gnostic [#rif} sxplained the
divine speech by saying, “Every letter of the words of SGod {great and
mighty is Hel} in the Preserved Tablet (ofLowh al-Maffazi™is
gr=atet than the mountain QaFE™ and the angels {muay peace be
hereticn] theoty of the bu'Lazilltes thal the divine spech ls crealed (e8dik). 1o the
Jawihir, p. 19 av-Ghaxili sironghy criticize thia theoey.

%0 This refirs to the Qurianic wess (7147 "When Motet srived ot the Tryst at
Crur wppedinied titne angd his Lord spoke to him, e mid, ‘Loed . show Youredl to me
that | may 4oc You.' He mplicd, "You can never goc Mo, but book towards the
mouniain; i i remeins firm b i place you will oo s Mc” When hi Lord
munikested HimselF oo the mou stadn, He broke it into b and Moser fell Tt o S,
When he recovered e caclaimed, 'Clety b to You! [ tum wholly bowerds You, and |
am the foremidt amang those who balles '+

1§ The Fresereed Tubiet 3 commanly doderstood to be in hearen. 1L comuins the
erigingh of ull revealed Books inclding the Qur'sp (Churan 13:39), Everpthing which
God T decteed ta bng into being from the heginning of creathon 1o Dpomedsy b
reetrded in it {Qur'an 2255, I o eeferred to sometiones as the Tabkt, toroebimes 51
a Clear Book, sad sometimes wa o Chear il See pq-Zamadchuhas, op. oz 1L, 363,
539: wl Cahazdli, fhyd’, 1V, 504505,

182 Qi is. the nume of the meuniain range wrrosnding the esrh, Lice the Hebrews
and vhe Crecks in the period of Homer, Heaiod and the lvolan physica, the ancicnn
Arabs winadly regarded the sarth w p quile flat, cirenlir diwe. The mounlaio Qarf b
sparsted from the dise of the satih by & reghon Impasiable to men. Amaber vhew
connocied whih Greek nad Irualan Weas regards the carth at immeditely somounded
by a ctinking. unasvigable body of waler called al-Babr o-Mubfi, or Uglyiais
{0kzanon) which in wholc or part is velied io deep darkaeo and wheee e 5o ooc
Encwy, The whole, earth and sea, it (then beld Iogether by the mounlain wal! ©5F w
by arimg. See M, Streck, Kal, EF, 11 #4615
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upan theml] join together to bear a single letter they will nat be able
19 do so until Israfil ™ (may peace be upan himl) who is the angel
entrusted with the Preserved Tablet, comes to it and lifis it; apd he
becomes able b bear it by the permission of God (great and mighry
is Het} and by His mercy, nou by his own power and ability but God
(great and mighty is He!} has bestowed upon bim the power to do
this and emplayed him in this sk

A cerlain wise man has very carefully explained 1he manner of
Geal's kindness in delivering the meanings of His speech, despite iis
exalted nature, to man's undersianding and His stremgthening him
despite his impetfect status, This wise man has set forth a parable
which he Lold in full. This as follows: A wise man invited [280] 2
certain king ta the Sharia (revealed law) of prophets {may peace be
wpon them!). The king questioned him concerning several matters
[related to the cneness of God]. The wise man answered in such a
way that the king was able to understand,™ Then the king asked
him, “Tell me, concerning that which the prophets bring |from
Ciod|, when a claim iz made by them] that it is not the speech of a
human being but the speech of Gad (great and mighty is Hel), how
van man understand i7" The wise man replicd, *“We have seen (hat
when a man seeks 1o make some lowet animmals and bitds understand
whal he wants them to do, such as 1o proceed, to delay, to come
forth, ard 10 turn back, and [when hel secs that the discriminating
sense of these lower animals [and birds] falls short of understanding
his speech which procetds front the lights of his intellects and which
has beauty, adornment and flosering of order — then he descends
tg (he level of the discriminating sense of the lower animals and
delivers hiz intentions to these animals through sounds made
suilabls to them, such a5 calling and whistling, and through sounds

W3 Tardill s the greateat of all angels. His grewmess is brought to the mind by such
crpreatict i Whils his feel wre wsder the zventh canth, hia bewd reaches up to the
pillars of the throne of God. He iv in charge of 1he Preserved Tabhet. He is called the
pouscasar of the trumpel, becaise since the stert of crention be his continually been
holdlog the trumpet to his mouth and will have been contloually bolding it in the
sare wiy until the Doomadiy in order 1o be abbe to Blow an snoe ps soon s God givet
the el for tive blast. He wlll Blow it twice. When the flrsr sounding is given all that
it i the beawns and s thing i s the earth will be sock sepselean, 1ave ooly those
whown Goed pleases. [After foety yearel he will blow il again and they will Lenooed iayely
be stunding up looking around [Qur'an 3962, and theo will move towards the feld
of tevurrection fior judgement.
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near to their own sounds so that they may be able 10 wndersiand
]'I.Im.]“

“In Kke manmer, human beings are unable lo understand the
speech of God (great and mighty is Hel} to its inmost depth and to
the perfection of its attribuies, So i, in sounds which they (.e.
human beings] use amaong themselves and through which they have
heard divine wisdom, has become like the sound of calling and
whistling which the lower animals have heard from men. This did
not prevent the meatings of divine wisdom., hidden in thosc
attributes, from making the speech, i.¢, saunds, noble because of
the nobility of divine wisdom and maghiiied because of the magnill-
cation of it. The sounds bave become |like] the body and the
dwelling place for diving wisdom, and divine wisdom hay become
(like] the soul and spirit for the saunds, Just as human bodies are
honcured and respected bocause they ate the dwelling place For the
sonl ** a0 the soundsof divine speech are congidered noble becawse
of the divine wisdom \hat exists in them. The divine speech has an
exalied siztus, a high grade, a subduing authotity, and is an excedior
of judgement in respect of iruth and Falsehaod. 10 is the jusl judge,
the pleasing witmess, and one which commands and prohibits,
Falsehood has no power to stand up in front of divine specch filled
with wisdom,®  jusl as a shadow s unable to stand up in frone of
sun-rays. Human beitgs have no power te penetrate into the depth
of diving wisdom_ just as they have no power to penetrale with their
eyes into the light of the sun iiself, They, however, attain from the
light of the sun itseif only that which their eyes ¢an beac and which
enables them to seek information about their needs, Divine speech
then is like a veiled king whose face is unknown |but] whose decree is
vartied out, like the sun which is mighty and obvious [but| the
essence of which i hidden, and like shining stars by which onc,
alithough net acquainted with their course, goes in ke right way. 1l
is, then, the koy to precious treasures, a drink of life from which, if
anyane drinks, e does not die, and a medicine from which, if

S of i, 1, 100

I In lulum the soul is 1he real man ohile the body b oaly ite mecessary vehicle or
instrumnent. Theough this instrume it the soul achizres pecfoetion and prevision Tor its
etermal |ife In the Hereafier. Far o discussion on ihis see Quusem, Ethics, pp. - 46.
TL.74.

167 OF. Qur'an #1:42.
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anyone lakes a dose, he does pot Fal| {1, v

The words of the wise man are a fragment of what is needed for
ang to understand the meaning of divine speech, More than this is
not appropriate to the science of practical religion {We ol
mtadmeia). 5o one should be cantent with this.

1]

The second mental task is magnification of the Speaker [in the
Ouran),

At the stan of Qur'an-recitation the reciter xhould Bring (o his
mind magnification of the Gne Who speaks [in the Qur'an, ie.
Trod], and should realize that what he is reading is not the speech of
a human being, and that in the tecilation of the speech of God
{great and mighty is Hel) there is an exireme danger, because God
{exalted is Hel) said, "Gnly those who are clean can touch jt™
fopohed Wl W™ [yst as the external side of the leather of mushaf
and its pages are protected against the external skin of 2 persen who
touches it cxeept when he is pure |bath physically and ritually]. so
also its internal meaning is veiled, by the authority of s greatness
and might, from the intemal aspect of the reciter's mind, except
when it is pure from all defilement and is illuminated by the light ol
magnification and reverence. Just as every hand is nol fit for
touching the leather of mushar, so also every tanguc is not (it to
reite its letters, nor cvery mind fit to understand its mieanings. It is
due to such magnification that '1krima on Abf lahal,'™ when he
opened the mushaf for reading, used to Fall faint saying, *“This is the
speech of my Lord, this is the speech of my Lordl™ Thus the
magnification of the speech [i.c. the Qur'an| is [in effect] the
magnilzation of the Speaker [i.e. God|,

Magnification of the Speaker [in the Qurtan, i.e. God] will aever

come lo Jibe mind of] the Qur'an-reciter unless he reflects an His

8 &) CGhazdli hus taken rhis prrable From al-Makhic g7 1. 101102,

8 Churan 5679,

1™ lierienn oo AbT Jahal (d. 15. & H /636 A0} was 8 companion of the Frophe,
He embraced Isiem in 8 A H. Jus us before conversion he tock » leading pant aguinst
lalarm o algo sfer canversion he showsd grest zeal Rt It and both duting and after
the lifelime of the Prophet rendered remarhable servicss do the cause of Llem. He
died ns b martyt (xhakld) in the fighting in Syma. Soe Mbn, “Abd al-Bart, ap cir, 11,
148-51.
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atttibutes, His majesty and His works. Thus when the idea of the
throne |of CGod|, of the heavens, of the carth, and of all that is
between these twa, such as the jinn’' man, other moving
crcaturcs, and trecs, comes to his mind, and be knows with certainhy
|a] that the ereatar of all of thess, who has pewer over them and whe
sustains them, is the One Wha has oo partner, and |b| that all,
baing within the grig of His power, move between His bounty and
merey and between His revenge and assault — 3F He bestows favour
upen them this is through Wis boonty and if He punishes them this is
by His justice’* — and [¢] that He is the One Wha says, “These
|i-e- the people on the mizht] will go ta Patadige and | do not hesitate
tr der this, and these [i.e. the people on the left] will go to Hell and 1
do not hesitate to do ¢his™', and this 15 the end of magmificalion and
elevation — then reflection on these and other. similar things will
bring to the mind of the Quran-reader the magnification of the
Speaker |in the Churtan, 1.e Cod| first and then the magnifcation of
the speech [ie. the Quran].

131

The thicd mental task is to pay attention and abandon the innet
utlerances of the soul (hadith ta-Rafs

In the explanation of |the verse|, "Yahyi,'" hold fast the
Book ™ ame JASY s, sy WYL s 5aid that Uhold fast' means o
read with serious endeavour apd diligence. Holding the Book with
serions endeavaur cansists in one’s being isolated with it when
reading it and larning all one's attention to it and away fram other
things. A cortain gnostic was asked, "'When you read the {ur'an
does your soul make inner dilerances eoncerniing any matter?” He
replied, “Is there anything preferable to the Qur"an so that my soul
1M See upae, n, 1L, 7
12 This is an adlicle of faith {'ugrda) sccording 1w the People of the Sunna end the
Community LA as-Sunma wa {-tomd'op. For an explanacion of it see wl-Ghazafl,
My, 1,9,

L7 Yalyi 1on Zakariyyn {dohe the Bapiisi) was & propler mentioned in the Qur'an
along wath Jesws, Elipph 4lyas) wnd & few other prophets (Qure'an 339, 6:85, 19.7,
19: 12, 21:90). The Book mentionsd in ithe Qurenic verse 1917 is the Torah, 1he
Pentatench. Yahya 43 not recewe pspecinl revelation from Gad; his mission was oaly
ton canfism the word of Cied : {iod gave him underlanding of the Torsh. Sce B, Camra
de Vaua, "TabyE " SEI p. 60

L Chuc'am (i ES.

61



THE RECTTATION AND INTERPRET ATI0ON OF THE (UR'AM

may make inber ulterances concerping it?" A certain righteous
lather (ha'd as-salaf), if he read & verse without giving the Full
atteniion of his mind to it, wsed to read it a second time,

This attribute [i-c. aitention of the mind Lo the verses neelted] is
generated from the preceding atiribute which is magnification [of
Ihe Speaker|. bocause a person whe magnifies 1he speech |of God]
which he is reciling draws a good omen from il, has warm relations
with it and is not inalieniive to it. [n the Qur'an is present thal with
which the soul can have warm rclations il the reciter is fit for ii. How
can it seck an intimate connection with the thought of anything
other than the Quran, seeing thal the reciter it in a pleasant
place '™ and & place relicved of cares [281]), and one whe is rclicved
of cares in & pleasant place'™ does not think of ancther place? 1t is
said that in the Quc'an are to be found ficlds, gardens, closets,
brides, brocades, meadows, and khans. All mims are the ficids of
the Quran: all rzx are the gradens; all £d's are iy close1s; all suras
starting with the glotification of God are its brides, all suras starling
with Lhe letters k3 rife ate its brocades, all the suras in which laws,
stories, ele. afe vxpounded are its meadows, and all other parts of il
are its, khans. YWhen the Qut an-reader enters into the ficlds of 1he
Qur'an, plucks different types of fruits from ils gardens, enters into
its closels, views the brides, wears the brocades, is relieved of cares,
and dwells in the khans, Then all these absork him whally and keep
him from things other than these; consequently his mind cannot be
inattentive, nor can his thought be separated.

]

The fourth mental task is pendeting [over 1he verse reciled]. !

This is more than attention of the mind, because sometimes |it so
happens thal] a man wha is reading 1he Qur’an is not thinking akout
anything else but is confining himseif to Bstening to it, whereas be is
nit popdering over it,

The purposc of reading the Quran is te ponder ovet it. For this
ceason il is sunna to read the Quean in a slaw and distioet manner
_{rartif1. "™ Reading the Qur'an n this manncr outwardly is sunna in

173 2 ya {BE; = — I le e N (PR el
17 CLL Que'en 472214 — "D they fiot ponder over the Qursn or is 1 thal their

minds are locked up leom within?™
3 CE Quetan 704 = “'Recits the Due'an 1 2 Usw and dlttipol manner, ™
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arder that pondering over it inwardly may be stringihensd. "Ali Lbn
Abi Talin (may God be pieased with him!) said, “There is ro good in
a devotional act which is not understood [by its agent|, nor in
Qur'an-reading which is not pondered pver.”

