


& - d l  djb 

MEANING AND MESSAGE 
OF THE 

TRADITIONS 
(MA'ARIFUL HADITH) 

Volume Four 
Part VII & VIlI 

BY 

Maulana Mohammad Manzoor Nomani 

Completed in Urdu by 

Maulana Mohammad Zakaria Sanbhali 

Translatec ~y 

Rafiq Abdur Rehman 



CONTENTS 
PART-VII 

Marriage And Other Related Matters 19 
Rule & Traditions concerning Union of Man and 20 
Woman, And Off-spring during the Age of lgnorance 
It is Better to Have one Look at the woman One is 22 
Intending to Marry 
An Offer Should Not Be Made Upon Another Offer 23 
The Consent Of the Woman and The Position Of Her 24 
Guardians In Relation To It 
Marriage Should Not Be Solemnised in Secrecy 25 
Witness 26 
The Sermon of Marriage 2 7 
Mahr 28 
Felicitations And Supplication 3 1 
The Simpler A Marriage, The More Blessed It is 32 
Dowry of Fatima 3 2 
Walima 3 3 
Invitation of Walima Should Be Accepted 34 
Whose Invitation Should be Declined? 3 5 
Supplication at The Time of Couplation 3 6 
Couplation Must be Kept As a Secret From Others 3 6 
The urse of God is On The Unnatural Act 3 7 
Restrained Ejaculation 37 
Permission To Have Four Wives 3 9 
Justice And Equity in Treatment Towards Wives 4 0 

Divorce And Period of Waiting 43 
Most Disagreeable Act 44 



8 hieuning and A4essage ofthe Traditions Part VII 

Time And Procedure 4 5 
To Give Three Divorces At the Same Time is a Great 47 
Sin 
The Consequellce of  Three  Divorces And The 48 
Injunction of The Shari'ah 
Even a Divorce in Jest is a Divorce 4 9 
Divorce by A Man of a Deranged Mind 50 
A Divorce Under Duress is Null And Void 5 0 
Iddah 5 1 
Iddah On Death And Mo~lrning 5 3 

KITABUL MUA'MALAT 55 
(The Book of Affairs) 

Importance of Economic Affairs 5 7 
Clean Li\ ing And L.awfi11 Earning 5 8 
I lnpor tance  And Need  o f  M o n e y  in C e r t a i n  59 
Circu~nstances 
The Honest Traders Will be With the Prophets, the 59 
Truthl'ul and The Martyrs 
Diginity of Labour 60 
Agric~llture And Friut-Growing 6 1 
1,egitimate Wealth is Blessing 62 
Importance And Politeness in Monetory Dealings 63 
l'he Curse of Ill-Gotten Wealth 6 3 
Piety Demands Shunning, Also What is Do~~btful  67 
Gentleness and Forbearance in Money Matters 69 
Escellence of Giving A Loan, And Guidance 72 
Loan is Most Serious Matter 73 
I f  'There intention to Pay Back a Loan, God will, 77 
Somelio\\, f la\ c it Paid 
PI-actice of 'fhe Hol) Prophet &$ 79 

Usury 83 
Miscellaneous 9 1 

Buying And Selling 9 5 
A Fr~lit-Crop Should neither Be Sold Nor Bought Until 95 
it  is Read1 



Contents 9 

Crops of  Fruit Orchards Should not be Given on 97 
Contract For a Number of Years 
An Article Which is Not Happenings One's Possessioii 97 
At the Time of the Deal Should not Be Sold 
If Grain etc. Is bought. It Should fiot be sold Until 98 
Delivery Has been taken of It 
Forbidding Buying and Selling With a Man who is in 98 
Extreme Need 
Warning Against  Concealing The Defect of' A 99 
Cominodity Offered for Sale 
Undue Advantage Should Not be 'I'al<en Of 'The 100 
Ignorance of the Buyer or Seller 
Selling By Auction 102 
Hoarding And Excessive Profit Disllo\ved 104 
Price-Control 104 
Cancelling A Deal 106 
Cancelling A Sale Owing To a Defacting Good 108 
Cancelling A deal After It Had Been Completed 109 
Forbidding Swearing By The 'Traders 110 
Expiation For Swearing And Other Improper Things In 1 1 1 
Business 
The Trade W11ich is Not Carried on Cleanly is 1 1  1 
Extremely Bad 
A Kindly Advice Regarding Sale of' Ininiovable 112 
Property 
Partnership in Busiiiess 112 
Appointing An Agent 113 
Hire And Wages 114 
Letting Out of Land on Rent or Division of The Crop 1 15 
Between the Cultivator and Land Lord 
Accepti~g Ren~uneratioii For Dam. (Blowing). Ta'\\c.c.z 1 17 
etc. (Cliar~n) 

Borrowing 1 10 
Borrou ing of ;I Horse E3y the Prophet 119 
Misapporpriatio~i 122 

Gift 127 
A I-'resent Gcncrates Love and Removes Malice From 128 



10 Meaning and Message of the Traditions Part VII 

The Heart 
76 The  Guidance And Pract ice  of  The  Prophet  129 

Concerning The return for a Gift 
77 Gratefulness to Benefactors 130 
78 Articles Which Should Not be Refused As a Gift 132 
79 To Claim Back a Gift is Highly Disgraceful 133 
80 To Whom It is Forbidden To Accept a Gift 133 
8 1 Waqf (Charitable Fund) 135 
82 Basic Principles 135 
83 Will 141 
84 A Religious Obligation 14 1 
85 Claim of The Heirs Should Not Be Disregarded 142 
86 A Will Cannot Be Made In Respect of An Heir 145 
87 Punishment of Hell for Those Who are Unjust to 146 

Right-ful Heirs in Their Will 
88 Legal Administration 147 
89 Just And Unjust Rulers And Judges 148 
90 Honest Error of Judgement 150 
91 Rulers And Judges Who Heaven And Hell 151 
92 To Be And To Accept Bribe Is a Curse 151 
93 To Be a Ruler or Judge is A Severe Test 152 
94 Divine Help and Guuidance is Withheld From The 153 

Seekers of Power 
95 Some Guidelines for the Judges 154 
96 Evidence is Essential for A Claim 157 
97 The Ultimate Abode of Those Who Lay a False Claim 160 

or Swear a False Oath is Hell 
98 Even The Prophet's Decision Cannot Make Anyone 161 
99 else's Property Lawful 
100 False Swearing is The Worst Form of Sin 162 
101 People Whose Deositions Are Not Worthy of Trust 163 
102 System of Government 165 
103 Exhorting The People to Obey the Ruler, And the 166 

Ruler to Observe Piety And Be Just 
1 C4 Enjoining Upon The Rulers to Be Well-Wishers of The 168 

People 
105 The Doors of The rulers Should Always Remain Open 169 



Contents 1 1  

For the Petitioners 
The Order of The Ruler Should be Carried out 170 
Provided it is Not Against the Shari'ah 
It is Not Wise to Have a Woman as Ruler 171 
A Ruler Appoints His Successor to Leaves it to Men of 17 1 
Influence And Discernment 
Caliphate On the Lines of Messengership Only for 30 173 
Years 
Proper way of Counselling Kings and Rulers 174 
The Tyranny of Rulers is The Result of Our Own 174 
Evildoring, and Punishment From Allah 

PART-VIII 

Preface to The Urdu 
Foreword Perfection of 'Ma'arij' 
Some More Peculiarities 

KITABUL ILM 193 
(The Book of Knowledge) 

It is Fard for Every Muslim to Seek & Acquire 196 
Knowledge 
Those Who Do Not Know Religion Must Learn From 197 
Those Who Know & They Must Teach Them 
The Rank of Religious Knowledge & of Its Students & 201 
Teachers 
A Clarification 205 
Those Who Seek Religious Knowlede For Worldly 206 
Gains Will Go to Hell & Will Be Deprived of The 
Fragrance of Paradise Too 
The Example of An Unpracticing Aalim 207 



123 KITABUL E'TISAAM BIL 209 
QUR'AN WAS SUNNAH 
(Book of Holding Fast To 

The Qur'an And The Sunnah) 

124 Sticking to 13001, ol' Allah & Prophet's Tcacliing And 21 1 
Sliunning Bid'ali 

125 What is 13id'ah 212 
126 Adherence to Allah's Book & Teachings o f  The  217 

~rop11et & 
127 Like Allah's Book,  Tlic Su~ina l i  Too is Wa-jib to 219 

Observe 
128 The Prophet's & Conduct Alolir is i l i e  Best Example 22 1 
129 Obeying the Prophet &@ is The Only Way to Salvation 223 
130 Attachment to Sunnali During 'Tliurmoil 22 8 
13 1 Effort to Re\ ive Sunnah & Reform l h e  U~ii~iiali 229 
132 Prophet's Personal Opinioli In Worldly Matters 232 
133 Invitation to Piety 235 
134 En-joining What is Good and  Forbidding M'liat is Evil 235 
135 Reward for Invitation to Good 236 
136 Encouragement To Command Virtue & Forbid Evil & 237 

Warning Against Lethargy 
137 Conditions in Which Responsibilit! to Preacli is 242 

Waived 
138 Jihad & Martyrdolil 244 
139 A Clarification 255 
140 'The Sphere of Martyrdom 257 

141 KITABUL FITAN 259 
(The Book of Trials & Afflictions) 

142 Religious Decline & Trials Faced By The Ummah 261 
143 'Trial Through Wealth 265 
144 The Trials That Will Grow 268 
145 Signs of The Qiyamah 275 
146 Major Signs of The Last Hour 28 1 
147 Sun Rise Fro111 West, Beast of The Earth. Mischief of 281 



Contents 13 

Dajjal ,  Coming of  Imam Mahdi & Descent  of  
Sayyidina Isa 

148 Dajjal Supernatural Feats 2 84 
149 Coining of Mahdi 286 
150 A Cautionary Note 290 
15 1 The Shi'a Belief About Mahdi 29 1 
152 Descent of Sayyidina Isa 293 
153 Some Basic Facts 294 

154 KITABUL FAZAI'L WAL MANAQIB 307 
(The Book of Virtues & Excellence) 

155 Merits of Allah's Messenger & And His High Station 
156 Birth, Con~misioning, Wahy & Age 
157 Some Aspects of The Hadith 
158 His Manners 
159 Illness & Death 
160 Sayyidina Abu Bakr 
16 1 Sayyidina Umar Ibn Al-Khattab 
162 Martyrdom 
163 Merits of The Shaykhayn 
164 Sayyidina Uthinan 
165 Sayyidina Ali 
166 Sayyidina Ali's Martyrdom 
167 Merits of The Four Khalifas 
168 A Fact About Their Excellence 
169 The Remaining of The Ten Given Glad Tidings 
170 Talhah Ibn Ubaydullah 
17 1 Sayyidina Zubayr 
172 Abdur Rahman Ibn Awf 
173 said Ibn Abu Waqqas 
174 Sa'eed Ibn Zayd 
175 Abu Ubaydullah Ibn Jarrah 
176 Excellence of The People of The Prophet's House 

(His Wives And Children) 
177 The Pure Wives 
178 The Honour of Being Prophet's Wife 



14 Meaning and Message of the Traditions Part 1/211 

179 Sayyidah Khadijah 
180 Marriage 
181 Children 
182 Characteristics of Sayyidah Khadijah 
183 Her Excellence 
184 Sayyidah Sawdah Bint Zam'ah 
185 Sayyidah Ayshah 
186 Characteristics 
187 Merits 
188 Scholarly Excellence 
189 Oratory 
190 Sayyidah Hafsah 
191 Sayyidah Umm Salamah 
192 Children 
193 Merits 
194 Sayyidah Zaynab Bint Jahsh 
195 First Marriage 
196 Walimah (Wedding Feast) 
197 Merits 
198 Death 
199 Sayyidah Al-Hilaliyah 
200 Merits 
201 Sayyidah Juwayriyah 
202 Merits 
203 Death 
204 Sayyidah Umrn Habibah 
205 Worthy 
206 Death 
207 Sayyidah Safiyah 
208 Merits 
209 Death 
2 10 Sayyidah Maymunah 
21 1 Merits 
212 Death 
2 13 The Prophet's & Children 
214 Sayyidah Zaynab 
2 15 Marriage 



Contents 

216 Merits 
217 Death 
218 Children 
2 19 Sayyidah Ruqayyah 
220 Sayyidah Umm Kulthum 
221 Merits 
222 Death 
223 Sayyidah Fatimah 
224 Children 
225 Merits 
226 Death 
227 Sayyidina Hasan Ibn Ali 
228 Birth 
229 Khilafah 
230 Death 
231 Features 
232 Merits 
233 Sayyidina Husayn Ibn Ali 
234 Merits of Both Brothers 

23 5 Excellences of The Companions 
236 Sayyidina Hamzah Ibn Abdul Muttalib 
237 Merits 
238 Sayyidina Abbas Ibn Abdul Muttalib 
239 Merits 
240 Children 
241 Death 
242 Sayyidina Abdullah Ibn Abbas 
243 Merits 
244 Sayyidina Ja'far Ibn Abu Talib 
245 Merits 

t 246 Sayyidina Zayd Ibn Harithah 
247 Merits 
248 Martyrdom 
249 Sayyidina Usamah Ibn Zayd 
250 Merits 
251 Death 



I6 ,bletrt~ing trnd iz.fesscrge of'the Trtrci'itions Ptrrf FlIl 

252 Sayyidinah Abdullah Ibn Mas'ood 
253 Merits 
254 Death 
255 Sayyidina Ubayy Ibn Ka 'b  
256 Merits 
257 Sayyidina Abu Hrlrayrah 
258 Mcrits 
259 Sayyidina Abdullah Ibn Umar 
260 Merits 
261 Death 
202 Sayyidina Bilal 
263 Merits 
204 Sayyidina Anas Ibn Maalik 
265 Merits 
266 Sayyidina Salman Farsi 
207 Mcrits 
268 Death 
269 Sayyidina Abu Musa Al-Ash'ary 
270 Mcrits 
27 1 Death 
272 Sayyidina Abu Ayyub Ansari 
273 Merits 
274 Death 
275 Sayyidina Ammar Ibn Yaasir 
276 Merits 
277 Martyrdom 
278 Sayyidina Suhayb Roomi 
279 Merits 
280 Death 
281 Sayyidina Abu Z a r r  Ghiffari 
282 Merits 
283 Death 
284 Syyidina Mu'az Ibn Jaba l  
285 Merits 
286 Sayyidina Ubaydah Ibn Samit 
287 Merits 
288 Death 



Contents 

289 Sayyidina Khabbab Ibn Al-Arat 
290 Merits 
291 Sayyidina Sa'd Ibn Mu'az 
292 Merits 
293 Death 
294 Sayyidina Abdullah Ibn Salaam 
295 Merits 
296 Sayyidina Mus'ab Ibn Umayr 
297 Merits 
298 Sayyidina Khalid Ibn Waleed 
299 Merits 
300 Death 
301 Sayyidina Amr Ibn Al-Aas 
302 Merits 
303 Death 
304 Sayyidina Abdullah Ibn Amr Ibn Al-Aas 
305 Merits 
306 Death 
307 Sayyidina Abdullah Ibn Amr Ibn Hizam 
308 Merits 
309 Sayyidina Jabir  Ibn Abdullah Ibn Amr 
3 10 Merits 
31 1 Death 
3 12 Sayyidina Zayd Ibn Thabit 
3 13 Merits 
3 14 Sayyidina Ja r i r  Ibn Abdullah Al-Bajali 
3 15 Merits 
3 16 Sayyidina Hassan Ibn Thabit 
3 17 Merits 
3 18 Sayyidina Abu Sufyan 
3 19 Merits 
320 Sayyidina Mu'awiyah 
321 Merits 
322 Death 



MARRIAGE AND OTHER 
RELATED MATTERS 

In the Age of Ignorance, before the advent of the holy Prophet 
&, many forms of matrimony and practices of having children 
were prevalent among the Arabs, some of which were, positively, 
hateful. Of these arrangements, one was correct, in principle, and 
dignified. The sacred Prophet & adopted it with suitable changes 
and rejected the others as sinful. 

The form of Nikah (marriage) enjoined by the holy Prophet a, 
by his sayingsas well as practice, was that the proposal was made, 
on behalf of the man, to the parents or guardians of the woman, 
and if thy found it suitable, they accepted it, after obtaining her 
consent, if she had come of age, and, on the basis of their own 
good judgement if she happened to be a minor, and had her 
married. This method, obviously, is most appropriate. 

Since the real responsibilites accuring from marriage devole on 
woman and she has to fulfil them throughout her life, her voluntary 
acceptance has been made necessary. Yet, at he sametime, it due 
consideration of teh dignity of the fair sex, it has been provided 
that the betrothal and wedding of a woman should be settled 
through her elders and it is they who should give her in marriage. It 
would, indeed, not be consistent with feminine honour if the 
woman arranged directly whose wife she was going to be and came 
up to give hereself in marraige to someone. 

Besides, the effects and consequences of a woman's marriage 
are, generally, shared by her family, the elders, too, have, to an 
extent, been given a say in the matter. It was, also, quite possible 
that if the whole affair was left in the hands of the woman and the 
elders were kept aloof, she fell a prey to the deceitful overtures of 
the wooer and made a wron choice. For these reasons, it has been 
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thought better and wiser that, leaving aside the exceptional cases, 
the marriage of a woman was settled and performed through the 
agency of her elders. 

Another itistrliction. in this regard, is that if the man has not yet 
seen the woman with whom his marraige is going to be arragned, 
he should see her, if possible, b e f ~ r e  the .offer is made so tliat he 
may not be disappointed in the end. The object can, also, be 
gained, in some degree, by the girl being seen by a few reliable 
ladies of the man's family. 

Yet another thing is tht if a request has already been made, 017 

behalf ot'any other man, for the hand of girl, a proposal should not 
be made for her until the earler offer has been declined. 

It, also, is essential that marriage was not be contracted in 
secrecy. It ought to be celebrated poenly, and in the presence of 
sonle persons who iiiay act as a witness to it. Prefeably, niarriage 
should be performed in a mosque. It is . further, confirnied by the 
practice of the holy Prophet & tliat a sermon was delivered on the . 
occasion. 

Theroffering of Mahr (dower or marriage-protion) from the 
side of  the man to the bride, too, has been prescribed as  an 
essential part of wedding. 

Rule And Traditions Concerning Union 
OofMan And Woman, And Off-Spring 
During The Age of Ignorance 

6, , , dd.iCL;;i+jiJi j ( i & L z j ~ ~ t + ~ p ~ h t j , ~ ; t ( \ ~ v y / \ )  c - .  
6: ' ,>, ,, p L$+ GI ji Q,j J4>\ J! &>I +& i$i &GI t& , I& , 

> > >  &)i > '& vf>y Jg $3, &&>I\ t&j 
, , , , ,, 

8/,1 ' 3 I * +" g \&{ +" $j g j j  q+*j & &J+G d$ J! 
\i, g j j  $ ~ i  && ,;,j & & J4>, A,,; & 

,& JgJI \I& d'$l %, 3 u; # ,  AIi @- I ,  klj 6 g c. ,c. , 
> > I I / ,  > 

;fy'\ & L+~J ;gl $6 &$\ t&,j cGy, 
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(LS+\ @\JJ) .i$l 
( I  67211) It is related by Sayyidah Ayshah L p  5 4 ~  that "four 
forms of  ~iiarriage, i.e.. ~ ~ n i o n  of Inan and wolnali were in vogue 
in the Age of  Perversoin. One was what is practiced today as 
well,  i.e., a request o f  his daughter  o r  ward and tlie latter 
marriaed her to hirn on the settlement of an appropriate Muhi*. 

"Another way was that wlie~i the wife of anyone had finished 
her monthly course, (it is a time when the fertility o f  a wornan is 
higher), he would tell her to invite such-and-such a man (of  
superior birth or status) to have seuxal relations with her, (and, 
thus, try to concieve a child fiom him). The husband used to 
keep away tYo11i her until she had concieved and would Iiave sex 
with her only wlie~i tlie signs of pregnancy had appeared. All 
this was done with tlie object of  obtaining a son of' noble birth 

1 
and possessing good qualities. I t  was called Niktrh Al-lstibda . 

"The third method was that a group of men, (the word 11szJ in 
tlie text is Rcrhr which denotes 'less than t e i~ ' ) ,  approached a 
woman, and each of tlie~li had sex with her, (and it took place 
with her consent), and if tlie womali beca~iie pregnant, and ave 

0.  The abnoxious custom was prevalent among some tribes of the Arabs during 
those days, It was like this: Suppose a low-class Inan wanted his son to bc 
brave, strong or handsome, he would tell his wife to have sexual relations with a 
Inan possessing a si~nillar quality so that she might concieve fro111 him and the 
son that was born to her was like the Inan who had fathered him. It is called 
istibda' in Arabic and was very much similar to the practice of N~goy eyisting in 
the ancient Hindu society. The details of it are given by the founder of Arya 
Samaj, Swami Saraswati, in his well-known book, Sutyurth Prukush. 
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birth to a child, she called all those men, and, (according to the 
custom), none of them could refuse to come, and when they had \ 

collected, she would say to them: 'You know what happened (on 
that occasion), and, as a result of it, this child has been born to 
me.' She would, then, identify whosoever of them she liked as 
the father of the child, and it was acknowledged as his child, 
and he could not decline to accept it. 1 

"The fourth was that a woman used to have seuxal relations 
with several men, (and) there was no restirction on anyone. 
These were the prostitutes, on the doors of whose apartments 
there used to be a sign indicating that everyone was welcome. 
When such a woman became pregnant and a child was born to 
her, all the men who had sex with her would gather, and the 
specialists in the line were called in, and they, from the facial 
appearance of the child, would fix its paternity, and it would, 
then, become the child of the man, thus, named and he could not 
refuse to accept it." (After narrating all these forms of union, 
Hazrat Ayshah k+ $\ &J observed): "When the Holy Prophet 
& was raised up by God with truth, he abolished all the 
despicable and rotten coustoms that were prevalent during the 
days of Perversion, and (only the good and the clean) method 
remained which is, now, being followed." (Bukhari) 

Commentary: It can be imagined from the above in what filth and 
debasement the Arabs were immersed at the time of the raising up 
of the sacred Prophet @. 

It is Better To Have One Look At The 
Woman One is Intending To Marry 

(167312) It is related by Muhammad ibn Maslamah & that the 
Messenger of Allah & said: "When the Lord may put the 
intention of marrying a woman into anyone's heart, it is not 
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sinful to have one look at her." (Musnad Ahmad and Ibn Majah) 

J  >,, &,&\j$j$Jd8>!& 
, ,4 , J  r a J  ,I 9 6 ijz $i ~$ Ju 'v &J &+ # '+, 

-, -, I- .= - . 
(167413) Mughirah ibn Shu'bah & narrated When I made the 
offer to marry a lady, (or thought of doing so), the Messenger of 
Allah &!% enquired if I had seen her, and, on my replying in the 
negative, he said: 'Have one look at her. It will be helpful in 
promoting love and pleasantness between you." 

(Tirmizi and lbn Majah) 

Commentary: Marriage is a very serious matter and a life-long 
partnership. It should not be taken lightly and settled in the dark, 
but with open eyes. Correct information about the girl can, also, be 
obtained through trustworthy persons, specially ladies. Care 
should, however, be taken that it did not cause annoyance or 
inconvenience to the girl or her family, and, better still, that it was 
done without their knowledge. 

It is stated in Abu Dawood, on the authority of Hazrat Jabir &, 
that when he decided to make a request for marriage with a girl, he 
tried to see her, without her knowledge, and on the advice of the 
sacred Prophet 3, until he succeeded. 

An Offer Should Not BeMade Upon Another Offer 
J ) , ,  I C I ,  

y &, %\ ,&I JF> Ju Ju ;>$ &; 2 ( j  7 V 0 / t )  

(+, &,a\ r\,,) .a% ji & $ LA .-, L& , , ~ ; ( t  &2\& 
(167514) It is related by Abu Hurayrah & that the Messenger of 
Allah &% said: "No one should make a proposal (of marriage) 
against the proposal of his brother, i.e., any other person until he 
(the latter) weds (another woman) or withdraws the offer." 

(Bukhari and Muslim) 

Commentary: It shows that if a man has made an offer of 
marriage with a girl, it is not proper for anyone else to propose for 
her until the earlier offer has been rejected or taken back. 
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The Consent ofThe Woman And The 
Position Of Her Guardians in Relation To It 

$j &%I &,&I Jsj ~6 ~6 &Gi!> + ( \ , V ~ / O )  

(+ 0'3~) 
(167615) It is related by Abdullah ibn Abbas & that the 
Messenger of Allah @ said: "A woman who liar been through a 
husband ha5 a greater autliority over herself than a guardian, and 
the father of a virgin should obtain her consent regarding 
~narriage, and silence, too, is (a form of) consent." (Muslim) 

(+3 &J'=+J' 0'3~) 
&- J! J,j y,$;\ 

( 1  67716) It is related by Abu Hurayrah & that the Messenger of 
Allah & said: "A woman who has been through a husband 
should not be married (again) until she has been sounded about 
i t ,  and an i~nmarried woman should, also, not be married 
without her consent." 'The Companions &, i~pon it, enquired 
what woi~ld be the way of Icnowing whether she was willing or 
not." Her silence, (on being asked)." replied he Prophet &, 
"will denote her willingness." (Bukhari and Muslim) 

Commentary: The literal meaning of the word Aiyyim', occuring 
in the original, are 'a woman without a husband', but, in this 
Tradition, it denotes a woman who has separated from her husband 
after the marriage, or after living with him for sometime, either on 
account of the death of the husband or divorce. The same kind of 
woman has been described as Snij~yib in Abdullah ibn Abbas's 
na r r a t ive .  Abou t  s u c h  a w o m a n  it is  s ta ted  in  bo th  the  
aforementioned Traditions that she should not be married without 
her approval which call be expressed veriablly or by a clear sign. 
This is what H L I / / L ~  Tzl.rt~imcir, used in the text, denotes. 

As against it, Bikr -a 'maiden', a 'virgin' denotes gril who has 
attained puberty, but is still unmarried. About her, the rule is that 
she should not be married without her consent, but as, it is, 
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generally, difficult for a girl like her to convey her willingness 
through the speach or a clear sign, her keeping quiet when asked 
has declared o be the equivalent of consent. 

The purport of both the Traditions, in any case, is that the 
marriage of a woman who has come of age should not be 
performed by her guardian without her consent, no matter whether 
she is a maiden or has been through a husband. 

If, however, a girl is too young in years to decide for herself 
and a good match is available, and it is in her interest that she is 
married to him, her guardian can do so out of sincere goodwishing. 

It may be recalled that Sayyidina Abu Bakr &, had married his 
daughter, Sayyidah Ayshah y;c d,, to the Holy Prophet & 
when she was only six or seven years old. 

(pJldl~ q b  21 J 3 j l j  $3 &$Ig c k t l  O~JJ) 

(167817) It is related by Moosa Ash'ari & that the Messenger 
of Allah & said: "There can be no Nikah (marriage) without the 
guardian." 

(Musnad Ahmad, Tirmizi, Abu Dawood, Ibn Majah and Daarmi) 

Commentary: What it, apparently denotes that the Nikah of a girl 
should be performed through her guardian. It is not proper for a 
woman to have her marriage solemnised on her own. It does not go 
well with her natural sense of modesty and self-respect, and can, 
also, lead to unpleasent consequences. 

Nevertheless, as already stated, the woman has the final say in 
the matter, and the guardian cannot marry her to anyone against her 
wish. 

Marriage Should Not Be Solemnised in Secrecy 
,, ,, 

$3 & 4l j>; 26 a~ u,~ 3 (, yy7/h) 
(&L$l lJ,) .+$& & \j&lj *U'I '& i@lj &+I lb 
(167918) It is related by Sayyidah Ayshah L+s .&I &-) that the 
Messenger of Allah & said: "Perform the marriage openly, and 
in the mosque, and have the tambourine played." (Tirmizi) 
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Commentary: Perhaps, the idea behind it is that if a marriage is 
solemnised secretly, it can give rise to irresponsible talk and lead to 
frustrating developments. It should, therefore, be performed 
publicly, and, perferably, in a mosque where, apart from the 
blessings of the place, no special invitation is needed for the 
occasion and the provision concerning the witness, too, is easily 
fulfilled. 

As for the playing of the tambourine, it was a common feature, 
during the days of the sacred Prophet a, on occasions like 
marraige. A wedding ceremony should, in any case, not be 
althogether devoid ?f entertainment. Hence, the Prophet @ has 
permitted, or rather encouraged the palying of the drum when a 
marriage is celebrated. 

Witness 

(168019) I t  is related by Abdullah ibn ~ b b a s  & that the 
Messenger of Allah said: "The women who marry without a 
witness, i.e., secrecy are adulteresses." 

Commentary: Imam Tirmizi has quoted this Tradition as a 
~ u r f o o " ,  on the authority of Abdullah ibn Abbas &, as well .as 
Mauqoot, i.e., it is not actually a saying of the Prophet &, but 
Abdullah ibn Abbas's & own utterance or fiat, and preferred the 
latter view on the basis of the evidence of transmission. But, even 
if it is an utterance of Abdullah ibn Abbas &, he would not , 
surely, have said such a thing on his own, and without hearing it 
from the Messenger of Allah &. 

It, thus, belongs to the class of Murfoo' Traditions according to 
the criterion laid down by the authorities, and almost all the Jurists 
are agreed that witnesses are essential to the performance of a 
marriage. A marraige is null and void if it is solemnised without 
the presence of persons who testifL that the event has duly taken 
place. 
0.  The report of saying of the Holy Prophet & which is attributed directly to 

him. 
O. The report of a saying which is attributed to a Companion or Companions. 
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The Sermon of Marriage 

" I ' J  , I  

( v \  v :TT +IFYI) OW 153 jd jrj JrJ 
(09, tKJ~ &-MI * 2 >yLa 'y\ ;rt k;JI c.3 4) 
(1681110) Abdullah ibn Mab'ud & related to LI\.  saying that 
"The Messenger of Allah & taught us the following sermon for 
all important occasions like marriage: 

'Praise be to Allah! Thee, alone, do we beg for help and 
forgiveness, and in Thee, alone, do we seek refuge from the 
mischief of the self, 

i.e., the inordinate appetites. No one can lead him astray upon 
whom God bestows Guidance, and no one can lnalte h i m  
rightly-guided from whom God withholds Guidance. I affirm 
that no one is worthy of worship and obedience save Allah, and 
Muhammad is His Slave and Messenger &. 
Be careful ofyour duty towards Allah in whom yozt claim (your 
rights) of one another, and toward th womb.u (that beare you). 
Lo! Allah has a watch over you. (Al Nisaa 4: 1) 

0 You who believe! Fear Allah and speak words straight to the 
point, He will set right your deeds for yozr and will forgive your 
sins. And whosoever obeys Allah and His Messenger, he indeed 
has gained a mighty triumph. (At Ahzab 33:70-71) 

(Abu Dawood, M~isnad Ahmad, Tirmizi, and Nasai) 

Commentary: Whatever a bondman may be wanting to declare, by 
way of an affirmation of his loyalty and humbleness, is contained 
in the opeinig lines of this sermon while the Qur'anic verses given 
at the end are, wholly, sufficient for the bondsman's guidance and 
information. 
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The sermon is delivered before Nikah, or, as would say. the 
proceedings of marriage begin with it. Alas, it, too, has got reduced 
to a mere formality, otherwise it includes a complete code of 
conduct for the couple. 

Mahr 
As we have learnt from Sayyidah Ayshah's l t p  &J narrative, 

quoted in the last Chapter, the settlement of A4uhr, i.e., dower or 
marriage-portion was in vogue, among the good fanlilies of the 
Arabs even in the Age of Ignorance, as a part of the matrimonial 
arragnement. It was, in other words. necessary for the bridegroom 
to agree upon the payment of a fixed amount of money to the bride 
before the performance of  Nikah. The practice was, also. 
maintained by Islam. 

The Mahr serves as a proof and indication of the fact that the 
man is desirous of marrying the woman he is going to wed, and is 
willing to offer Mulir as a gift to her, according to his means, or 
has bound himself to its payment at a future time. 

The Holy Prophet & has not, definitely, set forth the amoount 
of Mrrhr, as circun~stances can vary from inan to man. He had, 
however, fixed the Mahr of 500 dirhams.1 or a little short of it, for 
his daughters, and similar, also, was the iV~rh1- of most of his wives. 

During the lifetime of the sacred Prophet &, a greater or lesser 
amount them 500 Dirhams was, also, settled upon as dower-money 

and it was deemed necessary for Muslinls to conforln to the M~rhr 
of his wives or daughters. 

Fronl the directions given in the Qur'an and the Traditions, it is 
clear that the settlenlent of Mahr on the bride is not an elnpty ritual 
or formality. but its payment is binding on the husband excepting 
that the wife, on her own account, forgoes it. As it is set forth in 
the Qur'an: 

( I &, &; 6~ ;-d, ,jij 
And give that bornan (you marry) their dower cheerfully as a 
free gift. (Al N isaa 4 :4) 

0 .  Dirham is said to be an unstalnped piece of silver which was current in 
Arabia of those days as a coin. Later, it was altered into a round form and 
stamped. Its value is uncertain. 
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The Importance attached by the Holy Prophet & to Mahr can 
be imagined from the Traditions given below. 

J,,, I I .. I 

&'&I &,&I J ~ )  JY JY ii I - .  2 2291 6% 2 (1  7 A \ 1 ) 
9, 9, I 6 I 

L; & 3 A' yjl 2 J j  ti & if;! t;> J g 3 ~ 3  &, 1 ,  
I 

, 4 t.4 
( 4 1 ,  L , Y I  2 &I+\ o\jJ). dljj.kj *'I 2 @ &?% 

( 1  68211 1 )  Mailnoon Kurdi ;elates, on the authority of his father, 
that the Messenger o f '~ l l ah  &$ said: "whoever weds a woman 
011 a Mcihr. whether big or small, and, in his heart, there is not 
the intention to pay it, will appear before the Lord, on the Day 
of Resurrection, as a11 adulterer (or fornicator)." (Tabarani) 

Commentary: It tells that if a Inan is not sincere about the 
payment 01' Mahr from the very beginning and has agreed to it 
purely as a formality, his Nikha is faulty and incomplete, and he is 
such a sinner in the sight of God that he will be treated as  an 
adulterer or fornicator on the Day of Requital. 

Many other sayings of an identical nature have been quoted in 
Kunzzrl 'U171171ul from authentic source-books. These contain a most 
severe warning for Inen who do not take hdc~hr seriously and agree 
to amounts the payment of which is beyond their means. 

(+ 013~) 
(1683112) It is related by Abu Salmah & " I  enquired from 
Sayyidah Ayshah lp k 59) about the hlahr of the Messenger of 
Allah &. She replied that the .bl~rhr. of. t l~e Messenger of Allah 
k$% wives was 12% Al,rlijo." (Abu Dawood and Nasai) 

Commentary: An Auqiya is equal to 40 dirhams, and 12% 
Auqiya will, thus, make 500 dirhams. 

It  needs be remembered that 500 dirhams were qui te  a 
substantial amount during those days, and about 50 goats could be 
purchased with them. 
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., 
( & d l J  2 jli ) ~ r l  olgj) .;kt;;i 
( 1  68411 3) It is related by Umm Habibah Ig;c &>, She relates 
that she was married to Ubaidullah ibn Hajsh (and had migraged 
with him to Abyssinia). (It was there that) her husband, 
Ubaidullah ibn Hajsh died, and Negus, (the King of Abyssinia) 
married her to the Messenger of  Allah, and settled 5,000 
dirhams as her Mahr, on behalf of the Holy Prophet &, and 
paid it to her from his own pocket. Negus, then sent her to the 
Prophet & in the company of Sharjeel ibn Hasana. 

(Abu Dawood and Nissai) 

Commentary: Umm Habibah d~ was the daughter of Abu 
Sufyan who, till the Victory of Makkah, was the leader of its 
Pagans and an Arch enemy of the Messenger of Allah &. Eight 
years after the Migration, at the time of the Victory of Makkah, 
Abu Sufyan embraced Islam, but his daughter had become a 
Muslim much earlier, and so had her husband, Ubaidullah ibn 
Jahash. 

When the Muslims were persecuted Mercilessly in Makkah, 
some of them had, on the Prophet's & advice, migrated to 
Abyssinia. they included Umm Habiba and her husband. It so 
happened that, in Abyssinia, Abdullah ibn Jahash forsook Islam 
and adopted Christianity. He, also, drank excessively and died in 
that state. But Uinm Habiba .&I remained steadfast in Faith. 
When the news of the death of Obaidullah ibn Jahash reached the 
Messenger of Allah a. he decided to marry Umm Habiba p~ 
b p  in order to bring her solace and comfort, and, also, to show his 
appreciation of her resoluteness in the path of Islam. There were 
some other reasons, too, of importance to the Faith that called for 
it. The Holy Prophet a, then, sent a special messenger to Negus, 
requesting him to make the proposal of marriage, on his behalf, to 
Umin Habiba, and the Abyssinia Emperor had it done through his 
slave-girl, Abraha. The proposal was gladly accepted by Umm 
Habiba + $1 &J who appointed a near relation from among the 
emigrant Muslims, named Khalid ibn Saeed El-Aasi, as her agent, 
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and, as it is stated in Abu Dawood and Nasai, Negus married her 
to Messenger of Allah &, and himself paid the Mahr. In the report 
quoted in Abu Dawood, the amount of Mahr is given as 4,000 
dinars' which is more authentic, according to the authorities. In 
any case, the Mahr of Umm Habiba was highest among the wives 
of the Holy Prophet a, but it was settled by the Abyssinian ruler, 
and not by him, and, as the Traditions have it, it was, also, paid by 
the former. 

The incident, it appears, took place in the fifth'year of 
migration to Abyssinia. 

It may be noted that Negus was the title of the Emperor of 
Abyssinia while the real name of the particular ruler, referred to in 
the above Tradition, was Asmaha. He had learnt about the 
teachings of the Prophet k@ through the Muslim emigrants and 
embraced Islam. He died in the 8th or the 9th A.H.,. The Holy 
Prophet ]SA was informed of his death in Divine Revelation who, 
then, told it to the Companions & and held his funeral service in 
absentia. 

Felicitations And Supplication 
Variouq forms of felicitations, on the occasion of marriage, are 

current in the world. The Holy Prophet a, however, has taught a 
formula which is  more in the nature of a supplication for the . 

happiness nd well-being of the couple. 

(eb a\ J 3 j l3 J AS-1 ~ I J J )  .$ 
(1685114 Abu Hurayrah & relates, saying that when the 
Prophet h congratulated anyone on his marriage, he would 
say: "May God bless you, and bestow His favour on you, and 
keep you united fbr ever in goodness and welfare." . 