Since pondertng aver verscs is only strengthened by repetition the
recitee should repeat them, except when he is periorming ritual
prayer following an imdm /™ [In this case] if he is still engaged in
pondering on a verse {recited by Lhe imarm] whereas the tmdm has
passed on to another verse, he will be a sinnet. He is like 2 man
whase astonishment at a sentence uttcred by a4 person whispering to
him keeps him from understanding the remaining part af what that
person says. Likewise [the follower will be a sinner] if he is engaged
in the glotification of God in he bowing frashik ar-rukid')'™ but is
still thinking on a verse [read by his émdm or by himeelf]. This is at
evil suggestion [given by Satan]. N is related from *Amir 1bn "Abd
Qays™  that he caid, “Evil suggestions overwhelm me in titual
prayer.” He was asked “Concerning wordly ntatters?” He replcd.
"] would prefer to be pierced by spear-heads to that. Butl my mind
is engaged in thought about standing in front of God (great and
mighty is He!) jon the Day of Judgement), ™ and shout how 1 shall
depart from there [being one of those reccived by God of those
rejected|.” He considered this an cvil suggestion |despite its being 2
religious thought] Lt was really an evil suggestion, because it kept
him from wnderstanding the ritual prayer in which he was engaged.
Satan is only ebic to decetve 2 man like him by engaging him in an
important religious thought but thereby preventing him from that
which is the best. When the words of *Amir were mentiched 10
al-Hasan be said, "1F you are truthful in relating his words, God has
not ordercd that for us.”
1t is relatcd that {one night| the Prophet {may God bless him and

178 See juprn, b, 123

190 The formula of this ghovifleation is: pdall : wln—  (ghatified is my Loed, the
groaalh

181 - L miir (b Abd Quys, #l-"Anbic, & Fallower, was an sseclic and Traditlonisi of
Basra. He died in Dampscus during the caliphete of Mu‘ewiys. In the eyes of
parsterity he iz not only an eioquent man whose sayings hee been preerved, bt
sifiprs, which includes him anang the eight pringipal ssectics athong the Followers,
il recogmizes hien as & fororunner end shribuies 18 him 1 number of mirscles, See
- Munded, op, o, T, 1280

16 This. refers 1o the Gur'anke verse TH80-41 .
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greet himf) read "In the name of God, Most Gracipus, Ever
Merciful el s 20 it 0 and repeated it Lweaty times. Cer-
tainly he (may Gad bless him and greet him!) repeated it in order 1o
poender over its meéanings, It is related from AbD Dharr that he said,
"One night the Messenger of God (may God bless him and greet
him'} kept vigil at night along with us. He kept vigil repeating =
single verse which is, 'If You punish them [ie. peaple] surely they
are yaur servants. and it You forgive them surely You are the Mighty,
the Wise' | o e obo da ooty T E R B T LR
Tamim ad-L¥ari™ kept vigit one night with this verse: “Do those
who commit evil deeds imagine that We shall make them as (hose
who belicve and da good deeds in life and in death? How evil is that
which they judgel" ool el 2300 (e o 250 1 Jubayr 1=
kept vigil one night repeatedly reciting the verse, | A command will
go lorth on the Day of Judgement:| Separate Yourselves |from the
rightenus] this day, O you guilty ones”™ [ . .o 1y et Ty lany ), e
A certain rightenus [ather said, ='T start reading a sura and then
sume [wonderful meanings] which | view in it keeps me from
ecmpleling il until the dawn appears.™ A certain picus man used Lo
say, “l da not reckon that there is any rewacdd for fezding a
verse which 1 de net understand and to which my mind does not
give attention [when |oread it It i related from Ab Sulaymin
ad-Bardni that he said, *1 cerainly recite a verse and then remain
with it thinking for isur or five nights. Unless | eut off my thinkitng
on il 1 de not pass on to anather verse.™ 1t s related from a certain
righteous father that he remained in the Sura of Hid™ for six
menihs, continuously repealing it and pondering over it. A ocrtain
grostic said, "I completed the reading of the entite_ Qur'an

BT Gur'an BT WM Gartan 5.1 1E.

™ An-Nasa'i, Suvan, Hiniidh, 69 [bn Mapa, Suran, lyima, 179,

"™ Tuming ad-1arl was 2 great companiom of che Prophet. He led 2n asestic |ife
anik wis fegular in Keepang wigil 51 night . He did in Syria, See al-Mundsi, op i, |,
Sik; Ten Hajar, ap. ¢in . L, 156; 1bn At al. Barr. np. coit [ LBal.

15" Qs e ds: 71,

19 58'M 1bn Jubuyr B, 95 A.H.J, one of the leading Foltower, was noted Foc his
Enowleslype of Qut'anic exeges, Fradition and jurisprudence, and lor his devalion
and piety. He transmitted Tracditions from 2 number of great cempanions of 1he
Frophet. He was killed by Hajiaj th Yool See an-Mawaws, i, 1, 216f.

18 Qur'an M50,

1™ This is 1he eleverth wira of ‘she Chur'an consisting of vne hundeed apd
fuentpahres vores. The Prophet said thal 1his sura made his hait white, because in
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bsometimes] on every Friday, |sometimes| cvery momth, and
|sometines] every year, For the last thirty yeats | have been trving (o
camplels the reading of the entire Qur'an [with deep understanding
of 115 meanings] hut have nol yet been able to do so.” These
difitrences are accordiog 1o dilferent depths of his pundering over
the Qurian and af his discovery of its meanings. This gnostic alse
usid 1o say, 1 have pul mysell in the place of servanis in the matter
ul devation. ! perform acts of devation on faur different conrses —
by the day. by the week (Friday). by the month and by the year.”

15|

The filth mental task is understandiog |[1he meaning of veres
recited].

This ix to seek, from [the meaning of] every verse |recited],
explanations which befit it, since the  Qurtan encampasses the
discussinn af the attributes of God {great and mighty is He!h,
discussion of His works, the discussion of the circomstances of
prophets (may peace be upon them!), the discuxsion of the circum-
stanees of those who constdered them false and ol how they were
testroyed, the description of God's commandments and threals,
and the descriptien of Paradise and Hell

As for the aitcibutes of God dgreat and mighty is He'), they are
put, fer example, in Hisiexalied is He!t words, "[ike Him there is
nothing. He is All-heating, Allseeing™ { s-elpmy o af o
A=l and in His | exalted is He!) words. ““He [i.e. Gad| is the
Sovereign, the Most Holy, the Source of Peace, the Bestower of
Security, the Protectar, the Mighty, the Subduer, the Fxalted™
DAt bl et el el g st B9 The
Qurian-reader should refleet on the meanings ot these names and
attributes of Gl 50 that deep conmotations may be disclosed to him.
Undetneath them are hidden meanings [282] which can only be
disclosed tu those especially favoured |by God] to understand them,

_tris tohis that ' Ali (may God be pleased with him!} indicared by bis
this fura God commandsl ham, “Crnginee o stand uprighi, a4 you hawe bren
comuiandedl . atong with these who have {wmed whally 10 God with pou; do nol exeeed
the boands; surely Cod sees very well 3l that you de'™ LEL:L2). This uprighta1ess is nwl
Anedsy Makrer, _

'* Allhis is diseuzyedt in somic detail i al-Ghazdli's fandhir, pp. 9-17.
17 Qurian 42,11, 141 OQgr'an 523,
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wotds, " The Messerger of God {may God bless him and greet himl}
did ot hide from me anything which he concealed from people,
except that God (great and mighty is Hel) beslows upon a man
understanding of- His Book.”"™ The Qur'an-reader should be
greedy in seeking this understanding. Ibo Mas'ud [may God he
pleased with him!) said, "One who wants to acquire {the core
principles of] the knowledge of the ancients and the moderns should
deeply study the Cur’an”™. The greatest of all furras of knowledge of
the Quran is undet the names of God (great and mighty is Hel) and
His afiribules: most people could only know about them certain
matters suitable Lo theit understanding and could not obtain
knowledge of their depths.

As for the wotks of God (exalied is Het). they are discussed, for
example, in His discussion of the creafian of the heavens, the earth,
and other things [such as rivers and mountains]. The Quran-
reciter should anderstand from them the atiributes of God {greal
and mighty is Hel), since the exisience of a work prives the cxistence
uf its Agent, and fhe greatness of the former proves the greatness of
the latter. 5o he should vicw in the act the Agent and not the act.
COne who knows the True One sces Him in tverything since
everylhing originates from Him, ceturns 1o Him, subsists by Him
and belongs to Flim. Thus He is the all in reality, He who does not
sec Him in everything which he sees, is as if he does not know Him.
One who knows Him knows that ‘everything save God is false''®
and that “everything will perish except Himself (lt. His face),"'™®
The meaning of this is not that cverything will be falsehood in a
second condition: rather it is falsehood now if its _essence is

1o An-Nasil, Sumar. Chusima, L3; al-Bukhir. ok, Divyat, 24, 21; Ibo Hantael,
Muinad, [, T

195 This exprestion wems bo have been derived fromi e well known Péwin of Labid
Tom Rabi' td. 40, 41 or 42 A, ), an Arab poet of the pagan perisd whe fieed il
1he days of Islum and who became 2 companion of the Prophet in 3 A.H. Jar Mawgmi
op. cit., 11, 7. Ibn Hajar. op. ot LGF. 307305 1bp ‘At o-Berr, ep. oit, 01
206110, The verse uf Hie Diwdn which semi 10 have influeneed -G hnrali's

E.\’._pffﬂ'l'ul is: |_'_|z_ LT — 'ﬂ'., u_.'-_. o §L1-|.- - |£ ]

The Prophet called this serse: “The triesh werds which gny potl has evel spoicen.”™
e al-Bubhirs, Fahi, Adab. ®), Manigit al-Angar. 26; Muslim, Fahth, Shi, I
Tho Msa, Susen. Adah, 41, As-Sarra] hat also vited this vene of babid in hit Lume'.
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MENTAL TASKS IN QUE AN-RECITATION

considered in tespect of iisclf, but is 0ot falsehood if s existence is
congidered in respect of the fact thal il exisls through God (greay
and mighty is He!} and His power. So it has cxisience by way of
following [God] and is shaer falsehood by way of independence
Ifrom Cod]. This is one of the principles of knowledge achieved
through mystical intuition.

For this reason the Qur'an-reader — when he reads the words of
God (greal and mightyis Hel) which ask , “Have you consicered
that which you saw?" Lo b bt W V1. you reflected on the
sperrm-drop that you emit? vy b o105 “Haye you teflected on
the water that you drink? "o <. il Il ok ¥ " Have you reflect-
cd on the fite that you kindle?™ .y A A e ehayld ot
confine his thoughts o waler, fire, seeds, and sperm-draps, Rather
he should reflect on the sperm-drop and know first that it is & small
yuantily of waler-like subsiance the parts of which resemble one
another. Then he should consider how {1 s fgradually] divided imto
flesh, bones, nerves and veint and how ils limbs take differem
features — head, hands, legs, liver, heart, and cthers, Then he
sheuld consider those noble attributes that make thetpsclves mani-
fest in U — hearing, seeing. thinking and others. Then he should
consider the condemnable attribaies that appear in it — anger,
desire, pride, ignorance, lying and quartelling, as God kexalted is
He) said, "Has not man cansidered that We have created him from
& mere sperm-drop? Then he cleatly disputes [the existence of his
Creator[I™om— r—a® 0 LU ki L0 abaia U 5L¥ . 40 Then the
Qurtan-reader will reflect on these wonders so that he may ascend
from them to a higher wonder of these wonders which is the att ribute
from which these wonders have proceeded. He will persisienily be
considering the making so that he will see'the Maker,

As for the circumstances of the prophets (may peace be upon
theml}, whea the Quian-reader hears how they ™ wére considered
false, beaten, and some of them wers ltven] killed he shoulgd
understand from this God's (great and mighty is Hel} attribute of
independence from His rmessengers and from those o whym they
were sent, and Ihat if He destroyed adl of them this will ‘not aifect
anything in His kingdom. When he hears of God's help to he

19 Qur'mp 5: 53, T
mgumn 568 0 Q' an 54:7) ': é}u:'m S0.58,

Wl . .which & omitted in AE, uran 77
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THE RECITATLON ANIHINTERPRETATION OF THE QURE'AN

Messcngers in the cnd, he should understand the power af God
{great and mighty i He't and His will to funher the traib.

A for the circumstances of the deniers of Gaod, e.g. the people of
‘Ad™ and the people of Thamid ™ and the evil thal happened to
them. the Guran-reader’s undetstanding of these should resultim a
feeling of fear of God's assauli and His revenge; and he shuald give
special comideration to his |own] portion of these and remember
Lhat if he 15 inactentive [te his religious duties] and jll-maometed
and 15 deceived by the delay of punishment which is accorded to
hini. ivine revenge may avertake him and the sentence [of punish-
ment] may b execuled.

Likewise, when the Quran-reader hears the descriptions ol
Faradise and Hell and all other things in the Qur'an, e.g. promises
and threats, hope and dear, he should oy te undersiand the
meanings proper to cach case, bt is not possible to enguire about
that which will be undervond Frum this description,™ for thar has
no end. bur everyone gets trom 1™ that measwre af valid ondee-
standing which is vouchsafed 1o him. “There is nothing green nor dry
but s s recordedin a ClearBoak' { _o-a of o 0 LYy e |
“Tell |people): INthe oeean became ink for [transeribing| the wards of
miy Lord. surely ibe ocean would be exhausied belore the words of my
lord came 1o an end, even thowgh We augmented 1t with the like of it”
[ orr . e e S Al i ORI KU N alF ¥ L

view alo-tze 1% 11 s for this reason that "AR imay Sod be pleased
with him!] said, “1F1 will T can Joad seventy camels with the exegesis
of the Sura of the Opening of the Book.”" The purpase of what we
havediscussed above is anly te indicaie the method of understanding
| Dur anic verses] so that the doar «f it may be opened to the reciter.

™Y s oan ancicnn iribe mentiened inthe Que'sn os well a in pre-[slamic poctry.
[ war a mighty aanton that lived immediately afver the time of the prophet Mosh,
and hecamne haughty on Recount of Wy goeal prosperity. 11 disalmped the prophe Hud
whi was one uf 4 prophe. 3nd on accaunt of this, they were, with the sxcepion uf
Hid and a few poous men. swepl away by a violend storm. Ser Qutan T:65. T4, w0,
11:50, 50, 0. 140 peatiem.

XM Thamid s the name of one of (hose ok Arabiap peoples whichhad diseppearc
some lime before (he adven! of [slam. The prephet Salih was ent to guide this poopke
slong the might path  The whole people 5 destrared when it disabeved him. See
Que'an 2:73, 70014 61, 63, 95, 040 parnsim.

L Y PRy Eh .. i omitied bl T C}uc'an b:59.
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MENTAL TASKS INGUR' AN RECITATLION

To tathom it is not the coveted thing in this respect. One who has na
understanding of what is in the Quran, even thaugh this under-
standing is of the smallest degree, is included in the words of God
{exdlted iz He!l. “Some of them appear wn listen o you [ie.
Muhammad]. but when they [283] go forth from your presence they
ask those who have been given knowledge: What has he been talking
about just now? These are they whose minds God has sealed up"'
L Ty PO e AP Y g Emeee o g
prerle sl pedr ol gl I ¥ That by which God sealed up
{their minds] ronsisis in the abstacles which we shall soon discuss in
connection with the nbstacles of understanding [the Qurtan]. Tt is
saig [by a gnestic], A novies cannol be a [peded| navice until he
finds in the Qur'an cverything thar be wants and wntil he can
distinguish between decrcasing and incteasing bepefils [from
reading it] and feels sufficient witl his Master as apposed to people,”

L)

The zixth mental task is getting rid of the abstacles to 1he
understanding of the Qur'an,

Maxt people are hindered from understanding the meanings of
the Chir'an for reasons and veils let down an their minds by Satan so
that the wonders of the secrets of the Quran have hecome ohscure ia
them. The Prophel (may Cod bless him and greet him!} said, “Had
it not been the vase that Satans hover round about the minds of the
suns of Adam, they wauld have been able to look at the invisible
world {malakir).” The meanings of the Qur'an are among the
sum-tata| of the invisible world. Everything which is beyand the
senses and which can only be apprehended by 1he light of spiriual
insight {nir af-batira) belongs to the [nvisible world.

The veils abstructing the understanding of the Qur’an are four in
numbcr. The firstis the direetion of all care to the exart pronuneia:
tion of the letters, by produciog (them fram their fight places |in the
tocuth and tongue]. This is done by a Satan entrusted with Qacan-
readers in order to turn them away from understanding ihe
meanings of the words of God {great and mighty is He'). This Satan
always induees them to echo the letters |af (he divine speech],
making thern imagine that they have not come out from the nght
places. When the theughl of a Quc'ap-reader iy thes confined to

9 Qur'an £ - T

&9



THE RECITATION AND INTERPRETATION OF THE QURAN

right places for proncuncing the letters of the Qur'an how can its
meanings be Tully cléar to him? The greatest laughing-stock of Satan
is one who obeys him in a deceplion ke this.

The szcond veil is the Quran.reader's being a purely dogmaiic
fullewee (mugallid) of a school of thought {madhked) which is
derived fram an authority, 2nd on which he has remained very firm
with a strong mental zeal, by merely following what he has heard,
withoul artiving at it by spiritual insight and mystical vision
{mushahada). This is a persen whose belief has shackled him from
going beyond il 3ol is not possible that any idea other Than that in
which he has believed should come to his mind. Thus his considera-
tian (s limited 10 what he has heard. if a distant flash of lighining [of
knowledge] is seen and one of the meanings [of a Qur'anie verse]
which is opposite to the meaning he heard [from an avtherityl
appeats to him. then the Satan of putely following a school of
thoughl dogmatically attacks him severely, saying, “"How can this
|new| meaning come to your mind, sesing that it is contradictory to
the meaning in which your forefathers believed?” 30 he considers
the pew meaning as a deception from Satan, and he remains at a
distance from it and guards himself against the like of L.

For a reason similar to this the siffs have said (hat knowledge
(1im) is a veil [berween man and God|, and by this knowledge they
have meant those beliels (‘agdid) which most people have becn
hrmly helding sither by dogmadically following an suthority or by
mere reliance on casuistic sentences written by zealots of schools of
thought and delivered to them. As for the real knowledge which is
the uncovering of the actual condition of the thing known and which
is a vision by the light of sgiritual insight, how can it be & veil, seeing
that it is the wltimate object of desire?

Fure dogmatie fallowing of an authority {zaglfif) is sometimes
false |in itself] and is, therefore, an obstacle to the undersianding of
the meaning |of the Quran]. An example of this is & man who has a
[purely dogmatic] belief that God's irriwd’ on the throne® means
His being settled on it physically. Then in the case of [the divine
name] "the Holy One' {al-Quddds)?'  for example, there comes 1o
his mind the meaning that He is pure from all that is aseribable 10
His eveation: bul that putely dogmatic beliel of his does not make 1t
possible far this mcaning to be firmly implazted in his mind. Had it

10 Quran T8, 100, 132, X5, 2559, 04, 5L W Garan B30, B,
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MENTAL TASKS IN QUR'AN-RECTTATION

beerme strengthened in his mind it would have led to o second
meaning and & third, which would be inler-connected. But he
hastens 1o drive this meaning away from his mind, because it
contradicts his false belief which is hetd purcly dogmatically.

Sumetimes purely dogmatic following of an authorily is true [in
itself], but it too becomes an obsiacle to understanding |the
meanings of the Quran] and to the unveiling of them. The truth in
which man is obliged to believe has stages and grades, and it has an
etlemnal beginning and an intermal end, Concentration of man's
nature on the ¢xiernal aspeer prevents him from reaching the
internal end. |This constitutes a veil], as we have discuseed in
connection with the distinction between the external and internal
knowledge made in The Book of the Articles af Faith, 22

The third v#il is man's insistence upon tin, or his being charac
terized by pride, or his being, in general, afflicted with worldly
passion which he follows. These cause the darkness of the soul and
its rust, i and are comparable to dirt accumulating upen a mirror.
S0 they prevent (he truth from reflecting upon the soul. They
constitute the greatest of all veils of the soul, and it is by them that
modt peaple are veiled [from the meanings of the Qur'an]. When
worldly desires greatly sccumulate (in the soul] the meanings of
diving speech are greatly veiled. When [worldly] burdens on the soul
are made light, reflection on its meaning bacomes near. Thus the
soul is like & mirror, desires are like rust, the meanings of the
Qur'an are like forms which are visible in a mirror, and training the
soul by remaving [worldly] desires is like polishing of the mirror.

For this reason the Prophet {may God bless him and greet himf)
said, “If my community considers gold and silver coins [i.e. wealth]
as something great, the awe of [slam will be pulled away from it [by
God]. [f it abandons the imperatives of goadness and the prohibiticn
of evil it will be deprived of the blessings of revelation.” — Fudayl
cornrmented, “That is, they will be deprived of 1he understanding of
the Qur'an.” God (great and mighty is Hel) has made "turning to
Him in repentance’ {indba) a stipulation for the understanding of
the Qut'an and for the receipt of admonition. Thus He {exalted is
Hel) said, "... a matter for contemplation and a saurce of admoni-

I This by the ook’ of the Japd’ comirting of thirky.yix Iegr pagm
(88 F 25,
U bt [FE: M
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THE RECITATION ANL INTERPRETATION OF THE QURAN

lion for every servant that turns o Us™ ot o SR o Say g eas), 2
God (great and mighty is Hel) also said, “None pays heed save be who
purns 1o God™ fomie o ¥ i Lg 1 God {cxalted is Hel) further
said, “It is only thosc gified with undersianding who take heed'’
tuuT¥l gh $is 1l ) B The man who has preferred the deception of
Lhis world ta the delight of the Hereafter, |284] is not among those
gifted with understanding, and this is why dtep meanings of Lhe
Book are net nevealed 1o him.

The fourth veil is present when o man has read the outward
exegesis of Lhe Quran and has formed the belief that Qur'anic
sentences have only those meanings which have come down by
tradition From Ibn *Abbds, Mujahid, and olher exegeies [from the
leading Followers (tabi'n), that meanings going beyond them are
interpretations of the Qur'sn by personal opinion afeir Bi-r-ra'y),
and That *he who has caplained the Qur'an by his personal opinion
has taken his place in Hell.""" This toc it one of the great veils
{which prevent the mind from understanding the meaning of the
Cut'an|. We shall soon discuss the meaning of explanation of the
Cur'an by personal opinion, in the fourth chapter [f Lhis bock|. We
shall also argue there the views [a] that this beliel contradicts #* the
words of "All {may God be pleased with him!), “Except that God
bestows understanding of the Qur'an upon a man,” ' and |b| that it
the correct meaning of the Qur'an were enly that which has come
down by tradition [from the leading exegeles|, people would not

haye disagreed on it

17

The seventh mental task is Lo render [the teachings of the Qur'an|
specific. This means that the Qur an-reader will suppose that every
part of the Quran is intended for him. If he hears any command of

210 {Jur'an 508, This veree in its full form funs thi: "We have rpread oul the
encth, and placed therein firm mountaing: and We hive caused (9 grow therein all
kinds of beagtiful apecies in paics; m matter for comemplation snd & pource of
edmenktion for smety servant that Loms te Us.™

315 Qur'an #:11. This vene in s complere form is: "I 1s He Who shows pou Hls
signs. and sends down provisien for you freot heaven, but aone pue heod gare e who
turns 1o God. "

Mo Quran 1319 17 AtTiemidhi, Susom, Tatsr, 1,

hia iy [BE: il 1% Sap epre, b [
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MENTAL TASKS IN QURAMN-BECITATION

prohibition [contained in 2 Qurtanic verse] he will sup pose that he is
the man sommanded or will suppose that he is the man to whom the
prohibition applies. If he hears any promise of feward or any threat
of punishment, he will make the same assumption. If he hears
staries of the ancients and the prophets he will know that they are

noi intended for chatting in1he evening [by narrating them|; what is
intended is that they should be considered; from their manifold
descriptions should be derived the lestom which s needad. The
narration of every story in the Qur'an is only intended 10 provide
somée benefit to 1he Prophet {may God blase hin and greet him!) and
to his community. This is why God (exalled iz Hel) referred to it as
“that whereby We make your mind Frm"™d:lp & oot LWL 2 The
Cur'an-reader should suppose that God has made hie mind fien by
narcating in it™ the stores of prophets, their paticnce while
suffering [due to the acticns of their people], and their firmness in
religinn while waiting for help from Ged (exalt=d is Hel). How can
he not suppose Lhic, seeing that the Crur'an was ravealed 10 1he
Messen ger af Goad not only for him especially, but 2 spinlual cure,
a guidapce, a mercy, 22 and a light for all the worlds?

For this reason God (gxalted it He!} commanded all 10 be grateful
[to Him] for His favour in sending down the Book. Thue He {great
and mighty is Hel) commanded, “EKe=p in your ming the favour that
God has bestowed upon you and thal which He has sent down 1o you
of the Book and wisdom, through which He ezhorts you"
(0 My atally DL L0 Bl Ly Sle Bl 53 B God
(great and mighty is He!) also said, "We have sel down to you a
Book which contains admonitions for you: will you not then under-
stand?” { Soplac Wl 555 s LS S0 LN Ly 33 We have sent
down this Reminder [i.e. 1he Qur'an] to you thal you may éxpound
te the peeple [Our commandments| which have been sent down to
them [through you]" feedl Lo Li o a1 L) B Ty
does God set forth to peaple their true conditions' { 8 a5
pllial by 3 " Follow the highest of the commandments that have
been senl down to you Frem your Lord™ § 2500 A L el bl
w87 “These teachings are manifest proofs for people, and a
guidance and a merey for a prople who have sure faith™ [ Ay Lin

2 Qurtan F1:130. Hiwd (BE: wu. M CL Qur'sp 1782,
21 Qur'an 2: 131 24 Dur'an 11:10. =y Qur'an |G-k, L (Qur'sn 47:3.
T Qur'an 1935, '
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wirty gl ey om0 ) U Thie Qurtan s an exposition for the
people, 1 guidance and admonition for 1he God-feating' [ aly lis
wranell kg gamy Ly, T

Since God's message is intended for all prople, it is intended for
individuals as well. Thus this Quran-reader, an individual, is
iniznded. He has nothing 10 do with other people. Thus he should
suppose that he is the ana [far whom the message is] inlended. God
(exalted is Help said, | Tell peo ple:] This Qur'an is revealed 1o me so
that through it | may warm you and whomever it reaches"
(absop e W5a Sball e 0w} 3% Muhammed s al-Crurzi
said, "One whim the Quran reaches is a5 iFspoken to hy £3a4,™

if the Qur'an-rcadar suppases that every part of the Qur'ap s
intended for him he will nat take up [mere] ttudy of itas his dugy;2n
cather he wilt read it just as a slave reads the writing of his masier
wheo has written to him so that he may think on it and act according
Lo it. For this reason 4 certaln rehigious scholar said, "“This Qur’an
consists of treatises which have come to us frem our Lord {greal and
mighty is He!) bearing His covenants. We ponder over them in ritual
prayers, busy curselves with theni in quiel places and execuic chem
in acts of obedience to God and in following 1he Supna of the
Prophet.” Malik Ibn Dinit 2 used to say, “The Quran is not
planted in your minds, O people concerned with i, Surely it is that
which should cause the Rowering of the believer in spring just as tain
is Ithat which causes) the flowering of the carth in spring” Cratada 2
said, Mo one sits in the company of the Que"an without standing
Up, hawving been harmed or bencfited by il.”" God (exalted is Het}
said, 3 “That (i.e, the Qur'an) i a [spirilual] cure and a mercy for
the believers; but it only impels the wrongdoers into great ruip™
LS el g, LA | fmyy il el 20
o . L),

20 Qyur'gn 4520 I Que'an 3; 138, 2 Qurtan f6:19.

1 To take op mere aludy of the Quran 21 & dwty 5 slso condémned in
al . Crhazali's Fawihir, pp. BN

27 Millk (bn Dinis (1. 181 &.H.}, a Fatlower, was & leading wsaetic of Bagca, He
emphasize lowe of God and hope of dislne mercy. 3ot al-Muniwi, op. cic., 1, 5457,

133 Owticdn Ibns Dy'Ema {d. 117 oc 118 A.H.} a Follawer, was un casger, jurj:i and
wrurtworthy Traditionin. He was slso & $cholar of Arabh portry, See wn-Mavawi, o

it 11 57 ush-Dhahebi, Tadhbire ofHufEr. Hyderabad, Indin, 113334, I,
12124,

M s 5 GIBE: e i, I Cur'an 1T M.

L
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The eighth mental task is to Feel the Quran. This means that the
mind of the Quran-reader will be affected by different feelings
according to the differcni verses recited. Thus in aceordance with
whal his mind undersiands, he will be in a state of gtief, faar, hope,
and 1o an.