(Musnad Ahmad, Tirmizi, Abu Dawood and Ibn Majah) 
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( A j l A  31 olgj) 
( 1  68611 5) Abdullah ibn Atnr ibn al-Aas & related to us, saying 
that the Messenger of Allah said: "Whoever marries a 
wolnan or buys a slave or slave-girl should make the following 
supplication: Oh Allah! I beseech Thee for the goodness and 
virtue Thou hast blessed her (or him) with, and embedded in her 
(or his) nature. Favour me with it. And I beg Thee refuge from 
her (or his) wickedness, and the vice and viciousness in her (or 
his) nature. Protect me from it." (Abu Dawood) 

The Simpler a Marriage, The More Blessed it is 
, < , /  

c GIF&;i & j & ~ \ & ~ \ ~ h & i r w l c ~ ( ) ~ h ~ / ) ~ )  

> > ' / I  

( d k y 1  4 2 &I O'JJ) . +-4 
( 1  68711 6) It is related by Sayyidah Ayshah 4 p  &, that the 
Messenger of Allah & said: "That tnarraige is most blessed 
which is the least burdensome." (Baihaqi) 

Commentary: It, obviously, is not a mere statement of fact, but, 
also, an exhortation to the Ummah to keep the marriages as simple 
as possible. In that casse, the marraige will prove a blessing, and , 
not a burden. I 

Dowry of Fatima y;c L ;s, 

(LjL";I' O I A )  .>i~ 6% @LLJ'J $2 5 J& I .r, 

(1688117) Sayyidina Ali 4& narrates " ~ e s s e n ~ e r ' o f  Allah & 
had given the following articles as dowry to his daughter, 
Ftimah b p  d ~ .  A bordered head covering, a small water-bag 
of leather, and a pillow stuffed with the grass, Azkhar." (Nasai) 

Commentary: This report is commonly believed, in our country, 
to men that the Messenger of Allah @ had given these articles to 
his duaghter, Saiyyidah Fatimah y h l p ~ ,  as dowry on the 
occasion of her marriage, while, in fact, the practice of giving 
something to the bride, on her marriage, did not exist among the 
Arabs. They had no idea of it, so much so that a word like 'dowry' 
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did not exist in their language, nor is it mentioned in any of the 
reports of the marriages of that time. The Holy Prophet & had 
arranged for these things as Sayyidina Ali's & guardian, and at his 

I 

I request, and with his money, as he did not possess the essential 
household goods at the time of his marriage with Sayyidah Fatimah 
L+S $1 &J. Full details of the event are contained in the Traditions. 

Walima 
To be married to a woman of one's liking a great favour of the 

Lord, and a matter of rejoicing. The marriage-feast, commonly 
known as Walima, is an outward expression of the feelings of 
gratitude and plesure. Through it, it is further, made known from 
the side of the bridegroom and his family that they are happy over 
the alliance and regard it as a Divine blessings which will, of 
course, be a source of great satisfaction to the bride and her people 
and add to mutual attachment and goodwill. 

(+ I ~ J W '  a'>)) 
jjj 9;; &jjh, 3~ ' J 

J .  J 
(1689118) Sayyidina Anas & Narrates "(once), on noticing a 
trace of the yellow colour on Abdul Rahman ibn 'Awf &, i.e., 
on his dress or body, the Messenger of Allah @ enquired from 
him about it. Abdul Rahman ibn ' ~ w f  & replied 'I have married 
a woman for gold of the wieght of a date-stone, i.e., as Mahr. 
'God bless you,' observed the Prophet &. 'Give the feast of 
Walima even if you have to slaughter a whole goat (for it)."' 

(Bukhari and Muslim) 

Commentary: What the Messenger of Allah & meant, probably, 
was that Sayyidina Abdul Rahman ibn 'Awf & should spend 
liberally on the feast to celebrate his marriage. 

It, further, shows that the training and instruction the holy 
Companions had received at the hands of the Holy Prophet k#% 
had cast them in such a mould that they did not give Prophet @ 
the trouble of attending their marriages. They did not even inform 
him. 
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Thus, we find that even Abdul Rahman ibn 'Awf $& who was 
among the chosen Companions & and belonged to the group of 
the ten most pious Companions & who were honoured with the 
title of Ashru LWobashshim, at the time of the Truce of Hudaibiyah, 
got married and the sacred Prophet knew nothing of it. 

The trace of yellowness on the clothes of Syyidina Abdul 
Rahman ibn 'Awf &, as mentioned in the above Tradition, can, 
perhaps, be explained by the fact that, in those days, the brides 
used to wear garments dyed in saffrorn etc., and its effects were , 
also, sometiines, felt on the dress or body of the bridegroom. 

(+ j ~l*' 613)) 
. ;& $ji +-5 $ $j{ G &&, & 

I - 
(1690119) Sayyidina Anas & related to us, saying "the 
Messenger of Allah & did not give a Walirna on his marriage 
with.any of his wives 011 the scale 011 which he gave the Wulirna 
on his marriage with Zainab bint Jahash tp >,.He gave the 
W~zlinin of a whole goat. (The entire Ineat of a goat was used in 
the feast)" 

Commentary: It shows that the feasts the Holy Prophet @ gave 
on his other marriages were on a smaller scale. As it is stated, for 
instance, in Sahih Bukhari, on the authority of Safia bint Sheba: 
only two seers of barely were used in the Wulimu feasts of some of 
his marriages and, again, on the authoirty of Sayyidina Anas &, 
that when the Prophet married Sayyidah Safia b p  p~ there 
was neither meat nor bread in the feast, but only some dates, 
cheese and butter. From it, we learn that not even a regular meal is 
necesary for Wulinza. Whatever eatables one can afford should be 
served to the guests. How sad it is that, like dowry, we have made 
PVulinzn, too, a heavy obligation. 

Invitation of Walima Should be Accepted 
, , 6 

lj! Jcj +j&%1&,h!j~;~i~$,&1~>(\7q\/~ .) 

(+J ~ S J ' + J I  0 1 ~ ~ )  
+;g , , J\ $&{ ,&; 

(1691 120) I t  is related by Abdullah ibn U~nar & that the 
Messenger of Allah & said: "When anyone of you is invited to 
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the feast of the Wulima, he should accept the invitation. 
(Bukhari and Muslim) 

Commentary: The marriage feasts were held in the correct way 
when the holy Prophet & had made this observation, and it is with 
regard to such feasts that the commandments stand. It has nothing 
to do with the entertainments that are openly wasteful and the eye 
is on display. The Holy Prophet &, in fact, has advised us to stay 
away from them. 

Whose Invitation Should be Declined? 
td>& & j & % \ & > \ 5 i d @ i ! > ( j ~ q y / y j )  I 

' ' 9 2  ,' 
( A j l A  31 01 jj) .$% at &@'I 

(1692121) It is related by Abdrillah ibn Abbas tlia;"the 
Messenger of  Allah & forbade from eating the food of the 
people who try to excel one another." (Abu Dawood) 

Commentary: What it tells is that the invitations of persons who 
throw lavish parties. dinners etc.. to impress others with their 
wealth or superiority should not be accepted. 

<'> J , , ,> 
(+I d+JJ O I j A  .JrJj~\&6U 
(1694123) It is related by Abu Hurayrah & that the Messenger 
of Allah & said: "The food of the Walin~n is allowed to which 
only the rich are invited and the poor are ignored; and whoever 
did not accept the invitation (without a cogent reason) acted 
against the Commandment of Allah and His Messenger." 

(Bukahri and Muslim) 

Commentary: The first part of the above Tradition stresses that 
whoever gives a marriage feast should, also, invite the poor. The 
food served at a Walima to which only the well-to-do or important 
persons are invited is not worth eating. It, naturally, applies to all 
the feasts, and not merely to Walima. 

What the second part seeks to convey is that unless there is a 
valid excuse, the invitation of a Muslim brother to a feast ought to 
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be accepted. It generates brotherly feelings while the declining of 
an invitation can stir up unfriendly sentiments. 

Prayer at The Time of Couplation 

(I,k 9 0'3)) 
(1694123) It is related by Ibn Abbas & that the Messengr of 
Allah & said: "When anyone of you makes this supplication to 
God while going to his wife (for making love), and a child is 
destined to him from that couplation, the Devil will not be able 
to harm the child and it will remain safe forever from his 
mischeif: 

,I> , B  * > > /  \ .;icxC 3 : ~ 1 4 j S @ I ~ & l J I +  * 

, , 
'In the Name of Allah! 0 ~ o d !  Save me from the mischief of the 
Devil, and the progeny You may bestow upon me." 

(Bukhari and Muslim) 

Commentary: As Sheik11 Abdul Haq Mohaddith Dehlavi has 
observed ih Ash'iatul Lam'aat, if a supplication like it is not made 
at the time of copulation and only the sexual urge is satisfied like 
the animals, the child that may born as a result of it will not be 
safe from the evil influence of the Devil. The Sheikh adds that "it is 
the main reason why the morals of the present generation are not 
good." 

Copulation Must be Kept as ASecret From Others 

> ' ', 
(+ 0 ' 3 ~ )  .b> +" 
(1695/24) It is related by Abu Saeed Khudri & that the 
Messenger of Allah & said: "On the Day of Resurrection, he 
will be of the worst degree in the eyes of Allah in the greatest 
degree who divulges the secret after having sex with is wife." 

(Muslim) 
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The Curse of God is on The Unnatural Act 
' J J ,  ' ' I  

5$..i&j&'&IjbIJrJ JLI ~ 6 i ~ ~ ~ i ; l i ~ ( \ ~ q ~ / y 0 )  

' . * 1 '  9 ,  

(Aj\i g?\ j J e r l o \ j j )  .L$>&ily!&l p 
(1696/25) Abu Hurayrah & relates that the Mesenger of Allah 

said: "The man who performs the unnatural act with his wife 
is accursed." (Musnad Ahtnad and Abu Dawood) 

(&$I 61 j,) .$I 2 if;! ji $3 >i gj &%I& 
(1697126) It is related by Abdullah ibn ~ b b a ;  & that the 
Messenger of Allah & said: "God will not even look at him 
who commits sodolny with a man or woman." (Tirmizi) 

Commentary: Even the animals do not satisfy their sexual desire 
in the unnatural way. The human beings who ae guilty of it, thus, 
are even worse than the quadrupeds, and offer a living proof of the 
Correctness of the Qur'anic verse: 

"Then We reduced him to the lowest of the low. (A1 Tin 955) 

It will be known only on the Day of Final Judgement what a 
grievous misfortune is to remain deprived of even a glance from 
the Almighty. 

Restrained Ejaculation 
Sometimes, for a special reason, such as, the health of the wife 

or the earlier children, a man does not want his wife to become 
pregnant. For it, he practices 'Azl (restrain ejaculation), i.e., 
separates himself from the wife at the time of ejaculation. It was 
done during the days of the Holy Prophet @ as well. the reply the 
Prophet @ gave when enquired is not forbidden, it is also not 
good. Most of the Jurists have drawn the same conclusion from the 
Traditions pertaining to it, and the basic law, according to them, it 
that if a man wants to pracitce 'Azl owing to his peculiar 
circumstances, he can do so, and it will not amount to sin. But the 
way in which the campaigns of family planning or population 
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control are being launched now a days, in certain countries, at the 
national level, and the chief aim of which is to put a check to limit 
the human race mainly on the ground that if the population goes on 
increasing as it is, it will not be possible to feed the people or 
improve the standard of living is wholly un-Islamic. In truth, it is 
not far different, in its spirit, from the custom of  killing the 
children in their infancy that was prevalent among the Arabs in the 
Age of  Ignorance. It is to such people that these verses a re  
addressed in the Qur'an: 

0 :  o ~ Q  j 

for tliem. (Al-Anatn 6: 15 I ) 

After this brief introduction, the Traditions. 

' ', >-,? 1 8 9  , r . J>~ IA \~  j i ; i ~  J ~ , ~ G > ( ~ A I Y v )  
*' 

/ > 

%++, &>L d l  &,I; p p 5\33 
(1695127) I t  is narrated by Sayyidiria Jabir .$% "(during the 
life-time of the Messenger of Allah &), when the revelation of 
the Qur'an was continuing, we, i.e., some of the Conipanions & 
used to practise 'Azl ,  (and no verse of the Qur'an Iiad been 
revealed forbidding it)." I n  another version of it, q~loted in 
Sahih Muslim, it is added that "it was in the knowledge of the 
Prophet &, but he did not prohibit." (Bukhari and Muslim) 

(+ 0lL-r)~) 

( 1  699128) Abu Saeed Khudri & relates, saying "(once) the 
Messenger of Allah @ was asked about 2 z l  LIPOII which he 
said: 'It is not that one conceives with every setninal discharge. 
(It is only by Allah's will that a woman conceives and gives 
birth to a child). And when Allah decides upon the creation of 
anything, 110 one can stop it." (Bukhari) 

Commnetary: It shows that it is not correct to suppose that the 
birth of a child can be prevented by 'Ad. The birth will take place, 
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in any case, if it is willed by God. The next Tradition is more clear 
to it 

& @,& 6, &:%+A J& 
(,+ 0 ' 3 ~ )  

(1700129) I t  is related by Jabir & "(once) a man came to the 
Messenger of Allah & and said: 'I have a slave-girl who loolts 
after the domestic work at my house, and I, also, make love to 
her, but I do not want her to become pregnant.' (Perhaps, he 
wanted to know if he could practise ;2z1 with her). The 
Messenger of Allah & observed: 'You can practise Yz1 if you 
like, but it is certain that what has been destined for the 
slave-girl will happen.' TIie man, again, came after some time 
and said that the slave-girl had conceived. The Messenger of 
Allah k$% replied: ' I  had told you that what had been ordained for 
her shall come to pass'." (Muslim) 

Commentary: In the two aforementioned Tradi t ions,  it is 
enlphasised that if it is decided by God about anything that it will 
come into existance, it shall take place and nothing can stop it. As 
for example, a Inan practises 'Ad to kep his wife from conceiving, 
but if it is decreed by the Lord, at any time, that she gave birth to a 
child, either the husband will not be able to get away from her 
quickly enough or some discharge secretion will take place before 
the ejaculation, without his knowing it, and she will become 
pregnant. 

Permission to Have Four Wives 
Whether by temperament or circumstances, there are men who 

are likely to go astray and seek sexual gratification in a sinful 
manner if they are not allowed to have more than one wife at the 
same time. That is why, in the Canonic Laws in which adultery or 
fornication is strictly forbidden, it has, generally, been permitted to 
have more wives than one. 

In the S'171rri1a17 brought by the sacred Prophet a, fornica:ion. 
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specially by a married person is such a great sin that it is 
punishable with death by stoning. If in such a Shari'ah, polygamy 
was not allowed, in aqy event, it would, indeed, have ben 
extremely cruel and unjust. In the Westren countries in which 
polygamy is legally forbidd--n, no eyeborws are rasied on illicit 
sexual intercourse and the question of its legitimacy or otherwise 
does not arise. In order to put an end to illicit sex, the Islamic 
Shari'ah, on the one hand, prescribed a most severe punishment, 
and, on the other, permitted a man to have upto four wives at the 
same time, subject, of course, to appropriate conditions. 

Like many other communities, among the Arabs, too, there was 
no limit to the number of wives before the advent of Islam. some 
men used to have ten, and even more wives at a time. Keeping in 
view the different circumstances of different people, the Islamic 
Shari'ah has fixed the limit at four. 

(*' , " 3 ~ )  
$ &,, &dj 

(1701130) Sayyidina Abdullah ibn Umar &Narrates "When 
Ghailan ibn Salmah Thaqafi embraced Islam, he had ten wives 
who had, also, accepted Islam with him. The Messenger of 
Allah &, thereupon, told him to keep four and divorce the rest." 

(Musnad Ahmad) 

Justice And Equity in Treatment Towards Wives 
A man who has more than one wife must deal fairly with them, 

and make no difference in the treatment of one wife over another. 
In Szira-i-Nissa, in which permission has been given to marry upto 
four women, it is candidly stated that: 

If you fear that you cannot do justice (to so many wives), then 
one (only). 

For husbands who do not treat their wives with justice there is 
the warning of a heavy penalty in the Hereafter. The inclination of 
the heart is, of course, different over which a man has little control, 
bbt where the moral and material rights of the wives are concerned, 
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no discrimination should be shown. 

&& ,i! J,j &, &,A\ & $\ $ h> &, 9 ,  

,, , 
I @ ( \ V * Y l Y \ )  

1 

-hL +j i% ;g & j+- $ dG f>, g2,-& 
(djldI~ *Lo a \  J j u l  j 3 j \ $ j + I  J &jd;h~I jj) 
( 1  702131) It is related by Abi~ Hurayrah &i~ that the Messenger 
of Allah & said: "Whosoever has two, (or more), wives, and 
does not treat them with justice and fairness, he will appear on 
the Last Day in such a condition that one side of his body would 
have missing. (Tirmizi, Abu Dawood, Nasai, Ibn Majah and Daarmi) 

Commnetary: It offers another example of similarity between the 
misdeeds of this world and the punishment, in the Hereafter. A 
man, it tells, who has more than one wife and discriminates among 
them in behaviour and treatment will be seen by everyone, on the 
Day of Resurrection, with one side of his body missing. 

(dj~d~j - + L ~ I J  JUI j ~ j 1 3  31 j d ~ j d ~  01 j)) .&i 
(1 703132) Sayyidah Ayshah lp $1 &J Narrated "the Messenger 
of Allah & used to live with his wives in turns, and treat them 
with full justice. In adition to it, he would supplicate: 

&;u.j&-a~$'&ah&,j,,~ - , I -, , 

"0 my God! This is my behaviour in things and doings over 
which I have control. Call me, therefore, not to account for the 
thing (of the heart) which is in You power, not mine." 

(Tirmizi, Abu Dawood, Nasai, Ibn Majah and Daarami) 

Commentary: It shows that the Prophet & maintained a complete 
equality among his wives as far as practical behaviour and standard 
of living were concerned. He treated all of them alike. But the 
attachment of the heart is something which cannot be ordered. It 
could not be the same with each wife. Hence, the Prophet used 
to beseech the Lord to forgive him if there was any difference in it 
for love and inclination did not lie in his power; it was in the 
Hands of.Allah. 



DIVORCE AND PERIOD OF WAITING 

The main object of marriage is that, by entering into it, people 
led a clean and virtuous life, and just as they were someone's 
children, they, too, produced children, and the children were a 
source of joy to them and a means to the attainment of Paradise in 
Hereafter. 

For the realisation of these ends, it is essential that relations 
between man and wife were pleasent and based on love and 
understanding. This, is a nutshell, is the substance of the teachings 
of the Holy Prophet & relating to the conduct and behaviour 
between husband and wife. Yet, sometimes, circumstances arise in 
which it becomes extremely difficult to live together. The Pro,phetts 
@ advice, even then, is that they should try their utmost tolerate 
with each other, and resolve their differences, through mutual 
concession and compromise. Divorce or Tnlnq, too, has, however, 
been permitted as a last resort. It, evidently, would have been most 
unjust if the breaking up of a marriage was not allowed in any case, 
and however miserable the life of a couple became, it was legally 
con~pelled to remain joined in wedlock till death. 

Detailed guidance has, hence, been f~~rnished on the subject of 
divorce, the first thing to remember, as a matter of principle, being 
that such a development is highly displeasing to God, and, 
therefore, it should be avoided as far as possible. Neither the 
husband nor the wife should act in a hurry. The step is to be taken 
only when no choice is left, in the same way as, for example, the 
amputation of a limb is agreed to when no other course is open. 

The method prescribed for divorce is that the husband should 
give only one Rqj'ee Talaq' at a time when the wife is in a state of 
cleanliness, i.e., she is not having her menses so that it remained 
0.  Meaning a 'reversible' divorce ; a divorce that can be taken back within the 

period of 'Iddrrh. 
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open to the husband to retrace his steps and take back the divorce 
within the period of 'Iddahl. If, however, the husband cannot make 
up his mind about returning to his wife and restoring her to the 
former position, he should allow the period of ldu'ah to pass after 
which though the withdrawal of the divorce bvill not be possible, 
they can be joined, again, in wedlock by mutual consent. 

The.pronouncement of  three ~ a l n ~ s ~  simultaneously is 
extremely sinful, but to do so at three different times, too, has been 
viewed with strong disfavour, and the punishment laid down on it, 
here in this world, is that the husband will not be allowed to 
re-marry his divorced wife until she is married to another man and 
full conjugal relations have been established between them, and 
after it, she has either become a widow owing to the death of her 
second husband or has been divorced by her husband. It is only 
then that he can marry her again on the completion of '(dduh. This 
severe restriction, in fact, is the penalty imposed on the husband 
for pronouncing three Talaqs. 

Most Disagreeable Act 

J! j~', &{ &j&>hl & f _ ; i ,  - > 
,- + $ & ( ) Y *  I .  U T T )  

( 2 p  31 0 1 ~ ~ )  ;&l,hl 
(1704133) I t  is related by Abdullah ibn Umar & that the 
Prophet & said: "Among the lawful and legitimate things, most 
disagreeable to God is divorce." (Abu Dawood) 

(>P" 0'j~) .&\ & , , &_;i &3j3'1 +j Ji 
( 1  705134) It is related by Mu'az ibn Jabal & that the Messenger 
of Allah & said: "0 Mu'az , God has not created anything on 
tlie face of the earth wich may be more pleasing to Him than the 

@.The period of waiting for a widowed or divorced woman before the expiry of 
which she cannot re:many. for a divorced woman, Iddah extends up to the 
time that three cyclic periods of menstruation are completed, and if the woman 
be pregnant, until she is gives birth of the child. 

0 .  Plural of Tuluq, meaning 'divorce'. 
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setting free of slaves and slave-girls, and he has not created 
anything on the face of the earth which may be more displeasing 
to Him than divorce." (Daar Qutni) 

" f A \  L5 &j &,&\ &,A\ j>; J,j Jh : G>, > .. 
$9, 3 .p)";rt( \~ T I Y O )  

6 . I  , : 
, ,- 

(L4~ldlj k b  31 j 3 jb *I j & jo+h j  ckr l  o l j ~ )  

(1706135) It is related by Thauban & that the Messenger of 
Allah & said: "The sweet smell of Paradise is forbidden to the 
woman who demands divorce from her husband except on 
account of severe hardship." 

(Musnad Ahmad, Tirmizi, Abu Dawood, Ibn Majah and Daarami) 

Commentary: The admonition, evidently, does not apply to the 
woman for whom it may have become really intolerable to live 
with her husband, but if she seeks divorce without the things 
having gone that far, it will be highly sinfulaon her part. 

( L J Y I J  #I 2 3 ~1jJ1 OI~J) . +h jb~j 
(1707136) Abu Moosa Ash'ari @ related to  us, that  the 
Messenger of Allah & said: "Women should not be divorced 
unless they are of a doubtful character. God does not like men 
who are addict to pleasure and enjoyment." 

(Musnad Bazzar, and Tabarani) 

Commentary: What the last part of the above Tradition denotes is 
that men who divorce their wives simply to marry again and derive 
satisfaction from a new wife are cxcluded from thr love and good 
pleasure of the Lord. The same is the case with women who obtain 
divorce from their husbands so that they can have pleasure with a 
new man. 

Time And Procedure 
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($-- J GJW' O'JJ) 

( 1  708137) Sayyidina Abdullali ibn Umar & Narrates that he 
divorced his wife in the condition that she was having her 
menses, and his father mentioned it to the Messenger of Allah 
&, upon which he was very angry and said: 'Tell Abdullah to 
take back the divorce and keep the wife with him in marriage 
unitl the menstruation period ends and she comes into the 
period of cleanliness, and, then, the period of cleanliness ends, 
and she, again, has her menses, and returns, once more, to the 
period of cleanliness. Should he still want to divorce her, he 
might have a sexual intercourse with her." The Prophet of God 
& added: "This is the Ickkrh laid down in the Qur'an: 

(,:lo Gwl)&$.Lj& 
"Divorce them at their prescribed periods." (A1 Talaq 65:l) 

(Bukhari and Muslim) 

Commentary: It tells that it is forbidden to divorce a woinan while 
she is having her menses, and whoever does so by lnistalte should 
receive back his wife after the divorce. In case the husband 
remained of the same mind, the divorce ought to be given at the 
time of purification after menstruation provided that he had not 
made love to her during it. 

The idea behind the arrangement is that during menstruation , a 
woman is not fit for sexual intercourse while, in the state of 
purification, it is quite possible that the husband felt inclined 
towards her and the intention to divorce disappeared from his heart 
which, in any case, is more pleasing to the Lord and Prophet &. 

In the incident related above, Abdullah ibn Umar & was told 
by the holy Prophet & to take back the divorce he had given and 
allow a period of purification to pass, and if, even then, he was 
adamant, he could divorce his wife during the second period of 
purification, the idea being that when the two would live together 
during the whole of the intervening period of purification, the 
relations might improve and the divorce avoided. But if it did not 
turn out that way and the divorce was invetiable, the Prophet & 
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advised Abdullah ibn Umar & to do so during the second period 
of purification, before cohibition. This last condition, too, was 
based on the logic that the sexual urge was stronger at the end of 
the menses, and it might, also, offer a hindrance to divorce. 

It, further, shows that though divorce is forbidden during 
menses and is a grave sin, it does take place if given. Were it 
otherwsie, there would have been no need for restitution, and 
instead of telling Abdullah ibn Umar & to receive back his wife, 
the holy Prophet & would have said that the divorce was void. 

To Give Three Divorces at 
The Same Time is A Great Sin 

(2-J' 0 1 ~ ~ )  .Ui 
( 1  709138) Sayyidina Mahrnood ibn Labeed & narrated "(once), 
as the Messenger of Allah & came to know about a person that 
he had divorced his wife thrice, at the same time, he rose up in 
great anger and said: 'Will the book of God be mocked with 
even when I am present in Your midst? (To divorce thrice, at 
the same time, is to make a mockery of the Qur'an in which the 
law and riiethod of divorce are distinctly laid down. Will the 
Book of God be reduced to a plaything in my lifeti~ne)?' (As the 
Messenger of Allall & spoke these words in extreme anger), a 
Companion stood up and said: '0 Messenger of Allah & ! May 
I better not kill that man who has acted like that."' (Nasai) 

Commentary:  It shows that the giving of three divorce 
simultaneously is a most serious transgression of the law of God. 
But as a divorce given during the monthly course takes effect in 
spite of being highly sinful and the woman gets divorced as a result 
of it, the divorce given thrice, at the same time, too, takes place in 
the opinion of an overwhelming majority of Jusists. 

The giving of three divorces, at the same time, has been 
condemned as playing with the Book of God, probably, on the 
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basis of the follo~ving verses: 

Divorce is twice, then either a retention with honour or a rebase 
with Itindness. So if he divorces her, then she shall not be lawful 
to him. Therefore, ilntil she marries another husband 

(Al Baqarah 2:229/230) 

From these verses, it is evident that if a man wanted to divorce 
his wife more than once, he should not do so at the same time, but 
at different times, with suitable intervals. 

The narrative does not tell what reply the Prophet & gave to 
the Companion & who had offered to kill the transgressor.  
Perhaps,  he kept  quiet,  and,  thereby,  indeed that man had 
committed a grievous s in,  it did not amount  to  an  offence 
punishable with death. 

The Consequence of Three Divorces 
and The Injunction of The Shar'iah 

(+ l G J ~ '  ~ ' J J )  
( 1  7 10139) Sayyidah Ayshah tp y b ~  relates, saying that "Once 
the wife of Rifa'ah Qurazi came to the Messenger of Allah &% 
and said that she had been married to Rifa'ah who had divorced 
her and completed the whole procedure, i.e., given three 
divorces. She had, thereupon, married Abdul Rahlnan ibn 
Zubair, but is incapable of perforlning the sexual act. The 
Messenger of Allah @ asked her if she wanted to go back to 
Rifa'ah to which she replied in the affirmative. The Messenger 
of Allah &, then, observed: "It cannot be done until sexual 
intercourse takes place between you two."(Meaning between the 
former wife of Rifa'ah and her new husband." (Bukhari & Muslim) 
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Commentary: The commandinent is set forth, also. in the Qur'an 
which says: 

"And it' a person divorces his wife the third time, lie cannot, 
after that, re-marry her unt i l  after she has n~arried anotlier 
husband. (Al Baqarah 2 2 3 )  

It is only in the event that the second husband dies or he, also, 
divorces her that the woman can re-marry her former husband, after 
completing the period of Iddoh. 

Froln this and inany other similar Traditions, we learn by way 
of elucidation of the afore-mentioned verse of the Qur'an that the 
mere performance of marriage with some other inan is not enough 
for this prupose. Its consuinination is essential. This view is upheld 
by a vast inajority of the Jurists. The condition of second marriage 
will, indeed, be rendered meaningless if it is not subject to the 
completion of the act that is fundamental to the relationship 
between man and wife. 

Even a Divorce in Jest is A Divorce 

(1  7 1 1/40) It is related by Abu Hurayrah & that the Messenger 
of Allah @% said: "There are three things to speak seriously and 
with deliberation with relation to which is a reality, and to 
speak light-heartedly and in jest with relation to which, too, is a 
reality. The three things are: marriage, divorce and restitution, 
i.e., receiving by a husband of his wife after divorce. 

(Tirmizi and Abu Dawood) 

Commentary: Its purport is that if a man marries a woman or 
divorces her or recieves back the divorced wife in joke. it will be 
real in the eyes of the Shari'ah and deemed to have, actually, taken 
place. Marriage, divorce or restitution, by their nature, are such 
serious and solemn acts that no fun or frivolity can be permitted. 
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Nakha'ee and Sufyan Thauri, also, are reported to have drawn the 
same conclusion. 

Iddah 
The law of Iddah, too, has been laid down, in the Islamic 

Shari'ah, for a divorced woman. It maintains that a woman whose 
husband has divorced her should spend a period of time in waiting, 
the essentilal details of which are given in the Qur'an itself. For a 
menstruating woman, a period of waiting for three monthly courses 
has been prescirbed, while if the menses have finally ceased or 
have not yet started and she is, also, not in the family way, it is 
three months. For a pregnant woman, Iddah extends up to the time 
she delivers the child, no matter how long or short it is. 

The provision of Iddah is a prudent, well-advised and sensible 
arrangement. An important aspect of it is that it underlines the 
sanctity and solemnity of Nikah, i.e., the wedlock. Had there been 
no such stipulation and it was permitted to a woman to remarry at 
will and immediately after being divorced by her husband, it will, 
surely, have acted against the seriousness and dignity and reduce 
Talaq to a joke. Another aim, specially in the case of Raj'ee 
(reversible) Nikah, is to give an opportunity to the husband to think 
over the whole thing again and take back the divorce so that the 
couple may live, once more, as man and wife which is more 
pleasing to God and Prophet &. It is for this reason that during the 
Iddah of Talaq Raj'ee, the woman is advised to pay a little more 
attention to her adornment and behave towards her husband in such 
a way that he may, again, feel attached to her and decide to recieve 
her back as his wife. As for Talaq ~ a i n a , '  though it is not possible 
for the husband to return to his wife, there still remains a greater 
possibility of re-marriage by mutual consent as a result of the 
stipulation that the wife cannot marry again before the expiry of the 
peirod of waiting. 

The third consideration is that there remained no possibility of 
doubt about the paternity of the child born to the woman after 
divorce. 

I 

Anyway, these are some of the manifest aims and advantages of 
the law of Iddah. It is, perhaps, for these reasons that a period of 
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waiting after separation is prescribed, in one form or another, in a 
number of civilised societies of the world, but, in some cases, the 
peirod is so long as to become unbearble for the woman. The 
period of Iddah laid down in the Shariah, as everyone will agree, is 
moderate and reasonable. 

From the Tradition that follows we will learn that the law of 
Iddnh was revealed when a Companion & of the Prophet & 
called Asma ibn Yazid ibn es-Sakan Ansariya, had been divorced 
by her husband. 

( 1  714143) I t  is related by As~iia bint Yazid ibn as-Sakan 
Ansariya, that she had been divorced during the time of the 
Messenger of Allah &, and until then no commandment had 
come down concerning Iddah. So, the Lord revealed the verses 
of the Qur'an i n  which Iddnh for a divorced woman was 
decreed. Asma bint Yazid, thus, was the first divorced woliian 
about whom the commandment of Iddah was revealed. 

(Abu Dawood) I 

Commentary: The Qur'anic verse mentioned in it is, perhaps, the 
following verse of Surah Al-Baqara: 

And the divorced women shall wait, keeping themselves apart, 
for three monthly periods. (Al Baqarah 2:228) 

Laws concerning women who are not menstruating owing to 
minority or  old age or who are with child indicated in Surah 
At- Talaq. 

0.  Lietrally, 'a divorce that separates.' In the Shariah, it is distinguished from the 
three divorces in the sense that while the third time the divorce becomes 
irrevocable until the woman marries some other man, nad he, also, divorces 
her, in Tuluq Baitla no such condition is laid and re-union is permissible 
without it. 
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Iddah on Death And Mourning 
There is the command of Iddah for the widow, in the Shariah, 

in the same way as for the divorced woman. As it is distinctly 
stated in the Qur'an: 

And those of you who die, and leaves their wives, such women 
shall wait by thelnselves for f o ~ ~ r  months and ten days. 

(Al Baqarah 3 - 3 4 )  

This applies to the widows who are not pregnant. For the 
widows who are in the family way, the Idduh has been prescribed 
in another verse. It is until the child is born, however long or short 
the period may be. For the term of Idduh, the Cornnland o f  
mourning has. also, been given. A widowed woman is enjoined to 
show the conventional grief during the whole period of waiting. 
She is to abstain strictly from using things that are, commonly. 
assoicated with embellisl~ment, and lead a life indicating her loss 
and sorrow so that those who saw her should know from her dress, 
appearance and behaviour that, like a good and virtuous lady, she 

I was feeling sad and distressed at the death of her husband. but this 
commandment is only for the period of Idduh, and should cease at 
its expiry. It is not allowed, in the Shuriut, that a woman observed 
life-long nlourning on the death of her husband. 

Aside of the husband, if a woman shows he heart-felt giref: in 
the form of mourning at the death of any other near relative like 
father or brother, she can do so only for three days. 

, , I  I 

(+J 0 1 ~ ~ )  .I* I Gj3 Jlt j! ~g # && 
(1715144) It is related by Unim Habiba +p BI &J and Zainab 
bint Jahash y h~ pJ that the Messenger of Allah @ said: "It is 
not permitted to a believing woman that she observed moi~rning 
on the death of a near relative for more than three days, save 
that  o f  her husband.  On  the death o f  the husband,  the 
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co~n~nand~nent is that the mourning be observed for four months 
and ten days." (Bukahri and Muslim) 

(&.d\ 3 j b  91 01 jj) .W$ 9 
( 1  7 16/45) Uln~n Salmah Igc &J relates, saying that the 
Prophet @ said: "A woman whose husband has died should not 
wear clothes dyed in saffron or red chalk, nor use ornaments. 
hair-dye, henna or collyrium." (Abu Dawood and Nasai) 

Commentary: In the days of the holy Prophet &, safflower and 
red chalk were, generally, used by women to dye their clothes for 
attraction. These two things have, thus, been, particularly, 
mentioned in the hadith, otherwise no special significance is 
attached to them and the real meaning and intention of the saying is 
that woinen who have been widowed should avoid wearing 

I 

attractive clothes. In the same way, they should not use articles of 
adornment like ornaments, henna or collyrium. 

The object of these rules and regulations is that the grief of a 
woman, at the loss of her husband, should not only be felt in the 
heart, but its effect must, also, be apparent from her dress etc. I 



a%U\ 

KITAB UL-MA'MLAAT 

(BOOK OF AFFAIRS) 



IMPORTANCE OF ECONOMIC AFFAIRS 

No man can do without acting jointly with others, and having 
various forms of relations, including monetary dealings. Men are 
dependent no one another for their needs. For instance, a labourer 
whose needs are very limited stands in need of the grocer from 
whom he can buy provisions for himself and his family, and the 
farmer needs the labourer to grow the crops. In the same way, both 
the labourer and the far~ner are dependent for their dress upon the 
man who makes or sells the cloth, and the cloth manufacturer or 
dealer upon the person who buys it. If anyone has to build a house, 
he requires the services of the maison and other workers, and when 
he hlls ill, he goes to the physician. 

In brief, econoinic affairs, like buying and selling, labour and 
wages, agriculture and industry. and lending and borrowings are an 
essential part of life. In all these spheres, again, there is always the 
possibility of a dispute to settle with legal procedure and courts of 
justice is needed. 

Though His Prophets eXJl &, specially the last of them, the 
Prophet Muhamamd &, Almighty Allah has enunciated the 
principles and methods of monetary dealings as well which , 
apparently, are related, purely, to worldly affairs. These laws are 
fully consistent with the nobility of the human race, and, also, hold 
out the assurance of felicity in both the worlds. 

What is more, as a consequence, the management of these 
affairs and interests, in conformity with Divine guidance and the 
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laws of the Sku-iah, has ceased merely to be a worldly matter and 
got elevated to Faith itself, and, in a sense, to worship the promise 
of Divine recompense and elevation in ranks in the Hereafter in the 
same way as on deeds of worship. such as, Salah, Fusting, Zikr, 
Recitation and Jihad and to inculcate moral virtues etc. 

The guidance, rules and regulations which have reached us 
through the Holy Prophet &% concerning this department of life, 
A4uamlaut (Mutual Dealings) as it is called, are, as far as we know, 
based upon four fundamental principles: i) public good; iiljustice; 
iii) honesty and truthfulness; and iv)  compassion^ 

Clean Living And Lawful Earning 
,, 6 +.2;-~b+j&'h1&,.bB1j>;*j jtJd,.bB~@> ( \ v j v1 j ,  

.a, r ,  

(d"-Yl+ iSj 01 3 ) )  
j& u~j JK;I\ 

( 1  71 711) It is related by Abdullah ibn ~ a s u d  & ; h a t  the 
Messenger otqAllah & said: "To earn lawthlly is, also, a duty 
next (only) to the pricnipal duties of Faith." (Biahaiq) 

Commentary: As most commentators agree, what this Tradition 
seeks to emphasise is that after testimony that there is no diety save 
God, and Muhammad & is the Messenger of Allah and Saluh 
Fasting etc, which are the fundamentals tenets of Islam, it is the 
earning of one's livelihood through honest means and by engaging 
oneself cleanly in a trade or profession that comes frist. Whoever is 
heedless incurs the danger of succunlbing to the temptation of 
earning money or acquiring wealth from illegitimate sources, and, 
then, his end, in the Hereafter, will be what has been indicated in 
the Qur'an and the Traditions with regard to those who live on 
unclean income. 

Again, to perform a duty enjoined by God, obviously, in an act 
of worship, and the bondsinan who does so is deserving of the 
Divine reward a person becomes entitled to on doing anything he is 
required to do by the Lord. Hence, to strive towards earning one's 
livelihood through honest means is virtually identical to worship 
and worhty of  Divine recompense. What good tidings does it 
contain, indeed, for the conscientious traders, artisans, worlters and 
peasants who make a clean living! It may, however, be reinebered 
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that the emphasis in this Tradition is on the seeking of a clean 
livelihood and not merely on making an imcome. The object of this 
saying is to warn against everything in connection with subsistence 
that is forbidden and unlawful. 

Importance And Need of Money 
In Certain Circumstances 

j: & I jyJ ,,, , , * J ~ + $ - & & + J . & ~ $ o v ) A / ~ )  

6 > ,> 6 I I >  c 6 >n I, yl +;y';b; 3ul 3 u JF +j & -I~"J, J, , 8"- .. " I" 

(k' ~ 'JJ )  
(1718/2) I t  is related, on the authorit of Miqdoo~n ibn M'adi 
Karab &&, that he heard the Prophet & say: "A time will come 
wehn money, alone, will avail." (Musnad Ah~nad)  

Commentary: The narrator of this Tradition is a Taba'ee called 
Abu Bakr ibn Abi Maryam. he has related it on'the authority of 
Sayyidina Miqdaam ibn M'adi Karab &. The incident he has 
mentioned in this context is that Sayyidina Miqdaam ibn M'adi 
Karab & had some milch cattle, the milk of which was sold by his 
slave-girl while the price was collected by Miqdaam himself. Some 
people felt that it was unbecoming of Sayyidina Miqdaam & to 
make money by selling milk, and they objected to it. Sayyidina 
Miqdaam & admitted that he did so, and, in his support, referred 
to the aforementioned saying of the Prophet &. Had the holy 
Prophet &$ not said that a time was to come when money, alone, 
would be of use to men? What Sayyidina Miqdaaln & meant was 
that it might not be a highminded act to make money by selling 
milk, but, surely was permissible. 