Whenever the Quran-reader’s knowledge [of the meaning of
verses recited] is perfeet his fear will be the most predominant of all
Lhe stales of the soul, The quality of making the mind straitened and
sotrowful predominates Qur anie verses. Thus the meation of divine
forgiveness and divine mercy 35 always scen to be accompanied by
stipulations which the reader Falls short of altaining. An exatuple of
this is lhe words of God, * Verily I am Most Forgiving (ldd 1 i
Then God made this to be followed by four stipulations: “towards
him whe repents, helicves, does pood deeds, and then s rightly
guided™Msaal 2l g aly b W02 Angther example s rhe
speech of God (exalted is Hel), [ swear by limc. surely man suffers
continuous lass, except those who believe, do good deeds, exhort one
anther to hold fast to the (ruth, and eahort one anather to
paticnee’'l ool lpelyy L Cladlall 1, PRl | R R gy
el ety ) ™ Here God has mentioned four stipulations but
when He is content |with the mention of a single stipitlation] He has
pointed gut a stipulation which covers all [the slipulations mention-
ed abovel. Thuy He (exalted is Hel) said, “Surely the mercy of Cod
i5 near to thote who carry aul their duty w0 the urmast”
bl g wap il e 8" The stipulation of cartying out one's
duty to the wimost includes all [stipulations]. Such method as this
will be found by one who examines the Qur'an Trem its beginning to
the £nd, The man whi understands this in his Qur'an-recilation will
be in a mental state of fear and grief. For this reason al-Hasan said,
"I swear by God, a man who, in the morning, recites the Quran
belicving in it, will find that his grieFincreases and his jov decreases,
his weeping increases and his laughter decreeses, and his WEAriNess
and work increass while his rest and relaxation decrease.'” Wuhayb
Ibn al-Ward said, *'"'We have sonsidered Traditions and sermons but
have not fownd anything which moves the heart mote, nof anything
which drags gricl [0 the mind] mors strongly than reading the
Qur'an, understanding it and pondering ovet it '

A man, then, is aftected by Qur'an-recitation by being charac-

4 Quetsn H1E2. 2 Qur'sn XESZ. o Qorey 10001 M Qurten 056
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terized by the quality of the verse reeiled. Thus when reading a verse

which warns and resinicts divine forgiveness te those who fullil

certain slipulations, he will make himself so small as if for fear be is

abaun to dic. When g verse an profise of forgiveness is recited he

will rejoice as il he flies For [285] joy. When God, His attributes and

names are mentioned, he will bow his head in submission to His

majesty and in awatensss ol His greatness, When he reads a verse on -
the infidels' belief in an impossible thing for Cod (great and mighty

is He!) — e.g. their belief that God (great and mighty is Hell has a

child ™ and a consort -—, he will lawer his voice and be broken-

hearied in bashlulness hecause of the evil®™ of what they have

believed, Whean Paradise is deseribed he will produce in his mind a

yeatning fot it; bot when Hell is desceribed he will tremble for fear of
it.

The Messenger of Ged (may God bless him and greet himl) once
said 1o 1 Mas'ad, “Read the Qur'an to me."" He said, I staried
reading the Suca of Women (Swee an-isd 1™ and when | reached
the verse ‘How will it be when |on the Day of Judgement] We shall
bring a witncss from every people, and shall bring you [Le.
Muhammad] as 2 witness against these®' [ 4l 5 -0 Lo 13 i
g Fypm o 2blaiey oy ¥ T gaw his eyes shedding tears. Then he
said, "Stop now " ™ This is because thinking about the event which is
cefetred o in this verse engrossed his mind Fully, Among the fearers
of God there are some whe fell faint when reading verses about
warnings. Some of them [even] died when heanng Churanic verses.

Mental slates like these [ust mentioned| will exclude the
Qur'an-reader [ram being & mers narrator. When he says “Assu.
redly 1 fear, if 1 were to disobey my Loed, the punishment of an
awful day'” | sl ap olis g creae ol ol 001 W byt B8 Rt

140 The hebief that God has 2 chikd 5 sitribuled in the Qurran 1o Christians, Jews
and paguns. For Christians Tewus 1 e fon of God; for Jews Bz ['Uzayr) is the son
of God [Chur'ets 23 pagan Arbs of pre-Isiamic Arabia belited that their deities
were wngtls whom they considertd s daughters of God. Thus waled in Qurads:
comtests does not AlwkyS Medd 'LON'| Somelime it weans 'daughter’; somenimes il
rvents bath, The contea will indicate what is meant in a specific veres and wha are
socuzed in it = Jews ar Chrictians or pagans.

I"'C‘jin"""r"‘—""ﬂ.di,F.f.q}tHE:t:‘;Flr"-'h'L’g.‘fﬂg‘U-

M2 Thix s the fourth suer of the Cut'n consisting of one hundred kod scventy-sia
TELSES .

W Quran4:41. M See yuprz, 015 - 2ot Qurtpn 215,
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[really] alraid of punishment, then he is 4 [mere] nacrator of the
verse. When he says “Ln You do we pul cur trust, le Yau do we turn
in repentance, and 1o You is the final roturn™ (ol LG ok

et Ly el PP but has o mental states of trast and turning in
repentance, then he is a [mere| narrator [of the words of this verse].
When he says.”' We will surely conninue sieadfast under your perse-
cution' { Vpe—sl o s eady B9 his state should be that of stead.
fastness [against the apponend | ot firmness in it sa (hat he will find
the sweetness of recilation. 1T he is nol dislinguished by these guali-
ties and if his mind does not frequently experience these states, his
part in Qut"an-recitation will [enly] be the movement of the tangue
{which 15 of no use] and which, moreaver, brings an explicil eurse on
himsell, as mentioned [a] in the words of God (esalted is He!).
“Take notice, the curse of Sod is upan wrongdoers!™ [ b il wal W1
L W) | in the words of God teralted is Hel), “Most hateful is
itin the sight of God that you should say that which you do not do”
(ot Yl Gl 0 B Las 8 0 o] in the words of God {great and
might is Hef), “¥et they are heedless and lurn away™ [ il 0 =2
cremn 130 [d] in the words of God, 'S turn away from him wha
turns away from the remembrance of Us, and sceks nothing except
the Ffe of this world™laall sl %1 50 Jy VS5 ce i e arlay
[e] inthe words of God (eaalted is Hel), “Those who do nit tepent are
those who are wrongdoers™ [ oGl e clithle ol e 1197 and i
ather verses. The Ourtan-reader will also be included in the meaning
- of |a] thewordsof God (greal and mighty is Hel}, "“Some of them
arc illirerate: they do not know The Book except amariye, {i.2. bare
pecitation of i)' { ol ¥ Sl Gpkes W Jpesl ey} and |b| the
wards of ©od (great and mighty is Hel), **Haw many signs there are in
the heavens and in the carth which they pass by, lucning away from
them!' s by oy Lplc Ay u..'-_,".d, .__,I_'___il Va al o LJ,',_f’:-F"’T‘hE

Our an-reader will be included in this verse because il is the Crur'an
which explaing these signs in the heavens and the carth and when be
passes by them wiout being affected by them he is |in effed]
turning away fram thery. For this reason it is said, “When a man
who is not endawed with characier-iraits taught by the Qur'an reads

M Omranhd.

7 Chur'an 14:]2. an Qalran 1] |, M Quran 6123,

2 Cur'an 21:1. The compleie verse is: “The time of reckening is doawing neat for
preaple, yet they arg hondbess gnd tum away,”

I Qur'an $3:29. S Qurand®]l, 3 Quean2TE 1w Quran 1105,
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i, God (exalted is Helk: asks: 'What is yout relationship with My
speech, sesing that you arc (urning away from Me? Leave aside My
speech if you do nat tuen to Me in repentance '™
A sinner, when he reads the Qut’an repeatedly is like ane who
{merely] reads the writing of the king several times cvery day; the
king has written Ie him in order to niake his kingdom prospetous,
whereas he is engaged In ruining it and is content with [mere] study
of what is written. Abandoning the siudy of it while at the same Hme
oppasing the king's order would not scem ta be jesting with him and
would not incur the hatred [of the kingl. For rhis reason Yasuf Ihn
AshEl said, "l certainly intend to tead the Qut'an, but when |
remermber that which isin it 1 fear God's hatred and abandon it in
faveut of glorfication of Him and praying for His forgiveness.”
Those who tucn away from acting according to the Quran are
Intended in the words of Gad (great and mighty is He!), "They [i.c.
thast #ho were given the Book prior ta the Quc'an] theew it [i.e, the
covenant] away behing their backs and bartered it for a paltry price™
Ll o L0 85 o sl ol sl oy g s ) T Forthis reason
the Messenger of Goed ({may God bless him and greel himl) said,
“Read the Quran s long as yout minds are in agreement with it
and your feelings ane receptive 10 it, When you are in disagreement
with it vou are not [really) reading it." — in a certain Tradition [is
this variatinn]: “When you are in disagreement with it stand up and
siop reading it." ™ God (exalted is He') said, *'[Believers ate only]
those whose hearts are smillen wath awe when God's name is men-
tioned and whose laith it sirengibened when His signs are recited to
them and wha put theic trust in their Lord™ { pese ey 2050 51l
P s s Bt sl 64 e L 11} BT The Prophet (may God
bless him and greet himl) said, “The best man in respect of neading
the Qur'an is he wham, when you hear him reading it, you ser Fears
God [exalted is Hel}.""28 The Prophet {iay God bless him and greel
mim |} said, “One cannot find 2 ran to read the Qur'an who is more
desirabie than one who fears God (great and mighty is Hel).”
Qur'an-reading, ™ then it intended to bring to the mind these
states and ta make one art in accordance with the Qur'an; otherwise

T urap 3187

B Al-Bukchirl Fafiy. Fagi'il al-Qur'an, 37, laim, 28; Muslim, Sobdh, “lim, 3, 4
Ton Haabel, Muread, IV, 313

B (Qurasn B2, I8 lboMajs, Jumga, [qdma, 176 24 il isorm st o BE.
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the labaur spent in maving the tongue with the sounds of the Qut'an
i5 light. Far this mason a certain Qut’an-reader said, | read the
DQur'an to my spiritual director (shaykh). After the completion of
this reading when I returned to bim in order to read it a second time,
he rebuked me saying, ‘Yol have made the reading of the Qur'an ro
me a st duty: go and read it to God (great and mighty 15 Hell —
eonsider what are the duties He commands you o perform apd what
are the things He prohibits you,™" It is in this that [28&] the
Companions {may God be pleased with theml) sgre engaged in all
conditions and actions. The Messenger of God (may God biess him
and gteel him!) died leaving fin Medina)| twenty thowsand
Companions, #0 only six of whom memorized the Quran in ids
entirely; [even) in the case of two of these there is disapree-
ment. B Maost of the Companions uscd to memurize one sura ar
twe. Anyone who could femorte the [Sura of the| Cow 2 ang
the [Sura of the] Cattle 21 was comsidered one of their schalars,
One |of (he Companions| once came Jto the Prophet] to learn the
Que'an, [In the coupse of learning the Sura of the Eart hquake,

when he reached the words of God (great and mighty is Hely,
“Whoever will have done the smallest particle of good will see it [on
the Lray of Judgement], and whoever wili have done the smailest
patticl: of evil will also see it flaie fou. ., v lem s e Ly
e L a1 iy ha said, "This will suffice me" and refurned home,
The Prophet (may God bless him and greel himl) said, "This

T4 The 1dal numbec of companions of the Prophet when the latter died wAS One
hundred and fourtees thosend, of whom Puenty thowlinds mere in Madina. See
sz-Zabldi, op oo, 1V, 523,

1 The fous companions of the Prophet who Loe unanimously comsidered 10 haee
memerized the eotire fhur'an during the Prophet's Tifetitme are Ubiyy 1bn Ka'p,
Mu'kdh Ibn [abal, Zoayd lbn Thibit, knd AbT Yazid — all from ihe Heipers id nsdr)
fal-Bukhisl, Sofich, Fadi'l al-Qurtan, B The two SOmMPURENS CoMotening whose
memoTizitiun of the Qur'en in it entitery there is disagreement ate: Abg d-Dardi’ and
SM I Uhayd. Sew wx-Zabidl, ap. &, 1V, 513,

= Thiz is the serond surs of the Quian consisting of iwo humdred and eighiy-six
verees. Mincludes the well knomo Verge of the Throne (%2550

%3 Thix i the sixth sute of the Qur'an. It consions of ane hundred and siziv-five
NETARS,

4 I the mhorof ‘U thman, this 5 the Blosty-nitth surs of the Cur'an. W eonsintg
af'clght short verus, Thete iz Traditing Lhat this sure is cqual 1o 8 fourth part of the
Q' an in retpact of value, Soe [bo Huoba), Mooy, [T1, 147, 221,

s Cur'an M,
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man retuened being wne who has acquired the understanding af
refigion (frgéh ). ™ Assuredly a rare thing is that state which God
{grear and miaghly is He') bestows by favour vpon a beligwer's mind
just after his understanding [the meaniog of] a vwrse, As for fbe
mere muvenent of the tongae i recitatian, it is of little benefic.
Bather, ane who coeites the Qur’an with the tongue but lutns Away
fraro actimg |in aeordamee with ] is fit to be mtended |af in the
words of God (great and mighty is Hely, “Anyone whu tUIns away
fram By Bemipder [1.¢. the Quctan| will have a haed life, and op the
Day of Judgement ¥e shall raise him blind™ { e g0z 8 Lot o)
T i L [B] in the words of God,
*Ihus it v Chr sins came te yau and gou fargol them: im like
manner wifl you be fergotten on this day™ O ) PRSI SR I RS
e et ol 1 Y puforget them T means you abandaned them,
died not look at them. and did not cate about them, sinee 1o fall shacl
af an allair s said to have fergotten it
Kecitation of the £ur'an in s real sense is an activity in which the
tangus. the intellect and the mind all take pact. The part which the
tongue plays consists in cecrect pronuneiatian of lellers in a alow and
distingl manner. The pad played by the intellect lies in explaioing
the meanings. The pant which the mind plays s 1o acoept the
exhoriatinn given and o feel 43 o resubt of heing checked [against
Lhe Forbidden things) and obeying the commandments, Thus the
tungue i the exhorwer, the intellect s the translator Jof what it
understands of the exhurtation]. and the mind is that which accepts
the exhortaton.

19

The ninth mental task is the Qur'an-reader’s gradually rising o
state in which he feels that he is] hearing the speech of God from
Ciod [preat and mighty is Hell and hot fram hirself,

“Fhe grades of Qur'an-reading are three n number. The lrwest
grade is when a man supposes that he 1s reading the Quor'an (o God
tgrear and mighty is Held, standing in front of Him, and He is
lnrking at him and listcning to what he is reading. In this case his
mental condition is ene of begging [w Gad], praising and cntpgating
Him and supplicaiing Lo Him.