The Honest Trader Will Be With The 
Prophets, The Truthful and The Martyrs 

6, 6 > , , , I I I I 

+II +j&%~&,h~ jyJ JG J G - > ~ > O V ) ~ / T )  
B L ,  r 6 . $lJ@lj G"+ l j  d l  ,$ >3'l dJ&dl 

I' 

( + a \  p k b  a\ a\  J, J '>,IJJI J d ,~JJ~ J ~L2;1\ 81 J)) 

( 1  7 19/3) It  is related by Abu Saeed K h u d r i  4$b tha t  the 
Messenger of Allah & said: "The trader who plies his trade 
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cleanly and honestly will rise, in the Hereafter, in the company 
of the Propehts $L..JI @, the Truthful, and the Martyrs." 

(Tinnizi, Daara~ni and Daar-Qutni) 

Note: The same Tradition has been quoted by Ibn Majah, on the 
authority of Sayyidina 16n Umar &. 

Commentary: Says the Qur'an: 

And whoever obeys Allah and the Messengers +..JI &, they 
are with those whom Allah has blessed - of the Prophets +k 
+.J\ and the truthful, and the martyrs, and the righteous, and an 
excellent company are they. (A1 Nisaa 4:69) 

The  life of  a trader is beset with numerous trials and 
temptations. He is, often, confronted with a situation in which 
there, apparently, is the danger of loss if he remains steadfast and 
follows the path of honesty, as enjoined by the Almighty, and a 
good chance of profit if he disregards the Divine conimandments 
and allows himself to be guided solely by niaterial considerations. 
Thus, the trader who observes his duty to God in business dealings 
comes out successful in the trial prescribed by the Lord, and, for 
him ,there is the promise that he will be in the company of the most 
favourite bondsmen of the Lord in After-life- the Prophets & 

the Truthful and the Martyrs. This will be the reward of the 
upright traders in the world to come. 

Wcrrning: As we had occasion to point out repeatedly in the 
earlier volumes, all the tidings like it are subject to the condition 
that a person abstains from the other wicked and s i n f ~ ~ l  deeds as 
well which are abomination in the sight of God and make one 
unworthy of His good Grace. 

Dignity of Labour 
&'A\ &,A\ j;j 26 J6 4s- + > t~&J~ 9 ( \ ~ y  * / i )  

, 1,  , , ,., ~ , ~ ~ \ j ~ ~ p & $ ~ ~ ~ > \ ~ ~ ~ ~ ~ \ ~ , ~ ~ j  . , ,  
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(172014) It is related by Miqdaam ibn M'adi Karab & that the 
Messenger of Allah said: "The cleanest food is that which 
has ben earned by the labour of one's hand. In fact, the Prophet 
Dawood =\ used to work with his hands for his living." 

(Bukhari) 

Commentary: It stresses the dignity of labour and cites the 
example of Prophet Dawood to bring home the food 
purchased from the earnings. It is told in the Qur'an that Prophet 
Dawood used to make Chain armour and, from the above 
Tradition, we, further, learn that he did it for a living. 

Jd y$i &I &&I j ~ j ~  & Jd +g $ 1 j f i  :, ( \ v T \ / o )  

(-'--I 0 1 ~ ~ )  .2j>$&?+y~~ & 
(1 72 115) Sayyidina Raafi' ibn Khadeej & narrates that a person 
(once) enquired from the Prophet & which income was better 
and more clean. (What was a better way of  earning one's 
livelihood)? "The one who works with his hands, and every 
trade that was (done) with honesty," replied the Messenger of  
Allah &. (Musnad Ahmad) 

Agriculture And Fruit-Growing 
', , ,*. ,> ' J > ,  " 

>L + j + ~ ~ & , & ~  jyj j ~ j d i ; & i > ~ v y y / > )  

(+ J GJNI 0 1 ~ ~ )  .G& d 
(1 72216) It is related by Abu Hurayrah & that the Messenger of 
Allah & said: "Whatever believing bondsman grew a crop or 
planted a tree, and a bird, animal or man ate from it, it would be 
charity on his part." (Bukhari and Muslim) 

Commentary: The above Tradition indicates that the one who 
cultivates the land and grows fruit trees is blessed and entails 
reward from Allah as a Sadaqah. If any animal or a bird eats from 
that crop of his land or from a fruit tree. It is an incentive for 
Agriculturists and fruit growers: 
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Legitimate Wealth is A Blessing 
i d  JG $ j & ~ , & ~ l ~ i d ~ l $ j + > ~ \ v y y / v ~  

-2 I -  , , 

(*I 0 1 ~ ~ )  .@I 

(1 72317) Amr ibn al-'Aas & related to us, saying that the 
Messenger of Allah & said to him: "I intend to send you, (on a 
military expedition), as the commander of the army, and, then, 
b y  the Grace  o f  Allah, you return safe and sound (and 
victorious) and take the spoils of war (from the enemy), and 
recieve a good grant of wealth from God." Upon it, (amr ibn 
al-Aas & went on to relate that he said): "0 Messenger of 
Allah! I have not enibraced Isla111 for worldly goods, but for the 
liking and attachment I have for it and for the reason that I am 
blessed with your company. "0 Amr!" the Prophet & replied. 
"clean and lawfirl wealth is a good thing and a blessing for a 
virtuous bondsman." (Musnad Ahmad) 

Commentary: It tells that weatlh acquired through legitimate 
means is a special favour of Allah. On the other hand, in the earlier 
volun~es, we saw Traditions, under the headings of 'Asceticism' and 
'Soft-heartedness', to the effect that poverty was preferable to riches 
and the poor of the Urnrnah were more blessed than the well-to-do, 
Both the view-points, however, are correct in their context. If 
contentment and willing acceptance of what has been decreed by 
Allah falls to the lot of anyone, alongwith poverty, it doubtlessly, is 
an enviable satate. It was preferred by the Holy Prophet & for 
himself, and he used to pray for it. At the same time, if Allah 
bestows riches on anyone, through lawful means, and he is, also, 
blessed with a grateful heart and the prudence to make a proper use 
of his wealth, it, too, is a special favour of God. 

Among the Messengers, the Lord had favoured Sayyidina 
Dawood (David), Sulayman (Solomon), Ayub (Job), and Yusuf 
(Joseph) &, and many other with His grace in this matter, 
and among the leading Compainons there were Uthman, Sayyidina 
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Abdul Rahman ibn 'Awf, Zubair ibn 'Awam etc. &. 

Importance And Politeness in Monetory Dealings 

(&A1 41 j,) 

(172418) It is related by Abdullah ibn Mas'i~d 4 that the 
Messenger of Allah @ said: "On the Last Day (when people 
will be brought together for the Final Requital), no one's feet 
will move until he has been qi~estioned about five things: about 
his life, and how he lived; about his youth, and wherein he 
wasted it; about his wealth, and where from he acquired it, and 
on what he spent it; and about what he did in what he was given 
the knowledge of." (Tir~nizi) 

Commentary: stressing the implorance of monetary affairs, it tells 
that everyone will have to render a full account of his conduct in 
that behalf on  the Day of  Judgement, as to how he earned or 
acquired wealth in his life and in what manner did he spend it. 

The Curse of Ill-Gotten Wealth 

r ,  WIG" $Ql :\ >\ + 
, , 

(.UI c$ jlXj ckr\ olj,) 

(172519) It is related by Abdullah ibn Mas'ud & that the 
Messenger of Allah & said: "If a person earns or acquires 
anything (through dishonest means) and, then, give away a part 
of it in charity, the act of charity will not be accepted, and if he 
will spend from it on his needs, there will be no auspiciousness 
in it, and if he will leave it behind to his descendants, it will 
serve for him as provision for Hell. Believe it, God does not 
remove evil with evil, but evil with good. One impurity does not 
annul another. (It can not make it clean)." (Musnad Ahmad) 
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Commentary: It emphasises that charity given from illgotten 
wealth is not acceptable to God, and there is no real propitiousness 
in impure earnings. In the same way, should a person leave behind 
wealth obtained in an illegitimate way, it will be ruinous him on 
the Day of Final Recoltoning. He will be guilty both of making 
money dishonestly and leaving it to his heirs and successors to eat 
of the impure while to leave behind wealth acquired cleanly and 
honestly is a kind of charity, and will fetch a reward in the 
Hereafter. 

The concluding part of the narrative explains why charity from 
illegal wealth will not find acceptance with Allah and prove 
harmful for the giver on the Day of Judgement. 

Charity serves as an atonement for sins and acts as a means to 
forgiveness provided that it is given out of goods acquired through 
lawful means, but if it is given from wealth earned by corrupt and 
fraudulent practices, there will be no such property in it in the same 
way as dirty water can not be expected to lnalte dirty clothes clean. 

(+ 0 ' ~ ) )  .AlS , , ' 5 ~ -  j s  
(1 726110) It is nerrated by Abu Hurayrah & that the ~ e s s e n ~ e ;  
of Allah & said: "0 people! God is pure Himself, and accepts 
only what is pyre, and He has given the same Command, 
concerning it, to all Believers as He has to His Prophets pgjc 
~ L J I .  For them, the Commandment is: 

" ' ' 4  (0\:yr;lr~9L;IL;.~&i\j +C&\~\j.K&j\@q 
0 ye Messengers! eat of the good (ind lawful) things, and do 
right. (Al Mu'minoon 23:5 1) 

And for the Believers: 
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( d k Y  I 4 2 &,\Jlj 3\1)) .+ 
(1  728112) It is related by Jabir & that the Messenger of ~ l l a h  

said: "The flesh and body shall not go to Heaven which are 
raised on unlawful sustenance. Hell is more deserving of the 
flesh that has grown on one's body out of what is unlawful." 

(Musnad Ah~nad  Daarami and Baihaqi) 

Commentary: Apparently, it shows tha a person whose sustenance 
is of the impure wili go to Hell. But the commentators have 
expressed the view, in the light of other Traditions as well as 
verses of the Qur'an, that such a man will not be able to enter 
Heaven without undergoing punishment for living on unclean 
income. He may, however, be forgiven without punishment if he 
has repented sincerely before death or some virtuous bondsman has 
prayed for forgiveness, on his behalf, and the prayer has been 
granted, or the Gracious One, the All Merciful, Himself, decides to 
absolve him of the consequences of his sin. 

.1 
,yY, > ;i ~d', > , && , g; G ;$, & y';q &G, & 

( a 9 2  C6] +b+? jU d& d j j 3 1  jj dJbk$ 6 1 ~ ) )  
(1 72911 3) Abu Hurayrah & relates, saying that the Messenger 
of Allah @% said: "A time will come when people will not care 
what they are acquiring is lawful or unlawful, legitimate or 
illegitimate." (Bukhari) 

Commentary: The time, indicated, has come to be sure. How 
many are there,  today,  even among those supposed to  be 
religious-minded, who cares to think or enquire about goods 
coming in their possession whether they are lawful or not. May be, 
even worse days are ahead. 

In another version of  the same report, quoted in Musnad 
Ruzeen, it is added that prayers will not be accepted at such a time. 
Inability to distinguish between the pure and the impure, and the 
lawful and the unlawf~:: is, in fact, the spiritual death of a Muslim. 

We will be giving below two incidents to illustrate what a 
profound effect the teachings of the holy Prophet @% had produced 
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in the lives of the Companions &. 
It is related, in Suhih Buklzur-i, about Sayyidina Abu Bakr & 

that, once, an attendant placed something to eat before him of 
which he partook a little. After it, the attendant told him that, 
before the advent of Islam, he had, once, posed as a sorcerer and 
forecast the future for someone as sorcerers did. That man had met 
him, by chance, on the day, and given him the food, on that 
account, which he had offered to Sayyidina Abu Bakr &. As the 
latter heard of it, he made himself vomit by thrusting his fingers 
into the throat, gnd, thus, threw up the contents of his stomach. 

Similarly, Imam Baihaqi has mentioned the following incident 
regarding Sayyidina Umar &. It is stated that, once, a person 
offered some milk to him which he drank. Afterwards, he asked the 
man how he had got it, and he replied that he was passing by 
such-and-such a ghat' where some animals, including goats and 
she-camels which had been given away in Zakah were grazing and 
people were drawing milk from them as could be used for that 
pupose. They had given some of the milk to him as well which he 
had offfered to Sayyidina Umar &. On hearing, Sayyidina Umar 
&, too, vomited the milk, like Sayyidina Abu Bakr &. 

Piety Demands Shunning, Also, What is Doubtful 

(+ j GJW' 0'~)) 

(1730114) It has been narrated by Numan ibn Bashir & that the 
Messenger of Allah @ said: "What is allowed is clear and what 
is forbidden, also is clear. But, between them, there are a few 
things that are doubtful, and many people do not know about 
them. (They are ignorant of their true position in the Shari'ah). 

0.  A landing place: a bathing place on ariver-side. 
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Thus, whoever keeps away from doubtful things as well will 
protect his faith and honour and (his record will) remain 
unblemished, and whoever will indulge in doubtfill things will 
land himself within the borders of the forbidden like the 
herdsman who grazes his cattle very close to the reserved area 
and there is every danger of the cattle straying into it and 
starting to graze there (which is prohibited). Know that every 
king has a pasture, (entry into which is forbidden without 
permission). The reserved area of the Almighty are the 
forbidden acts. (One must not go near them, i.e.. avoid even the 
doiibtful things). And beware, there is a lump of flesh in the 
human body, (the characteristic of which is that) if it is right, 
i.e., the radiance of Faith and the awareness of God and His fear 
are present in it, the whole body stays right, (its deeds and states 
are correct), and if it is in a bad condition, the condition of the 
whole body, too, is bad. Remember, that lump of flesh is the 
heart." (Bukhari and Muslim) 

Commentary: It is one of the Traditions that are regarded by the 
atuhorities as most important and expressing a fundamental ethical 
principle of Islam. 

First of all, it tells taht the position of what is lawful or  
forbidden in the Shariah is clear and free from doubt, but there are 
many other things or acts whose legitimacy or otherwise is 
uncertain, that is, they can be held lawful on the basis of one 
principle of the Shariah and unlawful on the basis of another 
principle. What becomes a faithful Believer in respect of doubtful 
things is that he avoids them out of piety and prudence. In it, lies 
the safety of his faith and honour. 

Proceeding from it, the above Tradition emphasises that anyone 
who is not careful enough to abstain from doubtful things runs the 
risk of being led into committing the forbidden acts as well like the 
shepherd who asks for trouble by grazing his cattle in the vicinity 
of a reserved ground. Hence, as it is advisable for the herdsman to 
keep his cattle well away from a reserved forest or grazing ground, 
so, also, should a true Believer avoid doubtful things, in the 
interests of his faith and good name. 

Lastly, it shows that the goodness or badness of a person I 

depends on the state of his heart. If the heart of a man is sound and 
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the light of Faith and Divine fear are present in it, his whole 
existence will be of piety and good-doing, and, conversely, if it is 
goverened by sinful and carnal desires, his entire conduct will bear 
the imprint. 

Some commentators have concluded from the arragnements of 
this Tradition that for the purification of the heart, it is essential for 
a man to abstain from doubtful things, alongwith the forbidden 
ones, in food and drink. 

(e" a' j L S - ~ I  0 I j j )  

(1 73 111 5) It is narrated by Atiya S'adi h g b ~  that the Prophet 
& said: "No one can attain the state of being included among 
the righteous until he forgoes the lawfill pleasures1 in order to 
avoid the sinful." (Tirmizi and Ibn Majah) 

Commentary: There are maiiy things which though lawful in 
themselves, are capable of exposing a inan to sin. Prudence, 
therefore, demands that one kept away from them as well. 

I Gentleness And Forbearance in Money Matters 
After belief and worship, a geat stress has been laid on the 

teachings of the holy Prophet on showing kindness to 
fellowmen, particularly, the weak and the needy. We have been 
exhorted, in various ways, to be kind and considerate to each other 
in monetary transactions, such as, buying and selling, lending and 
borrowing. The debtors, for instance, are told to do their best to 
pay off the debts as quickly as possible while the creditors are 
required to be lenient those who owe them a debt they should be 
lenient in the realisation of their dues. The bondsnlen who cars), 
out their business transactions in this spirit will be deserving the 
mercy of Allah. 

I ( L S j W  0 l j j )  

0 .  The word Mubah occuring in the original denotes any indifferent action 
which incurs neither praise nos blame. 

- 
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( 173211 6) It is narrated by Jabir & that the Messenger of Allah 
& said: "Blessings of the Lord be on him who is mild and 
gentle in buying and selling, and in the realisation of dues." 

(Bukhari) 

4cLcc~\j j jW 
(1 73311 7) It is narrated by Huzayfali & that tlie Messenger of 
Allah & said: "There was a man belonging to a community 
before you. Wlie~i the Angel of Death came to take possession 
of his SOLII ,  he was asked if he had performed any good deed in 
his worldly life (which could lead to salvation). 'There is no 
such deed as f j r  as I remember, he replied. 'Think again', he was 
told. 'I can think of nothing like it', lie said, 'except that I used to 
have business dealings with people, and my attitude, (in these 
matters), was one of niildness and forbearance. I used to allow 
respite to the rich. (Tliey could pay off when they liked). (As for 
the poor), 1 often wrote off debts.' The Lord, thereupon, decreed 
for him to be admitted to Paradise." (Bukhari and Muslim) 

'This l'radition Iias been quoted in the same form i n  Suhih 
Bzlkhrrri and S~rhih Mzlslim. In Scrhih Mzislim, however, it has, 
also, been reproduced 011 tlie authority of Sayyidina 'Aqba ibn 
'Aamir and Sayyidina Abu Mas'ud Ansari & in wliicli instead 
of  "'rhe Lord, thereupon, decreed for him to be admitted to 
Paradise," it is stated that the Lord, thereupon, observed that 
"the kindness and compassion you have been showing in your 
dealings with My bondsmen has a greater claim on Me (that I 
exercise clemency and compassion towards yoi~)."  The Lord 
told the Angels to let the bondsman go and treat him as if he had 
done no wrong. (He was forgiven). (Bukhari and Muslim) 

Commentary: The holy Prophet & would, obviously, have come I 

t o  k n o w  o f  t h e  i n c i d e n t  n a r r a t e d  a b o v e  t h r o u g h  a D i v i n e  
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Revelation. The man reffered to. in it, had died in such a state that 
even he could not think of a deed that could serve as a11 atonement 
for his sins except that he was kindhearted and accomodating in 
business transactions. If he lent money to anyone or sold anything 
to him on credit and the man could not clear the dues. he used to 
write it off. and even if the debtor was a well-to-do person. he did 
not insist on prompt payment. God forgave hiin because of this 
state or state of his mind, and he \\?as admitted to Heaven. 

( 1  73411 8) It is narrated by Abu H~~ra j rah  4 that the Meshenger 
of Allah & said: "(Once) there has  a Inan who ~ised to lend 
money. (When he sent his slave to realise the dues), lie 
instructed him to forbear if the creditor happened to bc a poor 
person. (He would s a j ) ,  May be, Allah bore wit11 ine :+lid 
dbsolved me of 111) sin5 becailse of it." O n  hearing i t ,  the 
Messenger of Allah & obrerved. "hhen tllc bondilnan died 
and appeared before tlie Almighty. (on the t laj  of Jildgemcnt), 
he was forgiven." (Buhhaii ,ind hlc~s l im)  

$j&'&\ & A\ ~9; + ~6 ijG>;> ( \ y y o / \ q )  

9, ,,, I I I 

(+ o\,, j9'1 f% +J$ >%I i~+\ u pj j\ \g &i 2 Jj& 
(1 735119) ~ayyidina Abr~ Qatadah &% relates that lie heard the 
Messenger of Allah @ say; "God will protect him from tlie 
agonies of tlie Day of Requital who allows respite to a poor and 
indigelits person in  tlie payment of his debt or writes it off 
(wholly or partly)." (Muslim) 

2 J  B ~3 +jdji%\&;i6;jlt;w J4~'\&i, ' j( jvniT.) 
,6,, , ,  , , ,, 

(+ 0'3)) +>'&,&\~yjj \ ,+++\> 
( 1  736120) A ~ L I  Yassar $& relates, he heard the Messenger of 
Allah & say: "Whoever has a claim (lilte a debt) on a bortlier 
which is payable, and he allows respite to the debtor i n  its 
payment. he will be given the reward of charity, i.e., eqi~al to tlie 



7 2 Meaning and iMessage o f  the Traditions Part VJI 

reward promised on charity in return for each day of  the 
respite." (Muslim) 

, , , 6 ,  , ,: 5 .  
c.-loljJ) i i i ; , f ~ j + a i g 0 p 1 H j J ; v ~ j ~ i j ~ c ; 5 ;  
(1737121) It is narrated by Imran ibn ~ u s a ~ n  & that the 
Messenger of Allah & said, "If anyone who has  a r~ght  (loan, 
etc) over anogther brother and he allowed him respite then for 
every day he allows he will get he rewaid of a Sadqah." (Ahtnad) 

Commentary: The Message of all these uhildith is very clear. May 
Allah cause us to abide by them. 

Excellence of Giving a Loan, And Guidance 
To give a loan to a needy person is to be helpful to him, and, in 

some Traditions, it is said that the recompense on it is even greater 
than that on charity. Sometime, severe warnings have, also, been 
given concerning the debt. 

(#I p O l j , )  .* 
(1738122) It is narrated, on the authority of Abu Umama &, 
that the Messenger of  Allah & said, "as a person entered 
Heaven, he saw that it was written on the Gate of Heaven that 
the reconlpnse on charity was ten-fold, and on giving a loan, 
eighteen-fold. (Tabarani) 

Commentary: It is not clear who the person spoken of in this 
Tradition was. The Holy Prophet may have narrated what had 
been seen by some virtuous man in a dream or described one of his 
own visions in this form. The latter view is, to some extent 
supported by the fact that Ibn Adujuh, too, has quoted this Tradition 
with the addition that: 
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"1, (the Messenger of Allah), enquired from Jibril what was 
the special merit in a loar? that was superior to charity. He 
replied that 'a supplication (to whom calirity is given) solicits 
alms and accepts charity wen  when he has something, (money 
etc.,) on him, while a person who aslts for a loan does so only 
when he is in need". (Jam'a-ul-Fuway id) 

Sometimes, a person who, is also self-respecting and is in dire 
need of money, but he does not like to ask anyone for help or 
accept charity, and prefers to borrow. To give a loan to such a 
person will, evidently, be better than charity. 

Our own experience is that there are many people ~ v h o  though 
willing to help a needy person through Zakat or charity, do not like 
to advance him loan. This Tradition, particularly, contains a moral 
for them. 

Loan is A Most Serious Matter 
On the one hand, the Holy Prophet & exhorted the well-to-do 

persons to lend money etc., to needy brethren and allow them 
respite in returning it or forgo it altogether or in part if the debtor 
happened to be really poor while, on the other, he urged upon the 
borrowers to pay back the debts as soon as possible for if they die 
in a state of indebtedness, with the claim of anyone lying unsettled 
the sequal of it would be most lamentable for them in the 
Hereafter. Son~etimes, the Prophet & said that it was a most 
grievous and unforgivable sin to die without paying off one's debts, 
and, sometimes, if he learnt about anyone that he had died while 
being in debt, he declined to attend his funeral service which. 
perhaps, u7as intended to be a warning to others. 

.;$q&y'$j&j 
( A j l A  2'j 3'3)) 

(1739123) It is narrated by Abu Moosa Ash'ari & that the 
Messenger of Allah &% said: "After the major sins (such as. 
Polytheism and adultery) from which God has strictly enjoined 
upon us to abstain, the greatest sin is that a man died in a state 
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that he owed a debt to anyone and left behind no assets to pay it 
off." (Musnad Ahtnad and Daasami) 

I &s-&G4&zy\ 
(d~ \.dl j *Lo al j dL$lj -krl j &LA!\ el j,) 
( 1  740124) It is narrated by Abu Hurayrah & that the Messenger 
of Allah @ said: "The soul of a faithful Believer remains 
suspended in the middle owing to indebtedness, until the debt is 
paid off."(Musnad Shafae, Musnad Ahmad, Abu Dawood and Daarami) 

Commentary: It shows that if a person dies as a Muslim, and has, 
also, done good deeds which are a source of deliverance, but he is 
in debt and has not been careful enough to pay it back, he will not 
be admitted to Paradise until the debt has been paid back on his 
behalf. 

J G  & j & % \ & , A ~ J ~ j ~ i ~ + ~ , h \ ~ > ~ \ v ~ \ / ~ o )  + ,  

6 9 ,  B r 

(e e l ~ ~ )  .;i,'iJ\~\cjj~~;+$ , . - , - 
( 1  74 1125) Sayyidina Abdullah ibn ' ~ m r  &'narrated;hat the 
Messenger of Allah k$% said: "If a person is killed in the path of 
God, all his sins are fogiven, (by virtue of martrydom), except a 
loan." (Muslim) 

Commentary: Martyrdom is such a iileritorious act that all the 
sins of a man are forgiven as a result of it. But if a person owes a 
debt to anyone and he falls a niartyr in the way of God without 
having paid it off and has been negligent about it, he will remain 
caught in misfortune on account of it, since it is related to the 
Rights of Men, until the debt is paid on his behalf or the creditor 
himself decides to write it to off for the sake of God. 
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(1742126) Sayyidina Abu Qatadah & narrates that once a 
person said to the Messenger of Allah a, "Tell me, Messeger 
of Allah &, if I take part in Jihad with for t i t~tde and 
staedfastness, and, solely, for the sake of earning the good 
pleasure of Allah and the reward of the Hereafter, and I am 
killed in the condition that 1 am not retreating, but advancing, 
will all my sins be forgiven owing to my sacrifice and 
martyrdom?" Yes",  the Prophet @ replied, "(God wfll forgive 
your sins)." As the Inan was returning, after it, the Messenger of 
Allah & called him back and said: "(All your sins will be 
forgiven) except a debt. This is what I have been told by Jibril 
8!3\. (Muslim) 

Commentary: It shows that all the sins of a inan ace forgiven who 
is martyred for the sake of God, but if he dies with a debt still 
unpaid, he will be called to account for it. The Holy Prophet & 
told, further, that he was saying it on the basis of the Revelation 
brought to him by the Archangel Jibril MI. 

(1743127) It is narrated, on the authority of Muhammad ibn 
Abdullah ibn Jahash 4. "(once), we were sitting in the open 
space outside the niosque where the dead bodies are brought 
and the Messenger of Allah &, also, was sitting with LIS 

suddenly, lie looked towards the sky, and saw something, and 
then, he looked his gaze, and sat (in a tjpically concerned and 
meditative mood), with his hand placed on the forehead, and 
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remarked: "Good God! God be praised! What a stern warning 
and Commandment has come!"' The narrator, Muhammad k&% 
ibn Abdullah, goes on. "We kept quiet on that day and night, 
(and waited for what was to happen, but), when all went well, 
we asked the Messenger of Allah @ the next morning about the 
grave and depressing things that had been revealed yesterday. 
T h e  P r o p h e t  & rep l i ed :  'A mos t  s tern  w a r n i n g  and 
Comma~~dment has been revealed about loan.' (Elaborating on 
it, he observed): 'By the Holy Being in whose control is my life! 
If a person is killed in Jihad, and he returns to life only to be 
killed again, in Jihad, and there is still a debt outstanding 
against him, he will not enter Paradise until the debt is settled."' 

(Musnad Ahamd) 

Commentary: These Traditions and warnings seemingly, 
appertain to cases in which the debts remain unpaid owing to 
negligence or ill-intention. If a person wants sincererly to pay back 
a loan but  can  not  do  s o  owing  to the  adversi ty o f  his  
circumstances and departs from the world being in debt, it is 
confidentIy expected from the Mercy and Benevolence of  Allah 
that he will be deemed excusable. the Tradition we are going to 
take up later will show it more explicitly. 

(csj"I' jj) 

(1744128) It is narrated by Salmah ibn Al-Akoo' & "we were 
sitting with the Messenger of Allah & and was requested to 
lead the funeral Salah. The Messenger of Allah & enquired: 
'Does he owe a debt to anyone?' On being told that the man had 
not died in debt, the Messenger of Allah & led the funeral 
salah. Later, another dead body was brought and the Messenger 
of Allah & enquired if the person owed a debt to anyone. 'Yes', 
he was told, 'the man had died in debts.' 'Has he left behind 
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anything out o f  which the debt can be paid? '  asked the 
Messenger of Allah a. The people informed that he had left 
behind three dinars. The Messenger of Allah @, then, led the 
funeral Salah. After it, a tlirid dead body was brought and the 
Prophet a, again, enquired if the person had died in the state 
of indebtedness. 'Yes', the people said. 'He owed three dinars'. 
The Messenger of Allah &, then, asked if he had left any assets 
(which could be used for paying the debt). The Prophet & was 
told that the man had left behind nothing. Upon it, the Prophet 
& told the Companions & present to offer the funeral salah of 
their brother. At that time Abu Qatadah Ansari & requested the 
Messenger of Allah @ to lead the salah, saying that he had 
taken upon himself the loan of the dead person owed. (He will 
pay it). The Prophet &thereupon, led the funeral salah." 

(Bukhari) 

Commentary: The action of the sacred Prophet &, apparently, 
was aimed at imparting to the people the lesson not to be neglectful 
in the payment of debts. The endeavour of everyone should, as 
such, be to depart from the world in the condition that he did not 
owe anything to anyone. 

Another Tradition quoted in Bukhai-i and Muslim, on the 
authority of Abu Hurayrah &, tells that the attitude of the Holy 
Prophet & towards the funeral salah of persons who, as indicated 
above, died being in debt, related to the early phase of Islam. Later 
on, when the Lord had opened the door of victories and abundance, 
and the period of poverty was over, the Prophet & had declared 
that if a Muslin1 died in a state of indebtedness, and he did not 
leave behind assets that could be used to pay the debt, it would be 
his responsibility to clear it up. The aim, agian, was that the claim 
of anyone on a Muslim did not remain unsatisfied. 

IfThere Intention to Pay Backa Loan, 
God Will, Somehow, Have it Paid 

, ,* , I  6 , , ,,,, 9 ;, 
I -  ,, / 0 % ~  $' p ( 1  V t o I Y q )  

> ' , 3 >  ,"" ,, 3"' , , , 3', > >  .+ .tu\ &I $ W! 4% b\ p j u 41 &i 6 i\ji .C; &GI J\>i 
, / 

( d j N \  01 jj) 

( I  745/29) Abu Hurayrah 4% narrated that the Messenger o f  



7 8 Meaning and Messuge of'the Traditions Part VII 

Allah & said: "whoever borrows (money etc..) from anyone 
and has the intention to return it, God will make it possible for 
him to pay it bak, i,e., help him to clear it up, and if he cannot 
do so in his life-time, God will settle it, on his behalf, in the 
Hereafter, and, thus, release him of  the responsibility. And 
whoever borrows (money etc. , )  from anyone and has no 
intention to pay it back, God will have it destroyed, i.e., the 
money will not only prove a curse in After-life, but, i n  this 
world, too, it will be of no help or comfort to him." (Bukhari) 

(1 746130) It is relted by lmran ibn Hussayn &, on the authority 
of Sayidah Maimoona L+S 8~, (wife of the sacred Prophet), 
that the Messenger of Allah & said: "Whoever takes a loan and 
it is in the knowledge of  God that he has the intention o f  
returning it, God will have it repaid in his life-time." (Nasai) 

Commentary: It is, also, stated in the afore-mentioned narrative of 
Sayyidina Imran ibn Hussayn & that Sayyidah Maimoona $1 &, 
p used to borrow much and often, probably with the object of 
giving it away in charity. Her near relatives, thereupon, spoke to 
her about it, and advised her not to be so reckless, but she did not 
give up the habit, and, to her support, related the saying of the Holy 
Prophet & we have just seen. What Sayyidah Maimoona y;s h p, 
meant was that owing to it, she was confident that the Lord would 
have all the loans she took cleared up in her life-time. She placed 
an absolute reliance on the security and assurance of the Almighty, 
an such a conduct, of course, was worthy of a person of belief and 
trust in God like her. 

L 

(-+b 'y101 j ~ )  . ~ $ - ~ $ - $ ~ ~ j & ~ ~ ~ ~ \  r ',dl d, ' 1  
(174713 1 )  It is narrated by .4bdullah ibn Jafar ibn Abi Talib & 
that the Messenger of Allah & said: "God is with the debtor 
until the debt is paid provided that it has not been taken for a 



Book qf'Affairs 7 9 

wrong purpose." (Ibn Majah) 

Commentary: It shows that if a person takes a loan for a genuine 
need and a good and legitimate purpose, and he also sincerely 
desires to pay it back. there will be the special favour of the Lord 
on him until the debt is cleared up. It is, f ~ ~ r t h e r ,  stated in (h!? 
Majah, in connection with the above report, that on its ground, tlie 
narrator. Sayyidina Abdullah ibn Jafar &, always used to remain 
in debt. He would say that he ~vislied that none of his days and 
nights were spent without the good graces o f  the Lord. From tlic 
record of Sayyidina Abdullah ibn Jafar's & lit? it appears that he 
was a te ry  generous-hearted person. and that was why he was 
always running in debts. 

Practice ofThe Holy prophet @ 
The Holy Prophet a, too. had the need to borrow which he 

often did. As we have seen in an earlier volume, lie used to talte a 
loan, also, from non-Muslims like the Jews. While on it, we had 
further indicated what great wisdom lay behind it. Here, we will be 
taking up two Traditions apperraining to it. 

9 jl<j '& 
(Ajl2 21 01 jj) . J I 

(1748132) Sayyidina Jabir & narrated to us, saying, " I  had 
advanced a loan to the Messenger of Allah &. When 11e 
ret~irned it, lie gave me more (than what 1 had lent)." 

Commentary: For the debtor to give more than what was due at 
the time of the repaynlent of a loan is not only lawful, but also 
cornmendable, and in conformity with the pracitce of the Prophet 
&. It does not amount to interest because no such condition is 
agreed to at the time of borroniing. It is a favour and a gift. 

It is among the practices of tlie sacred Prophet k& that need be 
popularised. 
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(1749133) Abu Hurayrah & narrates " (once)  a person 
demanded from the Messenger of Allah & the payment of a 
loan he had made to him and used strong language upon which 
the Companions & (present) thought of scolding him, but the 
Messenger of  Allah @ checked them, saying: "Leave him 
alone. Do not say anything to him for a man who has a claim 
has the right to talk in that manner. Go and buy a camel to repay 
the loan and give it to him.' On returning, the Companions & 
said that (a camel of the class of the animal the man had lent 
was not available). The only camel that could be had was better 
bigger than his camel. The Messenger of Allah &, thereupon, 
said: 'Buy it and give it to him for he is a better man who pays 
back better than what is due." (Muslim) 

Commentary: In the olden days, it was common in Arabia to 
borrow a camel. The deal was settled not in terms of cash, but that 
the borrower would return a camel of the same age within a 
specified period. The Holy Prophet @ had talten a camel fiom 
someone on the same terms, and, perhaps, the man had come to 
demand payment at the end of the stipulated time and had been 
rude which the Companions & wanted to rebuke him, but the 
Prophet & told them to keep quiet as he owed him a debt and the 
creditor was within his rights to be angry. The Prophet &, furhter, 
said to them to buy a caillel of the same breed and age, and give it 
to him. The Companions 4 looked for such an animal, but it was 
not available while a better one was. The Prophet &, then, told 
them to buy and give it and added that a better man was he who 
paid more and of a superior quality than what was owed. 

(ju' 0 '9~ )  .s\jQ'\j U'\ &I ;\j.+ dl , & ~ j  , 

(1750134) Abdullah ibn Abi Rabi'ah & narrates "once the 
Prophet had taken a loan of forty thousand from him. When 
(enough) money had come to the Prophet &, he returned it, and 
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blessed him saying: 'May Allah bestow abundance on your 
wealth and family. The recompense of a loan is that it should be 
repaid and the giver thanked and praised." (Nasai) 

Commentary: As these Traditions show, the Holy Prophet & 
used to borrow money etc., and when it came to returning a loan, 
he gave better and more than what was due, and, also blessed the 
giver. 

The above report, further, tells that the Prophet &, sometin~es 
borrowed large sums of money. He would, obviously, have taken 
such loans for a religious need like Jihad, otherwise his own 
life-style, as well as of his family, was such that, in the word of 
Sayyidah Ayshah & $1 d ~ ,  they never ate even barely-bread to 
their satisfaction for two coiisecutive days, and often went without 
a meal, and the oven was not lighted in their homes for months 
during which they lived only on dates and water. 



Usury 

Usury was common among the Arabs, as it was in the other 
communities of the world. Its most pervalent fornl was that people. 
in their need, borrowed money, and it was settled, at the time of the 
transaction, that they would return it with such-and-such interest 
charge on its use, and within such-and-such time. If the borrower 
failed to repay it within the stipulated period, he begged for an 
extension, and the interest charge was increased in proportion to it. 
The load of the poor borrowers would, thus, go on multiplying, and 
the greedy money-lenders would be sucking their blood like a 
leech. 

The practice, evidently, was opposed to the spirit of Islam. The 
teachings of Islam, on the contrary, require that help was given to 

I 

the weak and the destitute, and care was taken of their needs, and 
that all this was done not for a worldly gain or advantage, but 
wholly for the sake of God and gaining the reward of the Hereafter. 

Just as in the Quran and the saying of the Holy Prophet &, a 
gradual course was adopted towards the forbidding of alcholic 
drinks and other intoxicants, the abolition of usury, too, was 
enforced by degrees. For a long time, in the beginning, stress was 
laid, in a positive way, on spending one's wealth in the way of God 
and fulfilling the needs of the less fortunate brethren and bringing 
succour to them, and on cultivating the virtues of kindliness, 
compassion, generosity and self-denial. Slowly and steadily, it was 
instilled into the minds and hearts of the people that death was 
inevitable; they were bound to die one day, and their worldly 
possesions, too, were not everlasting, They should, therefore, take 
lesson from the dreadful end of the worshippers of wealth like , 
Pharaon, and try earnestly to make use of their riches as a means to 
earning the eternal joy and felicity of the Hereafter. 
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This guidance and corresponding action paved the way for the 
total abolition of  the heartless practice of  lending money on  
interest. The concluding verses of Surah Al-Baqarah, i.e., from: 

Those who devour Usury cannot rise except as he rises whom 
Satan has maddened by his touch. That is because they say, 
"Trade is just like usury." But Allah has permitted trading, and 
forbidden Usury, To whom so ever then an exhortation comes 
from his Lord and he desists, he shall have (the gains) of that 
which is past, and his affair rests with Allah. But whosoever 
reverts (to it) those are the Companions & of the Fire, therein 
they shall abide. Allah blots ant Usury and augments Charity. 
And Allah loves not any ungrateful sinner. Those who believe 
and do righteous deeds, and establish the Salah, and pay the 
Zakah, for them is their reward from their Lord, and no fear 
shall be on them, nor shall they grieve. 0 you who believe! Fear 
Allah and give up what remains from the Usury, if you are (true 
believers). And if you do it not, them be notified of war from 
Allah and His Messenger &; and if you repent, then you shall 
have your capital sums, not wronging (anyone) nor being 
wronged. But if the debtor is in difficulty, let there be respite till 
it is easy (for him). And if you remit it as a charity, that is better 
for you, if you but know (A1 Baqarah 2:275-280) 
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Were, consequently, revealed, proclaiming, in clearest terms, 
the forbidding of the lending and borowing of money etc., at 
interest. 

In the above verses, also, it is made clear that if, as a result of a 
previous transaction, interest on a loan is due to anyone, it will be 
treated as defunct and will not be payable or recoverable after the 
commandment had been reveald: 

The warning, further, is given, at the end, that if, after the 
revelation of  these verses, people persisted in usury and 
transgressed against the law of God, they should consider 
themselves at war with Allah and His Messenger a: 

f > I /  ' I *  

( y Y 7 : y  +I) $JJJ,&l '.y +& l$G 
I ' 

"And if ye do not, then be warned of war (against you) from 
Allah and His Messenger. (A1 Baqarah 2:279) 

Such a severe admonition has not been administered in the 
Qur'an in respect of any other major sin, such as, adultery, 
gambling, and murder. It denotes that usury is more repugnant 
in the sight of God and His Prophet than all the other sins. 
As the Traditions given below will show, the Prophet & has 
condemned usury as a sin of the highest order and spelt the 
curse of God not only on those who take or offer loan on 
usurious terms, but, also, on those who write the deed of it or 
act as witnesses to the transaction. In some narratives, usury, in 
fact, has been characterised as seventy times a greater sin than 
adultery and fornication. 

>', >L > , , , I I I I 

&j + rl ,PI J ~ . ,  JG JG 633 ;;i 3 ( \ Y O  \ / T O )  
* I  I ,  ,h@ 2y\ : JG y> 6, $1 J>$ !$6 &$\ $31 I+\ , , 

4, JG &~,GJ~  &I, @'@ i!&l ;> 2, J\ 3 3 1 3  , , 
* 6 . a$dl a&J\ a&, 491 i% d,ylj 

( + J ~ J ~ ' ~ ' J J )  , , , 

( I  75 1/35) It is narrated by Abu Hurayrah & that the Messenger 
of Allah said: "Keep (strictly) away from the seven moral 
sins." 'What are the seven sins?" the Companions & asked. "To 
partner anyone with God (in worship, in His attributes. and in 
His Functions); to practise sorcery; to kill person unlawfully; to 
lend money on usurious terms; to eat of the property of an 
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orphan; to desert the Muslim army and run away from Jihad 
(for fear of life); and to accuse falsely pious and innocent 
bondsmen of the Lord of adultery," the Prophet & replied." 

(Bukhari and Muslim) 

Commentary: The seven sins mentioned in it are the worst forms 
of evildoing. The Holy Prophet & has described them as Mzlhaqat. , 
i.e., fatal to the spirit of his faith, and specified usury as next to 
Polytheism, witchcraft and murder. As the physicians tell about the 
properties of herbs, minerals and foods, on the basis of  their 
knowledge and experience, so do the Prophets cXJ~ & inform 
concerning the effects and properties of beliefs, moral deeds of 
men on the basis of the knowledge vouchsafed to them by God, 
with the difference that while there is the possibility of an error in 
the knowledge or judgement of the physicians, what the Prophets 
+-Jl & tell is beyond the shadow of a doubt or fallacy, at least 
for men of faith, for the simple reason that it stems from Divine 
Revelation. But, strengely enought, although people follow the 
advice of the physicians and take the medicines prescribed by them 
without questions, no patient can justifiably insist upon knowing 
the pharmacology of the medicine before using it, when the Book 
of God, the Qur'an, and His Messenger & inform about a thing 

I 

like usury that it is a grievous sin and ruinous to the soul and a 
fearful punishment awaits them in the Hereafter who lend money 
on interest, many a claimant to Faith and intellect are reluctant to 
believe and its philosophy must be explained to them before they 
are convinced. 

( 1  752136) It is narrated by Abu Hurayrah & that the Messenger 
of Allah & said: "The night I was taken on the (Calestial) 
Journey, 1 passed by a group (of persons) whose bellies were 
like hauses full of snakes, and the snakes could be seen from 
outside. 1 enquired about them from Jibreel and he said 
that hey were the usurers." (Musnad Aharnd and Ibn Majah) 
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Commentary: On the night of the Prophet's +..JI #s ascension to 
Heaven, he was shown many things that belonged to the Invisible 
World, including some glimpses and objects of Heaven and Hell in 
order that from Haqyul Yayeen (certainly relating to truth) he 
attained the stage of Ainu1 Yaqeen (certainly relating to seeing 
could), and, also instruct and inform the people with regard to 
Divine reward and punishment in the light of personal observation. 
Among these was the scene described in the Tradition that owing 
to the extraordinary pains they took, we, too, have come to Itnow. 
through authentic compilations, of the supernal experiences of the 
Prophet @% during the Journey by Night. 

(dk?Yl+ ,, & J \ J  'eb 31 0 1 ~ ~ )  

( 1  753137) It is narrated by Abu Hurayrah &% that Messenger of 
Allah & said: "There are seventy parts of usury. Of them a 
most ordinary part is like committin incest on one's own 
mother." (Ibn Majah and Baihaqi) 

Commentary: As alaready stated, in the Arabic idiom and the 
language of the Quran and the Traditions, the word 'seventy', often, 
denotes the abundance of a thing, and not the exact number. 
Anyway, what the above Tradition seeks to emphasise is that usury 
is a more detestable crime than committing incest to one's own 
mother. 

, , 

(,*.L" OIJJ) 
> '  '&4hbj+~jq>j  J 3 ,  , 

(1754138) Sayyidina Jabir &% narrated to its, "the Prophet & 
cursed him who lends lnoney on interest, and him who recieves 
it, and him who writes the deed thereof, and those who are 
witnesses to the transaction, and said that (they) all are equal 
partners to the sin." (Muslim) 

Commentary: I t  tells that usury is such a grave sin that all those 
who are associated with it in any way are doomed to the eternal 
punishment of the Hereafter, and the curse rest equally on the 
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borrower, the writer of the deed and the witnesses thereof. 

(1755139) I t  is narrated by Sayyidina Anas & that the 
Messenger of Allah @ said: 'Whoever of you gives a loan to 
anyone and the borrower gives him something as a gift or offers 
him an animal to ride, he should not accept the gift or use the 
animal for riding except that there have been such relations 
between them from earlier days." (Ibn Majah and Baihaqi) 

Commentary: Meaning usury is so hinous in its cosequences that 
one should be careful to avoid a situation bearing even a trace of it. 
When a person gives a loan to anyone, he should refrain from 
recieving the least worldly gain or advantage from him and allow 
not even a suspicion of it to come near himself. 

J I  I I 9 , r J  ../ 
$1 J ~ ~ ~ ! ~ I ~ J I & \ ~ $ G ~ \ ; ~ + ~ I ~ ~ ~ o v ~ ~ I ~  .) 

.g*;Ilj \;;G (J ,//- $,j A (;i;j & 
(&)'dlJ 4 b  31 61,)) 

(1756140) It is narrated on the authority of Umar ibn Al-Khattab 
& who said: "The verse of usury, i.e., the verse of Surah 
Al-Baqarah forbidding usury is among the verses which were 
revealed during the last phase (of the Holy Prophet's & life). 
The Messenger of Allah & departed from the world without 
explaining fully its implications to us. So give up usury 
altogether and guard yourselves even against a trace or 
suspicion of it." (I bn Majah and Daararn i) 

Commentary: The word Riba, which has been used in the text of 
the above Tradition for usury was current in the Arabic language 
before the revelation of the Qur'an, and carried the same meaning 
as we have stated in the introductory lines. Thus, when the verse 
relating to it was revealed, it was believed that the pracitce of 
lending money on interest had been forbidden There was no 
question of a doubt or confusion with regard to it. But in some of 
his sayings we shall be discusing later, the Holy Prophet & 



Book of ASfnirs 89 

expressed the view about certain forms of trade which were not 
considered objectionable that too, amounted to usury. He, however, 
did not explain the various implications of it, but as the philosophy 
of the Shariah would demand, furnished on the doctrinal guidance 
and left it to the jurists to work out the details. The same is the case 
with all the heads and sections of the Shariah. But Sayyidina Umar 
& who was among the leading Jurist of the Ummah, was so over 
awed by the warnings of punishment on usury that he felt it would 
have been better had the Prophet & enunciated the details of the 
commandment as well, and not left it to the jurists to decide on 
their own. It was on account of this extremely God-fearing and 
cautious attitude that Sayyidina Umar & remarked that the better 
and wiser course for Believers was that they kept strictly aloof 
from every thing which bore the least suggestion of usury. The 
irony of fate, however, is that some intellectuals of our times who 
claim for theinselves the right to interpret the Shariah on the basis 
of Ijtehadl, conclude, from the above utterance of Sayyidina Umar 
&, that the position of usury is vogue and uncertain, and, from it, 
proceed to justify various forms of it that are in vogue today. 

(1757141) It is narrated by Abdullah ibn Mas'ud 4& that the 
Messenger of Allah said: " However plentiful the interest 
may be, its end is want and scarcity." 

(Musnad Ahmad, Ibn Majah and Baihaqi) 

Commentary: If the word 'Aaqibatahu' ( '4~) occuring in the 
original is taken to mean the ultimate end of the Hereafter, no 
believing person can have a doubt concerning it for the Hereafter 
everyone will see with his own eyes that the people who had made 
immense gains through usury will rise as paupers on the Last Day 
and the wealth they had so acquired will prove curse for them, as 
set forth in the Qur'an and the Traditions. Should, however, the 
Tradition be supposed to signify that however much a person may 
0.  The word literally means 'to exert.' In the Islamic theological usage it denotes 

to exert with a view to forming an independent judgement on a legal question. 
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add to his wealth through usury, it will, ultimately, avail him 
nothing and he will end up in poverty, the superificial observers 
may find it hard to believe but those who are capable of taking a 
deeper view of things will understand. Insatances are not wanting 
of people accumulating a lot of wealth throug usurious means, and, 
then, the whole wealth evaporating, as one would say, into thin air 
through a sudden turn of events, in their own lifetime or after 
death. It is also a common experience that people who live on 
usury seldom enjoy real peace and happiness which is the chief 
advantage of being wealthy. It will, as such, not be incorrect to say 
that a man who acquires wealth by money-lending is, virtually, a 
pauper, all his worldly possesions notwithstanding. Says the 
Qurf an: 

( y Y 7 : y  $+I\) ljJ31 LiJl*" 
"Allah blots out ilsilry (Ai Baqarah 2276) 

3 

( k b  31 J & d l J  3 j \ A  31 j *I 01 jJ) ($G & 
( 1  758142) Abu Hurayrah & narrated that the Messenger of 
Allah & said: "A time will colne when everyone will be a 
usurer. (No one will be safe from usury). If a person will not be 
taliing or recieving it himself, its dirt will, surely, be reaching 
inside his body." (Musnad Ahmad, Abu dawood, Nasai and Ibn Majah) 

Commentray: Its prupose is not merely to make a prediction, but 
to mart1 the Ijlnnl~lli, that there will come a time when the practice 
of usury will become so common that no one will remain safe from 
it. The Believers and men of piety should, therefore, be vigilant. 
Our own times are no different, and even persons who consider 
usury a sin and  abstain from it buy their provisions from 
shop-keepers who, directly or indirectly, are connected with the 
business of money-lending. In fact, it is particularly impossible, 
now-a-days, to keep any business free from the effects of usury. 
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(1759143) It is narrated by ~badah ' ibn  Saamit & that th; 
Messenger of Allah @ said: "The sale of gold in exchange for 
gold, and of silver in exchange of silver, and of wheat in 
exchange for wheat, and of barley in exchange for barley, and of 
date5 in exchange for dates, and of salt in exchange for salt 
should be equal and alike, and from hand to hand, but when the 
commodities are different, you can sell them as you like 
provided that the transaction is from hand to hand, i.e., straight 
and expeditious." (Muslim) 

> ,  , ' , , , , , , , , 
+ & I  &;.&I J,, JG JG j,,&h+&L&~> , , ( \ v ~ ~ / f f )  

$\j gb *\j $& y\j -a& Q\j +$& $j , , 
< -,. eu\ 2;; ~ jlSlJi j\) ;;j *; 14 & 6 .$Jlj  $I+ + -; , , ,  + ,  , , 

(+ 0 1 ~ ~ )  .;I+ Cj 
(1760144) It is narrated by Abu Saeed Khudri & that the 
Messenger of Allah @ said: "Gold in return for gold, silver in 
return for sliver, wheat in return for wheat, barley in return for 
barley, dates in return for dates, and salt in return for salt should 
be bought and sold at par with each other. Whoever paid or 
demanded more carried out a usurious transaction. Both the 
buyer and the seller, the one who gives and the one who 
recieves, are equal in this respect." (Muslim) 

Commentary: Traditions having the same meaning have, also. 
been related by Sayyidina Umar, Sayyidina Ubaidullah ibn Saamit, 
Sayyidina Abu Bakr, Sayyidina Abu Hurayrah and many other 
Companions + p,. 

In the  above  narrat ive,  it is  told that if any  of  the s ix 
commodities mentioned in it, gold, sliver. wheat, barley dates and 
salt, is sold in return for the same commodity, as for instance, 
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wheat is exchanged for wheat, the transaction will be fair and 
lawful if it is equal in measure, value and quality, and conducted 
from hand to hand. If, however, what is exchanged is of a greater 
or lesser weight or value or the business deal is not carried out 
from hand to hand, but by way of borrowing and lending then it 
will be a usurious transaction and both the parties will be guilty of 
usury. 

The sum and substance of the comments offered on Traditions 
by Shah Waliullah + $1 kez), in Hujjatillah-il Baligha, is that the 
form of usury practised in Arabia during the time of the Holy 
Prophet & and even earlier, and for which the term, Riba was used 
was that people, in their need, borrowed money from those who 
did the business.of lending on interest and it was settled at the time 
of the transaction that they would return it within a fixed period, 
alongwith the agreed interest charge and if it could not be paid 
back on time, they obtained a respite and agreed to pay an 
additional amount. This was the Riba that was directly forbidden 
by the Qur'an. Later, at the behest of Allah, the Prophet & 
included some other kinds of business deals too, in the sphere of 
application of the Commandment concerning usury, and enjoined 
upon the Ummah to abstain from them as well. The Traditions, we 
have jsut seen contain the same promulgation, and their purport is 
that if any commodity among the six mentioned therein is 
exchanged for the same commodity, it should be of an equal 
weight and quality, and the transaction carried out from hand to 
hand, otherwise it will be a usurious deal and both the parties will 
stand condemned before Allah. 

Only six articles are mentioned in these Traditions, but the 
Jurists are almost unanimous on the point that other articles 
belonging to the same catagory, too, are covered by the 
Commandment although there is some difference in their views on 
matters of detail. 
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(1761145) Sayyidina Abu Saeed Khudri 4$% narrates that once 
Bilal & brought some high quality dates for the Messenger of  
Allah &. The Prophet & enquired how he had come to 
possess them upon which Bilal & said that he had exchanged 
Sa'asl, of poor quality dates for 1 Sara of the finer ones. "Ah," 
the Prophet & exclaimed." It is pure usury. When you want to 
buy dates (with dates), first sell your dates, and, then, buy the 
other dates with the money you, thus, obtain." 

(Bukhari and Muslim) 

Commentary: Sayyidina Bilal & would, certainly, not have been 
unaware that Riba had been forbidden by God, but he did not know 
that the manner of his buying the dates, too, was a usurious 
practice. He thought that only the taking or giving of a loan on 
interest was usury. But the Prophet @ explained to him that the 
exchange of the dates on unequal terms also was similar. 
According to Shah Waliullah +& --J, Riba relating to a loan is 
real Riba while what has been described as such in the narratives of 
Sayyidina Saeed Khudri & etc., is equivalent in significance to it. 

(b 2 J U I ~  &,.dl 2 &LO 0 1 , ~ )  . dj> 
(1762146) Ata ibn Yasaar (Tabi'ee) narrates that once ~ u ' a w i y a  
&, sold a cup (or jug) of gold (or silver) in return of the same 
metal of a greater weight. Upon it, Abu Darda 4$% told him that 
he had heard the Messenger of Allah & forbidding a sale like 
that except that the articles exchanged were of an eqiral wieght. 
But Mua'wiya 4&3 said that he saw nothing wrong or sinful in 

0 .  A measure of five pints and a third used for measuring corn etc. 
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what he had done. (With great sorrow), Abu Darda &, 
observed that, "I should be considered helpless where Muawiya 
& is concerned.  I told h i m  what the  Prophet & has 
commanded, and he told me what he thinks." Abu Darda &, 
afterwards, told Muawiya & that "I will not live in the territory 
in which you live." He, (thus), came to Umar & in Madinah 
and narrated the whole matter to him up011 whicli U~nar & 
wrote to Muawiya & to keep clear of such deals. the exchange 
of  gold, silver etc., for the same goods or articles was 
perlnissible only when both the things were of an equal weight. 

(Malik and Nasai) 

Commentary: Sayyidina Muawiya & was the Governer of Sirya 
during the Caliphate of Sayyidina Umar &, and Sayyidina Abu 
Darda &, also lived there. It was in those days that Sayyidina 
Muawiya & sold a drinking vessel of gold or silver in exchange 
for the metal it was made of, though the metal weighed a little 
more than the vessel, but he thought that there was no harm in it. 
Sayyidina Abu Abu Darda &, thereupon, told him that the Holy 
Prophet & had forbidden such a deal and commanded that if the 
same metal, the two should be of an equal weight, neither more nor 
1ess.Sayyidina Muawiya &, perhaps, was under the impression 
that if an article - a vessel or an ornament - made of gold or 
silver was sold, it would not be unfair to charge at a higher price, 
taking into consideration the cost of manufacture. That was why, 
he remarked that he saw nothing wrong and unlawful in the 
transaction. Sayyidina Abu Darda &, however, was extremely 
shocked at it as he believed that there was no question of one's own 
view or judgement in what he had heard from the Prophet &. 
Anyway, he left Sirya for good, and came to Madinah where he 
related the incident to Sayyidina Umar &. Sayyidina Umar &, 
then, wrote to Sayyidina Muawiya & that the correct position was 
what Sayyidina Abu Darda & had stated, and, therefore, no such 
deals could be permitted. 

It shows how firm and uncompromising the holy Companions 
& were in their attitude even on the second category of Riba. They 
were not ready to tolerate even the least deviation or error of 
judgement in that regard. 



BUYING AND SELLING 

A Fruit-Crop Should Neither be 
Sold Nor Bought Until it is Ready 

" , , , r >  ' ' t r ,  , , , 
Fj +& 01 &,&.PI J~~ & JU ;;c y!,h~+ 2 ( \  Y ~ T , ~ Y )  

,' , r ,, 
~ ~ 1 , ~ ~  

(1763148) It is narrated by Abdullah ibn U ~ n a r  & "The 
Messenger of Allah & forbade the selling of a fruit-crop until 
the fruit had begun to ripen. He forbade both the seller and the 
buyer." (Bukahri and Muslim) 

(in another version of it, appearing in Sahih Muslim, it is stated 
that the Messenger of Allah & forbade the selling of the crop 
of dates until the dates had begun to turn red, and the selling of 
spikes of corn until the spikes had begun to ti~rn white, and 
there remained on danger of their destruction). 

Commentary: Just as in our country, the mango-crop is, often, 
sold much before it is ready, in Madinah and other cultivable parts 
of Arabia too, the corps of dates or grapes were sold before the 
fruit had begun to mature, and likewise, the standing crops of grain 
were sold before the grain had ripened. The Holy Prophet & 
forbade it because it was quite possible that, after the transaction, 
the crop was destroyed owing to a natural Alamity, like a squall or 
hailstorm, and the poor buyer was put to serious loss. A quarrel 
could moreover arise in such a situation between the buyer and the 
seller over the payment of dues. Hence, the Holy Prophet & has 
enjoined his followers not to be a party to such deals. 
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r L  ", ' J d,' ' L  ,, 1 5 ,  
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(1764148) It is narrated by Anas & "The Messenger of Allah 
@ forbade the selling of fruits until lusture appears over the 
fruits, the Prophet & replied that it meant that the fruits had 
begun to turn red. '  The Messenger o f  Allah &, ( then),  
observed: 'Tell me, in return for what will the seller realise the 
dues from his brother, (the buyer), if the Lord withheld the 
fruits, i.e., the crop was destroyed, by the Com~nand of Allah, 
before it was ready for the market?' (Bukhari and Muslim) 

Commentary: According to authorities, the owner or seller of the 
grove should forego the price altogether if the whole of the crop 
was destroyed and return the money he might have recieved in 
advance. If however, the loss has been partial an appropriate 
allowance should be mde for it. The aim and object of these 
allowances should be made for it. The aim and object of these 
regulations is give due regard to eachother's interest and all 
business transatctions were carried out in a spirit of good will and 
con~passion. 

(+ O\JJ> .&!$'I $3 yij 2 1  , , 

( 1  765149) It is narrated by Sayyidina Anas & "The Messenger 
of Allah @ forbade the sale of (the crop) of graps until the 
grapes had begun to turn black, and of a standing agricultural 
crop until the grains had become hard and were ready to be 
harvested." (Tirmizi) 

Commentary: Perhaps, during the days of the Holy Prophet & 
only the grapes that turned black on maturing were grown in 
Madinah. That was why, he forbade the sale of the crop,of dates 
until the fruit had started turning black. Now, both the white and 
black varities of grapes are produced over there in abundance. 

Together with grapes, the command has also been given in it 
about the standing crops of agriculrural field that these should not 
be sold before the crop was ready for harvesting. 

0.  The colour of the dates becomes pinkish when they begin to ripen. 
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Crops ofFruit Orchards Should Not be 
Given on Contract for a Number ofyears 

' ' ' ,  @>&Lj &%I &,&I JrJ & JLi& 2 ( \ v T T / o . )  
I'  

(tS" " 3 ~ )  

(1766150) It is narrated by Jabir .+$ "The Messenger of Allah 
$% forbade the sale of the crop of orchards for some years, and 
he told that allowance be made for loss suffered through a 
sudden calamity." (Muslim) 

Commentary: To sell the crop of orchards for a number of years 
has been forbidden because no one could tell whether the crop 
would be good or bad during that period of time, or if it would 
endure or affacted by a natural disaster. It would, infact, be more in 
the nature of a gamble which apart from being an evil in itself, 
could , also give rise to other difficulties and problems. 

Another commandment contained in the above Tradition is that 
the owner of orchard ought to make suitable reduction in the price 
if the crop was adversely affacted by an unforeseen happenings. 

An Article Which is Not In One's 
Possession at The Time of 
The Deal Should Not be Sold 

Sometimes, a trader has not an article in his possession or 
stock, but he settles the deal concerining it in the hope that he will 
buy it and supply. The Holy Prophet & has forbiden such a 
transaction for it is quite possible that the article was not available 
at that time, and even if it was, the buyer might not like it. 

, / ,  

( 6 - q  o \ j ) )  .& 2'~ &\ L\ 
(1767151) It is narrated by Hakeen ibn Hizaln "The Messenger 
of Allah id$ forbade me from entering into a deal with anyone 
for something that was not in my possession (at that time)." 

(Tilmizi) 

Commentary: The narrator, Hakeem ibn Hizain, was a wealthy 
merchant. It is reported in Sunan Nassai and Sz~nun Abu Dawood 
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that, once, he asked the Messenger of Allah about the 
legitimacy of the practice that, sometimes, as a person came to him 
to buy something which was not in his stock, he settled the deal 
with him and supplied the article by producing it from the market. 
The Prophet &, observed, "Do not sell a thing which is not in your 
possession." 

IfGrain etc., is Bought, it Should Not be 
Sold Until Delivery Has Been Taken of it 

J , , ,  , , / ,  

&j&ii;t&,&! jyJ j ~ i  j~;;t.>,&1g5t ( \ Y T A / O T )  
5 ,,, (e J ~J"J '  O'JJ) . ~ ~ ~ & & ~ $ ~ ~ e ~ ~ ~  

(1768152) Abdullah ibn Umar & narrated to us, saying that the 
Messenger of Allah & said: "Whoever buys grains should not 
sell it to anyone until it had come into his possession." (Bukhari) 

Commentary: Though only grains is mentioned in it, it includes 
all moveable goods. 

Forbidding Buying and Selling With 
AMan Who is in Extreme Need 

Sometimes, a person is compelled to sell his property out of , 
extreme need or anything in distressing circumstance. The buyer, 
in such a case, can exploit his need and make an unfair profit from 
the deal. Such a transaction has been called Ba'iMuztarl in this 
Tradition, and it has been forbidden. 

, / .  
@>@~&%I&,&I  J L ~ P ~  ( ) ~ 7 9 / 0 ~ )  

(> j l >  31 0 1 ~ ~ )  

(1769153) It is 
of Allah "forbade buying and selling with a person who was 
in dire need or difficulites, and he forbade the selling of an 
article the availability of which was not certain, and of fruit 
before it was ready for harvesting." (Abu Dawood) 

Commentary: What is emphasised is that the need of a person 
made desperate by poverty should not be put unfairly to advantage. 
On the contrry, he should be helped. The other thing which it tells 
0 . Selling by a person reduced to need or necessity. 
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is that an article like a bird or deer in the forest or fish in the pond 
ought not to be sold in the hope that one will catch and supply i t  
for it is neither in the possession of the seller nor is its availability 
assured, and further, a difference can also arise over he quality of 
the thing. 'As for the selling of a fruit-crop before the fruit had 
ripened, we have already discussed it. 

Warning Against Concealing The 
Defect of a Commodity Offred for Sale 

,I 6 

(+ 01 u) .&s+>(>;l 
(1770154) Abu Hurayrah & narrates "the Messenger of Allah 
&, once happened to pass by a hea of corn (which belonged to & a trader). The Messenger of Allah thrust his hand into it and 
his finger felt wetness. On being asked, the trader replied that 
rain had fallen upon it. (So, he had placed the wet corn that was 
on the top under the dry corn), The Messenger of Allah &, 
thereupon, observed: 'Why did you not let the wet corn remain 
on the top so that the buyers could see it? (Listen), he who 
deceives is not fro111 us." (Muslim) 

Commentary: Another version of the same incident quoted by 
Tabarani in Mo)am Kabeer-wa-Sagheer, on the auth.ority of Ibn 
Mas'ud & has it that the Messenger of Allah @, lastly, said: "The 
sequel of such deceit is Hell." 

.s- 
( k b  ~' a t ~ ~ )  

( 1  77 1 /55) Wasila ibn Asqa & narrates "I  myself heard the 
Messenger of Allah @ say: "Whoever sold a defective thing to 
anyone without disclosing the defect to the buyer would be 
cought, permanently, in the wrath of God.' (Or was it) (that) 'he 
would always be cursed by the Angels?" (Ibn Majah) 
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Commentary: Sometimes, a narrator is not sure of the exact 
words spoken by the Holy Prophet &, and by way of caution, he 
indicates his lack of certainty while relating the event. In the above 
Tradition, too, Hazrat Wasila ibn al-Arqam & was caught in two 
minds and could not decide whether the Prophet &% had said about 
the deceitful seller that "he would be caught, permanently, in the 
wrath of God," or that "he would always be cursed by the Angels." 

Undue Advantage ShouldNot be Taken 
ofThe Ignorance ofThe Buyer or Seller 

8 , ,  , +;L;j&J,I&,&l 6 
jgj j,j j,j L , J , J  9 , , , 

O>P 4 ( \ V V Y / 0 7 )  
, / , >  I ,  I B , ,  

(+ o,j,)Jy'k 2 ~ $ 1  iG 1 jb , , b+b i w s  a ' \  

(1  772156) i t  is narrated by A& Hurayrah & that the Messenger 
of Allah k?% said: "Do not go forward and meet the caravan 
carrying grain etc., (for trade), (before it had reached the 
market-place). The trader who went ahead and bought the goods 
in the way, the owner would, then, have the right to cancel the 
deal, (if he wished), on reaching the market." (Muslim) 

Commentary: It was common, in those days, for people to bring 
the articles of trade from the outlying areas to the towns for selling 
them in the market. They used to travel in groups, both large and 
small, and were called Jalab. Clever trader would go on and settle 
the deal much before the caravan had arrived at the maket-place. 
This practice, evidently, was not to the advantage of the sellers 
because they could, thereby, be cheated into selling the goods at a 
lower rate owing to the ignorance of the price current in the 
market. Another disadvantage was that all the grain and other 
articles of trade coming from outside went into the hands of skilfill 
merchants and they sold them at a much higher rate to the ordinary 
consumers. Were the goods sold in the market, they would have 
fetched a better price and the consumers, too, would have got them 
at reasonable rates. It was for these reasons that the Holy Prophet 
& forbade the buying of goods on way, before they had reached 
the market, and, further, indicated that if anyone did that, the seller 
would be entitled to cancel the deal if, on reaching the market, he 
felt that he had been cheated. 



Book of Affairs 

' 9 J ~ j 6 ~ j + S , j ~ i G ; p .  'i 
y- '2 - , J d  w: 

(+J & P + J ~ O ~ J J )  
(1 773157) It is narrated by Abu Hurayrah & that  the Messenger 
of Allah & said: "Do not go forward and meet, (ill the way), the 
caravans bringing grain etc., for sale; and none of you sho~~ ld  
interfere in the selling transaction of his brother by offering his 
own goods for sale; and do not try to raise the price of a 
commodity (by pretending to be a buyer); and the merchants of 
the towns must not store the goods of the bedouins with 
themselves for future sale; and do not keep the liiilk in the udder 
of a goat or she-camel intended for sale, and if a person buys 
such a goat or she-camel, he will be free to keep the animal or 
return it, as he likes, after milking it, and in case he returns it, he 
will give a Su'a (- 4 Kilograms) of dates to the owner (along 
with it)." (Bukhari and Muslim) 

Commentary: Anlong the instructions given in it, the first is what 
has, already, been stated in the preceding narrative, i.e., grain and 
other essential commodities should not be bought by traders from 
the caravans, bringing them from the countryside, before they had 
reached the market. 

The next requires that if a person is buying an article from a 
shopkeeper,  the other shopkeeper should not interfere in  the 
transaction and try to persuade the customer to buy from him. 

The third is concerinig the practice of raising the price of a 
con~modity by posing as a buyer and offering a higher price, while 
a person was engaged in settling the deal with the seller, in order 
that the real buyer agreed to pay more. 

The fourth instruction is that city merchants should not collect 
grain etc., brought by the village peasants or traders for selling, and 
keep them, for future sale when the prices will rise. The goods, on 
the other hand, should be sold when villagers bring the111 to the 
market so that artificial scarcity is not created and the prices do not 
soar. Moreover, when peasants or trader bringing the goods from 
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the countryside will get the price of their commodities promplty, 
they will be encouraged to bring in a fresh stock of goods, and, 
thus, the trade will flourish, and they will also earn more. 

The fifth and the last instruction is that anyone who wanted to 
sell a milk cattle should not cease milking it for a time so that the 
buyer was decieved by the inflated size of the udders and agreed to 
buy it at a higher price. 

The Tradition, further, tells that whoever bought such an 
animal will be within his rights to return it if he felt dissatisfied on 
milking it at his place. The buyer, in that case, will also give a Sa'a 
of dates to the owner. 

In another version of the same narrative, quoted in Sahih 
Muslim, it is stated that animal ought to be returned within three 
days of the deal after which the buyer will forefeit the right, and 
also that a Sa'a of wheat or barely can be given in place of dates. 

The object of the commandment requiring the buyer to give a 
Su'a of dates, barely etc., alongwith the animal if he decides to 
return it, probably is that he kept the animal with him for a few 
days and made use of its milk, but he had also fed the animal 
during that time, and thus, the account was settled, but if anything 
was still left wanting, it should be made good in that way. Besides, 
it will be a consolation to the owner. 

Selling By Auction 
L L 6 j  L L L - ~ ~  (;i;j &%I &,&I J G ~  gi $2 ( \  V V ~ / O * )  

1 I I ,  , r < '  21 JG +,;+ bfi\ &j Jd talj g; lh &$- Jd 
I ,  

3' .+ @@ s;? &j ;&d +,j? Jlt J;; ;; (;i;j &>Al & 
j 3ji3' j &++I 01 j,) 

* 

(1774158) Sayyidina Anas & narrates "(once) the Messenger of 
Allah & sold a piece of sacking, (used as a mat) and a cup in 
this way that (addressing those present), he said: 'Who wants to 
buy this mat and cup? (He should make the offer of price)'. 
Someone, then, said that he could take the two articles for a 
dirham. "Who is willing to pay more?' the Prophet & enquired. 
Another person, then, offered to pay two dirhams upon which 
the Prophet gave both the articles to him." 

(Tirmizi, Abu dawood and Ibn Majah) 
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Commentary: It shows that auction is permitted by the Sl~uriat. 
The event reffered to in the above Tradition has been described in 
detail, in Sunan ,4bi Dawood and Sunan Ibn Majah. It is stated that 
once an extremely poor Ansar Companion came to the Messenger 
of Allah, and after relating his misery, begged for something. The 
Holy Prophet &, on seeing that he was in a fit condition to nrorli 
for a living, asked him if there was anything in his house. The 
Ansar said that he had only a piece of sacking, a part of which they 
used to cover themselves with and a part of which they spread on 
the ground to sleep on, and there was a cup fron~ which they drank 
water. The Prophet a ,  thereupon, told him to bring the two things 
which he did. The Holy Prophet &, addressing the people who 
were present at that time, then, said, "These things are for sale. 
Who is going to buy them?" A Companion & offered to buy the 
Inat and the cup for one dirham. Upon it, the Holy Prophet & 
enquired if anyone was willing to make a bid of more then one 
dirham. (It is stated in Abu Daw~ood that the Messenger of Allah & 
said it twice or thrice). another Companion &, then took out two 
dirhams from his pocket and placed them before the Prophet &. 
The Prophet & gave him the two articles, and handing over the 
dirhams to the Ansar said, "Buy some foodstuff for your family 
with one dirham, and an axe with the other, and bring it to me." 
The Ansar Companion & did as he was told, and came back to the 
Prophet of Allah with the axe. The Prophet & fixed a strong 
handle to it with his own hands, and said, "Take it, and go to the 
forest, and cut wood, and sell it, and do not let me see you for 
fifteen days." The Ansar, thus, went away, and fetched wood from 
the forest, and sold it as the Prophet had told till he had earned 
ten dirhams with which he bought some cloth and foodgrains for 
his family. and then, went to the Messenger of Allah a. The Holy 
Prophet @, observed, "This earning by hard work is much better 
for you than stretching your hands before others, like a beggar, and 
rising on the Last Day with the mark of begging on your forehead." 

The moral of the above Tradition is too obvious to need an 
explanation. 
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Hoarding and Excessive Profit Disallowed 
The Holy Prophet & has strictly forbidden the hoarding of 

essential commodities with a view to creating conditions of sacrity 
in the market and selling the goods when the prices had risesn. It is 
called ~htikar '  in the Arabic language. 

(+ 0'3~) 244 
(1775159) It is narrated by M'amar ibn Abdullah & that the 
Messenger of Allah & said: "The trader who resorts to Ihtikar, 
i.e., stores u p  foodgrains and other necessities of life, waiting 
for a time of dearness, is a sinner." (Muslim) 

. ;$ *'lj 
(p,'-cl\ j e b  'y' 0'3,) 

(I 776160) I t  is narrated by Ulnar & that the Messenger of Allah 
said: "The trader who brings grain etc., from the countryside 

and sells it in the market is Marzooq, i.e., God is responsible for 
his subsistence, while Mohtakir, i.e., one who buys grain etc., 
and withoolds it in order that it may become scares and dear is 
accursed of God." (Ibn Majah and Daarami) 

Commentary: The guiding principle of the Shariah in the 
economic field is that the common man should be able to live in 
reasonable comfort and security. The wealthier class, on their part, 
should, for the sake of God, pay greater attention to the welfare of 
the less fortunate brethren than to their own gain. 

Price-Control 
Circumstances occasionally, demand that the prices of food and 

other essential comodities should be kept within proper limits 
through administrative action so that the consumers were not lefi at 
the mercy of unscrupulous traders. The Arabic word for it is 
Tas 'eer. 

0 .  Meaning to collect and withold grain etc., wating for a time of dearness. 
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(1777161) Sayyidina Alias & narrates "(once): during the days 
of the Messenger of Allah &, dearness increased, people 
requested him to fix the prices (and enforce them on the 
merchants). The Messenger of Allah a, thereupon, observed: 
'To raise or lower tlie prices is in the hands of tlie Lord. It is He 
who grants increase or decrease. He is the Sustainer and the 
Provider of the daily bread to all His creatrues. And I wish to 
meet Him in the state that 110 one has a claim against me for 
doing a wrong to h i m  or acting unjustly towards his life or 
porperty." (Tismizi, Abu dA\vood, Ibn Majah and Daasami) 

Commentary: From the above, it appears that the Holy Prophet 
& declined to control the prices of the articles of daily need even 
though the Companions & had complained to  him against  
dearness, and expressed the fear that it might be an act of injustice 
towards anyone. 

It should, nevertheless, be noted that scarcity of the essential 
commodities is of two kinds. Sometimes, it is due to natural 
causes, like a drought, and sometimes, it is man-made. From the 
Holy Prophet's @ reply, as it is mentioned in the narrative of  
Sayyidina Anas &, it appears that the dearness, at that time, was 
the product o f  some natural calamity and not owing  to the 
excessive greed of the traders. Hence, the Prophet & did not agree 
to price-control, fearing that it might not be fair to the merchants. 
We may, thus, conclude that Government be convinced that the 
t raders  a re  tak ing  advantage  o f  the s i tua t ion  to  make  a n  
unreasonable profit and they cannot be persuaded by argument or 
entreaty to correct their ways, it can enforce price-control. In the 
words of Shah Waliullah bJ, to give a free rein to profiteers 
will tend to spread corruption on the earth and bring misery to 
mankind. ' 

Be that as it may, the purport of the above Tradition is that 
price-control should be avoided as far as possible, and resort 
0 .  Hzqjat, Vol. 11; p. 113. 
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should be taken to it only when the merchants are not amenable to 
good counsel humanitarian appeals, and they are fleecing the 
comon man without fear or shame. 

It is narrated, in Muwatta, by Imam Maalik, on the authority of 
Sa'eed ibn Mussaiyib taba'ee, that once as Syyidina Umar & saw a 
Companion, Haatib ibn Abi Balta'ah, selling dried grapes (or 
bloom-raisins) in the market of Madinah at an unreasonably high 
rate, he said to him, "Either reduce the price or take away your 
goods from my market. " 

In the light of the general principle of the Shariah and the 
afore-mentioned remark of Sayyidina Umar &, authorities have 
concluded that if the circumstances demand, the price of essentail 
goods ought to be fixed within proper limits in order to save the 
p e o p l e  f rom exp lo i t a t ion  by unpr incipled  merchan t s .  
Ibn-i-Taimiyah too has expressed the same view in some of his 
writting. ' 
Cancelling A Deal 

If any of the two parties to a business transaction, the buyer or 
the seller makes a condition at the time that he will have the right 
to un do the deal within two or three days, it will have the force of 
law, and be in accordance with the Shariat. In the special usage of 
Fiq h (Islmic Jurisprudence), it is called Khiyav-i-Shavt and is 
specifically mentioned in the Tradition, and the Jurists, too, are 
agree on its legality. 