R Ahn Dawnd, Sumit, Ramadan, 9; Lbn Hanbal, Muermad_ [1, 165,
BT Cpurtan X124 28 Dur'an X L1G
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MENTAL TASKS (% URAN EC] 14 1108

The seeand grade is when o man views with his mind that {ed
igreal and mighuy is He'l is secing him, addressitng him with b
kindnesses, and seoretly convcrsimg with him with his gifts and
heneficence. $o his station 3 one of madusty. mimghilication, listen-
iy and whdecstanding,

The thind grade s when 2 man | feels tha he 15 seeing the Speaker
[ic. God| n the wpeech ie. the Chartan| and His accribates in s
seneenees. He does not think of himself. nor his Qutan cealing, nor
the relatien of diving gifls w0 him gy tho ope upan whom they wre
bestowed; rather he contines bis care 10 the Spweaker, anl concen-
tealeshis thaughr on Him asif he were cngrossed in the vison of {he
Speaker, being divested of thought uf anvthing other than Him. This
v the grade of those drawn near o Gaod Cad-meeeparrahiond, whibe the
prades preceding it lioe, the lirs grade and rhe scoand prade|
eanstilue the grades of people an 1he rygrhl Tesfrads wf-purainl; all
grades olher than 1hese |theee| form the grades of inattentive people
Caaf-plradfifdin ) des

It is of the highest grade of Churan-reading that Jafar [hn
Muhammid ag-Sddig " {nuy Cod be pleased with him!) tepareed
whien he said, "I swear by Gud, eertainly fnd (great and mighty is
Heli has revesled Himsell to men in His speech, bug thay do nok ses
Him ™ Onee Jafar apetienced an ecstatic state in his ritwal prayer
st that bie Bell Faimt; when he recovered he was told what happened
and witn asked Ly peaple concerning it cause: he replied, 1 was
eemstantly repeating in my mind the Qur'anic verse [which | was
reading inthat rituai prayer] uniil 1 beaed 1 From s Speaker, [2H7]
and then my body enuld mat remain steady hecauss [ saw His
Pawer” It os an a prade like this that ihe sweetnoss of Quran-
readiog and the plessure of scerel conversation with Cod become
intenue. For this reason o certain wise man saidd, 1 wserl to read the
Quran but did nat find the sweetness of i unil |1 recited it 2w if |
were bearing v from the Messenger af Guod Imay Ganl bless him and
greet him!f) reciting to bis companians, Then risiog 1a a stage higher

¥ These three groupe of propls represen] al-Lihazdli's classification of belevers
=spresally. For the Quetani classificaton of man in weneral ee supey. . 37,

S bwam dafar ay Saday was the cirgh of the lwche [mamn ol 1he Shiies, He
reccended hus Father, Mathgnmad #l-Bagir, 35 ImTm. He Plased mi pard in peltics. He
way velebhrared for hos pely and asceticiam, and f his knuwledge uf Tradioson and 3
Few cuher iniclicctial disciplines. Me diel in Meding in 148 AHATS A D S
an-Mamawl up, cir., 1, |44,
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THE RECITATION AND INTERPRETATION OF THE QUR"AN

than this L used 1677 recite the Qur'an as if I were hearing it from
[the angel] Gabricl {may peace be upon  himl} whe was delivering
it to the Messenger of God {may peace be upon himl). Then God
brought me to another stage — | pow hear it from its Speaker; at
this stage | found in the Qur'an such intense pledsirs and delight
that | eould nol restrain myself,

'Uthmén and Hudhayia (may God be pleased with them both!}
said, "If men's souls are putificd [from eyil gualities] they will not be
fully sanisfied with Quran-reading, [rather same thirst for it will
always remain]. They said this only because it 15 by purification
[rom evil qualities] that the soul riscs to the stage of viewing the
Speaker in His speech and His attributes in its sentences, Far this
reason Thabit al-Bunami®said, ' For twenty yeers I struggled lagainst
my lower soul in order to attain] the Quian [at its highest grade|
and [then] fot twenty years | enjoved the delight of iL.” By viewing
the Speaker alont — besides all else — [in Hiz speech] 2 man fully
obeys the wards of God (great and mighty is He!), " Then flee to
God™ a0 3 e, ™ and His (exalied is He!) ™ words, “Do nol
sct up any other god along with God'e! Wl dlar i 4 P* One
who docs not see God in everyihing sees something other than Him,
and if there is somcthing other than God to which 2 man gives
attention, this attention involves an clement of hidden polytheism
lush-shrik ai-kkai?). Rather pure monothcism tar-rawhid al-khali)
consists in sseing anly Cod (greal and mighty is Hetd in everything.

(o

The tenith mental (ask consists in the Qur'an-readet’s getting rid
of any sense of his ability and power™ and his looking at himselt
with the ¢y of salisfaction and purfication. ="

_ When the Qur'an-teader recites verses on promisc 10, and praisc
B S5 {BE: o5 h
¥ Abi Mubammad Thibit 1bn Aslem af-Bunlni (3. 18 or 127 A, K.}, 2 native of
Basts, wid & celebrpted Follower wad & Leastworthy tranmifber of Traditn, He
widertook el F-training and mortilicntiog (rdda wa mujihudal in (he recifation of the
Qur'an. 5ot 1bn Enjur 1" Asqalani. Fahdhdb er Takdhid, Hydoabed, Indla, 1251
AM- 1L HL

T} Cr'an 5050 ra i isomitied m BE. 215 Qur'an 51:51.
T s is baoed on the Qurn pic reese 1819

T macripiver of putity to oneel £l prohibited 16 the Qurenic et {53370 5o de
ol aseTibe purity b yourschves. He [ie. o] knows best him whe b cruly religheds.™
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MENTAL TASKS IN QFUR'AN-RECITATION

of, the pious he will nel view himself a5 one of these; rather he will
vicw those who have the most certain faith and those who ars the
mosl truthful in religion [i.e. the most devoul] and will hope tha
Gind {great and mighty is He!s will join him with them Iby raising
him 1o their spiritual stanes]. When he recites verses on divine
hatred and divine reproach of (he disobedient and these falling short
of [religious dutics] he will view himself hers wnd, fearing and
pityng, will suppose that he is the man addeessed and intended in
these verses, For this reason "Abd Allzh Ibn ‘Umar {may God be
Pleascd with them bath!) used to say in his prayer, " God, 1 seak the
fargiveness of You for my injustice and infidelity.” He was asked,
“[The meaning of 1his injustice is clear, but] what is the meaning of
infidelity here?™ In reply he recited the words of God (great and
mighty is He!}., "Surcly man is very wnjust and uwngrateful”
o ok oy g, e

Yasuf 1bn Asbit was asked, "“What da you pray for when you nead
the Quran?' He replicd, “What [ pray for is thal 1 seck the
forgiveness of God {great and mighty is Hel for my shotlcoming [in
Qur'an-reading| seventy Limes.” 5ince he saw himeelf a5 one with
shortcomings in Qur'an-tcading, this became a cause of his nearnass
te God. For the man who views his 'distance’ ™ from God when 1n a
state of nearness (ke Him| is shown |by Hirm] ‘kindness” in his state of
fear [of Him| so that his fear leads hin o anolher degree of nearness
beyond the existing one. But he who views his tezrmess |te Gad|
while in fact being distant [from Him] is 'deceived" by a sense of
'sccurity’ [against God] which takes him even Further Ifrom God)
and lower than his present positon.

Whenever a man sees himself with the eye of satisfaction he
becomes veiled from God by himselF, When, however, he ctosscs the
limit of knoking at himsell and does nat see in his Quran-reading
anything except God (exalted is He!), then the secret of the invisibje
world is tevealed to him direcily. Abd Sulayman ad-Daram {may
God be pleased with him!} said, “'lbn Thawban promised his
brather [in respect of religion] te break his fast with him [at sunset],
but he delayed until dawn. Mext day his brather met him and

7 Qur'an 1434,

% The teema distanee Thwd), kindness {heif), deception Dmaks], murilg tamn)] gnd
veil (ML), ot beir derivatives oogut In the Chur'an sevecal fimes. In safiam they have
wequired sddithon sl significance Lod e wsed a5 lechnical ierms,
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THE RECITATION AND INTERFRETATION OF THE QUER'AN

complained, "“You promised mr to break your fast with me and then
broke the promise.” He replied, "'Had I not made 4 promise 10 you [
would nol have informed you of whal prevented me from going to
you. |What prevenied me was that) on performing the Evening
Frayer (gf-'atema) [ said to myself that 1 should perform the Odd
Prayer [Saia al-Wir)™ before going to you, since 1 did nat feel
sceure against the possibility of being overtaken by death. When [
became engaged in the supplication formula M of the Qdd Prayer 1
Felt T was being lifted 1o a green meadow where there were different
types of flowers trom Paradise. I was constanty locking ai them
until the day-break.”

These mystical intuitions can anly occur afier ane gets rid of one's
sclf and does not look at one's s21f with a sense of satisfaction and
purification, not at one's passion. Then these intuitions become
specific in accordance with the mental stale of the man receiving
therm. Thus when he tecites verses on hope, and his mental state is
dominated by a good omen from them, the image of Paradise comes
1o himn through mysiical intuition, as in the case of [bn Thawban just
mentioned, and he views it as if he sees with his gyes. But if lcar
dominates him [as a result of reading verses on punishmentl, then
Hell is shown Lo him through intuition so that he sees ils different
iypes of punishment. This is because the speech of God [great and
rrighly is He!] includes those verses which are kind and willy as well
as those which ate violent and forceful, and those which inspire hope
as well as those which are frightening. And thizis in accordance wilh
God's attributes, since amang His attributes are merey and kind-
ness as well as revenge and violence. Then, in accordance with the
Qur an-reader’s view af Quranic semences and of divine attributes,
his mind atiernates™ in different mental states jo.g. between the

B The Evening Prayer is the fitual prayer which i performed sfter the enpiry af the
fieree Fired fo 1he rifual proyer pecformed immedhately after sunsel. The peeticd during
which it can be perfarrned extends unisl davwn, but oo delay it lter than the frar thied of
the night 15 dizliked tmukniR] by the Shari'a, The Odd Prayer consists of three rakor
and is pecformed after the Evening Prayer; ita time alio exiends wntil dawn; 01
however, bener 10 pestpane it performance andil after midnight iT ene i alre o wike
up at that time — better becnuse 3 high degiree of coneeniration on desdion can be
wehicved g1 thal tine and becauss it can be joined with the Tahajjud Prayer, 2
4 P rEreqatary Atun | prayer to be perfarmed immediately afier midnight-

o1 This tupplicaton farmula, tegether with ity Englizh wranzlation, & cited in full in
Quaser. Salwpiics, p.

L Lk b Bomitted in BE.
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state of fear and 1he state of hope], and, according 1o zach of these
mental states, the mind is prepared for a myslical intuition appm-
priate to it and approaching it, since it {s impassible that the mental
state ™ of the listener will be different from 1hat li.e. the Qur'an)
which be heard, for in i1 are the speech of One pleased, the speech of
Ouc angry, the specch of the Beneficen, the speech of the Avenger,
the speech of the Most Pawedu), the Arrogant Whe need not care
Ifar anyone], and the speech of the Compassionale, the Sympathiser
Who does noL neglect lanyone].

L. {BE; 4'a,



CHAPTER FOUR

UNDERSTANDING THE QUR’AN, AND ITS
EXPLANATION BY PERSONAL OPINION
WHICH HAS NOT COME DOWN
BY TRADITION

SANIVERTEET ‘j-—L"‘ il g Ji‘,ﬂl o :I_Ju...._, wle & dj._p TS N_",\,..‘, s
Whoewrr copliing tae Chu'an scoording 1o hi [wreng) pertonal opindon
shall takz bis place n Hell. — prophsl Mubammad

The Probiem

You may perhaps ask: In the preeeding section you have magnified
the matter concemning the understanding of deep meanings al Lhe
Qur'an tasrdr af-Qur 'an} and concerning those peanings of it which
are unveiled (yrnkaskif) to people possessed of purified souls (ardab
ai-guiiih az-rakipya) [268]; how can this be praiseworthy sceing that
the Prophet {may God bless him and greet him!} has said, "“The man
who cxplains the Qur'an according to his petsonal opinion (&i-
ret vikti) thall take his place in Hell?™' ™ [Because of this prophetic
Tradition| peaple expert in the cutward exegesis of the Que'an (zakir
ai-tafsir) have reviled the 5ilfis, i.e. those exegetes® who subscribe
1o sulism, and who® interpreie (ta ‘wif) certain Quranic sentences
contrary to the explanations given by Ibn "Abbas and othet exegetes;
the revilers maintain that these interpretations [lead to] infidelity. IF
what the proponents of outward exegesis have said is correat, what is
the meaning of underslanding the QJur'an without memorizing their
exegesis? IF [on the other hand] what they have said is nol correct,
what is the meaning of the Prophet's statement, “The man who
explains the Qur'an accurding to his persanal opinion shall take his

place in Hell7™ e ——— e — ——
4 AL Tirmldhl, Siemen, Tabslr, 1. s oxensll THE wnd MEH: ..;u:v-ll?-
B E g, Abd ‘Abd wrPabmin ai-Sulamy, AbG Nagr s $eordj, al-Qoshayri, eod
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UNDERSTANDING THE QUER AN AND ITS INTERFRETATION
Exlstanww of Deap, Hiden Meanings of (Jor'anie Vensy

(T2 reply 10 your question] know that the man who imagines 1hat
the Qur'an has no meaning except that which the cutward exepesis
has translated |and deseribed| is acknowledging his own limilations;
he is right in his acknowledgement [because he knows coly this
measure and is not aware of that which lics beyond 1his], but is
wratig in his judgement which places all olher people on the same
level as himself, :

The truth is that prophetic Traditions (akhbar) and statemenis of
the Prophei’s companions and of ather pious Muslims in eady Islam
{@rkar) prove that for men of understanding there is wide scope in
the meanings of the Qur'an. Thus ‘Al {may Ged be pleased with
him!) said, “except that God bestows understanding of the (ur'an
upen a man. " If there is no meaning other than that which is
related [from [bn “Abbas and other cxegetes| what is that under-
standing of the Cur'an [which is bestowed upon & man]¥ The
Prophet (may God bless him and greer himf} said, "Sueely the
Qur'an has an outward aspect, an inward aspect, a limit and a
prelude.” This is also related by Ibo Mas'id on his own authority
and he is one of the scholars of Qur’anic explanation_ [IF thers are
no meanings of the Qur'an besides 1he cutward ones|, what is the
meaning of ils outward aspect, inward aspect, limit and prelude?
*Ali {may God show tegard to his facel) said, “If | so will [ can
cerlainly load seventy camels with the exegesis of the Opening Sura
of the Book.” What then is the meaning of 1his statement of * AT},
when the outward exegesis of this sura is extremely short ™ Jand
tan be set forth in a lew pages]? Abu d-Darda’ ™ said, '"One
cann [fully] understand the religion until one sees the Quc'an frem
differeni perspectives. " A certain religious scholae said, “For eYery
Qur'anic verse there are sixty thousand understandings |comprehen-
sible to man]. The understandings of it which remain [incomprehen.
gible to man] are  even  more 1han these in number.”” Another reli-
gious scholar said, “The Quran EMICOMPAsics  SCyanty-seven

sl-Kishini See nz Zabidl, op. cir., IV, 526; Muham ot Abul Quasem, “Al-Ghazifl
in Defence of §aflun [t tpretadion of the Qur g™, see, I{ferthcomingh.