According to Imam Shaf'ee and some other authorities, the 
parties are entitled to cancel a deal even without such a condition 
as long as they remain at the place where the transaction has taken 
place, but if anyone of them goes away the right will cease to hold 
good. It is called Khiyar Majlis in the Islamic system of law. But 
some Jurists including Imam Abu Hanifah, hold a different view. 
They believe that once a deal has been finally settled and 
transaction has taken place, it cannot be annulled unilaterally by a 
party provided that it had not been made a part of the agreement by 
the buyer or the seller. It can certainly be done by mutual consent 
for which the term used in Fiqh is ~ ~ a l a . ~  
O.Jamta-ul-Fuwayid, Vol.I,p.262. O .  Meaningcancellinga sale by mutual consent. 
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(1778162) It is narrated by Abdullah ibn Utnar & that the 
Messenger of Allah & said: "Both the parties in a business deal 
have the right to revoke or annul it until they cease to be 
together, excepting the deal of Khiyar Shart." 

(Bukhari and Muslim) 

Commentary: It shows that if the condition of annulment has not 
been set by any of the parties to a business transaction, the right to 
revoke the transaction or cancel it will be exercised only to the time 
that the buyer and the seller are together. 

According to Imam Shafee and other like-minded Jurists, the 
word, Maulam Yatufarraqa (G+- + b), occuring in the text, signify 
Khiyar Ma3lis, but Imam Abu Hanifah etc., hold that both the 
parties to a deal have the right to withdraw the offer until the 
transaction is finalised, after which neither of them can do so. They 
argue that Tafarraqa denotes separation not in terms of space, but 
transaction and agreement, as it is borne out according to them by 
the Qur'an which has used to word to convey the same meaning 
with reference to divorce in the verse reading: 

, , ., : / , B  , 
( \ r . : r  ELL!\) + ~ ~ q j J \ @ - ~ + ~ I j  - ,  

And if they separate Allah will each o f  them out of  His 
abundance (A1 Nisaa 4: 130) 

r & % : ~ ~ ~ G G  & 
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(1779163) It is narrated by Abdullah ibn 'Amr ibn al-'Aas &% 
that the Messenger o f  Allah & said: "Both the buying and 
selling parties (to a transaction) have the right (to cancel the 
deal) upto the time that they do not part company, (after which 
the right will end), except that it had been agreed to, (at the time 
of  the transaction), (through laying down a condition to that 
effect); and it is not lawful for either of the two to depart for the 
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Iqalu, and withdrawal of offer by the other party." 
(Tirmizi Abu Dawood and Nasai) 

Commentary: The purport of the above Tradition is similar to that 
of  Sayyidina Abdullah ibn Umar's & narrative we have seen 
before it. Both the sides in a business transaction are entitled to 
cancel it until they part company with each other. After it, it can be 
annulled only when it had been settled beforehand between them as 
a condition to the deal. It further tells that neither the buyer nor the 
seller should leave the place where the deal is made with the object 
of thwarting the possibility of cancellation by the other party. 

Cancelling a Sale Owing To a Defecting Good 
We have, already, discussed two forms of the annulment of a 

business deal, Khiyar Shart and Khiyar Majlis. The third form is 
that the buyer can lawfully cancel a deal if, on buying an article he 
discovers some defect in it. It is ltnown as Khiyar 'Aib in Islamic 
jurisprudence. 

(klp *I j j L d l  j &L$I j I jl, 31) 

( 1  780164) Sayyidali Ayshah Ig;c $1 dj narrated that "once a 
person bought a slave from someone and the slave remained . 

with him for (as many days) as Allah willed. Then he discovered 
that there was a defect in the slave, and took the matter to the 
Messenger of Allah & who decided that the slave be returned 
(to the original master), (on account of the defect). the 
defendent, thereupon, said to the Messenger of Allah a: This 
brother of mine has profitted by the services of my slave. ( I  
should , therefore, be compensated for it).' The Prophet & 
observed: 21-Khiraj-o-biz-zamucln. (He has the right to profit 
who is accountable for loss)."' 

(Abu Dawood, Tirmizi, Nasai and Ibn Majah) 

Commentary: The Holy Prophet's @ observation that "he has the 
r ight  to  profi t  who  is accountable  for  loss" is among  the 
fundamental principles of the Shariah from which the jurists have 



Book c?f'Afc~ir.s 109 

derived the law for innumerable propositioiis. 
To eloborate it, in the context of the above Tradition, suppose 

the slave had died or was crippled due to an injury or illness wliile 
he was with the buyer, the loss would have been his. The buyer. 
consequently, was entitled to the service he took from the slave 
during that time and the question of compensation did not arise. 

An incident relating to Sayyidina Abdullah ibn Umar & which 
has been quoted by Inlam Maalik. in Muuatta. is worth recallilig 
here. Once Abdullah ibn Umar 4 had sold his slake for 800 
dirhams to someone and assured the buyer that there was no defect 
in him. Afterwards, the buyer complained that the slave had 
such-and-such a defect which Abdullah ibn Umar & had not 
disclosed to him. The latter, perhaps, said, in his defence, that the 
slave never suffered from the infirmity wliile he was with him. 
Anyway, the case came up for decision in the court of the Caliph of 
the day, Sayyidina Usman &L, who after hearing both the sides and 
noting that the buyer could not produce witnesses to prove that the 
slave was ill when he had bought him, asked Abdullah ibn Umar 
&, as required by the Shariah, if he could swear that the slave was 
physically fit and healthy while he was with him, but the latter 
expressed his inability to do so, and took back the slave. It was, 
then, so willed by the Lord that the slave was restored to health and 
Sayyidina Abdullah ibn U ~ n a r  & sold him, again, for 1,500 
dirhams. 

The authorities are agreed that if a defect was discovered after 
it had been bought and it was proved that the defect was present 
even at the time of the transaction, the buyer could cancel the deal 
and take back his money. This is what Khlyar Aib denotes. 

Cancelling a deal after it had been completed 
Occasionally, after a deal has been completed between two 

persons, one of them, for his own reasons, wants to cancel it. The 
buyer, for instance, wishes to return the article or the seller wishes 
to have it back. In such a case, the other party is not compelled by 
the Shaviah to agree to the annulment of the transaction, but the 
sacred Prophet & has pleaded for it on moral grounds and 
described much virtue in it. It is called Iqala. 
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( 1  781/65) It is narrated by Abu Hurayrah & that the Messenger 
of Allah & said: "Whoever carries out a deal of Iqala with a 
Muslim brother, i.e., agrees to return or take back an article 
bought or sold by him, God will forgive his lapses, i.e., sins on 
the day of Resurrection" (Abu Dawood and Ibn Majah) 

Commentary: A person wishes to return an article after he had 
bought it, or to have it back after he had sold it, only when he feels 
that the transaction had gone against him and he had made a 
mistake in buying or selling it. It will naturally be an act of 
sacrifice on the part of the other party to agree to the spirit of 
magnanimity and self-denial that the Holy Prophet & has appealed 
in the above Tradition, and reinforced it with the tidings that, on 
the Day of Requital, the Lord will forgive the sins of the bondsman 
who will act like that . 

Forbidding Swearing By The Traders 
Some traders have the habit of swearing profusely in order to 

impress the customers. It is a most improper use of the sacred 
Name of Allah which the Holy Prophet has forbidden. 

' , 9, 6' .>' c: < ><'\ 

@'(i$, (r,L" ~ ' J J )  .*"+*"hPpJ 
(1 782/66) It  is narrated by Abu Qatadah & that the Messenger 
of Allah & said: "Abstain from swearing much while selling 
(your goods), for though it may help to push up the sales, 
ultimately it will destroy blessings." (Muslim) 

Commentary: The traders are warned against the evil habit of I 
I 

swearing and often in the course of a busines transaction. Even if 
the oath is true, it is a gross misuse of the exalted Name of the 
Lord, while if it is false, to take a false oath even once is a great 
sin. In a Tradition, quoted, again in Sahih Bukhari, it is stated that 
the trader who tries to promote his business by swearing falsely is 
of the sinners about whom the decision of the Lord is: 
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And Allah shall not speak to them, nor shall He look at them on 
the Day of Resurrection, nor shall He purjfy them, and for them 
is a painful Chastisement. (Aal-e-Imran 3:77) 

Expiation For Swearing and Other 
Improper Things in Business 

sc $j 4 3 ,  2;; JG ij> > 2 (, Y~,.-J., v) 
, , 
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(1783167) Qais ibn Ghararah & relates that the Prophet & 
said: "0 traders! "Vain and improper things take place in 
business, and oaths are taken. So, include charity for expiation." 

(Abu Dwood, Tirmizi, Nasai, and Ibn Majah) 

Commentary: Many traders swear and say or do other things in 
order to influence the customers which are undesireable in the sight 
of God. The Holy Prophet @ has advised them in this Tradition. 
to include Sadaqah in their businnes by way of and expiation. It 
will also cure them of excessive greed which induces businessmen 
to indulge in dirty and deplorable practices. 

The Trade Which is Not Carried 
On Cleanly is Extremely Bad 

(&,\JJ' J e b  *I J c s - q l o \  jj) 
(1784168) It 'is narrated by Rifa'ah ibn Rafi' Ansari & that the 
Messenger of Allah @ said: "The traders except those who ply 
their trade with piety and truthfulness will rise in the Hereafter 
as the wicked, the sinful and the depraved." 

(Tirmizi, Ibn Majaha and Daarami) 

Commentary: It warns that the trader who are heedless of the fear 
of God and injunctions of the Shariah and are interested only in 
increasing their wealth, by fair or foul means, will end up, on the 
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Day of Judgement, as wretched evil-doers, and it is in that state 
that they will appear before the Almighty for the Final Reckoning. I 

A kindly Advice Regarding 
Sale of Immovable Property 

A peculiarity of immovable property, like a house, orchard or I 

agricultural land, it that it cannot be stolen. It also remains largely, 
unaffected by the disasters that often overtake movable goods. 
Prudence would, therefore, demand that such a property was not 
sold without a speical reason, and if it became unavoidable, some 
other immovable property was purchased with its money. Out of 
the undbounded affection the Holy Prophet @ had for the Ummah 
he has also given a similar advice to it. 

( d ~ d l j  e b  31 0 1 ~ ~ )  .&> 
(1785169) Sa'eed ibn Hurayth & relates that he heard the 
Messenger of Allah @ say: "Whoever of you sells his house or 
land, he deserves this act of his remained devoid of profit and 
propitiousness except, of course, that he invested the money 
thus made in a property of the same kind."(Ibn Maiah and Daarami) 

Commentary: As stated earlier, it is an advice by the Holy 
Prophet a, and not an injunction of the Shariah. 

Partnership in Business 

> 9,' c" " , ' >  ,' > ', 9' 
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(1 786170) It is narrated by Abu Hurayrah & that the Messenger 
of Allah & said: "The Lord to whom belong Might and 
Majesty says: 'When two persons run a business jointly, I am the 
third of them, i.e., My blessings are with them as long as any of 
them does not cheat his partner. When a partner defrauds and 
commits breach of faith, I part company with them (and 
withhold my blessings)." (Abu Dawood) 
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Commentary: I t  is 3 'Celestial' rraditton. in tlie theolgical usage 
I of Islam. for. in it. the Holy Prophet &$ lias. simpl) reproduced 

what the Lord had said. It also tells by tlie ~ a j .  that partnersliip in 
b~isi~iess is pertuitted, or rather a source of auspiciousness. 

LJnder the heading. 'Partnersliip In Business'. Imam Rukhari lias 

t stated. on the authority of Zuhrah ibn Ma'bad Taba'ee, that his 
(windfather, Abdullah ibn Hisliani. was taken by his mother, b 

in his childhood Zainab bint Hunraid. to the Messenger of Allah %@ 

for h~l' i t .  The Messegner of Allah & remarked that Abdullah ibn 
Hishall1 was too young, and lie caressed his head lovingly, and 
praqed for him. Afterwards. as Abdullah ibn Hisham set up his 
business. Zuhrah ibn Ma'bad used to accompany him to the 111arket. 
He reports that. often, when his grandfather bought grain for trade, 
Abdullah ibn Unlar and Abdullah ibn Zubair & \\auld request him 
to make them his partners becuase, so they said. the Holy Prophet 
& had ~iiade a prajrer of abundance for hi112 and he Itas sure to 
make niuch profit. His grandfather, thus, would let the111 have a 
share in the business, and the gain would, often, be so elessive that 
a full camel-load of grain was obtained as profit which they sent 
home. 1 

b 

Appointing An Agent 

3 ,, 
(LSJUJ .+ kj $2 &%I 

( 1  787/71) Urwah ibn AI-Ja'ad Baariqi & relates, saying that, 
once. the Messenger of Allah $& gave h i m  a dinar to buy a goat 
for him. Urwah & bought two goats with it, and then sold one 
of the goats for a dinar, and, on returnin0 gave both, the goat 

J and the other dinar, to the Holy Prophet (and told him what 
he had done). The Prophet & made a special prayer for him for 
prosperity in trade. The narrator adds that owing to the 
propitioi~sness of the prayer his condition was that even if he 
bought dirt, it fetched him profit." (Bukhari) 

0.  Sahih Bukhari : Kitabul Shirkat 
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Commentary: Urwah ibn Ali Ja'ad Baariqi & had carried out the 
transaction, on behalf of the Holy Prophet & in his capicity as an 

I 

agent. It shows that such a thing is permissible. Moreover, as 
Urwah & had sold one of the two goats without the permission of 
the Prophet & and the Prophet & had praised and blessed him, 
instead of holding his conduct unlawful and taking him to task for 
it, we conclude that an agent can sell the property of his client i 

without obtaining his permission, and if the client does not 
repudiate the transaction, it will be legally correct and binding. 

6,, , , . > S  G eJ 9 &I &,h\ ~ > j  21 > , + s 2 vAA,vy)  
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(1788172) It is narated by Hakeem ibn Hizaml that, (once), the 
Prophet gave him a dinar to buy an animal of sacrifice for 
him, upon which he bought a ram for it, and then sold it (to a 
buyer) at that very place for two dinars. Hakeem ibn Hizam &, 
later on, bought an animal of sacrifice for one of the two dinar, 
and came back and delivered the animal alongwith the 
(remaining) dinar to the Prophet &. The Prophet & gave away 
the dinar in charity and prayed for Hakeem ibn Hizam's & 
success and prosperity in business. (Tirmizi, and Abu Dawood) 

Hire And Wages 
To engage anyone on wages for one's work or allow the use of 

something on hire or rent is a regular feature of community life. It 
is called Ijara in the terminology of Shariah. 

0 .  Hakee~n ibn Hizam was nephew of Sayyidah Khadijah 4 p  $1 &J. He was 
among the prominent men of the Quraysh, and was rich as well as gen'erous. 
He embraced Islam in 6 A.H., at the time of the Victory of Makkah, when he 
has about sixty, and lived for almost the same number of  years after it. 
Hakeem died in Madinah at the age of about 125 years. 
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(1789173) It is narrated by Abu Hurayrah & that the Messenger 
of Allah & said: "All the Prophets fA.Jl@ raised u p  by God 
have grazed goats." "And you, too Messenger &?I' asked the 
Companions &. "Yes, I, too, have grazed goats," the Prophet 
& replied. "1 used to graze the goats of the Makkan for a few 
Qiratsl." (Bukhari) 

Commentary: It was during his childhood, when the Messenger 
of Allah @ lived with his uncle, Abu Talib, that he used to graze 
the goats of the Makkans in return for a few Qirats to meet his 
needs. It was a common occupation in Makkah at that time. 

Goat-grazing is highly patience-testing work and depending on 
the aptitude of a person, it can also go a long way towards the 
diciplining of the self. Moral vices like vanity are removed or  
corrected through it, it promotes the habit of tolerance and 
self-restraint, and teaches a man to be kind and sympathetic. 

From the above Tradition, we learn that all the Divine 
Mesengers & have completed this course of training and further 
that to work on wages was not only permissible, but also a 
confirmed practice of the Prophets +JI @. 

I , , ,  / .  , , 
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(1790174) I t  is narrated by Abdullah Ibn Umar & ;bat the 
Messenger of Allah & said: "Pay the worker his wages before 
the sweat dries (on his body)." (Ibn Majah) 

Commentary: It shows that wages should be paid to the labourer 
as soon as he finishes the work. 

Letting Out ofLand on Rent or Division o f f  he 
Crop Between the Cultivator And Landlord 

Another form of ljara is to let out one's land to a person on the 
condition that he will cultivate it and pay a fixed amount as rent or 
the produce will be divided between the cultivator and the landlord, 
on a settled basis, in place of cash payment of the rent. 

0.  Almost a twelfth part of a dirham. 
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( 1  791 175) Abdullah ibn U~nar & narrates "(after the Victory of 
Khyber), the Prophet @ leased out the land of Khyber to Jews, 
(the erstwhile owners), on the condition that they will cultivate 
it and keep half of the produce with themselves." (Bukhari) 

(+ 3 GM' 8 \ 3 9  .~;i;; 
(1792176) A~qr  ibn Dinar Taba'ee narrated to us, saying that, 
once, he said to Tavoos Taba'ee that it would be better if he 
gave up leasing of land on division of the crop (or rent) as 
people thought that the Messenger of Allah @ liad forbidden it. 
Taboos Taba'ee replied that his practice was that he gave the 
land to the farmers to cultivate, and helped them in other ways 
as well, and the leading theologist of the [Jmmah, Abdi~llah ibn 
Abbas &, had told him that the Mesenger of Allah k& had not 
forbidden the letting out of land on rent or division of the crop. 
The Holy Prophet &, nevertheless, had said that it was better to 
give land for cultivation to a brother free of rent than to charge 
anything for its use." (Bukhari and Muslim) 

Commentary: It  denotes  that during the days o f  the Holy  
Companions & and the Taba'een (plural of Taba'ee), there were 
some people who considered it wrong to let one's land on lease, 
whether in cash or kind, but the well-known pupil of Abdullah ibn 
Abbas &, Tavoos, explained, on the authority of his master, that 
the Prophet && had not declared it unlawful, but simply expressed 
the view that, morally, it was preferable to let out land to a brother 
for cultivation without rent, and with an eye on the recompense of 
the Hereafter, than to charge something from him, in whatever 
form, for its use. 
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In the light of Abdullah ibn Abbas's $% elucidation or fiat, 
Tavoos used to let his land on rent or division of produce and also 
give financial support to the tenants. 

Accepting Remuneration For Dam 
(Blowing), T'aweez (Charm) etc. 

To accept payment for one's work or anyother service rendered 
is inclined in Ijara, and a form of it, also, is the doing of Da111' 

2 over a sick person or  the wirtting or  giving o f  a T ' a ~ j e e z  or 
incantation. Such incidents have taken place in the lifetime of the 
the Holy Prophet  &, and the Companions & had accepted 
payment in return for those acts, and the Holy Prophet & had held 
it lawful. 

J', , . , 
. + $G J 13>1j 1 3 1  qJJ dll 

( 1  793/77) Abdullah ibn Abbas & narrated to us that "as a party 
of Companions was passing through a settlelnent (or village), a 
Inan came and enquired if any of them did incantation. A snake 
had bitten someone in tlie village. (Or Mias it a scorpion that had 
stung)? (The narrator is not sure). A member of the party got LIP 
and went with him, and on reaching the place settled some goats 
as his reniuneration, and (then) blew over the sick person after 
reciting the Qur'anic Szn.~~h A1 Futihrr. and the lnan recovered. 
As he returned to the party with tlie goats, his cornpallions did 
not approve of it and remarlted that he had tal<eii payment for 
reciting the Hoolc of God unt i l  they all returned to Maditiah 

0.  The act of reciting the Name of Allah or anyother prayer for the recovery ot  
one \\/ho is sick, and, then, driving air over him through the mouth. 

Q .  An amulet or chasm \+om as a protection against evil. 
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where the matter was placed before the Prophet a ,  and he was 
told that such-and-such a member of the party had accepted 
remuneration for reciting the Book of God, i.e., Surah 
Al-Fateha. The Prophet said: "The Book of God was more 
worthy of relnuneration being accepted on it." (Bukhari) 

Note: In another version of the same incident quoted again in 
Sahih Bukhari, it is added that the Prophet !if$ observed: "You 
acted rightly. Divide the goats among yourselves and let me also 
have a share.". 

Commentary: The above incident is related even in greater detail 
in Sahih Bukhari and a similar even has also been mentioned in 
Musnad A hamad and Sunan A bu Dawood which tells that, during a 
journey, some Companions & were asked to blow over an insanc 
person, one of whom did it for three days, morning and evening, 
after reciting Surah Al-Fatiha, and by the grace of God, the man 
was  cured of his  i l lness.  The Companions 4 accepted 
remuneration for the act latter on, he was caught in two minds and 
could not decide if he had done the right thing. He consequently, 
sought the advice of the Holy Prophet &, on his return, who 
declared his action to be right and lawful. 

On  the basis of these Traditions, the authorities have 
concluded, almost unanimously, that to accept payment for doing 
dam or giving an amulet is legitimte and allowable in the same way 
as it is fair and lawful for physicians to charge a fee from their 
patients. It will of course, be more commendable if a service is 
rendered to mankind for nothing and wholly for the sake of God, 
which indeed, is the way of those who bear relation to the Holy 
Prophet !if$ as his deupties. 



BORROWING 

It is not unusual for us to borrow something from others with 
the intention of returning it to them when the need was fulfilled. It 
is called 'Aariyat', which is also a form of service, and whoever 
lends anything to a needy person is positively worthy of Divine 
recompense. The Holy Prophet &, himself, has taken things on 
loan, temporarily for his use, and also provided guidance in this 
regard, as the Traditions given below will show. 

Borrowing ofA Horse By The Prophet 

6 ,5i ,ti j6 $; ,6& x> &ju, j&"& &i& ,66 +j 2 " J  

(+ I  &H\ ~ J J J )  
,g' i,&j $3 3 

(1794178) It is narrated by Anas &5 "(once), panic spread in 
Madinah (as a result of a false report. Perhaps, it was remoured 
that the enemy was advancing toward the town and an attack 
was imminent). The Prophet & borrowed a horse from Abu 
Talha Ansari & which was known as 'Mandoob' (meaning 
heavy-footed; slow in speed). He rode on it, (and want in the 
direction from which the attack was feared).When the Holy 
Prophet & returned, he said that he saw nothing. (There was no 
need for alarm). (With it, the Prophet & remarked about Abu 
Talha's & horse that) 'I found him Bahr RUMJUM. (Literally, a 
flowing ocean)." ' (In Arabic, a fast, light-footed horse of a good 
breed was called Bnhr). (Bukhari and Muslim) 

Commentary: It tells that the Messenger  of  Allah & had 
borrowed the horse from Abu Talha Ansari 4% and rode on it at a 
0. Lending or borrowing a thing which is itself tobe returned. Aariyar differs 

from Qarz (loan) inasmuch as in the latter term it is not understood that the 
identical article borrowed is returned, but silnply its equivalent. 
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time of need. We can also obtain from this incident, an idea of the 
high courage and sense of duty of the Holy Prophet &. He went 
out,  alone, to enquire in the event of  danger,  and on  return 
reassured the people that there was nothing to fear. 

( J j ' A  3' 0 ' 3 ) )  

(1795179) It is narrated by Umaiyyah ibn Sufwan, on the 
authority of his father, Sufwan ibn Umaiyyah, that the 
Messenger of Allah & asked him for his chain-armours, at the 
time of the Battle of Hunain, i.e., he wanted to borrow them 
from him. Sufwan, (who had not embraced Islam ti l l  then), 
thereupon, said: "Do you want to lay hold of my chain-armours? 
(As yo; have been victorio~ls, and are now in power, do you 
want to take them by force)?" "No." said the Prophet &. " I  
want to borrow teniporarily with the promise to retilrli them." 

(Abu Dawood) 

Commentary: Sufwan ibn Umaiyyah was a leader of the Quraish 
and an inveterate enemy of the Holy Prophet &. When Makkah 
was conquered in 8 A.H. ,  and came under the sway of Islam, 
Sufwan fled from the town. Upon that, some Conlpanions w h o  
were attached to him by blood or any other tie begged the Prophet 
& to pardon him to which he agreed. The relatives or friends of' 
Sufwan, then, went out in search of him and brought him back to 
Makkah, but he remained an infidel. Later, when after the Victory 
of Makkah, the Prophet & marched towards Hunain, many of the 
Makkans, including Sufwan, who had not yet embraced Islam 
joined him with his permission. It was, on that occasion, that the 
Holy Prophet & wanted to borrow his armour and Sufwan feared 
that the armour was going to be seized fronl him, and he would not 
get them back. The Prophet & assured him that he was not 
confiscating the armour, but only borrowing them temporarily. 
Sufwan, then, lent the armour. 

During the journey of the Battle of Hunain, Sufivan had an 
opportunity to observe the Holy Prophet @ closely, and he was so 
profoundly impressed by his illoral virtues, particularly, his 
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magnaninlity towards an Arch enemy like himself that he felt 
convinced that the Prophet & was a true Messenger of Allah &. 
and embraced Islam. 

Sufwan, in any case is a Companion & and so is his son, 
Uinaiyyah. 

( 1  796180) Abu Ulnama Bahili & relates that he heard the 
Prophet & say: "An article of 'Aariyrrt, (which is borrowed 
temporarily), should be returned in any case; and an article of 
Minhrr. (given to a person to ~nke  use of it), sho~ild be re t~~r~ied  
to the owner, (according to custom), after i t  had served the 
purpose; and Qurti (loan) should be repaid, (according to the 
ter~ns of the agreement); and the person who stands si~rety for 
the borrower shall be responsible for the payment." 

(Tinnizi And Abu Dawood) 

Commentary: In it, four com~ilandnients of the i ' ? / ~ ~ ~ ~ i ' ~ l / ~  have seen 
indicated: 

(i) When an article is borrowed for a time it must be returned 
without unnecessary delaq,. 

( i i )  The  gilring back of  Ali1111cr is a legal and rel igious 
ob l iga t ion .  In  o lden  d a y s ,  a cus tom in Arab ia  w a s  tha t  
philanthropic and generous-hearted men freely allowed the use of a 
thing owned by them to a brother. As for instance, they gave him, 
free of cost, their ca11leI to ride, or she-camel or  goat to avail 
himself of its milk. or land or orchard to profit by its produce. It is 
called 1\4inhtr. It was e~~~ io ined  that the person who recieved such an 
article will not claini a proprietary right over it, but give it back to 
the owner. in confornlity with the established usage. after it had 
served his need. 

(iii) Whoever takes a loan should earnestly try to pay it back. 
We have already seen the stern admonitory pro~louncements of tho 
tloly Prophet @ in this regard. 

( iv)  Whoever becomes a surety for a person \\ ho borroi\s 
anything from anyone shall be responsible for its payment. If the 
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debtor does not repay the loan, the surety will be called upon to 
repay or reimburse it. 

Misapporpriation 
If an artiqle is bought from someone on a price, it is called Ba'i 

and Shira (Buying and Selling), in the special usage of the Shiriah; 
if it is made use on payment of hire or rent, it is called fiara; and if 
it is borrowed for a time, without consideration, and on the 
understading that'it will be returned after use, it is called 'Aariyat. 

Another way of acquiring anyone's property is that occupation 
is taken by force or fraud. It is called Ghasab (Misappropriation; 
Usurpation; Embezzlement; Plunder) which is strictly forbidden. 

(1797181) I t  is narrated by Abdullah ibn Umar & that the 
Messenger of Allah & said: "Whoever wrongfully occupies 
land belonging to sonleone else will be sunk into the ground 
along with the land on the Last Day until he reaches the bottom 
of the earth." (Bukhari) 

Commentary: The above Tradition has been related to mjnor 
variations, by a number of other Companions as well. The 
substance of all of them, however, is that anyone who unlawfully 
occupies the smallest plot of land, even if it be only a bualisht' as a 
report tells shall be sunk, in punishment, to the lowest part of the 
earth on the Day of Final Reckoning. 

An awe-inspiring incident has been quoted, in Sahih Bukhari 
and Suhih Muslim, in connection with the usurpation of land, 
which has a bearing on the narrative under discussion. It is related 
that during the Caliphate of Amir Muawiya &, a woman filed a 
complaint in the court of Marwaan, the Governer of Madinah, 
against Sa'eed ibn Zaid &, who is included among the ten 
Companions of the Holy Prophet &% about whom the tidings of 
Paradise were given, name by name, in their own lifetime, that he 
had wrongfully occupied her land. Sa'eed & feeling extremely 
0.  A span measured by the extended thumb and little finger. 
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hurt, exclaimed, "I will encoach upon the land of this woman and 
occupy it unjustly! Have I not heard the dreadful admonition 
pronounced, in this regard, by the Messenger of Allah $I$ ? "  
Sa'eed 4 spoke with such feeling that even Marwaan was moved 
by it, and he said to him, "Now, I do not call for any proof or 
argument from you." Sa'eed 4 ,  then, made the following 
supplication from the depth of his heart: "Oh God: If You know 
that this woman has charged me with a false offence, deprive her of 
the vision of her eyes, and turn the land into her grave." The 
narrator, Sayyidina Orwah &, goes on to say that "it happened 
exactly like that. I myslef saw the woman; she became blind in old 
age and used to say that she had come to that state owing to the 
imprecation of Sa'eed ibn Zaid 4, and then one day, she fell into a 
ditch as she was going over her land, and the ditch became her 
grave. " 

jJ$ $,j&;it.91&$l>+; j l>>(jvqhlA7) 
" I  
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(d+I j,) . k s & & & l  $ 
(1798182) It is narrated by lmran ibn Husain that the Messenger 
of Allah $I$ said: "Whoever acquries anyone's property by force 
is not us." (Tirmizi) 

(3 jra $1 j cs.ioiJI 61 j,) 
( 1  799183) It  is narrated by Sa'ib ibn Yazid &, on the authority 
of his father, that he Messenger of Allah $I$ said: "None of you 
should take even the stick of his brother, in jest or with the 
intention of laking. Anyone who does so should, therefore, 
return it." (Tirmizi and Abu Dawood) 

Commentary: It shows that even an ordinary thing like a stick 
should not be taken without the owner's permission, even by way 
of a joke. In case it is done, the article ought to be returned, and no 
one should imagine that the giving back of an recith of little value, 
like a stick was not necessary. 
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(1800184) Abu Hurrah Az-Zaqqashi relates, on the authrity of 
his uncle, that the Prophet & said: "Beware! Do not be unjust 
to anyone. Bewre! To acquire anything belonging to anyone 
else, without his consent, is unlawful." (Bayhaqi and Dar Qutni) 

' , > < '  ,, >,> " , 
(*I 0 ' ~ ~ )  . ~ 3 J ~ ~ J w b ~ j ~  I ,  J'l& 
(1 801185) Sayyidina Jabir & narrated to us, saying that "the 
Messenger of Allah @ (once), happened to pass by (the house 
of) a wornan, with some Co~npanions &, whereupon she 
invited him to dinner. (The Messenger of Allah @ accepted the 
invitation). The woman, then slaughtered a goat, prepared the 
meal, and placed it before the Holy Prophet & and the 
Companions &. The Prophet & took a morsel of food, but he 
could not swallow it. (The food did not pass down his throat). 
Upon it, he remarked: (It appears that) the goat was slaughtered 
without owner's permission.' 'We do not observe such 
forlnalities with Mu'ad's & family (who are our neighbours)', 
the woman replied. 'We make use of their things and they make 
use of our things." '(Musnad Ahmad) 

Commentary: As it appears from the woman's reply, the goat 
belonged to the family of Mu'ad, and on account of the good 
neighbourly relations prevailing between them, and the customary 
behaviour, it was not thought necessary to obtain the owner's 
permission before slaughtering the animal. When the meal was 
ready and the Messenger of Allah & sat down to eat, the very first 
niorsel got stuck in his throat, and it became apparent to him, 
instinctively, that the goat had been slaughtered without the 
permission of its owner. 

Just as the Almighty Creator has endowed men with a peculiar 
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power or means by which they respond to things through taste or 
smell and it becomes inipossible for them to swallow anytliing 
which is abhorrent to the palate. so des He grant to the chosen 
bondsmen whom He Wishes to protect froni unlawfi~l food and 
drink special sensitiveness which keeps them from partaking of 
anything that is forbidden. The inability of the Holy Prophet k$% to 
sivallow the ~iiossel of food was a distinct indication of the ver) 
favour of the Lord upon him. 

Incidents of a like nature have also been reported a b o ~ ~ t  Ho14 
nien, known. in conion parlance, as Azrii-vcr Ai/n/i (Friends of God). 

It is worth renienlbering here, tliat the goat .had neither been 
stolen nor taken by fbrce. only slaughtered without the permission 
of the owner owing to the close and fi-iendly relations and order of 
things obtaining between the two families. 

From it we can deduce how careful should one be in making 
use  o f  th ings  be longing  to o thers  without  permission o r  
willingness. 



GIFT 

Gift too is a form of transaction in a civilized society. The Holy 
Prophet & has laid a great stress on it in his Traditions and 
indicated that it is helpful in the promotion of mutual love and 
affection and conductive to growth of friendly relations which 
doubtlessly, are a great blessings. 

A gift is an offering made as a'token of goodwill, and with the 
object of making the other man happy and winning the good graces 

I of the Lord. If the present is made to anyone younger in age, it is a 
gesture of affection; if to a friend, it is a means of strengthening the 
bond of love; if to a needy person, it is a source of solace and 

I 

I 
comfort; and if to a superior, it is a mark of regard and respect. 

In case something is given to anyone for the sake of God and 
with the intention of earning the reward of the Hereafter, 
considering him to be poor and indigent, it will be charity (Scidqa), 
not a gift (Had@a). It is only when an offering is meant to be an 
expression of love and fellow feeling, and through it the good 
pleasure of the Lord is to be sought, then it becomes a gift. If, 
however, a gift is made with sincerity, the reward, is less than 
charity, and sometimes even greater. 

It was owing to this difference between Hadiya and Sadqa that 
the Holy Prophet & accepted a Hadiya (gift) with prayer and 
thankfulness and made use of it, while in case of a Sadqa (charity), 

i his practice was though he accepted it too, with gratitude and 
I blessed the giver, he did not use it himself but gave to others. 

Unfortunately, the habit of giving presents to one another, in 
sincarity is rapidly disappearing among the Muslims as a whole, 
and though it is still done, to some extent, in relation to Holy men, 
it is seldom that one offers a gift to a friend, relative or neighbour 
despite the fact that it is an unfailing recipe handed down to us by 
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the Messenger of Allah & of happiness and good social realtions 
and a sure means to earning the countenance of the Lord. 

A Present Generates Love and 
Removes Malice From The Heart 

:$ \>j$ 26 $3 4 3 1  & $1 9 G,k 2 ( j  A ,  7 1 ~ 7 )  
,, / . ad I  ~2 gqYl (~"4' 01~) )  

( 1  802186) It is narrated by Sayyidah Ayshah &, that the 
Prophet & said: "Exchange presents with one another. Presents 
remove ill-will from the hearts." (Trimizi) 

,,. < &  3 / 0,: / '  .ib y>ejJ L&j*ij& d p " i j  Ju\yj G S G ~ I  
(3"J' 0 ' ~ ) )  

( 1  803187) Abu Hurayrah & relates, that the Messenger of 
Allah & said: "Give presents to one another. Presents remove 
malice from the hearts, and a female neighbour should not 
regard the gift of a part of the trotter of a goat to another female 
neighbour as of no value." (Tirmizi) 

Commentary: The intention os Sayyidah Ayshah's PJ 
narrative is self-evident. It requires no further elucidation after 
what we have said in the introductory liness of this chapter. 

As for the remark in Sayyidina Abu Hurayrah's $$$ a housewife 
should not feel ashamed to send the gift of a hoof part of goat to 
her nieghbour, what it apparently denotes is that it is not necessary 
for a present to be expensive or of a standard for, then, the 
opportunity to offer a gift will come only rarely. Thus, suppose the 
trotter of a goat have been cooked in the house, there should be no 
hesitation in sending some of them to the neighbour as a gift. 

It needs however, be noted that the advice applies to cases in 8 

which one is confident that the neighbour will accept the gift 
gladly and not regard it  an  insult.  The social and moral  
environment during the time of the Holy Prophet & was like that. 
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  he ~ u i d a n c e  ~ n d  practice o f ~ h e  prophet & 
Concerning the Return for A Gift 

> , J, 

( & ) W  blJ)) . @ e 3  

( 1  804188) Sayyidali Aysliah lp $1 &J narrates "?'lie practice of 
tlie Messenger of Allah was that he accepted a gift atid offered 
(one) him self in return for it." (Bukliari) 

Commentary: It slio\\~s that when anyone offered a present to the 
Holy Prophet &. he accepted it with pleasure. arid himself gaLre 
s o m e t l ~ i n g  to tlie giver as  a gift ,  either at that very t ime or  
solnetilne later, in conforliiity \+lit11 the Divine pronouncement: 

( 7  :o o F J ~ )  LG$I ;! d ~ $ ~  ~TF & 
"Is tlie recompense of goodness anything but goodness? 

(Al Rahman 55:60) 

The Messenger of Allah &% has given tlie same advice to his 
followers, as \ve shall see in sollie of the Traditions we are going to 
d i scuss .  Bu t ,  a las ,  even  a m o n g  the  people  o f  qua l i ty  and  
distinction, there are few in the U I I I M W ~  who are to observe it. 

L 
(3 j12  J b \ ~ ) )  Jj d$ <: # L& &- $ & & 23 

( 1  805198) It is narrated b; Jabir ~$4 that the Messenger of Allah 
& said: "If a present is made to anyone, and he has something 
to give in return, he should offer it, and if lie has nothing to give 
(in retur~i), he should praise hill1 (by way of gratitude), and say a 
good word i n  his behalf. Whoever did it, fillfilled the claim of 
gratitude, and whoever did not, and concealed a favour (done to 
Iiim), was guilty of ingratitude, and whoever flaunts a virtue that 
has not been granted to hini  is like a man \vho wears a double 
cloalc of deception." (Tir~nizi and Abu Dawood) 

Commentary: It tells tliat if a person were to recieve a present 
from a friend. lie should also offer Iiim sonlething in return, and 
should he not be in a positioli to do so, he should utter a word of 
goodness for him and speak of his kindness to others. It too, will 
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be reckoned with the Lord as an expression of grtitude. 
As we are going to see in the next Tradition, the saying of 

Juzaak Allah (May God reward thee! God bless thee!) will suffice. 
On the contrary, person who recieves a gift and hides it from 
others and does not even say Jazaak Allah will be guilty of 
ingratitude. 

The last part of saying, it would seem, denotes that anyone who 
shows himself off, through his dress etc., as possessing a virtue, 
such as, learning or spirituality, which he does not really have is a 
cheat and an imposter. 

By adding it to the advice about a gift or offering, what the 
Holy Prophet &, probably, meant was to emphasise that if a 
person who is lacking in qualities owing to which people generally 
consider it an act of virtue to offer a gift to anyone, gives an 
impression through his clothes, conversation or way of life that he 
is endowed with those attributes in order to obtain gifts and 
presents from others, he is no better than a swindler. 