W7 This saying of Allis cited in its full fofm in the preceding chapter.

B SN hmarei]

@ Abi d-Derdi® Uwsynar ol Ao (d. 32 4.H b, 5 compaakes of the Prophet,
embruwad [usmin 2 A H. e was praised by the Prophat ior bia vigeroes fighting aL

Ubud (3 A_H.). Chnsacther oecasswm ihe Prophet called him “the wice mab {kgkim) af
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THE RECITATION AND INTERPRETATION OF THE QUR"AN

thausand and two hundred forms of knowledge, since every Qur'an-
ic sentence constitules one form of knowledge. This number is
multipied by four times, since each sentence has its outward aspect,
inward aspect. limit and prelude. Repetition of the verse, “Ln the
name of God, most Geacious, Bver Mereiful i o0 Gl 2%
by ihe Prophet (may God bless him and greet hlm!} twenty times
could nat have been for any reason other than that he was pondering
over its deep. inward meanings; othetwise its translation and its
outward exegesis are 5o obvious that one like the Prophet would not
be in need of Tepetition. Ibn Mas'id (may Gid be pleased with him!}
said, “Cne who intends to acquire [the carc principles of] Lhe
knowledge of the ancients and the modetns should pender over the
Quran. This knowlcdge is something which is not achicved by its
mere gutward exegesis, ™

In shert, all forme of knowledge ate ineluded in the works of Gaod
(great and mighty is Hel) and His attributes, and inthe Qur'an there
is an explanation of His essence, artributes and works. These forms
of knowledge have no end, but in the Quran there is an indication
(ishara) of their confluence. Penctrating deeply into the explanation
of the Qur’an by stages amounls 1o the understanding of the Quran;
mere outward exegesis® does not lead to that, The truth is Lhat to
everything pertaining to reflective and intelleclual matters which has
become ambiguous to men of reflection and in which people have
differcd, there are indications and implications in the Qur'an which
can be grasped by men of understanding. How can these ind iations
and implications br completely conveyed by the translation of ils
oulward meanings and by Uis [outward] excgesis?

This is the ccason why the Prophel (may God bless him and greet
hital) ordered, “Read the Qur'an and seek to know its [deep],
strange meanings [by cliciting and understanding].” He {may God
bless him and greel him!) also seid. in a Tradition related by Al
{raay God show regatd (0 his face!), “I swear by Him Who has senl
me as a prophel in accordance with the requirements of 1ruth 2nd
wisdom, sutely my community will be split up Into seventy-twe sects
all of which arc misguided™ themselves and misguide athers by
calling thera to Hell, When this state of affairs comes about you

my eammeunity.” He iransmitted many Traditions. Sec Dan Hajar, op. cir. 1], 46.
0 Cur'an 11, W skt e THE: ath i
AL e Bl gl Al (BE: e )
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must adhere to (he Book of God (great and mighty is He!), for in it
lies the message concerning those who were before you and the
message conserning what will happen after you, and the judgement
of all that happens among you. Anyone of [even] the most powerful
men whe contradicts it is severely punished by Ged {great and
mighty is Hel), anyone who seeks knowledge from a source olhet
than it 15 lod astray by God {greai and mighty is Hel), It is the strong
mapc of God [which man should grasp ficmly), His clear light {in
which man should walk in ail aspects of his Jifel, and His useful
means of healing [of man's spiritual diseases);™ it is a protection
for one who holds fast Lo it, and 2 [mecans of] salvatiun for one whe
follows it it i mot disterted 50 that it needs to be set aright, nor has
it devigted s0 that it needs to be brought t its normal staie; its
wanders are never exhausted, nor docs much-repeated recitation of
it make it o}d.” [289] — 1o the end of the Tradition.™ In a
Tradition narrated by Hudhayfa it is mentioned that when the
Messenger of God (may God bless him and grect him!} informed
him of the disagreements [among Muslims] and 'their splitting inta
sects which would oecur after his time, he said, "1 enguired,
“Mcssenger of God, what do you command me to de should | meet
with thal [unfortunate state of affaire]*” He replied, "Learn the Book
of God, and aet in accordance with its teachings, This is the way of
escaping from that [state of affairs].” " Hodhayfa said, "I repeated
that guestion to Lhe Frophet thrice, and he replicd thrice by saying,
‘Leam the Book of God (great.and mighty is He!) and act in
accordance with what is taught in it, fot in its lies salvation.” " ¥

‘Al {may Cod show regard to his facel) said, "One who under-
stands the Qur'an can thereby explain (he totality of knowledge.” By
this statement ‘Al indicated that the Qur'an implies the confluenee
of all forms of knowledge, [Abd Allah] Ibn “Abbas (may God be
pleascd with thern both!} said, in the explanation of the words of
God {exalted is Hel), “Whoever & granted wisdom has indeed been
gramted abundant good™?. % L o s Rl Ly e, T that
“abundant good” means understanding of the Qur'an. God (great
and mighty it Hel) said, "We gave Solomon the right understanding
ol ! & rm’ittlglr;i and upon each [of David and and Solomon] We htﬂowrd

l an
5 Ay Tarmidhi, Suman, [miin, 18; Abi Dawiid. Susaw, Supos. 1; S M Eja, Suman,
Fitan, 1T {with varation).
% Abu Dawdd, Suman, Sunns, 28, ot Qur'an 1269
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wisdom and knowledge'” ¢de y S 15015y Ll e Logaiy 9 Here
God has called what He bestowed upan both Sotomon and David
"knowledge and wisdom," but the prudence which He pave
Sclomen alone He explicitly mentioned as “right understanding”
and menliened it before “wisdom and knowledge”,

The matters [mentioned abovel, then, prave that in the under-
standing of the meanings of the Qur'an there is a wide range and
excessive width and that outward exegesis which has come down by
tradition is not the end of the understanding of the Qucan.

The Propbet's Probdbition of Qoran-cxpbamation nccording
to {hoe's Fersonal Opinion

As Tor the saying of the Prophet (may God hless him and greet
him!), “The man who explains the Quran according (o his personal
opinion.,.. "™ and his (may Ged hless him and grect him!)
prahibition of this kind of Qut'anic explanation, the saying of Abd
Bakr (may Gad be pleased with himi), “What eacth will bear me
and what sky will over-shadaw me if | say anyihing by my persanal
opinion when explaining the Qut'an?,” and other prophetic radi-
tions and statements of the Prophet's companions and of other pious
Muslims in early lslam on the prohibition of Cheranie explanation
by personal opinion — these were intended [a] gither to confine the
woderstanding of the Cluran to that which has come down by
tradition inag/) and to that which is heard [from authorities on
exegesis] (masmE’) and 1o abandon the eliciting [of meanings from
the texts of the Qurian listinba71 *and independer understanding
Uistigédl), or [b] to be something different. Il is certainly wrong to
believe that the purpose was 1o limit our understanding of the
Curan te only that which one hears and reccives from an authori-
Iy; and [this is wrong| for serveal reasons:

First, it is a stipulaiion that it should be heard from the [mouth of
the| Messenger of God (may God bless him and greel himb) and be
supported by a chain of narration going back (o him. but this is
sermething which applies only in the case of [a small] pan of ihe
Qur'an. As for the [cxplanation of the Quran] which Ibn "Abbis
and |bn Mas'id give from their awn undersianding. it should not he

™ yrem 2 TR
I Ai-Tirvosdbl, Finger, Tafair. 1. This Tradition in its full form ia cited in the first

pacagraph ofthia chapeer,
30 CF. Qur'n 4:83.
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aceepted and should be called ‘an explanation of the Qur'an by
Persond| opinien,” because (hey hawe not heard this explanation
from the Messenger of God (may God bless him and greet him!),
The same is true of other Companions {may God be pleased with
them!): [They tao pave explanations of certain Qutanic words,
without heating them from the Prophel; so their explanatians
should aleo be regarded as explanations aof the Qucan by pertonal
apinion|,

Second, companions of the Prophet and exegeles [who Nourished
after them] disagteed over the explanation of some Qur'anic verses:
they gave such varying explanarions of them that it is impossible to
reconcile them. It is impossible that all these confMicting explana-
tions were heard from the Messenger of God Imay God bless him
and greet him!); if one of them was in fact heatd the rest [which are
contradictory 1o i) must be rejected. Thus it is delinitely clear thar
on the meaning [of wotds of the Qur'an] every excgele came Lo hiy
own conclusions through his eliciting, linvestigation and personal
effort|, so thal they gave seven dilferent opitions concerning the
letters at the start aof some surat which are itnpogsible ta reconcile,
Thus a certgin exegete said that afif m ra 5 X are letiers from
the word ar-Rafardn 107 ). Another said that the letter alifin
stands far Atfgh 150, the letter ffm 1) Tor Jarif [wold ), and the
letter ra () for Rahim (+-=3); piher exegeles gave olher explana-
tions. Since reconciliation of these explanations is impossible how
can they all have been heard from the Praphet?

Third, ihe Prophet {may God bless him and greet himl} prayed for
Ibn *Abbas (may God be pleased with him') saying, “God, bastow
upen him the understanding of the religion and teach him the
inlerpretation (ta'wid) of the Qur'sn.” IT inlerpretation of the
Qur'an is something which is heard [from the Praphsat] like revela-
tiem and which iz preserved the way revelation is preseryed, whal is
the sense in specifying Ibn “Abbas in this case?

Fourth, God {great and mighty is He!) said,“ Thoe of them wha
are adept at eliciting the truth would knew s |real nalure]™
Syl — By ks verse God alfirmed the validity of

I These Atabic Teiler noour ar the sigit of five Qut'anic suras — yhe tenth,
chevenih, twelfth, fourteemih end fiftsenih. Aliotocsupra n 33,

3 Char'an &;83. This verscin "ol js: W hen thefe comes (o them any lidings bezring
PO MTUriY Lr dusing fear. they broit it about: w hopeas i Ay were Eoopeder i tis 1he
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eliciling measing by men of learning. And it is well koown that the
eliciting of meaning is something beyond hearing [{rom an autho-
tityi it has to do with one’s knowledge and understandingl. The
tulality of the stagements of the Companions and other pious
Fushimg in early Istaon on the mnderstanding of the Qur'an which we
have quated Labove| cantradicts this opinian. Thos it is false that
hearng [Frue wn authority] is a stipulation lar Qur'anic inferpreta-
tion. M is lawful for everyone to elicit meaning Irom the Qur'an
commiensurase wilth his understanding and the mit of his inetli-
Enc .
¥ Real Reasonw [or Problbtien of (ur'wn-explanation
actording t Ope's Personal Qpinlon

As For the promhition of explanation of the Qur'an by persanal
opinion. it s for ane of two reasons, One of them is that the persan
giving an explanation has an opinion [of his own] on a maiter, and
thiz opinion iz mtluenced by his nature (fad ') and passion (howd). So
he inerprets the Qur'an acearding 0 his opinion (ra 'y} and passion
in order that he may adduce an argument in favourt of his pucpose —
il he Uid not have that opinion and that passin that meaniong would
nod appear W him frem the Qur'an, ™ [This happens in different
venditivns. ] |a] Sometimes it happens  despite knowledge [of the
Shati'a|, a5 in the case of a man who adduces an argument from 2
certain Qur'anic verse for validating his heresy (&if'a) knowing
[well] that this s not intended in the verse, but by doeing this he secks
1o confuse his apponent,

[0] Somgtimes i happens to 2 man ignorant |of the basic
pringiples of the Shari'al, Rut since a Qur'anic verse can be
interpeeted [from two ot more perspectives| his undersianding
inchnes to that perspective which [2%)] suits bis purpose and that
aspect s gwen preponderance by his pwn gpinion and passion.
Thus it turns ont that he has explained the verse with his personal
apinion, i.e. his peesonal opinion is that which has led him to that
explanation. 1f his own epinien did ror exist the perspective [which
suits his purpose. and not the other] would nar bear such weight
with him.

Messenger and 1a these in aulhorigy amang {hem, su'r.zly1|1-|mu:l'them wha are sdept at
tliciting Lthe iruih. would ko us freal netece].™

= This 13 the pracewe of Shi‘ites. espreiadly the Bifinite, My'tazilities, {idiink,
Ahmadeyyas. und sme of 1he modernists in difleren! Muslim countoies, concerning
CYrLan 1p¢|;'1r'|; G e JeTRes
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[¢] Semelimes 2 man has 2 valid purpose fur which he seeks a
proot from the Qut'an, and he adduces 2 prool Tor that Trurpose
with®™ a verse in which, he koows, that purpase 15 nol intended. o
An cxample ol this s a man who inviies peaple w pray for
forygiveness of God just before dawn aond who adduces an atgument
far this from the words of ihe Frophet {may God Bless him and groet
himty, “Fat & meal just before dawn, For there is Blessing in this
meal." ®® e pives the impression (o peupls that the intended
purpose of this saying of the Frophet 35 remembrance of God just
before dawn ' knowing well that the purpose really iniended by
this saying is o eat food [just before dawn], Anether cxample is a
man who imvites people do stoive batd sagainst hardness of the mind.
Me says chatl God (great and mighty s Mel) ordered | Moses|, “0n 1o
Pharaoh; he has verjaialy iramsgressed pricvausiy™
Lo ad s " e % 0d, hinling a1 his own hearl, say: ‘This is
whal is meant by Pharavh [in this verse|”. This kind [of Qur'anie
explanation| is somelimes employed by some rebfipious preachers
fot pood purpases by embellishing their speeches and encoutaging
their audience |to the se purposes|, bui this is forbidden. Sometines
Shi'a BItinites emplay this [kind of eaplanation of the Qur'an] for
cotfupl purpases in order to deceive people and 1o invite them (o
their false school of thought and praclices (madhfob). To suppon
their |corrupd] npinions and [false| school, they bring down the
e ah te certain matters, knowing definitely thal these macters are
ncil meant b the Qur’an,

These [three| kinds of explanations, (hen, constitule ane of the
two reasons for probibitien of Cue'an-explanition by persanal
wpinien. The intended meaning of “persenal opinion’ woauld he the
corrupt persanal opinion suitable 1o one's passion and not correet
persnnal effort. Personal opinion includas thal which is walid and
thai which is corrupt, and that which is affected by passion is
somelimes specified with the name of personal opinicn.

¥ (BE: ). M v lw whichis aniced in MH.

M An.Mmdl, Susan, Niyam, I8, 1% I1bn Mije, Sunun, Styim. 12; Ion Hanhal,
Muorad T 377 477 R 3249

%1 Bemembranct of Ged jus) Weforc dawn 1 praised in thedur'an 3.17.

& Churc'an 20: 140

a5 Al-Gharali woale several hooks directed i whede or 10 part agaimat 1he Ehi'a
Batimites nr Ta [irices whowere identical with Tomd'Tiines and completely ¢ epoeed the
Talsing ol the e hevegica] beliefs. So¢ Cruasem. fowets, p. 19,
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The second reason [for the prohibition of Qur'an-explanation by
persenal opinien| is that [ibis prohibition applics fo] one who
hasiens 1o eaplain the Gur'an by considering the outward aspecy
li.e. the rules] of the Arabic language without knowing by heart
what was hieatd [from auithorities] and transemitted [from them], in
the cases of those verses which use strange Qur'anic words (ghara i
alf-Chur'an}, in the case of those verses in which ambiguouy lerms and
substilute words eceur, and in the case of those verses in which are
to be Found concisgness, emission, suppression of sords undersiood,
precedense {of 3 word from its proper place] and pulling a word ail a
place laier {than the appropriate ome]. Onc who, without being
prudent aL cutward exegesis, hastens o elicil deep meanings by
merc understanding rthe [rules of] the Arabic language makes many
mistakes and is included in the group of those who explain the
Qut’an by personal apinion. Then transmission [lrom an authotity|
and hearing [from him] are necessary for cutward exegesis hicst, so
that the cxegeie may. by rthen. be sate in piaces where mislakes are
likely to be made. After this, understanding will be wide and the
eliciting of decp meanings will be possible.

The strange words of the Quran™® which can only be undersiood
by hearing directly [from authorities] ace many. We should ke to
indigate @ number of them sa that one may seek information about
this (ype and know that it is nol permissible o negleat the
memerizalion of purward cxegesis firsl. There is no coveted object in
reaching the inward |knowledge] before being prudent at the
odtward. One who claims o possess understanding of (he decp
meanings of the Qurtan, without being prudent ar its gurward
£ACgesis, is comparable to a man who elaims e reach 1he upper part
af a house wilhour crossing its door, or claims to understand the
purpeses of the Turks from theit specches whereas he does not
understand the langnage of the Turks. |This i5] because outward
exegesis poenpies ihe place of learning the language which is needed
for understanding [the mezning] .

Several Qurtanle Sohjecty In whish Trspemlsion from
Authurities on Qur'amk Exegess Is Necvasary
_There are_many [Qur anie] subjeets in which hcanng directly

H2 A number of boaks cn this subject has heen pr-:-du:ed by Miwslim scholacs
faz-Zabidh, o cir. V. 52497, The besi of all these works i ar-Righib al-lpfahini's book
at- My fracde 7 Cermd of Qur'aen.
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[Teom auihotities] is necessary. [a] One of them is concisenass by
omission and suppression of words undersiond. Examples of ihis
are as follows, [I] The wotds of God (exalied is  Hel),
Tl bbb, s Dl e Wb s mizaning iSelon bt caes 4l
{We gave Thamid the she-camel as a clear sign; but they |i.e. his
people] did wrong to chemselves by killing ity. The man who looks at
the autward li.e. thz rules of] Arabic [of this verse] imagines that the
intended maaning is that the she-camel had ayes and not blind. He
also does not know by what [the people of Thatnad] did wrong and
whether (hey did wrong ¢ Fo others ot to 1hemselves,

12] The words of God {exalted is Hel), = oo s o 1,
et "W e e o thecause of their diskelief theit minds were
filled with love ol the calf). The word hebb (love) is omitted. |3] The
words of God (great and mighty is Hel Sy sl Ciess a3 L

Sl T e el e ey e e el e of yon
had inclined to the infidels but a licele) We would have afiticted you
with the intensified chastisement of those who are living and the in-
Lensificd chastisement of those who have died). The words of-uhpa”
and af-rawed are substiluted by af-haypdt and of-mawar, and all this
is permissible in eloguent language. _

[4] The words of God (exalted 33 Hel), “ rlaa Ly Mt o,
o bt N AP e WY el Gall e ™ {you ask the people
af the city wherein we were and the caravan with which we travelled).
Thus inboth, the word oAl is omitted 9° and suppressed as a word
understood, [3] The words of God {greal and mighty is Hel),
Yoy el g UM [t meaning 15 e el b s
ot figfie. the time of the Howr of the Doom| lies hidden to those
who are in the heavens and the earthh. Since a thing lies heavy
(thegulal T its knowledge lies hidden (khafips) the word meaning
hidden is substituted by the word meaning heavy, and 1he word
Ading is putin the place of ‘afd (1o}, and the teem abd (those wha) is
suppressed as understood and omitted. o

[6] The words of God {exalled 3s Hel), " = phoo sany
cpa M e W S (do you make it the gratitude of your
sustenance that you consider [the Quttan] as falwe? |7] The words of

AW Curan | 72589 M2 el oy whideh i omitted in BE and MH.

3 Qur'en 2193,

M Chirtan 1T TS, % Quran 1282, 4= e s emiptted in ZE.
I ol bl emitled s BE.
T wrpdne bpd b YggErarame W) 38 Qur'en 7267, 2% Qur'en 56:82,
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God (great and mighty is Hel), " tbop teviepa "9 e
seyih Je {Lord, grani us that which you have promised us
through the tongues of Your messengers’). The word  alsing
ltnngu:s] is omitted, |A] The words of God {exalted is Hel},
"l padiow MU dsurely We sent it fie. the Qur an|
down during the Might of Diecrees), By "'it” Gad meant the Qur'an,
withiul mentioning it before,

[9] God igreat and mighty is Hel) said, = —inblsls o
{urii! it [i.e. the sun| disappeared in the veil of ihe night}. By *'it”
God intended the sun, without memioning it earlienj10] The words
of God (eaalted i5 Hell, ™' lip il 9 msdemtle iyl y e pon 1yl g iy

el T e peuagla {those whe adopl patrons
ather than God [say]: We worship Them only thar they may bring us
near 1o Godd).

[11] The words of God {greal and mighty is Hel}, = ™ Ve i

cpud By Ll -:~“'m‘--'-.;r‘--hu-"--"'-:*- iy 3 Y
i S Ty meaning (50 3 e AlLalle gl m el O pgaid
R twhnt ails these people 1hat they do not even approach the
understanding of a4 speech? [They said:] Whatever good comes to
you is fram Ged, and whatever ills hefall you is from yourself). [f this
it not meant, these verses contradict the words of God ¥* preceding
them: “Tell them: Al is from God™?  ¢db w0 ¥ 0 2™ and
the Dadarite school of thought ' comes ta 1his understanding.

[B] Among the Quramic subjects in which transmission |from
authorities] it recsssary is inversion. For example: 1] The words of
God {exalted is Hall, = e by "™ e, i e (and The

LI

% Qur'an X: 194, 2 Qur'an 9T:1.

M2 Jurtan 38 32 This verse in ull sz “He iz, Selooen] said. ' preferred the good
thinga [of 1he werkd] 1o the cemembrance of my Loed wntil it i¢. the san| disspprared
inthe veli [ofthe night)," For moce infatmatien see Que'an 38:31-H.

M Quran gD ¥ Crur'and: 7983, LE L . which o oohied in MH.

1% Curend:-19

1% This was an carky Bereeal sehool of Jslemic theology founded by Mabad
pl-Juhant (4. 704 AT I almost dizappenred in the Ainih century when ils mein
dectrine were dncorparated into Mu'tarilsm. There were severnl groups of eacly
CQadarite, ons of which belicved than sl thad 8 good is Foom Srod Tt 20 thel b vl o
Fromn fnan himsel [ (W, Montgomery Wan. The Formarive Perod of fxfomic Thaughr,
Edinburgh. 1973, p, M. [isio this group that al-Fhagiil seems 18 have refeered here,
The ttenderd Sunnite view held by 11-Ghazili is thie God by His power determines il
happenings knd acts. including humamn »cts.

1 CQur'ands:l,
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Mount |291] Sinai). j2] [The versel, " b lepn 7" e,

N e [may peace be upon Elias!}. Some authorities have said
that [drs is meant here, because o the mezialof [bn Mas'dd is 1o
be found: ' el e = 0 (may peace be upon Ldrist),

€] Amang the Qurtanic subjects in which Iransmissien ffrom
aulhorities] it necassary is repetition which breaks the connection of
speech. Examples are: |1] The words of God {g‘r‘:at and mighty is
Hely, * v '5'1,_,,--.-1 LR T By T I L R R |
means: ._J"" P R e dpea el o ey 2 (those who call on
athers than God do nol follow any associates of Him except their
awn conjecture], |2] The words of God {great and mighty is Hel),
" .r-inﬁf'l\_)l|)l&.'ﬂi—-' L';.U-' uJi",.r' }_,-_-i.'..-' J':'H LT ST The
MeEATIng it Lpansil gt o o o |y (those leading men of
his people who weee haughty spake to the believers among those who
were reckoned weak ).

|D| Among the Qur'anic subjecls in which jtansmission [from
authoritics] 3s necessary, is the oecurrence of 2 word before or afler
its proper place. This i3 a place where error is made by people.
Examples of (his are: [1] The words of God {great and mighty is
He!), ™ et 1l ) G e oo WY T menning
s MW7 e el iy, Iwere it not for a word already gone
forth from your Lond, and a teem already fixed, their |i.e. disbelic-
vers'| punishment would have been inevitable [in this wotld).) If this
were not Lthe meaning the last letter of the word gfef would have been
matked with fatka, atin the case of the teern lizdm, [2] The words of
God {exahed is Hall, ™ e e ob ey MG bl
W i A e (they ask you conrerning 1L [ie. 1he Hour of Doom|
as if you were well acquainted with ith, [3] The words of God (great
and  mighty @5 Hel}, M e dle 2t e 80 b ol
gkl ol M (o them |ie. true believers] will ke given forgiveness
and honourable provision; as your Lord brought you [ie. Mu-
hammad| forth From your house [to 1ake up arms] in a righisous
cause). [Parts al] thiz verss are disjoined; its [sccond parl] tutns to a
preceding speech of God, ™ fand when joined with thal speech it
stamds thus:] " ol ce o b e et L LT T G M T e
booties of gaats have come to ol Since you were pleased ta come

B Quean T, W Quesn 1066, M 0eran 795 R M b e gl e
WPl N E kg e e il ey This is omwittesdin BE Lod MEH.
M (utao XE1FD. M5 Dur'an 1137, 1% (ur an B:4-5. "7 (e $:1.
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[from your house], while they [L.e. & party of the belicvers] were dis-
pleased. Botween these words is pul, as parenthesis, the command
to fear God and to do other things. Of this type are the words of God
(great anmd mighty is Hel], * aesld Uy Moy Gy bpp s

el T atil you believe in God, the One; c3cept Abraham's
saying tohis Father...}.

[E] Among the Quranic subjecls in which tfrensmission [from
authorities] is noosssaty is an amblguous expression (mebham). [t is
an expression with different meanings, and it may be a word o1 &
letier. Examples of ambiguous words are: ash-shve’. al-gerin,
al-umme, ar-rih, and the like.

God lexalied is Hel) said, ™ — Jo ol Spr ts ¥ &l e
{God seis ferih the example of a slave who is owned by & person and
has ne power aver anything). By the word skay’ (anything) God
meant spending cul of the provision given to 1he slave. God (great
and mighty s Held said, '*-a¥ (S sl e, Yo B s
Lo VR (G seds Torth the sxample of two men: One of them
is dumb having ne capacity for achicving anything), Skay ' (anything)
here means b enjin justice and rightecusoess. God (great and
mighty is Hel) said, |reporiing Khadir's™' words to Moses],
Y A e et G4 T you would follow me ask me
no question about anything), Here by sAay’ (anything) God meant
Lordly attributes {7ifdt er-rubdbiom), which™ are those forms of
knowledge about which it is not lawful to ask until the gnostic
('@rif} starts with them when he begins to be fit to recsive il God
(great and mighty is Hel} said, = sl s ol e e o e bals "™
(have they [i.e. disbelievers] been crealed by nothing, or ars they
their owm creators)? Shaye” {thing) here means creator. Sometimes it
is |wrongly] su pposed that this verse proves that a thing can only be

=,

"IN ur an b4 TR Quran 16: 75, ot {pran 16
H Al-Ebadlr is generafly bedieved 19 be n axdpt il ALEL}. Croe duy when the
prophet Mossd was preaching tothe Childoen of Leesel, by wis ached If there was any
man wier than be. When he cepbied io the begutive, God revealed to him that His pious
“serrant’ (zhd), be. - Khadir, was wiser than he, {al-Bokhaed, Fapih, ‘Iim, b3k, 16,
19, 44, Anbiyi®, bah, I7; Musiim, Sopeih, Faditil, trad. 170-T4; ar-Trimidhi, Swaan,
Tafalt Surs 18, b, 11. #ioes thereppon padd o rist Lo al-X hadir in order te lean from
i the derp. bidden b e ge which Geed had bertowed upon him directly me 2 mercy
[Cur'an 18:65). The conversation betweca Moses wnd al-Xhadir & put o the Qut'an
186002 For & discorsion o al-Ehadic sc AJ, Wensinck, “Al-Khadiz™, SET, pp.
23235 aq-Tabard, Tanikh, T. 18-S
M1 Chacnn 18: 70 M1 s {AE and MH: # 1, 4 Qar'ss 52:35,
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UNMCERSTANDING THE QUR AN AND ITS INTERFRETATION

created from & thing.