Grtefulness to Benefactors 

$ > +j &,&\ &,&\ 
j,j j,j :,>, , > , 9 .  
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(LSL~J 01 J,) -&, *$>Al fi 
( 1  806199) It is narrated by Abu Hurayrah & {hat the ~ e s s e n ~ e r  
of Allah & said: "whoever failed to give thanks to anyone who 
did a favour to h i m  failed to give thanks to God." 

(Musnad Ahlnad and Tirlnizi) 

Commentary: It shows that anyone who offers a gift or does a 
favour in any other way should be thanked sincerely for it and 
prayer made for his well-being. A person who fails to do so proves 
himself to be ungrateful to God as well. 

According to some comn~entators, what it seeks to stress is that 
anyone who does not feel indebted to his benefactors is sadly 1 

wanting in th sense of obligation, and will not be grateful even to 
God. 



Book oj'A.ffuirs 13 1 

(LsLj;l\ 01 j)) 

(1807/100) I t  is narrated by Usatna ibn Zaid & that the 
Messenger of Allali $% said: "Whoever did a favour to anyone 
and the recited for his benefactor, Jazaak Alluh Khairn (May 
Allah give a good reward for it), he also, praised him fully 
(thorugh it)." (Tirmizi) 

Commentary: Apparently, Jazauk Allah Khaira is a prayer 
formula, but when anyone prayes for his bnenfactor in these words, 
he, as it were, acknowledges his inability to repay the debts of 
gratitude he owes to him and declares that only the Supreme Being, 
the Gracious One, can requite him, and together with it beseeches 
the Lord to reward him bountifully for his goodness. It is, thus a 
prayer as  well as  an acknowledgement of  the benefactor's 
kindliness and humanity. 

, ,',> 
(LsLj;l=II o\J)) .@&'qj+", 
(1 8081101) Sayyidina Anas & narrated to 11s that when the 
Messenger of Allah && migrated to Madinah, (and the Muhajirs 
had an experience of the hospitality and unselfishness of the 
Ansars), they one day said to the Prophet &: "We have not seen 
people like them, i.e., the Ansar of Madinah anywhere. (They 
spend generously on us) if they are well-provided, and even 
those who are not in good condition help us and take care of our 
needs. They have taken all the responsibilities for toil and 
labour ilpori tliemselves, and, (yet), made 11s a sharer i n  the 
profits. (As a result of the unique self-denial and liberality on 
their part), we fear that they took all the reward and and 
recompense, (and we reaniined empty-handed in the Hereafter)." 
"No." the Messengr of Allah @ replied. "It will not be so as 
long as you pray for tllern and express a sincere appreciation (of 
their goodness." (Tirmizi) 
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Commentary: When the Holy Prophet @ had migrated from 
Makkah to Madinah, a large number of Muhajirs, too, had come 
with him. In the early days as is well known, the Ansars of  
Madinah had made all of them their guests, solely for the sake of 
God. They cultivated the fields and did all the work themselves, 
and ye, shared the income with the Emigrants. There were rich as 
well as poor among the Ansars, but they all joined ungrudgingly in I 

the service of the Mahajirs. The well-to-do spent their wealth with 
open hands on the Mahajirs, while even those who were poor 
preferred to go hungry in order to help them. It was in those 
circumstances tliat the Eimgrants thought if it was going to be that 
because of their unparalleled generosity and selflessness, the 
Ansars took all the reward on their, (the Emigrants'), good deeds 
like Migration and worship, and they themselves gained nothing, 
As they expressed the fear to the Holy Prophet @, he assured them 
that it would not be so provided they prayed to God for their 
helpers, the Ansars, in return for their large-heartedness and 
hospitality, and acknowledged what they owed to them with an 
open lieart and felt grateful. The Lord will accept it as recompense 
from their side for the benevolance of the Ansars and requite them 
from His own treasures for the bortherly love displayed by them. 

Articles Which Should Not be Refused As AGift 

I . ,  . * 6' * 6 6  J 

(+.I,,) . $1 + ~ ' l  $4 03; 9 ;G; '@ 34 
( 1  80911 02)  It is nirrited by Abu Hurayrah & that tl;e 
Messenger of Allah &% said; "Whoever is offered a 
sweet-smelling flower should accept it, and not reject it because 
it is a very ordinary thing. Its fragrance is a thing ofjoy." 

(Muslim) 

Commentary: If an ordinary thing like a flower was refused, the 
giver might feel that his gift had been refused because it was an 
ordinary, and it hurt his feelings. 

In another Tradition, quoted in Tirmizi, it is stated that 
"whoever is offerred a sweet-smelling flower should not decline to 
accept it for a sweet-smelling flower is a gift of Paradise." 
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In Suhih Mzislim, it is further mentioned on the authority of 
Sayyidina Anas &, that "The practice of tlie Messenger of Allah 
& was that he never refused a perfume." 

(csL$O\ j ) )  .$\j >b\j &G$\ 
(1810/103) It is narrated by Abdullah ibn U ~ n a r  & that the 
Messenger o f  Allah & said: "There a re  three things which. 
particularly should not be refused;  a pillow. oil  (used for  
applying to hair etc) and milk." (rI'i~.mizi) 

Commentary: The peculiarity with the three things mentioned 
above, again costs little and the person who offers them is made 

happy. 
We can conclude about other articles of thesame class and 

category, as well, on tlie basis of this saying. 

To Claim Backa Gift is Highly Disgraceful 

(+LO 31 j >L";I\ j &jio+!\ j > j\> 91 01 jj) .$> 
(181 11104) (Both) Abdi~llah ibn Uniar and Abdullah ibn Abbas 
+ "1 P, related to us. saying that the Messenger of Allah k$% 
said: "It I S  not prorper for anyone of you to offer so~iietliing to a 
person as a gift and then tal\e it back. Of course. if a father 
gives anything to his children lie is exempted from it. ( l ie  can 
t ake  it back)  for  a father  has  every kind o f  claim on his 
ch i ldren ."  (Expla in ing  tlie wre tchedness  o f  the  ac t ) ,  t he  
Messenger of Allah &. ti~rtlier ohserved that " \ .~hoever  claims 
back a gift after giving it is lihe tlie dog \ \ho  ate something and 
when its stomach \\/as tilled to capacity. vomited it. and ate up 
the vomit." (Abu Danood. I ~ l m i r i ,  Nasal and lbn Mjajah) 

To Whom It is Forbidden to Accept AGift 
q ~ $ ~ j & % \ & , & \  2s; ~ 6  ~ 6 ~ 6 2  I C ( \ h \ y / j . o )  



134 Mecrning and Message ofthe Traditions Part VII 

( 1  8 1211 05) It is narrated by Jabir & that the Messenger of  
Allah & said: "gifts (accepted by) the ruler are Ghuloo, i.e., an 
excess and a transgression. (It is similar in a way to bribery, 
embezzlement and oppression)." (Tabaran i )  

( A j ' A  9' O'jj) . g\ 
(1 81 311 06)  It is narrated by Abu Umamah & that  the 
Messenger of Allah @ said: "Whoever interceded for anyone, 
and the person on behalf of whom he interceded made him a 
present in considertion of the intercession and he acepted the 
present was guilty of a worst form of usury." (Abu Dawood) 

Commentary: In the two .afore-mentioned narratives, it is told that 
a gift is worthy of acceptance only when it is offered sincerely and 
no other motive or reason is attached to it. 



WAQF(Charitab1e Fund) 

Like charity, alms-giving and gift, W~ryf  i.e., dedication or 
making of'a grant for a charitable or religous purpose too is anlong 
the monetary affairs and arrangements that are a means to the 
propitiation of the Lord. 

As Shah Waliullah +& 61 k4tJ says, the Arabs were ignorant of 
the institution of Waqf before the advent of Islam. It was the Holy 
Prophet & who acquainted them with it. and advised them to 
malte such endowments. What it denotes, in brief. is that a grant is 
made of something like land or ~iioney which is of lasting value 
and yields a continuing income, for religious or charitable use, and 
its inconie or produce is spent on pious purposes, as desired by the 
IVciqif, i.e., the person n h o  nlakes the endow~~lent,  and the Waqif, 
on his part, permanently, gives up all proprietary rights over the 
property. 

Basic Principles 

&lj (gJl>lj , , ,&I &L 2 j +$lid , , j &$I kj tl$l 
' 8 ,' ,> ,>: >>>id>9>k&$bdl q,j> J+GY, 

.J+9ljk?j . J  , 

(+,&;&I 31,)) 
( 1  8 1411 07) Sayyidina Abdullali ibn Uinar & narrated that his 
father, Sayyidina U ~ n a r  &, had recieved a lot of  land in 
Khyber. He went to the Messenger of Allah &. and said: "I  
have been given some land in Khyber (wliicli is very good). It is 
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the most valuable property I have. What is your command 
concerning it?" The Prophet & replied: "If you like. you can set 
apart the land as a h'clqf arid declare (its produce or income) to 
be ~ c l r / ~ y a h  (chari ty) ."  Sayyidina Uniar &, thereupon,  
dedicated it as a WcrcLf (and) charity in tlie path of Allah, (as the 
Prophet had advised), and laid donn that the land was never 
to be sold, nor given away as a gift, nor would inlieritance ever 
open fro111 it, and that its income should be spent in tlie way of 
God, on the poor, the destitute and tlie kinsmen, and on buying 
freedom for the captives, arid in connection with .Jihtrc/, and in 
tlie service of tlie guests and the wayfarers. And whoever was 
appointed its trustee or administrator, it would be lawfill For him 
to eat of  it himself and feed others, witliin proper limits, 
provided that lie did not hoard wealth and get rich by means of 
it." (Bukhari and Muslim) 

Commentary: This saying of the Holy Prophet & contains a 
fundamental definition of Wuqf and indicates its basic principles. 
The conquest of Khyber took place in 7 A.H,. Its land, on the 
whole, L Z ~ ~ S  most fertile, After victory, tlie captured land was 
dis t r ibuted among the Musl im warr iors  taking part  in the 
campaign. as protided by the S ' / I L I I ~ ~ L I / I .  'The plot of the land was 
allotted to Sayyidina Umar & was in his view the most valuable 
property he possessed, and since it \\as set forth in the Qur'an: 

, , ' >:.'I 
(qy:ra\+ Ji)deL&lF-$>ll&3 

You cannot attain virtue i~nless yoil expend of that which yoit 
love (Aal-e-lmran 3:92) 

Ne thought that as it was his most precious possession, his 
endeavour ought to be to gain the countenance of the Lord by 
spending it in His path, but could not decide what was the best wa j  
of doing so. He, therefore. approached the Messenger of Allah & 
for advice who suggested it to him to dedicate the land as a Waqf 
so that it continued unchal~ged as charity. Sayyidina Uniar &, 
thus, made a JVu~lf of it, and also detel-mined the items on which its 
produce or income was to be spent. These items were virtually 
indentical to what had been laid doivn in the Qur'a11.l 

The I'radition, in the end tells that tlie person who held the 
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property in trust and administered it should not take anything fro111 
it to add to his wealth. He could, Iiowever, utilise it witliin due 
limits for his own sustenance and the sustenance of his family, and 
for entertaining the guests. It would be la tvf~~l .  

> +' 6 25 &G dl ,A\ J G ~  ijG $ & 3 ( \ A \ 01 \ . A) 
' 9, I 

( & u i j  > j ~ J  9~ #I,,)+ ;$ , / I  $3 12 &i Jti YJ.,&I 
(1815/108) It is narrated by Sa'd ibn Ubadah "I went to the 
Messenger of Allah and said to him that my mother had 
died. (I wanted to give somelliing as charity on her behalf). So. 
what charity would be the best and most rewarding for her? 'l'he 
Messenger of Allah & replied: "Water. (Dig a well and 
dedicate it for p~lblic use SO that everyone can profit by its 
water).' I ,  consequently, built a well and declared that it was for 
my mother, Uln~n Sa'd. (The divine reward on it !nay keeep on 
reaching her)." (Abu Dawood and Nasai) 

Commentary: In sonle other versions of the sanie Tradition it is 
stated that Sa'd ibn Ubadah & was in a journey when his mother 
died. On his return. he reported hinlself to the IIoly Prophet and 
said that his mother had died during his absence. I-Ie felt that if lie 
ws present at tliat time, she would have made a will regarding 
charity etc.. which could be of advantage to her in After-life. Thus 
Prophet & advised him to dig a well. Sa'd ibn Ubadah &. thus, 
had a well dug at a suitable place and dedicated it to his mother's 
name for perpetual Divine reward. 

The  dedication of an orcliard, too, is mentioned in some 
narratives. It is possible tliat the well was dug in the orchard. 

It was the the second instance of a CVuqf being created during 
the life-time of the Holy Prophet &, on his advice. 

It further shows the soundness and validity of performing a 
virtuous deed on behalf of a deceased person and gifting the Divine 
reward on it to him. The technical term for it is I.rtrtrl-i-Sa111~1~1b. 
upon which there is an a agreement in principle. among the Jurists 
of 4 hl-i-Sz/nn~rl~. I 

0 .  People of the Sunnah and the way of the Companions 
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Two Waqfs Created by Sayyidina Uthmanb 

3 ' 
( & L p l  0 1 ~ ) )  .@* 
(1 8 1611 09) Thumamah ibn Hasan Qusairi narrated (~aba ' ee ) ' "~  
was present near the house of Uthman & (when the army of 
the rebels had laid seige to it). Uthman & looked at the crowed 
from the top of his house, and said: ' I  ask you in the name of 
Allah and Isla~ii, whether you know it (or not) that when the 
Messenger of Allah & came to Madinah there was no well of 
sweet water here except Bir Roma (which was owned by 
someone). The Messenger of Allah &, thereupon, said: 'Is there 
anyone who coilld buy Bir Roma and dedicate it as a WaqL for 
the common Muslims so that all the Muslims could freely draw 
the water from it?" I then bought the well with my money and 
made a Wuqf of it i l l  favour of the Muslims, as a whole, and 
today you are not allowing me to drink its water and forcing me 
to drink brackish water like that of the sea. The people replied: 
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'Yes, 0 God, we are aware of it.' Sayyidina Uthman &, after it 
said: 'I ask you in the name of Allah and Islam, do you know (or 
not) that when ~ a s j i d - i - ~ a b a w i l  had become too small for the 
devotees the Messenger of Allah & had said: 'Is there anyone 
who could buy the land of  such-and-such family (that lay 
ajacent to the mosque) and attach it to the Mosuqe, and the Lord 
gave him a better reward, in return for it in Paradise?' I had 
bought the land with my own lnoney (and attached it to the 
Mosque), and today you are preventing me from offering two 
Rak'ats of  salah in it?' 'Yes, 0 God, we are aware of  it, the 
people replied. After it Sayyidina Uthman & said: "Do you 
know that, (at the exhortation of the Messenger of Allah &), I 
had provided (all) the equipment for the army raised for the 
Battle of Tabouk with my money?' Yes, 0 God, we are aware of 
it,' the people replied. After it, Sayyidina Uthman & said: "I 
ask you, in the name of Allah and Islam, do you know that once 
when the Messenger o f  Allah was on Mount Thabayr in 
Makkah, Abu Bakr &, and U~nar  & and myself, were with 
him, the mountain had begun to shake till solme of the rocks had 
fallen down. The Prophet & had, then, struck the mountain 
with his blessed foot, and said: "0 Thubayr! Be still. there is a 
Divine Prophet & on you, and a true and sincere friend and two 
martyrs?' The people, again, replied, 'Yes, 0 God, we are aware 
of it.' Sayyidina Uthman &, thereupon, said: 'Allah-u-Akhar! 
By the Lord of  Kaba! These people, also testify that I a m  a 
martyr,' Sayyidina Uthrnan & said it thrice." (Tinni i  and Nasai) 

Commentary: In the Tradition two Wuqfi are mentioned which 
Sayyidina Uthman had created on the advice of the Holy Prophet 
@% (i) The Waqfof Bir Rorna which, perhaps was the first Waqf in 
Islam as it had been created on the Migration of the Holy Prophet 
& to Madinah. It is not possible to think of any Waqf in Makkah 
before it. (ii) The Wuqf of the land Sayyidina Uthman had bought 
and given for the extension of the Prophet's Mosque. 

The above Tradition, ostensibly, appertains to the moral 
excellence of Sayyidina Uthman and in most of the compilations 
But since it tells of the two Wuqfs Sayyidina Uthman & had 
created at the wish and on the advice of the Holy Prophet &, it 
seemed advisable to include it in this chapter. 
0 .  The mosque of the  Holy Prophet in Madinah. 
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It contains a great lesson for the Ummah. The people, in those 
days, were generally aware of the deeds and virtues of Sayyidina 
Uthman &, and the tidings the Holy Prophet & had given about 
him, and these things were so widely known that no one could 
deny them. Yet, in spite of all that, the henchmen of the Devil 
killed him in a niost brutal manner, and, since then, the Ummah has 
been paying the penalty in the form of unending discord and 
conflict. 



WILL 

Will (Wasiyat), also forms part of monetary affairs. Through it 
a man who owns some property declares that such a part of it shall 
be spent on such a religious charitable purpose or go to such a 
person after his death. A Will of  this kind commands a legal 
position in the Shariah, and precise rules and regualtions have been 
laid down for it some of which are indicated in the Traditions we 
are going to discuss below. 'For details the reader is reffered to the 
books of Islamic Jurisprudence. 

If a Will is made in the way of God and with the intention of 
gaining the reward of the Hereafter, it is a kind of Sudaquh 
(charity), and the Shari'ah has commended it. Moreover, in case 
anything is placed in trust with a person or he is in debt or there is 
anyone's claim on him of any sort, it is necessary for him to make a 
Will regarding its return, restoration or settlement. 

A Will should, further, be written down and kept safe. 
Now, to take up a few Traditions. 

A Religous Obligation 

(+, ~ ~ J W ~ O ~ J J )  . ;& 
(1 81 711 10) I t  is narrated by Abdullah ibn Umar 4% that the 
Messenger of Allah & said: "It is not proper for a Muslim who 
has anything (like land, goods, money, trust or debt) about 
which a Will ought to be made that he allows two nights to pass 
in the condition that its deed has not ben prepared and is not 
with him." (Bukhari and Muslim) 

Commentary: What it stresses is that one should not put off the 
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preparation of a regular Will thinking what was there to hurry 
about and he would have it done before dying. A Muslim should 
always imagine that death was near and have his Will ready. Even 
two days should not be allowed to pass without it. 

The purport of the above Tradition is that no one should delay 
or procrastinate in this matter. Who can be sure when death will 
strike? 

Sayyidina Abdullah ibn Umar's &5 srevant, Nafey, who is the 
narrator of this Tradition, on the authority of his master, says that 
after relating it, Abdullah ibn Umar & added that from the time he 
had heard it from the Prophet &, he did not let a day pass without 
the Will being with him. 

( kb  31 8'3)) . d 
( 1  81 811 1 1 )  It is narrated by Jabir & that the Messenger of 
Allah & said: "Whoever died in the state of Wasiyat, i.e., in the 
state that he had made the Will concerning his property and 
other affairs as he ought to have, and in accordance with the 
Shuriuh, he died on the right path, in the observance of the 
commandments of the Shariah, and his death will be the death 
of piety and martyrdom, and he will be forgiven (his sins)." 

(Ibn Majah) 

Claim o f f  he Heirs Should Not Be Disregarded 

I , , 

r , 9 / , & ',& /+ >', /ga& ;; 6s" 3j g.+ Gj &, 59- pYJ , 

j J ?@,j a Y, jJ ;l 6! j{ jn j$jG a ;,$ s,>&, 
I , , , 

9 ,  I I, r d  r d , ,  2 ;*, &jj i-& ;; &, 3 U , j  U, JJ ?&J & 'i 
, -, 

, ,, 9 ,>, , d d > B I I  I ,  * > w, &!j +-&-; 3 >u, a& +i- 5; > , , 
.1 6 .I 

L; > h ,  &j ;;! 3 J! GJj >', -a, * G& $$ 
r I.. r G,J,L%d$-pjij>\&$-j>i&@a; , ,,, 

(+ 3 C S P ~  813 )) 
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(1 8 1911 12) Sa'd ibn Waqqas & narrated that "(once) I (fell 
seriously ill) in Makkah and the Messenger of Allah & came to 
visit me. I thought it was very bad for me to die on the soil of 
Makkah fi-om which I had migrated (and which I had left for 
good for the sake of God). The Messenger of Allah &. then 
said (by way of prayer and consolation): 'May Allah have mercy 
upon Arfa'a's son'. (Afra'a was the name or title of Sa'd ibn 
Waqqas' & mother). 1 asked him: 'Sir, what do you say: May I 
bequeath all my property (for the sake of God (and) (to religous 
and charitable uses?' 'No,' the Prophet & replied. '(Don't do it).' 
'Then, the half of it?' I asked. 'No.' the Prophet & replied. '(Not 
even that)'. 'Then, one thrid?' I asked. 'Yes', the Prophet & 
replied. 'You may leave one-third of  it, by Will, for such 
purposes. and even one-third is much.' (After it). the Prophet $% 
observed: 'It is better for yo11 to leave behind your heirs in good 
(financial) condition that in poverty so that they have to stretch 
their hands before others. (Moreover), whatevr you spend ( h r  
the sake of God and with tlie intention of earriirig tlie Divirie 
reward) it will be S~r~lnclcl (charity) on your part (even if it is 
spent on relatives and heirs), so much so that the morsel of food 
you put with your hand in your wife's mouth (will be charity in 
the judgement of God.' (In the end), the Prophet & observed: 'It 
is hoped that the Lord will grant you recovery, and raise yo11 to 
a high position in future, and then niany people will be 
benefitted by yo11 and Inany will be harmed." The narrator 
(Aamir ibn Sa'd) who narrated it, on the authority of his father, 
Sa'd ibn Waqqas &, added that "at the time of this incident, 
Sayyidina Sa'd & had only one daughter, (and no other child)." 

(Bukhari and Muslim) 

Commentary: Sayyidina Sa'd ibn Waqqas & had accompanied 
the Holy Prophet & on the Farewill Hajj, and he fell ill in Makkah 
and his condition became so grave that, according to some reports, 
he felt he had reached the edge of the grave. Since he was a 
Mahajir, he did not like the idea of dying and being buried on the 
soil of Makkah which he had abandoned forever in the way of 
Allah. As the Holy Prophet & came to visit him and learnt of his 
anxiety, he comforted him and prayed for him, saying, "May Allah 
have Mercy on Arfa'a's son." Sayyidina Sa'd ibn Waqqas ~$6 who 

1 

was anlong the well-to-do Cornpanions &, thereupon, enquired 
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fro111 the Messenger of Allah & about making his Will. (In some 
other accounts of  the above Tradition it is stated that Sa'd ibn 
Waclqas ~ $ 6  said to the Messenger of Allah &: "The Lord has 
bestowed nluch wealth upon rile and I have only one daughter. I 
think tht for the betterment of nly prospects in After-life 1 bequeath 
all of my property to sacred and charitable uses." But the Holy 
Prophet & did not allow it. I-Ie did not allow him even to leave I 

half of his possessions to such purposes. It was only one-third that 
the IIoI> Prophet kk% said he could declare for them, and added that 
even that was much. 

The Holy Prophct kk%. f'urther explained to him that to spend on 
onc's relatives and lea\ L' behind one's wealth to one's heirs too, was 
charity in the sight of' God provided that it was with the intention 
of earning High countenance and the reward of the Hereafter is 
distinctly stated in s o n ~ c  ersions of the above narrative. To bring 
home the point, the Prophet & remarked that even to put a morsel 
ol' food in the mouth of one's wife with one's hand, with that 

I 

intention. \$as a virtuous act, meriting reward in life to come, 
although there was also an elenlent of sensual pleasure in it. 

The Prophet's $!% obbseration that "it is hoped God will raise 
you to a high position in future, and the11 many people will be 
benefit ted by you ,  and many will be harmed" contained a I 

prediction about Sayyidina Sa'd ibn Waqqas & which no one 
could visualise at that time. What the Prophet & meant was that 
the 1,ord had yet to take much work from Sayyidina Sa'd &. He 
\\auld, Inshcr Alluh, get wel l  and come to such power and  
eminence that the destinies of innunlerable men would be made 
and unmade through him. The Holy Prophet & had said it at a 
time when Sayyidina Sa'd & was hovering on the brink of death, 
and so marvellously was the prophecy fulfilled that the latter lived 
fix about half a century after it. and attained to such heights that 
most of the territories of Persia were conquered and brought under 
the sway of Islam under his generalship, and n~illions of men came 
to be blessed with the wealth of Faith. He, then also served as the 
Governer of Iraq, and died in 55  A.H., and according to a report, in 
58 A.H. 

Fro111 this 'Tradition we again learn that it is not proper and 
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lawful fbr anyone leaving behind heirs and successors to bequeath 
more than one-third of his property in tlie way of God and for pious 
uses. A consensus is found among the Jurists of the Utnmuh on this 
point. But in one's o\vn lif'ctime one can spend as much on such 
acts and purposes as one likes. The condition of one-third applies 
only to the Will a person mal<es about the division of his assets 

I after his death. 

A Willcannot Be Made In Respect ofAn Heir 

(eb 'j4 j >j1> j4 013)) . 
( 1  82011 13)  Abu Umamah 4 narrated that " I  heard the 
Messenger of Allah & delivering a sermon during tlie year of 
the Farewell Haj. In the course of it, he said: "The Lord has, (in 
His Holy Book), determined the share of everyone having a 
lawful claim (aniong the heirs). So, it is not allowable now to 
make a Will in respect of an heir." ( A b u  Da\vood and Ibn  Majah) 

Commentary: When. after the Migration, conimandnients relating 
to social and collective spheres of life began to be revealed, it was 

t 

prescribed in the first place through the following verse of Szrruh 
Al-Buqarah that whoever owned some property should bequeath it, 
before his death, to his parents and other relatives: 

It is prescribed for you when death approaches any one of you 
and if lie leaves beliind some wealth, to make a bequest to 
parents and near kindreds in an equitable way; (A1 Baqarah 2: 180) 

Sometinies later, a complete law of inehritance was revealed in 
Szir-011-crn-Nisstr, which repealed the earlier command of Jtirsiyul 
(Will). at least in respect of legal heirs. Moreover, while the 
Messenger of Allah & announced rnany other essential rules and 
principles in the semon of the Farewell Haj he also declared that 
since by sending down the law of inheritance, the Lord had 
deterniined the share of all those who were legally entitled to 
inherit. no Will should, after it, be made in respect of an heir. It is 



this commandment that Sayyidina Umamah &% has spoken of and 
in hlishkaatul Masabih, after quoting the above Tradition from , 

S'z~nan-i-Abu Da~i )ood and lbn-i-Mujuh, it is added that "in Dar 
Qutni it is related that the Messenger of Allah & said: "Now, a 
Will is not (valid) and lawful in respect of an heir except that the 
other heirs wish it and are agreeable to it." Or, in oehr words, if the 
heirs of a person were agreed that he left his possessions by Will to 

I 

an heir, in excess of his lawful share, and they had no objection to 
it, the Will would have the force of law provided that the other 
heirs were major and of a sound mind. 

Punishment of Hell For Those Who Are 
Unjust to RightfulHeirs in Their Will 

, r ,  , , : , , , r  ' 391 s! &j +$%I &$I jrJ ;c o $ y  ;! \fl ' , ( \ A Y  \I\ \ t) 
r 6 r  6, r* ! , ~ 5 ,  ,J r ,,,, , A$, '+& + & +,&I G+ i,+,j J&J da! . , , 

 LO 31 j 3 jb j$ g d j u o 9 1  j 019~)  .$\ Q'&+$I 

( 1  82 111 14) It is narrated by Abu Hurayrah -&% that the 
hdessenger of Allah & said: "So~iietimes, it is so that a person 
leads a life of obedience to God for sixty years, and then as the 
time of his death approaches. he acts unjustly towards his 
rightful hieirs in his Will, (and), in consequence of it, Hell 
becomes inevitable for hi111." 

(Musnad Ahamd, Tirmizi, Abu D a ~ o o d  and Ibn Majah) 

Commentary: Occasionally a person has legal heirs who are 
entitled by the Shari~ih, to inherit the property left by him after his 
death, but owing to one reason or another lie inakes his Will in 
favour of an outsider or for a particular use, with the object of 
depriving the heirs of their justful calim or takes some other steps 
of a like nature. According to this Tradition, it is such a grave sin 
that life-long devotion and obedience comes to nothing as a result 
of it, and he Divine Chastisement. 

As we have seen earlier, in Sayyidina Sa'd ibn Abi Waqqa's -&% 
narrative, a person is permitted to bequeath his possessions to the 
extent of one-third to pious and charitable uses, provided, of 
course, that his inention is pure and free from vindictiveness. 



LEGAL ADMINISTRATION 

Judiciary is an inlportant branch of government, and serves an 
essential need of a civilized society. The holy Prophet & has 
furnished a conlplete guidance in respect of it as well. 

There was no judicail system as long as the Prophet & 
remained in Makkah. but after he alongwit11 his Companions &. 
had migrated to Madinah, and the Muslin~s had begun to live as a 
community, an order was set up tor dispensing and administration 
ofjustice. in an elernentry form. The Messenger of Allah $$% 
himself \ilas the judge and arbiter. in addition to being the Divine 
Mesenger @. Disputes \vere brought to him and he decided them. 
and awarded punishment to the guilty in accordance with the Holy 
law. The follo\\,ing verses are addressed to him directly in the 
Qur'an: 

9 l,,, , ' 
( t 4 : o BA~ JI ~ '&I  j$i +I 3i j 

And judge (0 Prophet) between them acco rd in  to what Allah 
has revealed. (Al Ma'idah 5:49) 

$,, 3,;; & &A, 3 +,*'b ,&a', a, &:;{, 
, , ". , , , Y /  

( r  . o : t  sUI) 
Surely, We have revealed the Book to you (0 Prophet) M it11 
tri~th SO that you may judge between people by rneans of  what 
Allah has slioun you. (A1 Nisaa 4: 105) 

'The Holy Prophet &, thus. himself decided the cases bet\\een 
Muslims. From sonle reorts it appears that Say)idina Ulnas &. 
too, used to hear and decide cases, in the Prophet's $@ lifetinle in 
Madinah at his command. Eater also sent Sayjridina Ali and 
Sayyidina Mu'ad + $1 pi there to act as  judges. The Holy 
Prophet !$% strictly enjoined on those who were charged with the 
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duty of dispensing justice to perform it to the best of their ability, 
and acquit themselves with honesty and fairness, and fearing of 
God. He gave the tidings of Divine help and guidance and an 
immense reward in the Hereafter to the bondmen who strove 
earnestlty to observe these instruction, and also make a mistake in 
the interpretation or application of law, they would not be called to 
account for it, but rewarded for good faith and eagerness. 

As against it, the Prophet & administrered a severe warning of 
Divine wrath and punishment to bad and unfair rulers and judges 
and also laid down that only such men were to be appointed to 
such a position who were not solicitious of it. 

Just And Unjust Rulers And Judges 

(1 82211 15) It is narrated by Abdullah ibn  A~nr  4$% that the 
Messenger of Allah & said: "The bondsmen (among the rulers, 
judges and other officers of the Government) who exercise their 
authority with fairness and justice will in the Herefter be on the 
pulpits of light, (and) on the right-hand side of God - and both 
of His hands are rith hands - and these will be the Inen who 
are just and honest in thier decisons, and in the exercise of their 
powers with regard to afairs and concrns of the lnernbers of 
thier families and other persons associated with them." 

Commentary: In this, the great good tiding is given to rulers, 
judges ect., who take due care to be honest and impartial in their 
acts and judgments that in the Hereafter they will be treated with 
unique honour and ceremoney, and seated on puplits of light, on 
the right-hand side of the Almighty. 

One can be misled into believing from the above Tradition that 
just as we have a right hand and a left hand, and the left hand is 
inferior to the right, the other hand of the Lord, too, will be the left 
one. The Prophet &, therefore, has made it clear that both the 
hands of God are right hands. He has no left hand. 

It further goes to show that the words, Y~rnzeen (right) abd Yudd 
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(hand), used in this and some other Traditions, and Qur'anic verses, 
with relation to God, do not denote hands like ours. As it has been 
set forth candidly in the Qur'an: 

(, , : i ~  k j j A \ ) > g & '  
"There is nothing whosoever like unto Him." (A1 Shurah 43: 11) 

As for what do words like Yudd, then, signify in that context, 
prudence lies in the acceptance and affirmation of the way and rule 
of conduct of the earlier Jurists seeing that we by our very nature 
are incapable of comprehending the essential meaning and reality 
of the Being and Attributes of the Lord. 

The tidings contailled at the end of the above Tradition are for 
the just and upright bondsmen who are honest and impartial in 
their judicail decisions as well as attitude towards the members of 
their families and other persons connected to them in realtionship, 
social affairs, business etc. ,  and conduct thenlselves in a like 
manner if they happen to be the guardians of anyone or trustees of 
some property or institution. 

It shotvs that the comniandlnent of justice and uprightness and 
the reward proniised on it does not relate merely to rulers and 
judges. but to everyone in his own sphere of activity. 

9,'" 

(~5.iojJ1 01 JJ) . 2 ~  iii! <I& pu~j *'I i;,h\ J! &GI 
( 1  82311 16) I t  is narrated by Abu Sa'eed K h u d r i  4 that'tlie 
Messenger of Allah @ said: "The mast beloved of Inen in thde 
sight of God. on tlie Daq of Resurrection, and the nearest to 
Him will be the just n~lers. and the 1110st hateful of nien in the 
sight of God, on tlie Day of Resurrection, and farthest removed 
ti-om Hiin will be the L I I ~ J L I S ~  and tyrannical r~llel-s." (Tismizi) 

( 1  82411 17) It is narrated by Abdullah ibn Abi A~vfa & that tlie 



150 Meuning and Message oj  the Traditions Purr VI1 

Messenger of Allah & said: "God is with the judge. i.e.. His 
help and g i~ ida~ice  is reaching him as long as he is just and fair, 
and when he (departs from the path of  justice and fairness) and 
becomes LI I I JLIS~  and tyrannical, he Lord leaves nian alone and 
the Devil attaches himself to him." (Tirmizi) 

Commentary: It tells that as long as a judge or ruler honestly 
desires to act justly and imparatially, the help and guidance of the 
Lord is available to him, but when his intention is changed and he 
adopts the course of injustice and tyranny, the Lord withholds His 
help, and he becomes a of the Devil. 

Honest ErrorofJudgement 

,, 6, " 

(+3 d J W '  0 ' 3 ~ )  *L\j & h\ jG6 
( 1  82511 18) It is narrated by Abdullah ibn A ~ n r  ibn al-Aas & 
and  A b u  Hurayrah  &, they  both relate ,  say ing  tha t  t h e  
Messenger of Allah @ said: "When a ruler has to decide a case, 
and, (in order to decide justly and correctly), he exerts himself 
and applies his mind, and decides correctly, he will get a double 
reward: (one of the intention and effort to decide justly, and tlie 
other for giving a fair and correct decision), and when lie tries 
sincerely to get to the truth of the matter and decides correctly, 
and yet gives a wrong decision, he will get one  reward (for 
endeavouring to arrive at a j i ~ s t  and correct decision)." 

(Buk1ial.i and Muslim) 

Commentary: Of primary importance in this Tradition, in the 
principle that if a judge, Jurist or ruler tries his level best to find 
out where the turth of the lnatter lies and what is the correrct legal 
position with regard to it, and even then fails to decide properly, he 
will still be deserving of reward in the judgement of God, for his 
intention was pure and he really wanted to decide with justice 
anyone can after all do. But, clearly it appertains only to people 
who are worthy of it, and the perlllission of Ijthecrd can evidently 
not be given to everyone irrespective of the qualifications. 

As it is distinctly stated in the next Tradition, anyone who 
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proceeds to judge bct~veen people and give decisions without 
necessary knowledge and ability will go to Hell. 

Rulers And Judges Who 
Deserve Heaven And Hell aai +j &,A, & A ""- , , , , * 

,- , 1 Js"> JG JG i&; 2 ( \ A Y 7 / \  \ 9) 
r, 6 . 

$','+$~-a,&Jj,GG , , 2 .  2, u?;l u,,w,dL,,% 3 .  , 3 
I ' d  & $;j 'J;, $ y, jG$', $,, $ 

JJ , 9 
(dsb 21 j >ji> 91 81 jj) . , L ~ I ~ . $ Y L ; ~ ; ' $ ~ ~ @  

( 1  82611 19) 11 is narrated by Baridah & tliat the holy prophet 
@ said, There are three classes of Judges. One of them is for 
Heaven and t\&o for Hell. The Judge who ~~nderslood the truth 
and pronounced his .ludgerne~it accordiligly deserves I-leaven. 
The one who did ~~nders tand  the trutli but gave adverse 
Judgenient, he deserves Hell. Likmise the Judge who is not 
capable but enforces his judgement also deserves Heil. 

(Abu Dawood, Ibn Majah) 

To Bribe and To Accept Bribe Is a Curse 
I'here are people ~ v h o  hire the Judges in Their J~ tdgenle~i t s  

through bribes. The Holy Prophet & has denounced both the giver 
and the recepient of bribe. 

, ', 3 '  - I 
.. 6 

( i * ~  8 3  LG &L$l tl jlj 4b j l l  j )jl> yl tl j)) &fdl j q j  
( 1  8271120) It is narrated by Adullali ibn Amr ibn al-Aas &%J tliat 
tlie Messenger of Allah & cursed (both) the giver and tlie talier 
of bribes." (Abu  Dawood and Ibn Majah) 
(7'irmizi lias quoted it. also, on tlie authority of Sayyidiria Abu 
llurayrah &, in addition of Sayyidi~ia Abdullah ibn Amr &). 

Commentary:  The  iliiprecatioli of' anyone  by God or  His  
Messenger & is an expression of extreme displeasure. and a most 
severe punishment. Condemnation by God slio\\s tliat He lias 
decided to deprive tlie nsong-docs ot'lIis benevolence ~vliile by the 
Prophet & or Angel is in tlie nature of'a prayer against him tliat he 
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may be excluded from Divine mercy. The Tradition would, thus 
mean that thc Messenger of Allah has indicated an excessive 
dislike for those who give or recieve bribes and invoke the wrath of 
God against them. 

I11 some accounts of the same narative, it is stated that apart 
from the giving and taking of bribe. the holy Prophet & also. 
condemned the tout who acted as a middle-man between the two. 

To Be A Ruler or Judge is A Severe Test 
> ) > ,  I I I I 

>$j&%~&,i~ jyJ J G J G ~ ~ ~ ~ ~ ~ o A ~ A J ~ ~ ~ )  
' , ,  I ,  

( e ~  2, ) 2 j ! ~ ~ , ,  S L ~ J I ~ ,  0 1 ) ~ )  & &; &; JA &U\ QG & 
(18281121) It is narrated'by Abu Hurayrah & that the 
Messenger of Allah &% said: "Whoever was appointed a judge 
to decide the disputes between men was stabbed without a 
knife." (Musnad Ahmad, Tirmizi, Abu Dawood and Ibn Majah) 

Commentary: A person who is stabbed with a knife will die in a 
few minutes while if an attempt is made to stab anyone without a 
knife. it will naturally prolong the agony. The substance of this 
Traidtion is that to function as judge is to put oneself to a severe 
trial, and whoever accepts the offer should know that he wears a 
crown of throns. 