As for the word gariz (companion), ezamples of its belng am-
bguous are: [1] The wards of God (great and mighty is Hell,
MM e s el g Ny hig eampanion
will say: 1 have here his record ready. [And the verdict will be:] Both
of you, cast every infldel into Hell}. By the word gorin {companion)
Uod has meant the angel to be eptrusied with the infidel. [2] The
words of God (exalted is Hel}, ™ 28 50 el Loy caop i b
{his companicn will say: Lord, 1 did ool cause him (o rebel against
You; he was [far gone in error on his own]). By garin (eempanion)
{iod has meant Satap,

As for the term af-ummz it is applicable to eight meanings. Ak
kntmia means: [L] A growp of poople, as in the words of God fexaltcd
s Hel), " Gpaw WL st ie aey "M (e [ie. Moss| faund
arpund it [i.e. the spring of Midian] a group of peaplt who wers
watering [their Aocks[). |2] The followers of prophets, as 1n your
saying " ot W g e wl e o ' (wearefrom M fhe
followers of Mubammad — may Crod bless him and greet himl), [3]
A mao endowed with all forms of good and followed by mbers, as in
the wards of God (ezalbed 15 Hel), “ & Dbl S8 w10 00
{Abraham was indeed endowed with zll forms of good, humbie for
the sake of God} (4] Religion, as in the words of God (great and
mighty is Hel), ™ o g Whabaay Wb 30 (we have found our
fathers holding to a certain religion). 5] Time and petiod, as in the
wotds of God [great and mighty is Held, " sapwa wl 1 "8 frar g
detcrmined period); and in the word: of God (great and mighty is
Held, *  wl aws July " *{and remembered afier the lapse of a
period}. 16] Siature of a man. Thus it is said: ‘So-and-so is of & good
umma,’ ie. good stature. [7] A man wha alone follows a religion —

i Quransli 3. M Qoran 5027, T Cur'an 8.2,
e o M EE apd MH: - wlyfi. M Qur'en 16: 123 1 Cur'an 4332,

B Qurten 11:8. The complots verse b2 "L We haold back their [i.e. disbetievers|
panlthment fiow o determioed period, they moat wwedy say: Whan halds b bask?. Tuke
nafics, on e diy whan Bowlll ez upen ihem, it will nof be averted foom Lhem; rather
that which they wsed to rerock ahall sneem pads 1

18 Qur'ep 12:4%, The veree in full 3 "He of ihe two [companions of the prophet
Joszphin privem] wha bad been set free snd who Juow] semsenbered | after the Lupes of &
period, [that which had passed ttween Iensph and himl. exclwimed; Toan ket you koow
|&f & ennn i the prison who koows] the interprewtionn of e deam, s seed me [iobriog
iy heere ). " The swwy o koorph iy prrrated io theQuran 12:21-101.
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THE RECITATHIN AMND INTERFRETATION OF THE QURAN

o ont is his partner in following that religion. Thus the Prophet
(tnay God bless him and greet him!) said, '"Zayd [bo "Ame [bn
Nufayl will be pesurrected alone as an upema. ™ [8] Mother. Thus
it is ssicl, “This woman is the varma of Zayd,” i.e. mother of Zayd.

The term rézh has alse oocurred in the Qur'an in many meaniogs,
We do not like to profong [our discussion] by mentioning them,

Just &% ambiguity oceuts in words| =0 2lse il oeclrs in lohters,
Exarples of this ave: [1) The words of God {great and mighty is
Hell, " L v g w5 ¥ The firet g alludes to
Aawdfir which are the marydr. The meaning is: They raised, with
their hoofs, clouds of dust, The second A alludes to ighéra which is
al-maghiral subhan fa-wasapna bihi jansan. [The meaning is:] The
polytheisis gathered together, and the raiders 2t dawn raided their
gathering. [2) The words of God {exalted 15 Hel), ™ a2 o Loyl
el ff o adaal UM (We send down water from il, and We
bring forth with it fruits of every kind). The first A" (it} refers 1o as-
sabpdb (cloud) and the second AE' (it} io ai-mé’ (water}. Cases like
this are 50 many [in the Qur'an| 1hat they cabnot be countad.

[FI Among the Qur'anic matters in which transmission [from
suthorities] is necessary is progression in exposition. An example of
this is the words of God, " _rah o 0 g0t lae, o P (the
month of Ramad&n is the manth in which the Qur'an began io be
revealed), From this verse it has not become clear whether the sian
of revelation was at night ar at daytime, but it has bnmmc clear from:
the words of God (great and mighty is Hel!]. ORI R R

15} Tayd Ibn A fon Mufayl, o Mecesn snd Quraysh, died lbwt five years b-:l'-:re
the adwent of Isim. He was & damdf, 2 ket of (h it religien, the rellgson of the
prophet Abraham in 1 pariey which taught moenotbeism. Zapd had sbandonsd prgan
religion without embracing either Chrictinnity or fudeiam, because these did eod Te1min
the purity of Abraham's religiost. Fe erataformed his monohelee fuh laco slan: He
chjected (0 the eaisting praciies of femabe infaptlcide, wnd refused 10 oat the Tesh of
ankmalt wetrlBerd 16 idels, o Aleoghiered sithout inwikiog the neme of Oot God.
Periocuied by his (amnily on religious grounds. he tearelbed inosensch of (he irue religion
ax Far as BYuwvil, ond risited Syrip; in Buifa'y, in Balkh, s leamed monk predicied 10
b Ut Fise of 0 erue prophen L Mesea . Zaypd hureicd bach bue sad aswno ved wnd kilkad
by e Christinns whike cresaing the region inhebiled by the LakXhm iribe. According
o antl et iraditon Yayd had himadl predicted Muhammad's prophethood. Theu gh
b diets befoee Lilam, he dicd a5 & monotheist, His sen, Sa'id, mas ohe first convert to
Dilim from theclun of* 44T, See [bn HushEm, op. ai. , [, 222,32, Ihr Quinybe, o Gil.
P 5T, L34,

¥ Coram 10645, M Qur'an :57. X Qyrtan - A5

106}



LNGERSTANDING THE QUR'AN AND TS INTERFRETATION

Gl 13 g, certainly rovealed it fi.e. the Qur'an] in & blessed
night}. From this verse it has not become clear which night ir was,
but it has become clear from His fexalted is Hel) words,
R L W IR I PRy " fertainly revealed it [ic. the
Qur'en] during the Night of Decrees), ' Sommetimes, cobsidering
the nutward aspect of thess verses, one imagines that thers is djs.
aghcment among them.

This and the cases similar to this are included jn those Quranic
subjects in which only trapsmission and heari g ifrom authorities)
are of avail. The Qur'an, from its beginping to its end, is not devnid
of this kind of thing, becauss it was revealed in the language of the
Arabs and se it ineluded various characteristics of their speech, sich
A Comcisemess, prolongation, suppression of words understood,
amission, substitution of one word by anather, and ocourrence of =
word before or afier ils proper place, so that it may be able 1o silenee
the voice of the Arsbs ggainst it and be fully eloquent o them.
Anyone who is content with understanding the oubward aspect [ie,
the rules] of the Arabic language and who hastens to explain the
Qur'an without knowing by head the meaning trantmitted | from the
autherities) in these Qur'anic subjects, is designated a5 'a man who
explains the Qur'an by his persenal opinion," Such an explanation
is: He understands the best known meining of the lerm ymma and 5o
is naturally inclined to this meaning |«hen he finds the word used in
a versc|: hut when he finds it in another place he is inclined to thic
well known meaning which he heard |and understond from authori-
lies] [292] and abandons a thorough study of the transmission of it3
many meanings. Perhaps this is what is prohibited lby the Prophei]
nd not the understanding of deep meanings of the Qur'an, as has
alrcady bern discucsed, When heating lirom authorilies] is achieved
in [these and] similar Que'anic subjects, then one has mastered the
outward £xegesis of the Qur'an which is [merely] the translaiion of
its words. This, however, is pot sufficient for understanding the
teality of the meanings of the Qur'an.

The distinction between Lhe reality of the meanings of the Qut'an

1T Qur'endd: 3 18 Qur'apn 97:1.

% The tremoentony excelisnae of the Blght of Dwtremes is pat in Qur'smic vories
[(¥7:3-5¥; *The Might of Decrees B bether that & thowsasd maonths, Thereln decrnds
ahgels and the Spirit [ie. Gubrief} by the tommand of ther Lond [with their Lovd's
decrent ] coneern log every mutter. (It i all] peace, till the break of duwn "
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THE RECTTATION AND INTERFRETATION OF THE QUR'AN

snd ity purward exegesic can be undetstaod from an ezample; God
{great and mighty Is Hel) said, oo & 0 w3 oy by you
[i.e. Mubammad] did oot throw [the huodful of gravel at the infidels’
faces] when you theew it, but God threw it]. The outward ezegesis of
this verse is clear. 1ts real meanizg, however, i obscure, because it
affirms throwing and negates it |t the same time], nod thest appear
contradiciory unless it is understood that he [i.e. Mubammad] threw
from onc perspective and did not throw from ancther and that from
the péespective from which he did not throw God {great and mighty
I Hel) threw, Likewhe od (exalied iz Hell  said,
v Kol M ey sl " ® (Hght them; God will punish {hem at
your hands). When it is they [i.2. belisvers| who arc the fightere how
can God (glorified is Hzl}) be the One Who inficts puoishment? I
God (exnlted is Hell is the One Who inflicts punishment by moving
their hands what is the stnse in commanding them to Hght? The ceal
solution to this problem receives help from 4 vast ocean of forms of
knowledge ohtaived through mystical intuition Culiim af-mokd-
akafat]; outwand exegesis is of no avail. This solution consists in
knowing |ficst] the mode of the linkage between man's works and
the pawer ereated in him and [then] the mode of linkage between
this pawer and the power of God (great and mighty ks Hef), so thar,
sfter the clarification of many obscure matters, there will he
unveled to him the truth of His words {great and mighty is Hel),
““You did mot throw when you threw, but God threw.™

[f ome’s entire life is spent secking the unveiling of secrets of this
meaning and that which is linked up with those matters which
precede and thess which follow it one's life will perhaps be
exhausted Before fully knowing ol ™2 that follows that meaniog, A
study of the real meaning of every sentence of the Cur'an necds a
duration like this. Parl of the secret meanings of the Qur'an is
vertalnly upveiled to thoss ectablished in knowledge, in proportion
to the shundanee of diffscent forme of their knowledge, the purity of
thelr wouls [From vices], the Fullness of thele motives in pooadering

30 Qo B 117, This verse refim 10 0 sct at Bado (2AH ), the first great battle ln
[aluss_ When the wae wis io 11 fall coarse the Brophet tock  hundful of pebbhes and
threw i st the soemy, the Moccan tfidelt, A a mineie of the Prophet the pebile kit
b Ence of e [nfide) wod repnbted in the dimipishing of his mental tgoar sgalon the
Masitaw, For (he Qror' anie sovountof Lhe batib of Badr see {rucwn 8:1-50.

Ht Qur'an 14, ™I . whichixoen/tted in MH,
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[over the Qur'an], and their isolation for seeking [its meaning]. For
cach of these established in koowledge there i a Jimit in tisiog to &
grede higher. As for the full uovtiling of all the secret meaningy,
there is po coveted object in it, "If the ocean were to become the jnk
and {rees the pens [for wanscribing] the secrety of God's words
which have nc end, all the oceans would be exhausted before the
words of God (great apd mighty 15 Hel) came to an 2pd.' ¥ From
this perspective men differ in understanding [the sacret meanings of
the Qur'an] after shariog in the knowledge of outward exegesds, wnd
it is necessary to understand first the outward exeqesis.

An cxzample of this is the understanding of & certain Ul (ba'd
arbab al-quigh) from the words of the Prophet (may God bless him
and greet himl) during hls prosiration, “1 seek the protection of
Your pleasure from Your displeasure; [ scek the protection of Your
fargiveness from Your punishroent; and [ seek the protection of You
igaingt You. ] am unable to praise You; Yod are is You have
praised Yourself."* The,Prophct, being commanded (by God]:

wisly anly 5 (prostrate and [thereby] achieve nearness tw Me),
{prostruted] and, when he attained this pearness during prosteation,
sonsidered divine attribubes and sought the protection of an attd-
bute frorm apether — pleasure and displeasure arc two divine
attributes. Then, when his pearness to God increased including in
itself the first nearness, he rose 1o divine essence and said, I seek
the protectisn of You againgt You," Then, when his nearness o God
increased further as a resull of a ihing of which he felt ishamed, Le,
ter seek protection being on the bed of nearness, he took refuge with
praise, saying: "1 am unable to praise You.” Then when he realized
that this was a shortcoming he safd: “You are a1 You have praisd
Yoursclf, " ae
These are thoughts exposcd (o those possessed of purified souls

M Cf Qar'an 18- 108,

¥4 Mualim, Lapl), S, 223 o Naai'T Sunen, fnd'Edha, 52, Tuhlra, 119; ot
Tirmbth, Swncn, Da'wild, 75, 112; Abd DEwid, Sumer, i, 148 The MEjs, S,
Igime, ILT.

¥ Qur'an W19,

M This b al-Ghacal's citation of & cortaln Q13 und arctand g of Lhe Tradition
andar compid eration . M himeelf huo mmch dotpeit psderptanding of it. 13 dicated n
the 30 beeq ot puragrapi of the bext, Fia bt dsewmes th i Tradbion o bix fredkeir,
. H.Aﬁﬁu:hhmﬂmﬂﬂﬂaﬁldhhnmmﬂudhw&nijhhk
Luma’, p- 113, Al-Gharili serd o b nfloeoeed by him.
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li.e. petfect 3Efis]. They have further depths which consist  in
understanditg the meaning of nearness to God and its specificatien
with prostration, and undezstanding the mesning of sseking prutec-
tion with one divine attributz from another and the meaning of
seeking protection with Him against Him. There are many secreis
here, but outward excgesis cannot guide us to them. They are not
opposed 1o outward cxegesis; tather they complete it and conktitute
the essence of the Qur'an as apposed to its extonal aspect. They
form that which we arrive at for understanding the internal
meanings, not that which opposes the cxternal meanings. od
kpows best.

The Boek of Rules of Qur' an-recitation is complete. Praise be to
God, the Lord of all the worlds! May blessings 7 be upon
Mubammad, the last of all the prophets, upon cvery crexture
sclected from overyone of the worlds, and upon the family of
Mulemmad and his companions, and may God greet theml This
ook will, if Ged wills, be followed by the Book of favocations and
Supplications.® God is ihe One 1o be asked for belp; there 15 no
Locd besides Him,

" T ai e by (BB A MH: e Sy gl ).

4 This "Bnck' has abeady been trioalated by Kodro Hakamoss, ander the tithe
Gz o Proyer and pabbed n Tokyo, Jupan, o 197,
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