(LSJWI 013~) .+dl 4 3  
(18291122) I t  is narrated by  Abu Hurayrah & that the 
Messenger of Allah @ said: "A time will come when yo11 will 
covet public offices, and it will be the cause of regret and 
repentance in the Hereafter. Very pleasing looks power and rule 
which takes one i n  the arms and suckles, and very displeasing 
does it look when it ceases to nurse fro111 the breast." 

Commentary: It had been revealed to the Prophet & that in time 
to come his followers will become greedy of the loaves and fishes 
of office and in this Tradition, he has warned that they will be 
grieved on the Day of Judgenlent. 
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It ,  further tells that when a person c o ~ n e s  in power a11d 
authority it looks very nice and agreeable to him. as the nurse looks 
to the child \vho suckles it, and when he is divested of it owing to 
one reason or another i t  looks awfully bad, as the nurse looks to the 
child who stops feeding it from the breast and accustonls it to take 
nourishment othertvise than by nursing. 

The llloral is that seekers of power should not be unmindfiil of 
the sequel of the Hereafter. On the Day of Reckoning they \ \ i l l  
have to render a full account regarding the rights of countless of 
men over whom they ruled or exercised authority in one ior111 01' 
the other. 

An effect of saying like these of the holy Prophet k83 was that 
the Con~panions & preferred to keep away from public offices. As 
Tirnlizi tells. during his Caliphate, Say) idina Usman 4 \\/anted to 
appoint Sayyidina Abdullah ibn Unlar & a judge, but the later 
declined. 

Divine Help And Guidance is Withheld 
From The Seekers of Power 

, , /, r , 
(+ J d ) W  0'~)) 

@&,.&'-,$;L+, 
, # - I  

( 1  8301123) Abdul Rahma~i ibn Sami~rah & narrated to 11s. 
saying that the Messenger of Allah kb% said to him: "Do not as!\ 
for a public position for if it is given to :,oil at yoilr request (or 
solicitation), you will be turned over to it, i.e., left to discharge 
the respolisibility ivitliout help and guidance fsom the Lord. 
while if it is given to yo11 without aslti~~g. 4011 \ \ i l l  be helped b) 
God." (Buhl ia~  I '11id b1~1sI11ii)  

' ,,, ,> I , , ,  r - l I &\$+/*&\&,h\ ~ ~ ~ j ~ j ~ $ ~ > ~ \ ~ y \ / \ y t , )  I 

'> 4 .> *, . iA++ g& &A, Jji i${ $j J, gj J~~~ 
,- I I , , 

(+Lo j 2 jl2j4 j 61 j)) 

(183il12-1) It is ~~ar ra ted  b:, Anas & t h a t  the Mes<t.llgc.r ot. 
Allah &!& said: "Whoever, will be desirou\ of the office of. a 
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judge and obtain it tliroi~gh soclicitation will be handed over to 
himself. (He will be left to discharge liis respo:isibilites on his 
own wliicli is most diffici~lt and dangerous). And whoever will 
be persuaded to accept the office, (against his desire). God will 
appoint a special Angel for his gi~iifance." 

(Tirmizi, Abu Dawood and Ibn Majah) 

Commentary: The sum and substance of both tlie Traditions is 
that one should not covet public offices and positions. Anyone who 
\!ill do so. will not be favoured with Divine help and guidance in 
the discharge of his duties. 011 the contrary, a person u l io  is 
entrusted with poiver or respolisibility \\/ithout a request or ef'fort 
on  his part. and accepts it. putting liis trust in Ciod, it is tlie proniise 
of the Lord that I-lis support and guidance will be made available to 
him. 

Some Guidelines For The Judges 

/ \  6 ,. , ,, 

@ %\ @ .&I j$j 43 JG I$ qj &i> , GI , JG ,h~ j>j 
*j , JG & Aj 2; ,q ,A, J+j J;; Gj k$l 4 m', Jh 

' ' , > ,  

(&,\dl j J$J 21 J i s + J i o l  JJ) .,dl JYJ 
( 1  83211 25) It is narrated by Mu'az ibn .labal & that when the 
Mcssenger of Allah & sent h im out as tlie Govcrner of Ycine~~. 
he aslted liini how lie \\auld decide matters coming LIP before 
lii~ii." 1 will decide matters according to tlie Book of God, (tlie 
Qur'an)," replied Mu'az &. "What \ \ i l l  yoti do if the Book of 
God contains nothing to guide you?" the Prophet &% aslted. 
'Then,' said Mu'az, "I will act on the precedents of the 
Messenger of Allah kb (the Sunnah)." And if the precedents 
also fail. what will you do?" aslced tlie Plophct @. "I will, then, 
do Jjtl~cud, i.e., exert to form niy own judgement, and spare no 
e fo r t  to arrive at a correct decision.' Mua'z replied. On 
hearing the repll. the Prophet $& patted Mu'az & and said: 
"Praised be tlie Lord who granted wisdom to the envoy (or 
agent) of the Messenger of Allah & that is pleasing to tlie 
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Messenger &." (Tirmizi Abu Dawood and Daarami) 

Commentary: Sayyidina Mu'az ibn Jabal & was one of the 
Companions who were distinguished for their knowledge of the 
Quran and the S u ~ n ( [ h  and possessed a deep understanding of 
Faith. He was appointed the Governor of Yemen by the holy 
Prophet &. Owing to the education Sayyidina Mu'az & had 
recieved at the hands of the Prophet & and as a result of the close 
observation of his ways and practices, he had learnt and sougl~t 
from the Qur'an. and, if it was not found in it. recourse should be 
taken to the practice of the Prophet &. and if it. too. did not help. 
one should try to form one's own judgement in the light of the 
Qur'an and Sunnah. Thus, when Sayyidina Mu'az & was going to 
Yenlen to take charge as the Governor, the holy Prophet @ asked 
him, by ivay of a test, on \vhat basis would he govern and decide 
matters that cvould come up before him. The reply Say~fidina Mu'az 
&& gave has been seen in the above Tradition. 

The main significance of this Tradition lies in the fact that it 
provides the clearest and most explicit foundation of the principle 
of Ijlhend. and the Jurists of all ages, have sought guidance from it, 
and decided thousands of  legal questions on the basis o f  it, 
regarding which no precise directions \kJere available in the Qur'an 
and the Sunnah. 

It nlay be noted that the documentary  ev idence  of  the 
transmission of this Tradition is not firm. but weak, according to 
the canons laid down by the authorities, yet the Muslim jurists have 
unanimously accepted it as reiiable, and the institution of /jll?ec~~/ 
in Islam is founded upon it. As scholars like Ibn Qaiyyim have 
remarked, i t  would be futile to lool< for a further proof of its 
authenticity after the Jurists had accepted it as true and reliabe. 

It also denotes that Jjtheud on a legal matter is called for only 
when no clear guidance is available in the Qur'an and the Sunnah. 

(A$A ? I  3 Lei Oi  JJ) .&mal && 2 dl&- 5i $3 
(18331126) It is narrated by ~bdLillah ibn zubair & that the 
Messenger of Allah & said that "both the parties in  a case 
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should sit in front of the judge."(Musnad Ahmad and Abu Dawood) 

Commentary: It shows that both the parties in a law-suit, the 
plaintif and the defendant, ought to be treated equally by the Court, 
and no preferential treatment shown to anyone, whatever the 
considerati0,n. The seating arrangement for them should, also, be 
the same. 

, I, I 6 

&I&\$ +j&'h\&,&\A>j j 6 j 6 > & 6 ( \ ~ y i / j y y )  I 

I I , , , , ,  r r, , I  &$ kJ& 3 9  ~ y \  ?,g $2 J>%, && .& &j 
> I *  r r  > I  

(~s.Loj;h~\ j,) \L&&lj;tJj~2 J J ~ L #  

(1 8341127) Sayyidina Ali & narrated to us, saying that the 
Messenger of Allah @ said to him: "When two persons come to 
you (with a dispute) for decision, do  not pronounce the 
Judge~nent on hearing the first party alone. until you have also 
heard the statement of the other party. If you act accordingly, 

I 

you will know and understand how and what you are going to 1, 
decide." Ali & added that "since then I have always been 
acting as a judge." (Tirmizi) 

Commentray: The bove narative of Sayyidina Ali & has, also, i 

been reproduced in S U M L ~ M  Abzi Davvood and Zhn Mujah, and, in 
these versions of it, it is stated that when the holy Prophet k$% 
decided to send Sayyidina Ali & to Yemen as the judge, the later 
submitted that he was young in years and had no experinece of 
hearing and deciding cases. The Prophet &% thereupon, assured 
him that the Lord would help hiin in the discharge of his 
responsibilities and cause him to decide justly. He, further, advised 
hi111 not to form an opinion until he had heard both the sides in a 
dispute. 

What the holy Prophet &$ had said about Sayyidina Ali & in 
this Tradition ~nanifested in itself the manner that the latter was 
prominent anlong the Co~npanions & in the decision of disputes 
and his judgements were believed to be the last word. 
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(1 83511 28) It is narrated by Abu Bakrah 4 that the Messenger 
o f  Allah & said: "No  judge  s h o ~ l l d  give his decision (in a 
matter) when he is in a state o f  anger." (Bukhari and Muslim) 

Commentary: A man is not in a proper frame of mind when he is 
angry. and that is why. the holy Prophet & has told the iudges to 
avoid deciding cases when they are enraged. It requires a cool and 
balanced nlind to hear and decide as a judge. 

Evidence is Essential For A Claim 
If n person files a suit against anyone, however trust~vorthq, 

virtuous or distinguished he may be, the case cannot be decided i11 

his favour simply on the basis of his claim. In the Islaiilic law, a 
plaint or charge niust be supported by proof of required standard. If 
the plaintiff fails to produce adequate evidence, and the defendant 
denies the charge. the latter must declare on oath that the complaint 
is false and. in case he declines to take such an oath, the complaint 
will be regarded to be founded on truth, and the case will be 
decreed against him, and if he declares oil oath that the complaint 
is untrue, the suit will be decided in his favour. 

.& $3, 
(+ 0'3)) 

( 1  836/129) It is narrated by Abdullah ibn Abbas G$ that the 
Messenger of  Allah & said: "If judgement is given in favour of 
persons simply on the basis of  complaint, the) will begin to sue 
others (freely), and make all sorts of charges (against them). in 
respect o f  life and property. But no  case can be decided in 
anyone's favour (simply on his colnplaint). (Evidence \ $ i l l  have 
to  be produced ,  and ,  in case  it is not  for thcoming) ,  the 
defendant will be called upon to deny the charge on oath." 

(Muslim) 

Commentary: That the plaintiff will be required to produce 
evidencc is not mentioned in Sayyidina Abdullah ibn Abbas's & 
narrative appearing in Sohi/? hiu.clinz. but Imam Nawavi. in his 
'Tradition, with authentic evidence of transmission, and it includes 
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the provision. Imam Nawavi's remark has also been reproduced in 
Mishliaat, alongwith Sayyidina Abdullah ibn Abbas's & narrative. 
It is for this reason that we have added the passage under review 
with in brackets in the translation of this Tradition. 

Traditions bearing the same import have been related y a 
number of other Conlpanions as well. 

( v v : ~  Ji)  g! +.b 
(18371130) Ash'ath ibn Qays narrated to its, saying that "a (plot 
of) land was jointly owned by me and a Jew. The Jew 
repudiated my claim (and became the sole owner). I took the 
Jew to the Messenger of Allah @ (and prebented my case 
before him). The Messenger of Allah & asked me if I had any 
evidence, (a witness etc.,) to support m y  claim to which I 
replied in the negative. He, thereupon, told the Jew that (if he 
did not admit my claim), he shoi~ld declare on oath that the land 
belonged solely to hit11 and 1 had 110 share in its ownership. I , 
(then), said to the Messenger of Allah & that the Jew will take 
a (false) oath and arrogate my property. Upon it, the following 
verse (of the Qur'an) was revealed: 

( L L : ~  J/) $! 
Surely those who barter Allah's Governmeut and their oaths, for 
a small price - there shall be no share for them i n  the 
Hereafter; and Allah shall not speak to them, nor shall He look 
on them on the Day of Resurrection, nor shall He purify them 
and for them is a painful Chastisement. (Aal-e-Imran 3:77) 

(Abu Dawood and Ibn Majah) 
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Commentary: It tells that even if in a lan-suit the plaintiff' is a 
Muslim and the defendant a non-Muslim. the sanie law \ \ i l l  a p p l ~ .  
and In case of plaintiff's failing to produce e\idence in support of 
his claim. thc denial, on oath of the del'endant \\ill hold good. If the 
defendant has, really. been dishonest and taken a false oath. his 
affair rests n i t h  God, and a dreadful penalt? aua i t s  him in tlie 
Hereafter. 

( 1  838113 1 )  Alqama ibn Wa'il & narrated. on the authority of 
liis father. that a citizen of tladrmaut and anotlicr person 
belonging to tlie tribe of Kinda, brought LIP their dispi~tc belbse 
the Messenger of Allah & (for decision). The Hazralni, n/lio 
\\/as the plaintiff, submitted that the Ki~7~l i  (~neaning the person 
belonging to the tribe of ki'ntlc~) had ~~rilawfi~lly occupied liis 
land nhile the Kindi (who was the defendant), pleaded that the 
land. actually, belonged to him and was in his possession. The 
I'roplict & enql~ired ti-oin the l-Iazrai~ii if he could produce an\, 
evidence in support of his claim to which he replied that he 
could not. The Prophet &, then, told him that in that case. all 
that he could do was to take an oath from tlie defendant. The 
Hazrami said the defendant was a hicked person; he did not 
care for what he was swearing and would not stop at anything. 
The Prophet @ observed that (\!)hatever it niig11t be). (wlien tlie 
plaintiff co~lld not produce any proof or evidence), the only 
course open to him was to take the oath from the defendant. As  
the Kindi Proceeded to take the oath, the Messenger of Allall 
& (warned him), saying Illat if he swear a false oath in order to 
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i~surp the appellant's property, he will appear before God, 011 the 
Day of Recl<oning (in S L I C ~  a condition that the Lord will turn 
I lis face away fiom him in anger." (Muslim) 

Commentary: It is not nientioned in the above report. as quoted in 
Sahih Muslim, whether the Kindi took the oath or not. but in 
Ash'as ibn Qais's account of the same incident, appearing in 
S L ~ M L I M - ~ - . ~ ~ ~ ~ ~  D L I T ~ I ~ O ~ ,  it is added that the defendant, at last. 
admitted tliat tlie land belonged to the plaintiff, and the Messenger 
of Allah & decided the case in Hazrami's favour. 

The Ultimate AbodeofThose Who LayA 
False Claim or Swear a Flase Oath is Hell 

( 1  83911 32) Abu Zarr Ghiffari nauated that the Messengr of 
Allah & said: "Whoever laid a claim to a thing that was not his 
is not froin 11s. He will do well to make his Iionie in Hell." 

(Muslim) 

Commentary: Can there be a more woef~11 punishment for anyone 
claiming to be a Muslim than that the holy Prophet & may say 
about Iini "he is not from us", and his ultiniate resting-place is 
Hell? 

(I,k ~'JJ) 
(18401133) It is narrated by Abu Uma~nal i  & that tlie 
Messenger of Allah & said: "Whoever appropriated the right of 
a Muslini by swearing a h lse  oath (and acquired his property 
witlioi~t riglit). (from a court). God made the Fire of  IIell 
inevitable for him and debarred him from entering Paradise." 
On hearing it, a Companion enquired: "0 Messenger of Allah 
&! Even if It was a minor thing?" "Yes," the Prophet &% 
replied. "Even if it was a twig of piloo."' 

@. A plant that grows wild and the twigs of which are ~ ~ s e d  for cleansing the teeth. 
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Commentary: It shows that even if a person acquired a most 
ordinary and low-priced thing belonging to someone else by taking 
a false oath in the court, he committed such a grave sin that he will 
undergo the punishment of Hell for it. 

The words "appropriated the right of a Muslim" have been used 
in this Tradition for the simple reason that the society of Madinah 
was a Muslim society, and it were the disputes between the 
Muslims that were, generally brought before the Prophet k!% for 
decision. Otherwise, to obtaining the property of a non-Muslim by 
swearing a false oath is as much a sin as obtainin the property of a 
Muslim, a clear proof of which is available in the Qur'anic verse, 
quoted in an ealier narrtive, (No. 1590), about punishment on 
swearing a false oath. 

Even The Prophet's Decision Cannot 
Make Anyone Else's Property Lawful 

Someitmes, a clever litigator lays his claim on someone else's 
property and mainpulates the evidence in the truth and gets his case 
decided in his favour. But the property in dispute does not become 
lawful for such a plaintiff or defendant by the decision of the judge. 
It remains unlawful and the deceitful litigator makes his way to 
Hell. 

As the Mesenger of Allah has said, he too was a mortal and 
could after all be misled by a skilful and glib-tongued person and 
give a wrong judgement, but even his judgement could not make 
an unlawful thing lawful. 

(1841/134) It is narrated by ~mm'Sa1mah Lg.c .&\ 8~ that the 
Mesenger of Allah &% said: " I am a mortal and you bring your 
disputes to me (for decision). It can be that one of you is a more 
eloquent and convincing pleader (of his case) than the other, 
and, then, I am influenced by (his skill), and decide the case in 
his favour. So in that case the person in whose favour I decide 
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that his brother's property belongs to him must not take 
possession of it. What I give to him (by my decision), (as a 
result of a flase oath or claim), is for him a portion of Hell (from 
the point of view of the sequel)." (Bukhari and Muslim) 

False Swearing is The Worst Form of Sin 

(csLj;flOlJ)) .w1i'9?&4> 
(1 8421135) It js narrated by Abdullah ibn Unais & that the 
Mesenger of Allah @ said: "The greatest (and most loathsome) 
of the major sins are: to associate anyone with God; to disobey 
parents; (and) to swear a false oath consciously (before a judge 
or officer). Whoever takes an oath in a court and violates it even 
to the extent of the weight of a gnat, i.e., mixes falsehood with 
it in the smallest degree, a scar is made on his heart in the 
preparation for the Day of Judgement. (The punishment of it 
will be made manifest on the Day of Resurrection)." (Tirmizi) 

' I ,,: L ,-', 
(2jDyl~l~j) (r\-rb:y Y +I) +S++,A,AG )j)\ j$ 
(18431136) Khuzaym ibn Fatik & narrated that (one day) the 
Mesenger of Allah & offered up the morning (Fajr) prayer, and 
when he had finished it, he got up and said: 'Fake swearing has 
been made the equivalent (in significance) of Polytheism.' 
Mesenger of Allah &% said it thrice, and, then recited the 
following verse of the Qur'an: 

So shun the abomination of the idols, and shun the speaking of 
falsehood, being upright man of pure faith, not associating 
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anything with Him. (A1 Hajj 22:30,3 1) (Abu Dawood) 

People Whose Depositions Are Not Worthy of Trust 

9 .  /..,., '6 , ,  , 

yJ %I j Y ~3 g~ y j  dG ijG j+v JG +j & ,+ 

+ t 

(AP 2' 0 1 ~ ~ )  .@'I $9,$& ijG 5jj &i & 9 I 

(18441137) Amr ibn Shu'ayb narrated to us, on the authority of 
his father, Shu'ayb, and he on he authority of his grandfather, 
Abdullah ibn Amr ibn al-Aas &, saying that the Mesenger of 
Allah & said: "The deposition of a man who is guilty of breach 
of faith, and in the same way, of a woman who is guilty of 
breach of  faith is not dependable, and the deposition of an 
adulterer or adulteress is not dependable, and the deposition of a 
person who bears enmity will not be reliable against the brother 
against whom he bears enmity, and the depostion of a person 
who is dependent on a family (for his livelihood and other 
necessities o f  life) can not relied upon in support  o f  its 
members." (Abu Dawood) 

Commentary: In the first place, it speaks of men and women who 
are guilty of breach of trust and adultery that their evidence cannot 
be relied upon. The two sins have been mentioned here by way of 
an example, otherwise the basic law and principle is that the 
evidence of anyone who has committed grave and hateful sins like 
these is not reliable. The commission of such misdeeds shows that 
there is no fear of God in his heart, and hence he cannot be 
depended upon for veracity and truthfulness. The reason for the 
unreliability of the evidence of anyone against a person with whom 
he is on unfriendly terms is self-evident. Similarly, the evidence of 
anyone who is attached to a family and relies on it for support will 
not be acceptable if he deposes in its favour. Thus we can conclude 
that the evidence of persons belonging to the same family, in 
support of one another, is even more unworthy of reliance. 



SYSTEM OF GOVERNMENT 

Islam, as we know, is comprehensive of all the departments of 
life, both individually and collectively. Like fundamental articles of 
faith, worship, morality, 'social behaviour and monetary 
transactions, it deals with government and administration as well 
and furnishes necesary guidance with regard to them. In fact, 
government forms a most important branch of it it for it exercises a 
profound influence on many other spheres of human existence also. 

When, after the Migration, a Muslim society was formed in 
Madinah, an informal type of Government, too, had come to be 
established, and the Mesenger of Allah &, together with being the 
Mesenger of Allah &, also, acted as its head. The Prophet & lived 
for about ten yeaers after the Migration and during it, the frontiers 
of the Islamic State expanded so steadily and quickly that the 
whole of Arabia, and even Yemen and Bahrain, were under its 
control and authority in his own lifetime. During those ten years, 
had all the functions as the head of a State, as were then 
understood, were carried out by him as the Almighty wanted him to 
perform. He did Jihad for the Victory of the Word of God and 
fought wars against the forces that were opposed to the 
establishment of the sovereignty of the Lord over His bondsmen 
and put impediments in its path, as well as made peace, set up a 
system for the realisation of Jizyahl, Khiraj2, and Zakat, and 
appointed governers, judges and other officers for territories 
accepting the Muslim rule, and gave instruction regarding all these 
affairs. 

The ten-year rule of the holy Prophet @ and his sayings on the 
subject contain a full provision for the basic guidance of Muslin1 
0 .  A supplementary tax levied on non-Muslim subjects of an Islamic State in 

exemption of military service. 
Q. Meaning a tax, tribute or revenue. 
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States and their rulers. The four Companions, Sayyidina Abu Bakr, 
Sayyidina Umar, Uthrnan, and Sayyidina Ali &, who one after the 
other, succeeded the Prophet & as his deputies and heads of the 
Islamic State did their best, paying due attention to the peculiar 
needs and conditions of their time, to follow, in all respects, his 
ways, manners of conduct and instructions while discharging their 
duties,  and it is for this  reason that they are  known as 
Khulfa-i-Rashideen, (the Rightly-guided Caliphs). Only a 
government which wholly abides by the teachings and example of 
the Prophet &, to the best of its ability, deserves to be called 
Khilaft-i-Rashida. 

Exhorting The People To Obey The Ruler, 
And The Ruler to Observe Piety And be Just 

s , , ,  , , , , /  3 &j&%l&,&l J ~ J  JG J L ~ ~ > ~ ~ ; ~ ~ ( \ A L O / \ T A )  
,I ,J , ... I ,  9 ., ,L ,. .& .&> 4 1  & J& &G 5;j ,&i 26;  
I-~,, .6 9 ' , ; 8 * ' s '  I ,  ,, I I  fi-> ~ I J J  a YL+ ir+ +$I d!j 2~ u &YI ctp;", >j >Ci 

6 ' 6 "  

& , & , 24 . . j d  $3 1;ii a,!& 4 J$ J~lt.j,&I && ;;i $ 9  
(+ J GJN' 0 1 ~ ~ )  

(18451138) I t  is narrated by Abu Hurayrah & that the 
Mesenger of Allah & said: Whoever obeyed me obeyed God, 
and whoever disobeyed me diobeyed God, and whoever obeyed 
the Amirl obeyed me, and whoever disobeyed the Amir 
disobeyed me; and the Amir is the shield; fighting is done 
behind him, and guarding (against an opponent's attack) is done 
with him. Thus, if he (the Amir) gives the command of piety 
and be God fearing and follows the path of justice, there is an 
immense reward for him, and if he acts otherwise, he will have 
to pay the penalty for it." (Bukhari and Muslim) 

Commentary: Says the Qur'an: 
5 , ,, " ' 3 ~ 6  

( A .  : f SUI) i l l 1  &&I ~ ~ 1 1  I - 3 
Whosoever obeys the Messenger &, he indeed obeys Allah. 

(kl Nisaa 4:80) 

0.  Literally, 'one who holds authority'. In Arabic and in the speical phraseology 
of the Quran and the Traditions, it denotes the 'ruler'. 
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The reason is plain. Whatever commands the Prophet & gives 
are from Allah, and it is His Will and Command that these should 
be obeyed. Hence, compliance with the commands of the prophet 
denotes compliance with the commands of God, and violation of 
the commands of the Prophet denotes violation of the 
commands of God. Again, as it is by Allah's command that the 
Prophet has declared that the Amir should be obeyed and his 
order and instructions carried out faithfully, provided, of course, 
that these are not opposed to Shariah, obedience to the Amir will 
mean obedience to the Prophet a ,  and, convensely, disobedience 
to the Amir will man disobedience to the Prophet &. 

The aim of the above Tradition, apparently, is to emphasise the 
importance of rendering obedience to the ruler in what is lawful 

I and legitimate, by indication that to obey or disobey the Amir is to 
obey or disobey Prophet a ,  and, indirectly, God Himself. 

It, further tells taht the ruler is like the shield which is used for 
protection and defence. The Amir, thus, is the defender and 
custodian of Faith and protector of Muslims. It is a special function 
and responsibility for which he may, sometimes, even have to take 
up arms. Consequently, it is essential for Muslims to obey the Amir 
and carry out his order for, without it, he cannot fulfil the duty of 
defence and protection. 

Lastly, those who are in power and authority are told to observe 
piety and justice, and keep it always in the mind that Allah is 
watching over them and they will have to appear before Him on the 
Day of Judgement and render a full account of the things done by 
them as rulers. For them, there is a vast reward in the Hereafter if 
they act and behave like that, or else a grevious penalty awaits 
them. 

B 6 

01~) )  .a\&.+j&'h,& 
(1 84611 39) It is narrated by Mua'wiya & that the Messenger of 
Allah had once told him that if he was-appointed as Amir, he 
should make the fear of God, and justice and fairness his 



168 Meaning and Message of the Traditions Part VII 

practice. Mua'wiya & says that "owing to this edict of the 
Prophet &, I had a constant feeling that I was going to be 
entrusted with the responsibility of government until I was, 
from the side of God." (Musnad Ahmad) 

Commentary: The moral of this Tradition for the rulers is the 
same as of the earlier one. They should govern with justice and 
make the fear of God the rule with themselves. It, also, shows that, 
perhaps, it had been revealed to the Holy Prophet & that Mua'wiya 
$46 will come into power one day. Thus, he served as the Governer 
of Syria during the reigns of Sayyidina Umar & and Sayyidina 
Uthman &, and later, rose to be the Head of the Islamic State after 
the Treaty with Sayyidina Hasan &. 

, I I ,  > 

(a491 4 j &$I 013~) . j J ~G!+$I c% Up 
(1 8471140) Umar ibn Al-Khattab &'relates saying that tbe 
Messenger of Allah & said: "The best of men, in the sight of 
God, on the Day of Resurrection, will be just and benevolent 
rulers, and the worst of men, in the sight of God, on the Day of 
Resurrection, will be unjust and tyrannical rulers." (Bahiahqi) 

Commentary: It shows that, in adition to being just and 
God-fearing, a ruler should also, be kind and considerate in the 
exercise of his powers. 

Enjoining Upon The Rulers to 
Be Well-Wishers of The People 

> I  , j9j . J ~ , L ; : > @ ~ ( \ A ~ A / \ I \ )  
I I I 

> 9 , :  z6 . > >  . ~ u : $ ~ I G & & - + ~ , ~ I ~ + - + > G  , I j& &j 
6 . I  

(e 3 &JljL?' 0'3J) .&I! &a; 
(1 8481141) M'aqil ibn Yassar & narrated to us: "I heard the 
Messenger of Allah d% say: "Whoever is made the ruler of a 
people by God, and does not, sincerely, look after their welfare, 
he shall not smell the fragrance of Paradise." (Bukhari & Muslim) 

Commentary: It tells that the ruler should take keen and sincere 
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interest in the welfare of his people. If he failed to do so and was 
neglectful of their needs and comforts, Paradise, and even its sweet 
smell would be denied to him. 

In it, and some other Traditions, the ruler is described as Ra'ee 
and the subjects as Raiyyah. In Arabic, Ra'ee denotes the shepherd, 
and Raiyyah, the herd he guards. The two terms are enought to 
show what the concept of leadership and government is in Islam, 
and what are the duties of a leader or ruler. 

The Doors of TheRulers Should Always 
Remain Open for The Petitioners 

, (;.Lf.ll&J(;;! 3 .  , j~li~i>$~+> . , '6, . ( \ A L ~ / \ ~ Y )  
8 

{! -*,, -&& -+a', &Ji 5ji 46 $" p, , > , b &j &%, 
, - 

(~~LA'P'J,) +, GL; I /  j & 1, 56j; ?LLfl, 31j33hI @ 
(1 8491142) It is narrated on the authority of Arnr ibn Murrah & 
that he told Mu'awiya & that he heard the Messenger of Allah 
& say: "The ruler who will shut his door to the weak and needy 
bondsmen, God will shut the doors of the heavens at the time of 
his distress and privation. Help will not reach him from God in 
the hour of his need." (Tirmizi) 

Commentary: The doors of the holy Prophet &, and, after him, of 
Khulfa Rashideen, always remined open for the suppliants and 
petitioners. They had a free access to them and could meet and 
place their difficulties before them without any trouble. But when 
the Kharijis took the terrorism and Sayyidina Uthman & was 
martyred by them and an attempt also was made on the life of 
Sayyidina Mu'awiya &, the latter placed restrictions on visitors. It 
was, then, that Sayyidina Amr ibn Murrah 4& related the above 
saying of the holy Prophet @ to him. It is furhter mentioned in the 
same report that after it Sayyidina Muawiya 4& appointed an 
officer who used to listen to the needs and grievances of the people 
and pass them on to him. 
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The Order o f f  heRuler Should be Carried Out 
Provided That it is Not Against TheShari'ah 

.j&u,fl;$* 
(+j 0 ' ~ ) )  

(1 8501143) It is narrated by Abdullah ibn Umar & that th; 
Messenger of Allah & said: "It is is the duty of a Believer to 
listen and obey (the commands of) men in authroity, in matters 
he likes a well as in matters he does not like as long as he is not 
told to do a thing that is sinful. When, however, the person in 
authority, gives an order for something that is against the 
Shariah, the command to listen and obey will not apply." 

(Bukhari and Muslim) 

Commentary: It emphasises that if the ruler tells anyone to do a 
thing that may not be to his liking, but is not against the Shariah, it 
is his duty to carry it out, irrespective of his own inclintion or 
judement. there will, ostensibly, crop up difficulties and confusion 
at each step if it is not done. But if the ruler gives an order that is 
inimical to the letter or spirit of Shariah, the should not be obeyed. 
The commandment of God and his Shariah must prevail. 

&j & JL 

3 , , , , 4 , , 
41 &,h! Jyj JG JG *;; &i $ ( \ h o \ / \  t t )  

9 , I , ,  6 .U&%&U j,jj;?w,J", 
-8 $ f 

( e b  ~ 1  j 3 j l3  9 1  j o l j j )  

(1 85 i l l  44) It is narrated by Sa'eed Khudri & that Messenger of ' 

Allah & said: "To say a just word before a tyrannical ruler is 
the best of Jihad." Tirmizi, Abu Dawood and 
Ibn Majah 

Commentary: Though in a war there is the danger of defeat and 
death, there is, also, the hope of victory. But one, positively, risks 
his life or at least invites punishemt if one dares speak out boldly 
before a cruel and unjust ruler. For this reason, perhaps, it has been 
called "the best of Jihad." 



Book of Aflairs 17 1 

It is Not Wise to Have A Woman as Ruler 
~~&j&%l&,hl ~$j$d JG~$&> ( l A ~ y / \  

> , ,,{ ,6Jj ;,& $-$, JGdP ; ;. *,*/ >Jh $i i $I>! py3 u 
, , 

( ~ $ 4 1 0 1  j ~ )  

( 1  8521145) Narrates Abu Bakrah && that when the news 
reached the Messenger of Allah & that the people of Persia had 
made the daughter of Kisra (Cyrusl), their ruler, he remarked: 
"That country will not prosper which makes a wornan its ruler." 

(Bukhari) 

Commentary: The difference between the physical, biological and 
mental charracteristics of the two sexes shows that the woman has 
not been created to perform the functions of a sovereign or Head of 
the Gvernment. If a woman is in power anywhere, it is contrary to 
the aim and design of Nature, and should be regarded as one of the 
many unnatural things that have been and are taking place in the 
world around us. 

A Ruler Appoint His Successor or Leave 
it to Men ofInfluence And Discernment 

Under the influence of the Western democratic system, some 
people have begun to imagine that there is no place of  the 
nomination of his successor by the ruler under the Islamic scheme 
of things. This however, is the result of pure moral and intellectual 
servility and imitativeness. The correctness or otherwise of 
nomination depends, primarily on men and circumstances. If the 
ruler, honestly feels about a person that he is more suited to the 
high office, and the people, too, will accept him willingly, his 
appointment as the successor will not only be just, but also, 
expedient. Sayyidina Abu Bakr & had appointed Sayyidina U~nar  
& to succeed him as the Caliph in a similar situation, and the holy 
Prophet &, too, had resolved to appoint Sayyidina Abu Bakr & as 
his successor, during his last illness, but then, it was revealed to 
him and he attained certitude that the latter was going to be the 
Caliph after him, it was the Will of God. and the choice of the 
0 .  The surname of several Kings of Persia. It is, commonly,  applied to  

Nausherwan who lived in the time of Justinian. 
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people, too, would fall upon him, and, hence, he refrained from 
making a formal announcement, yet by asking Sayyidina Abu Bakr 
& to lead the prayers, in his place, during the last days of his life, 
he had given an ample indication of it. 

Be that as it may, should the ruler be sure in his mind that the 
designation of anyone as his successor will be better and wiser 
from the yiewpoint of Faith and the Ummah, he is entitled to do so, 
and the person so named will be the rightful Caliph. Nevertheless, 
if he feels that instead of making the nomination himself, it will be 
more expedient to entrust it to a council of leding men of the 
Ummah, as Sayyidina Umar &5 had done it too will be correct. The 
range of choice can also be enlarged if needed. From the practice 
of the holy Prophet & and the illustripus Caliphs who followed 
him immediately, it appears that it is the aim and purpose that 
matters. There is no fixed rule or method for the nomination or , 
selection of the ruler. It can be decided upon as the circumstances I 

require, and in accordance with the objectives of the Faith and the 
commandments of the Shariah. 

' , ,,' :,',,> , 5,  * ,/, >,,6 
(+ s ^ . ~ ~ ~ ,  . j;; $\ 41 26 j $j 6i &G Jjn?) 30 e- 
( 1  853/146) iayyidah Ayshah k+s 311 pi narrated to us, sying that 
during his illness, the Messenger of Allah @ said to her: "(0 
Ayshah)! Send word to your father, Abu Bakr &, and brother, 
(Abdul Rah~nan ibn Abu Bakr &), to come and see me so that I 
[nay have the deed (concerning the Caliphate) written. I fear that 
someone, (desirous) of the Caliphate, will express the desire for 
it, and someone will claim that he deserves while he will not be 
deserving; and no one will be acceptable to God and the 
Believers except Abu Bakr &." (Muslim) 

Commentary: It shows that when the holy Prophet & was 
mortally ill, he had decided to nominate Sayyidina Abu Bakr & as 
the Caliph after himself and have the instrument of Caliphate 
written, and he had also wanted to send for Sayyidina Abu Bakr 
&, and his son Sayyidina Abdul Rahman ibn Abu Bakr + h( d , ,  
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for that purpose but then it was revealed to him that it had already 
been settled by God and the Believers were not going to choose 
anyone as the Caliph except Sayyidina Abu Bakr &. He, 
consequently changed his mind thinking that it would be better if 
Sayyidina Abu Bakr & became the Caliph by the choice of the 
Muslim and without being named by him. 

Anyway, this much is clear from the above Tradition that 
nomination of the successor by the ruler was one of the ways the 
Holy Prophet 138 had thought and he had also spoken of it. When 
Sayyidina Abu Bakr & designated Sayyidina Umar & as his 
successor, he, perhaps was guided by it. Later, when Sayyidina 
Umar & entrusted the task to a council of advisers instead of 
makking the nomination himself he too had taken the inspiration 
from the conduct of the Holy Prophet &. 

To sum up this Tradition tells both the methods of nomination 
and selection are correct for the appointment of the Caliph or ruler. 

Caliphate on The Lines of 
Messengership Only for 30 Years 

3 '6 9 ,  ' ' 3 '  3 >  z 3  6''' 

Pj '3  ~3' O'JJ)  .~h-,&.d\ d l  , - +& ~$$I$I , . 
( 1  854/148) It is narrated by Safinah & that the Messenger of 
Allah & said: "The Caliphate I.e., Leadership of the 
government in accordance with the rules, standards and 
practices of Messenger @ will only last for thirty years. After 
it, the Lord will bestwo Kingship upon whosoever He likes." 

(Abu Dawood) 

Commentary: It had been revealed to the holy Prophet & that, 
among his followers, the system of government based, as far as 
possible, upon his ideals principles and course of conduct was 
going to endure only for 30 years after him and then monarchy 
would be established. The prediction proved to be true to the letter. 
Within thirtieth year of the Prophet's & death, Sayyidina Ali & 
was assassinated. After him his eldest son, Sayyidina Hasan &, 
became the Caliph, and in a few months, he made peace with 
Sayyidina Muawiya & for the sake of ringing to an end the civil 



174 Meaning and Message of the Traditions Part VII 

war among the Muslims, and relinquished Caliphate in his favour. 
If the few months of Sayyidina Hasan's & rule, too were included, 
it would make full thirty years. The Caliphate on the lines of 1 
Messengership, or Khilafat Rahsida, which has been described as 
Caliphate of Messengership in this Tradition, thus lasted only for 
30 years, after which things began to change and gradually 
Caliphate took the form of Kingship. 

Like the other prophecies of the holy Prophet &, this Tradition 
too is regarded a miracle of  his, and a clear sign of his 
Messengership. 

Proper Way of Counselling Kings And Rulers 
' J ' J ) , ,  I I I I J J  

+ J + J + . ~ & , & J ~ ~  JU J ~ ~ ~ ~ ~ ; ~ O A O O / I  @ , ,  t 4 )  

(1  8551149) It is narrated by Ayaad ibn Ghunm & that the 
Messenger of Allah & said: "Whoever wants to give advice to 
a ruler should not do so publicly, i.e., in the presence of others, 
but taking his hands, he should tell him what he wants in 
privacy. Now, if he accepts the advice, well and good and if he 
does not, the adviser will have done his duty." (Musnad Ahamd) 

Commentary Prudence will demand that advice tendered, 
particualarly to those who occupy a high position and have the 
power to affect others in privacy. it will evoke trust in them and 
make them feel that the person giving the advice is a sincere 
well-wisher and has no axe to grind. On the contrary, if the advice 
is given in the presence of others, the person spoken to may feel 
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(w' 2 3' O \ J ) )  

(1 8561150) It is narrated by Abu Darda & that the Messenger 
of Allah & siad: "God says: "I, alpne, am God, and there is no 
Deity save Me. I' am the King of Kings, the Lord of the Lords. 
The hearts of the sovereigns of the world are in my Plan, (and), 
(My practice is) that when My bondsmen obey Me, I incline the 
hearts of their rulers with love and compassion towards them 
and when they take to t h e  path of transgression and 
disobedience, I turn the hearts of their rulers with anger and 
punishment against them, and then, they oppress them severely. 
Thus, do not engage yourselves in cursing the ruler, but turn to 
Me in remembrance and earnest repentance so that I may suffice 
for you in deliverance from the tyranny and despotism of the 
rulers." (Abu Na'eem) 

Commentary: For everything that takes place in the world, good 
or evil, there are some apparent and some hidden reasons. In this 
Tradition, the holy Prophet & had declared, in the words of the 
Lord Himself, that the type of rulers people get, and the way they 
govern is, in fact, the outcome of their own deeds and actions. The 
standing command and proclamation of the Supreme Being, the 
Author of all things, is that "I am the King of Kings, the Lord of 
Lords. The hearts of the rulers are in My control, and My practice 
is that when people, on the whole lead a life of submission and 
obedience, I produce affection and benevolence for them in the 
hearts of their rulers, while if they, in general, take to the path of 
intersigence and wrong doing, I give rise to feelings of anger and 
cruelty in their rulers hearts. In fact, it is My Wrath and 
Displeasure, and the rulers are, only, the instruments. So, when the 
rulers are unjust and curel, do not curse them as it will avail 
nothing, but remember Me, feel genuinely sorry for your misdeeds, 
seek My fo~giveness, and reform your ways. It is the only way to 
obtain relief from oppression and injustice of the rulers." 



PREFACE (TO THE URDU) 
(By: Mawlana Muhaininad Zaltariya Sanbhali, Teacher of 

Hadith at Dar ul-Uloom Nadwat ul-Ulama, Lucknow) 

-1 -3 dJI &j 

The first volume of Ma'ariful Hadith was pubiished in 1373 A13 
while this last (8th) is being published in 1421 AH, four years after 
the death of its compiler Mawlana Muhaminad Manzoor Nu'mani. 
The delay in compiling it was caused by the illness of the Ma~vl~ina 
and his religious occupatio~s. 'The 7th volume was published in 
1402 AH. which means that there is a gap of nineteen years 
between the 7th and 8th. 

In the first voluine of Ma'arif~il Hadith (uhich was the Kitab 
ul-Eeman) those Ahadith were presented which the scholars of 
Hadith include in the chapters of Faith in their bool<s. Tht-se 
Ahadith are about faith and matters related to it and are presented 
here in a particular angle and order and are then explained. Ahadith 
concerning qiyamat (the Day of  Resurrection) and Hereafter, 
Paradise and Hell, etc. are also included in this volunle because 
they also concern faith and belief. 

In the second volume, Ahadith are presented from the Kitcrh 
al-Riqaq and Kitub 01-Akhlaq. The word riqacl means softening of 

I 

hearts and this section includes the sayings, sermons. actions, 
conditions and events in the life of Allah's Messenger & which 
soften the heart. The Ahadith on Zuhd (piety) are included in the 
same section. These proinote a disinclination for the world and a 
fear  o f  the Hereaf te r .  Riquq and  Zuhd have  a very  c lose  
relationship with Eeman and Ihsan, so they are presented just after 
the Kitab ul-Eeman. 
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In the Kitab ul-Akhlaq (Book of Manners) those Ahadit11 are 
presented first which disclose the importance of good manners in 4 

Islam and how bad a crime bad manners are. Then follow Ahadith 
on the different branches of good manners. They are generosity, 
kindness, self-sacrifice, mutual affinity, religious fraternity, 
mildness and polite speech, truthfulness, humility, modesty, 
patience and gratitude, sincerity and devotion. Then the Ahadith 
are mentioned that condemn bad manners and its different 
branches. 

The third volume includes Kitub Ut-Taharah and Kitub 
us-Salah. The former comprises of Ahadith that place importance 
on purification and condemn impurity, and Ahadith on the different 
sections of purity like istinja (obstersion), wudu (ablution). bath, 
tayammum (dry ablution), etc. 

Kitab as-Salah includes a section on significance of Salah 
(prayers), times of Salah, again congregational Salah, importance 
of mosque, correct observance of salah, prayers apart from the five 
prescribed times Friday, ed, on eclipse and drought, janazah 
(funeral), etc. In addition to the rules, there are Ahadith on the 
manner of the Prophet & observance of salah. 

The fourth volume colnprises Kitab az-Zakah, Kitab ~ s - ~ ~ a w r n ,  
and Kit~rb trl-HUJJ. The Kitab ziz-Zakah begins with an article by 
the Mawlana on the importance of Zakah. It also points out that the 
companions & had agreed that jihad and fighting should be made 
against the rejectors of Z~rkuh and this was the first unanimous 
ijtihad (interpretation of law) of the ummah. Thereafter, Ahadith 
*are presented on importance of Zakah on, injunctions concerning it 
and on optional charity. 

Kitab us-Sawnz begins with an article on the special position of 
fasting among the four duties in Islam. This is fllowed by Ahadith 
on merits of Ramadan and fasting therein, injunctions, i'tikqf 
(seclusion), taraweeh salah and optional fasts. I 

A brief introduction of Hajj begins the Kitub 111-Hujj telling us 
about the pilgrimage which is an imitation of the rites performed 
by Sayyidina Ibrahim MI. Then Ahdith follow. They are on the 
obligation and merits of Hajj and on precautions which the 
pilgrims must observe. Then the Ahadith are mentioned on 



injunctions which if read caref~~lly give a full picture of Hajj, on 
the Hajj performed by Allah's Messenger & which is called Hujjcrt 
ul-1Vudcr (Farewell Pilgrimage) and finally on the nlerits of the 
HcZrr7zcyn (the two scared n~osques) the R u ~ ~ d ~ r h  (the grave of the 
Prophet &) and visit to it. 

The fifth volume is entitled Kitub ~ l - A ~ k e ~ r  ule~ ~ r d  Dcr'u~~t. It is 
made up of supplicatiol~s, words of remembrance, repentance and 
seeking Allah's fogiveness and recital of the Qur'an, and it sho\vs 
their position in religion, their merit and etiquette. 

The truth is that no other book (apart fionl those in Arabic 
language) presents such a heart warrning introduction to these 
sub.jects as this does. 

'The subject-matter is preceded by a brief Foreword by 
Mawlana  Nu 'mani  highl ight ing a par t icular  aspec t  o f  the 
supplication of Allah's Messenger &. It is that his supplications 
are evidence of his prophethood and we can invite non-Muslims to 
Islani by pointing this out to them. This is also instrumental in 
satisfying the Musl i~n  heart. The Al~adi th in this volunle reflect 
upon the merits and blessings of Zikr (ren~embrance) of Allah, 
virtues of  certain particular words of rernernbrance, reality of  
supplication and its etiquette. This is followed by prayers of the 
Prophet & on different occasions, and the book concludes with 
Ahadith on invocations on the Prophet @% and the different forms 
and words of invocation on him. 

The sixth volun~e has within its two covers Ahadith on social 
manners, fanlily life and rights of different people. The Mawlana 
has stressed in the Foreword the importance of rules of social life 
and giving right of fellow-men. He has warned of' p~unishn~ent that 
awaits those who lag behind in this regard. In fact, apart from 
rights of society, there are Ahadith on rights of animals too. The 
discussion then centres round etiquette of nleeting people and of 
a s sembl i e s  encompass ing  s a l a ~ n  (g ree t ings ) ,  handshake ,  
embracing, entering the house, mutual conversation, laughing, 
humour. sneezing and yawning, eating, drinking and clothing. The 
last includes hi.jab (veil) and how niuch of a person's body need be 
covered. The seventh volume continues the sub-ject of social living 
like marriage and divorce, economic factors, culture and everyday 
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issues. These are explained in detail. The sphere of  Kitab 
ul-Mu'amlat (mutual dealings) is very wide. There are Ahadith on 
benefits of lawful earnings, on inauspiciousness of unlawful 
livelihood and interests or usury and on buying and selling. 

The subject extends to  gifts and merits thereof, waq,f 
(endowment)  in the cause of  Allah, discharge of  justice, y 

management of government, etc. 
Now, the eighth volume is in your hands. Its first content is 

Kitab ul Ilm made up of the Prophet's Ahadith on the worth and 
merit of religious knowledge, and on the ultimate fate of those who 
seek religious knowledge with worldly ends in mind or who do not 
put their religious knowledge into practice. 

Next after Kitab ul-Ilm is Kitab ul-I'tisam bil Kitab wa 
as-Sunnahl (firm attachment with the Book of Allah and the 
Prophet's sunnah and it includes staying away from bid'ah or 
innovative practices). The Prophet's & Ahadith in this regard are 
explained in detail and difference between sunnah and bid'ah is 
pointed out. The position of Sunnah and the need to observe it as 
rigidly as the Book of Allah are also mentioned. 

There are, therefore, Ahadith on 'commanding good and 
forbidding the disapproved,' showing the reward that awaits those 
who walk this path, and the account-taking from those who shun it 
although they have the ability to discharge this duty. There are also 
Ahadith on the merits ofjihad as an effective tool to command the 
good. The honourable author has penned down an effective essay 
on jihad in the light of the Qur'an and Sunnah. 

Kitab ul-Fitan follows. It includes Ahadith on the future plight 
of the unlillah through depletion of religious knowledge and trials. 
This is, as it were, an admonition to the ummah to be ready to 
protect thenlselves from the trials before they face them. The 
ummah may try to create conditions that are not conducive to 
depletion of knowledge etc. But, if they happen to face such a 
situation then they are shown how they may tackle it. This kitab 
also includes signs of the last day. Thus Ahadith in this section also 
tell us about the mischief of dajjal, coming of Imam Mahdi 
and descent of Sayidina Isa %I. These Ahadith are explained very 

0.  Book of Holding Fast to The Qur'an & The Sunnah 
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well so that they view of the ah1 ul-Sunnnh is vouchsafed and the 
false notions are rejected. There is an excellent exposition of the 
belief of ah1 us-sunnah correct in relation to the shi'a beliefs about 
Imam Mahdi @I. There is also a clear rejection of the Qadyani's 
baseless ideas about Sayyidina Isa -1. It is very essential to study 
this in order to counter the Qadyani mischief throughout the world. 
Indeed, it would benefit the scholars, too. 

Kitah 111-Manaqib and fada'il follows. It includes the Prophet's 
sayings on the excellentces of some people and their virtues which 
Allah revealed to the Prophet &% and his high station which 
Ahadith he has related in rder to proclainl Allah's favours on him or 
to let the ummah know the truth. 

There are Ahadith, and explanation thereof, on the subject of 
his birth, commissioning and age. The scholarly angle of the 
discussion should help the students of higher classes and, in fact, 
the ulama too. 

There also are Ahadith on the Prophet's & excellent manners, 
his illness and death. His valuable instructions on death bed illness 
are also mentioned. 

Ahadith on the virtues of Sayyidina Abu Baltr & are also 
reproduced and explained. They also mention him as the Khalifah 
of Allah's Messenger &. Then. Sayyidina Umar's & virtues are 
mentioned and these Ahadith are explained. Thet are followed by 
Ahadith on the virtues of both these Sahabah (companions) 
together. 

Next are Ahadith on the virtues of the ~ r o ~ h e t ' s &  two 
sons-in-law. Sayyidina Uthman 4 and Sayyidina Ali & 
respectively Ahadith on the virtues of the rightly guided caliphs are 
in the order of their succession to that office and also the rank and 
station they are held in by the u171 z~s-szrnnah. The wrong notions 
held by the Shia about Sayyidina Ali 4 are also rejected in easy 
and clear to understand language. 

They are followed by the Ahadith on the virtues of the 
remaining six companions of the ashrah mubashshirat (the ten who 
were given glad tidings). They are: Sayyidina Talhah, Zubayr, 
Abdur Rahmail ibn Awf, Sa'd ibn Abu Waqqas, Sa'eed ibn Zayd 
and Abu Ubaydah ibn Jarrah A. The Ahadith are then explained. 
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The virtues of the ah/-bayt nubavi (Prophet's household) come 
after that. Here are included the noble wives and the noble 
daughters of the Prophet &. The Mawlana has discussed the word 
ah1 bayt froin a high scholarly angle. Here, the Mawlana could 
cmpile Ahadith on only these Mothers hi &J of the Faithful: 
Sayidah Khadijah w &J, Sayyidah Sawdah w hi d , ,  Sayyidah 
Ayshahw p~ and Sayyidah Hafsahw hi &J . This much, too, 
he cuuld execute after long delays because of numerous reasons 
and illnesses. Only Allah knows how he did it and He will reward 
him in accordance with His Exalted station. 

After that, the Mawlana instructed' me to complete this work. 
Although this is a great honour for me yet if he had finished the 
task himself then reader would not have detected the difference 
they now observe. 

The Mawlana's ltnowlsdge and understanding enabled him to 
present the most difficult of subjects in very s in~ple ,  easy to 
understand manner. Allah had blessed him with that. It seemed as , ,* 2,s 

though it was a representation of &@I dl;fl 
{And We softened for him iron) (Saba, 34: 10) 

As for me, I cannot hope to match that. 
In the begining, I wrote down nly work and showed it to him but 
even that soon became difficult because of his illness. So, the 
merits of the remaining wives of the Prophet &, all his daughters 
and other people of his house are penned down by me. After that I 
have mentioned the companions &. 

I have selected the companions and the sequence of listing 
them according to how they are known and according to the fiame 
of my mind. It is very possible that some of those whom I have not 
mentioned may happen to be of a higher status than those I have 
selected. 

It has been the Mawlana's practice that he concluded his 
Preface to the Ma'riful Hadith with these instructions. 

"The Prophet's Ahadith should not be studied merely to gain 
the knowledge. Rather, it should be done to refresh one's faith and 
to seek guidance for one's deeds. At the same time, one must 
arouse love for Allah's Messenger @ and his greatness. One must 
read the Ahadith as though one is seated in the Prophet's assembly 



and h~ speaks while the rest listen to him. If we do that, the heart 
and soul will certainly get some share of the light and blessing and 
the faithful conditions that were the lot of those fortunate people of 
the Prophet's & time whome Allah had favoured with opportinity 
to listen to him directly and gain spiritual wealth therefrom. 

I have seen my teachers and religious elders perform ablution 
out of respect before undertaking lessons in Ahadith, or pursuing 
them. May Allah enable me and readers of this book to observe this 
part of the etiquette." 

I believe that if the Maulana had written this Preface then he 
would have repeated the foregoing two paragraphs in this volume 
too. So, I request readers to observe the Maulana's instructions. 



FOREWORD 

PERFECTION OF 'MA'ARIF' 

4LsJ1.k~ 
(0 Our Lord, praise belongs to You) 

The .Mafarif ul-Hadith has been completed. Allah Ta'ala has 
favoured us by enabling us to publish the last volume. The writing 
down of this book commenced in 1361 AH (1942 CE). Allah put 
down in the heart of one of His slaves that just as someone was of 
service to the Qur'an in the Urdu language according to the needs 
of this time so too the Hadith should be served keeping needs of 
these times in mind. The thought proved to be auspicious and 
Divine enablement helped along. In spite of long intervals, the 
series was carried on and in 1373 AH (1954 CE), the first volunle 
was brought out. Thus, with long and short intervals - for, the 
compiler Maulana b ] l +  found little time to sit still and 
compile the work the subsequent volumes did turn out until in 
1402 AH (1982 CE) the seventh was published. But, this eighth 
took a lot of time, a delay of twenty years, so that even the traveller 
lost his life, meanwhile. Rut, finally, it did arrive! 

In short, this last volume is being published after the death of 
the co~llpiler (14 17 AH, 1997CE). If he were alive to see this 
voluilie out, only Allah knows in what words he would have shown 
gratef~llness to Him. What would have been his sentiments in 
mriting d o \ ~ n  this Foreword? There could hardly be any of his 
readers who would not have realised that Allah had bestowed the 
Mawlana with a high sense of grateliilness. Just as he wrote of' 
himself as 'worthless and humble', in practical life too. he regarded 
himself just that! Hence, whenever he accomplished a task, he 
considered that as Allah's favour and offered deep gratitude. To be 
thanltful was the cherished food of his soul and if !le had lived to 
see this work completed, he would have seized the opportunity of 
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being thankful. I-Ie wrote in the Preface to the Fourth volume that 
in every era and according to the needs of time and people, Allah 
has enabled lovers of Hadith to be of service to it. Then, in 
acknowledgement of his being able to put in some effort he praised 
and thanked Allah in these words: 

"The tongue is unable to thank Allah who caused His 
unworthy and s i n f ~ ~ l  slave to join those people who have 
done some service to Hadith. Glory be to Allah, even a poor 
old woman had the opportunity to stand in the queue with 
her life savings ...... yarn spun by herself ...... as one of the 
contenders! Praise belongs to You, 0 Lord!" 
...... Anyway. thanks are offered to Allah thousands of times that 

we did not let His slave's task to go unaccomplished but caused the 
Mawlana's successors to finish it and be thankful: 

(0 Household ot'Dawood! Work you with thanks!) (Saba, 34: 13) 

Praise belongs to You, 0 our Lord! 
Some of the reasons for the delay in completing the book are 

worth mention. Apart from unsound health in the four years 1982 
to I986 CE, he had to face extraordinary emergent tasks. There 
were some problellls in the Dar ul-Uloom, Deoband, of whose 
council he was a member. When that was solved to some extent, 
the Islamic world faced a revolution at the hands of Ayatullah 
Khumayni and the Mawlana had to do what his age and health did 
not allow: He engaged in constant research for a complete year to 
prepare a book that every literate Muslim might have seen. 1 

In 1986, however, he resumed work on Ma'arif ul-Hadith. But 
the speed of work was much slow. There were too many breaks 
and a complete year's break in 1990. Something was done in 
199 1-92 but since 1993 onwards there was a complete suspension 
of work. No more was there strength. The traveller struggled to 
cover the ground, the last few steps, and die at the destination. The 
last chapter of the book was allilost complete but two years were 
lost in hope. The will of the Creator has its own secrets. It was 
destined that the final touches be put by Mawlana Muhammad 
0 .  dwtll r t ~ ~ l i / u / )  ~ I I I L I ~ I  K / ~ I I I I I C ! I J ~ I I  C I I I I '  Sf~i'cif.  



Zaltariya and the Mawlana gave up hopes of finishing the book 
himself so entrusted to hinl in 1995. He was the most suitable of 
our family members to take over this task. He did complete the 
work. 

A glance at the contents of this last voluine told lne how 
terrible the Mawlana may have felt at being unable to complete it. 
The last chapter begins with the virtues of the Prophet @% the four 
Khalifas, the Mothers of the faithful and the Prophet's offspring 
ending, with the cream of the companions &. This last volume is 
made up of four books but the last of these is twice the length of' 
the remaining three. One who reads it seems to travel through 
Paradise. For, he reads about the beginnings of prophethood, about 
his rank in the sight of Allah and about meeting him on the day of 
Gathering, about his intercession, his sermons, his leadership in 
Salah and in governance, about his lofty manners and praiseworthy 
qualities which are a practical example of the Qur'an, and, finally, 
about his departure from this world to companion of High. The 
readers also read about the caliphs, their ranks in the sight of the 
Prophet &, their nearness to him and their characteristics. Then. 
the lives of the remaining six con~panions are traced to make up the 
ten who were given the glad tidings of Paradise. They are the 
respected men: Talha &, Sa'eed ibn Zubayr &, Abu Ubaydah ibn 
Jarrah &. Then, the reader is told about the pure life of the People 
of his house - his wives and children; that is his fanlily life. In the 
end, sonle memorable events are narrated of these great people 
which are reproduced from the chapters of Mnnaqih in the Boolts 
of Sahah. 

In short, the author lnust surely have gone through much mental 
agony on being unable to pen down these final but faith reviving 
parts of his book. He could not write beyond the virtues of 
Sayyidah Ayshah $1 gb) but that was Divine Will. 

Let not these lines leave an impression that this chapter 
contains life events alone. There are important issues too which are 
treated herein. In the portion describing the Prophet's final illness 
and death there is also a scholarly discussion on H~r~lilill? Qirtcrs, 
also the issue of the Khalifat of the Prophet & which distinguishes 
the limits of shiasm and sunnisnl. 
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There are other discussions. The pattern of this volume is not 
different from the previous and the reader will throughout come 
across scholarly diversions which provide the answer without 
going into cumbersome debates. A disputed point is not presented 
as such and a reader who is not aware of differences of opinion on 
an issue will not even realise that he has read a solution to it. It is 
like a doctor treating a patient without letting him realise that his 
illness was mortal. In fact, the author had himself touched on this 
point in the third volume in its foreword he had said: 

"The aim before me in translating and explaining Ahadith 
in this volume is the same that had motivated me in the first 
two volumes. It is that the minds of  the age should 
comprehend the greatness of the Prophet's & teachings and 
be moved to abide by them and thry should receive their 
portion of  light as the companions & had from his 
teachings. Hence, I have by-passed purely technical and 
scholarly debates intentionally and have sufficied to 
mention the spirit and aim of the Hadith as best as I could 
and to observe the method of Shah Waliullah + & I  -uJ in 
describing the main point and wisdom where necessary." 
The third volume had Ahadith about Salah. Under this subject, 

there are many juristic and disputed issues but the author - the 
honourable Mawlana - has tried to keep away from a discussion 
even here. IHis words are: 

"In order to save readers from mental confusion and 
exertion, I have done my best to refrain from debate-style 
arguments even where something had to be said." 

Some More Peculiarities: 
As already stated, this series of Mu'arifzll-Hudith is a selection 

of Ahadith on the basis of present-day needs. The other peculiarity 
is the sequence and arrangement of the Ahadith selected. In every 
chapter, the Ahadith are placed in such a sequence that if one 
Hadit11 contains something that should be elaborated upon and 
there is another that elaborates it then they are placed together, the 
explanatory following the one that is explained. Thus, the need to 
explain the Hadith separately is done away with but if that is 
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necessary then a short note is found to be enough. The Mawlana 
did this very adeptly. He has written in the foreword to the third 
volume: 

"The Ahadith were selected and put in arrangement after 
much contemplation. Those who have an insight on 
Ahadith and who are aware of present day demands on 
learning and religion will observe that, besides translation 
and explanation, the selection of Ahadith and their 
arrangement by themselves became a task." 
Even the translation and explanation of Ahadith is a peculiar 

kind of service to Hadith. The peculiarity lies in the selection of 
words of translation and style of writing to suit the demands of 
time. The same foreword spoke about it thus: 

"The most significant peculiarity of our times is that man's way 
of thinking and scholastic temperament are influenced very much 
by the advancement in western learning and ideology. Therefore, 
there lies a responsibility on the trustees of the teachings of the 
Prophet @ to present those teachings to the masses keeping in 
mind the changes and demands of the twentieth century. 

Apart from that, the provision of appropriate headings has 
made it very easy for the present mind to understand Ahadith. The 
headings by themselves convey the message of the Ahadith. 
Another feature which is helpful to all readers but more so to the 
scholars are the initial introductory notes to every chapter. These 
are helpfill in understanding the Ahadith in the chapter and prepare 
the mind to comprehend what follows. These notes are more 
helpful when the subject concerns a field beyond our experiences 
and observation in this world. These subjects are among those 
things that have been ridiculed by the western mind. The notes do 
not question the western thought. They merely arouse the simple 
nature in man whereby he should not find diff icul ty in 
understanding and believing in the sayings of the Prophets@ 
~UI. If man's nature has lost ability to accept Truth then no 
argument can be helpful. These notes ase also a complete example 
of 32 bj b (what is said and what is pointed out). They are a 
mirror of the honourable Mawlana's ability and insight. 

However ,  the  Mawlana  does  not  take  credi t  for  the  
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distinguishing features of  the book. He leaves that for Shah 
Waliullah ajc 'L-, . The Mawlana was exceptionally influenced 
by the two great pious men of India: Shaylth Muhammad Sarhandi, 
Mujaddid Alf Thani ajc b, (1034 AH) and Shah Waliullah bJ 
ajc $1 Dehlavi ( 1  176 AH). In the very beginning of his magazine 
al-Furqan which was launched in 1934 corresponding to 1353 AH, 
he published two special numbers (editions) on each of these two 
righteous men. The Mawlana has been influenced by these two 
pious men in all fields of his life but we may say about the 
Ma'uvifzll Hadith that it bears a stamp of Shah Waliullah's 
inlluence. The same may be said of his work lrani Inqilab, Imam 
Kl~zun~rini aur Shi'at that it bears the stamp of the Mujaddid. We 
have seen a hint to the influence of Shah Waliullah on Ma'ariful 
Huu'ith in the foregoing selection from the third volume. In the 
same voluille at the same place, he refers to Shah Waliullah's 
Hzljjat ullah a1 Baligah and says, 

" ( I n  m y  view,) the riiaterial that is found i n  this book to 1 
convince the minds of our tirnes is riot fo~lnd i r ~  any other book 
of the libraries of lslalnic world." 

And he goes on to say: 
"Since I have kept before me the twentieth celitilry in mind and 1 
the peculiarities of this era in writing the exposition of Haditli i n  
this series so relative to other commentaries, I have 
borrowed Inore from Hzijjntz~llah nl-Bcrligah." 

The singular position of Shah Waliullah and his book is 
recognised by scholars but, generally, this book is regarded as a 
work on Isla~nic philosophy. It was for the first time that the book's 
value above all other expositions of Ahadith was known through 
the pages of Ma'arififill Hadilh. This means that the respected 
Mawlana is not only attached naturally and deeply to the philisophy 
of Shah Waliullah but he was careful also to go deep into the 
labyrinth of the sciences. 

I do not possess the ability to pass judgeme~lt on the Ma'urif z2rl 
Hudith and confirm that the Mawlana had the insight into those 
sciences. This is for someone well-versed in the philosophy of 
Shah Waliullah to examine the Ma'arif and pass judgement. 
However, I can cite as evidence an endeavour by the Mawlana to 
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master these sciences. When Mawlana Ubaydullah Sindhi kez) 
4 s  was allowed to return to India after being exiled. he visited us 
very soon thereafter in 1939 or 1940 when we resided in Bareli and 
I was about 12 years old. He resided with us many days. The 
background was that Mawlana Muhammad Manzoor Nu'niani 
44s (my father)had met Mawlana Ubaydullah 44s.h -) Sindhi at 
a function in a Madrassah and had learnt that he was well-versed in 
Shah Waliullah's philosophy. So, my father requested him for an 
appointment to get explanation from him of some portions of the 
H U J J O ~ U ~ ~ U ~  ul-Bcrligcih which he could not fatlzom well. Mabvlana 
Sindhi had pronlised to visit him in Bareli and discuss the book. 
This incident is evidence of  the Mawlana's (my father's) deep 
interest in Shah Waliullah's philosophy. Anyway, this was also an 
example of the well going up to the thirsty! 1 

Therefore, apart fro111 other things, it is a distinction of this 
book that all the Ahadith have been explained in the light of the 

1 philosophy of Shah Waliullah. We can thus say that it is a new 
kind of experience in teaching Ahadith which has the means of 
curing the mind of our times. In fact, there is an aspect of the light 
and  guidance of  the Hujjatullah $bout which the respected 
compiler &, has lamented that our religious institutions 
neglect it. Further, though he had learnt at these very institutions 
yet he could reconcile himself to abide by this above guidance 
when he wrote down this book. He lanlented in these words in the 
third volume: 

"The method employed by Sliah Wali~~llah in this book to 
explain the Ahadith and disclose tlie wisdom thereof is enough 
to convince the modern mind. The second peculiarity is that it 
brings to lime light the juristic and interpretive differences of 
the juristis and scholars of this i~~i i~i ia l i  SO that i t  becomes 

0 .  Talking of Bareli makes me think that my father had much consideration for 
the modern mind and he was also careful to acco~n~nodate it as far as possible. 
This was perhaps the result of his fourteen year residence in Bareli. Our stay 
in Bareli was at a place where only two or three families of relatives resided 
close by. All of them were connected in some way to the elite of Deoband but 
had been educated in English-medium schools and colleges. There were 
among them professors, teachers and government officers. In contrast, my 
father was a preacher \vho had first hand opportunity to study tlie ~iiind of this 
strata of society. And he found the remedy of this illness in tlie thought of 
Shah Waliullah. 
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obvious that the different approaches of the scholars are but 
branches of the same tree, or tributaries of a single large river. 
The source is one and there is no contradiction or real dispute. It 
is sad that our institutions of learning have not yet adopted the 
Waliullah approach although that is the most appropriate 
blessing of Allah for these modern times." 

In other words, search for common ground in the varying I 

opinions of our scholars is that to which Shah Waliullah has 
guided us. The Mawlana then used this opinion in this book when 
he came across those differences in explaining the Ahadith herein. 
He has thus shown practically how we can benefit from Shah 
Waliullah's guidance. 

Turning now to the peculiarities of this book, it is its simple 
approach which allows people to benefit from it in large numbers. 
However, there is also a strong fear that this same simple approach 
may have bacoine a barrier for our scholars who do not seek from it 
the advantage that is possible to gain although the brain-taxing 
book the Huj~atzrlluh is its bascis source, and the author himself is, t 

without doubt, a wfdely learned and farsighted scholar of his times. 
In truth, this book is useful and worthwhile for the common 
scholar, and it is deserving of study. It is an essence of the 
knowledge of the last individual of his kind, and is preserved in the I 

shape of this book. Surely, praise belongs to Allah! 
The book does uot only provide authentic explanation of more 

than two thousand Ahadith thereby removing the obstacles 
between the sould-natured modern-educated section and the 
Prophet's Ahadith, but the arrangement of the selection is 
tantamount to an exposition of the entire religion so that it is seen 
as one natural religion. We can hand it over to anyone so that he 
may learn Islam as a religion from Allah. Having said that, we will 
not be exaggerating in the least that a man who is thus introduced 
to the true religion will acknowledge in his heart that success lies 
under the feet of the unlettered Prophet, Sayyidina Muhammad &. P 

The Petitinoer before Allah 
the son of the compiler 
Ateeq 
London, 5 Muharram 1422 AH 
(3 1 March, 200 1) 
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According to religious terminology and usage in Qur'an and 
Hadith, knowledge is only that which Allah has sent down through 
His Prophets e S J I  pgjt for the guidance of mankind. 

The first obligation on man, after he has believed in Allah's 
Prophet and Messenger and his mission, is to try to learn and find 
out the teachings and guidance of the Prophet, and the do's and 
dont's. The entire edifice of religion depends on this knowledge. 
Hence, the first obligation after Eeman (or belief) is to learn it and 
teach it. 

The learning and teaching may be accomplished by oral 
conversation and observation as the Companions & did in the 
times of the Prophet & and the immediate yeals after his death. 
They acquired all their knowledge in this manner. They heard the 
Prophet's @ sayings, observed his deeds and actions, or acquired it 
in the same manner from those of his companions & \vho had 
benefitted from him. 

The same may be said of the knowledge of most of the Tabi'een 
@ &I bJ (the successors of the Companions &). They received 
it through companionship and hearing. 

Knowledge may also be acquired through reading and writing, 
and books. This had become the method of imparting knowledge 
in times thereafter. Books were read and prescribed, as they are 
today. 

Allah's Messenger & has said, "It is firrd (an absolute 
obligation) for every man who believes in me as Allah's Messenger 
and accepts Allah's religion, Islam, to acquire necessary knowledge 
of religion." The Prophet @ also said that the effort of a man in 
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acquiring this knowledge is a kind of jihad in the path of Allah and 
a means to attaining nearness to Him. He also said that neglect in 
this regard and carelessness was a punishable crime. This 
knowledge is a legacy of the Prophets eU1@, particularly 
Allah's Messenger and it is the dearest and most precious asset of 
the universe. Thus, the fortunate ones who acquire it and give its 
rights are indeed heirs of the Prophets ~3tJ1 @. All creatures, 
including the angels in the heavens, the ants on earth and fish in 
the oceans, love them and pray for them. Allah, the Exalted, has 
created them with that nature. As for those people who use this 
sacred legacy of the Prophets ~ X J I  @ for wrong ends, they are 
the worst criminals who deserve Divine displeasure and wrath. 

U b l  i r lq r r ' ja j  U l  Jj+ 'jaL4 5 9  

(We seek refuge in Allah from the mischief of our souls and 
from our evil deeds.) 

After this brief introduction, let us now read the following 
Ahadith of Allah's Messenger @% on the subject of knowledge and 
learning and teaching. 

It is Fard For Every Muslim 
To Seek & Acquire Knowledge 

@\Q+~+&&I&&\ 2 ~ ~ ~ 6  J6$i>(jAovlj) 

~ ' ~ ~ ' L s j ~ ~ ~ = w ~ ~ , ' p * - y ' ~ ~ f l ~ ~ Y ~ j ~ ~ L s j , ~ ~ c . ~ '  

(111 857) Sayyidina Anas & reported that Allah's Messenger @% 
said, "To seek knowledge and acquire it is fard (an obligation) 
on every Muslim." 

(Bayhaqi in Sha'b ul-Eernan, Ibn Adi in Kamil. Tabarani has 
reported it in Mu'jam Awsat on the authority of Ibn Abbas &, 
and in Mu'jam Kabir and Mu'jam Awsat on the authority of Abu 
Mas'ood 4 and Abu Sa'eed al-Khudri &, and in Mu'jam 
Saghir on the authority of Sayyidina Husayn &,) 1 

0.  Kanz ul-Ummal, v5 p200. Jama'al-Fawa'id, vl p40. Though this Hadith is 
very famous and even the layman can be heard (continued on next page.) 
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Commentary: A Muslim is one who has accepted the religion of 
Islam, and he resolves to live according lo Islamic teachings and 
guidance. This can only be possible if he acquires the necessary 
information about Islam. Hence, it is favd - in fact, the first 
obligation - for every Believer and Muslim that he should acquire 
that much knowledge as is necessary. This is the only message of 
the Hadith, and, as we have stated earlier, this knowledge may also 
be  acqu i red  o n l y  t h r o u g h  conversa t ion ,  l i s t en ing  and  
companionship, and through other means of education too. 
Anyway, the Hadith does not mean to say that it is ,fard for every 
Muslim to become a scholar, but, all it means is that a man should 
derive that much knowledge as is necessary for him to spend his 
life according to Islam. 

In some books, this Hadith has the additional word kd- after 
the words + J.5. However, it has been confirmed that the addition 
of & is neither proved nor correct. The word Muslim embraces 
both male and female Muslims. 

Those Who Do Not Know Religion 
Must Learn From Those Who Know 
& They Must Teach Them 

,, , / 
& I  jsj ++ JG +2\+ 41j >I$\ &ST 2 \ A o AIY) 

6; 9, '  
L 

p 'I+ & a,,$!@ '$6 Sj;. &j & a\ & 

(Continued frotn previous page ...) quoting it and it is reported in tnany books of 
Hadith from different Co~npanions + h d j  (and its message allows for no 
doubt about its authenticity) yet it is surprising that none of  its lines of 
tra~isrnission is sound on the standard of the tnuhadditheen (scholars of 
Hadith). Each sanad (line of  transmission) is weak and all the earlier 
tnuhadditheen classified it as da'eef (weak). 

Neverthless, Hafiz Suyuti has said, "Ihave found about fifty different lines 
of transmission of this Hadith in the books of Hadith and have collected them. 
So, because of  the plenty of sources, I classify it as Saheeh (authentic) 
although my predecessor lnuhadditheen have classified it as weak." 

Hafiz Sakhawi has said that Ibn Shaheen has reported this Hadith on the 
authority of  Sayyidina Anas & A l p j  on a sanad all whose narrators are 
rel iable ( so  that  the  Hadith is Saheeh even on the  Standard  o f  the 
tnuhadditheen) 

(a'zab al-niawarid fi takhreej jama' al-fawaid, reference: Fayad al-Qadeer v4 p268) 
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4 ~;llrhJl j 3' j &J 31 j 3\&13\ 4 LS~W j +pJj 31 01 jj 

(211 858)  Sayyidina Abza al-Khuza'ee &, father o f  the  
well-known companion, Abdur Rahman &, has reported that 
one day Allah's Messenger @ spoke (from the rninbar of the 
mosque). He praised a party of Muslims (for they discharged 
their responsibilities well.) He then said (while warning and 
rebukng other groups of Muslims), "What is wrong with those 
people (and what excuse do they have) who do not explain and 
teach religion to their neighbours (the Musli~ns who are not 
familiar with religion), and they do not admonish them, and 
they do, not command the approved and forbid that which is 
wrong?'; (He also said,) "And what is wrong with those people 
(and what excuse do  they have who are not familiar with 
religiojn and its inji~nctions) who do not try to learn religion, to 
gain an understanding and to benefit from the admonition of 
thei r  neighbours  ( the  Musl ims who  have acquired an 
unders tanding and knowledge o f  re l ig ion)?"  (He  then 
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empbasised on oath saying,) "The people (who have knowledge 
of religion) must surely try to teach religion to their neighbours 
(who have no knowledge) and to grow an understanding of  
religion in them, and admonish them, and enjoin the reputable 
and forbid the disreputable. And, I stress upon them (who are 
not familiar with religion and its injunctions) that they should 
learn religion from their neighbours (who know religion and 
have an understanding thereof) ,  and gain from them its 
understanding, and benefit from their admonition otherwise (if 
both of these parties do not abide by my guidance) I will get 
them punished in this very world." 

Then (after this admonishing sermon) he got down from the 
minbar (pulpit) and went into his house. The people then asked 
each other, "What do you say? who are those people (whom the 
Prophet admonished)?" Some people thought that be referred to 
the Asha'ries (the people of Abu Musa al-Ash'ary's tribe), for, 
they are learned (in religion) while, in their neighbour-hood near 
the springs o f  water, the dwellers are  Beduvin who are  
absolutely ignorant (and fully unaware of religion). 

The Ash'aries came to know of the whole story. So, they 
presented themsrelves before the Prophet $% and submitted, "0 
Messenger of Allah! (we have learnt that) you mentioned some 
people with praise, but blamed us. What have we done (and 
what is our fault)?" He said, "(All I say is that) those people 
(who know religion) are responsbile to teach their neighbours 
( w h o  d o  no t  k n o w  re l ig ion) ,  and  c r e a t e  in them an 
understanding of religion, admonish them and enjoin that which 
is pious and forbid that which is evil. And those who do not 
know religion, it is their duty that they should learn from their 
neighboiurs (who know) and benefit from their admonition and 
gain and understanding of religion from them, or else I will get 
them punished in this very world." The Ash'aries said, "Will we 
have to endure punishment for the crime and negligence of 
other people?" In reply to that, the Prophet & nierely repeated 
what he had said. The Ash'aries again submitted that which they 
had said earlier, "Will we be punished for the negligence of 
other people." The Prophet & said, "Yes, they too! (That is, if 
those who know religion are sloth in teaching it to their ignorant 
neighbours then they will receive punishment for that)." 'The 
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Ash'aries then submitted, "Then give us respite for one year." 
So, he gave them one year's respite to do that work and teach 
religion to their neighbours, and create an awareness .of religion, 
and try to reform them through admonition. He then recited to 
them these verses of surah al-Mafidah:l 

{Cursed were those who - 
9 J "  disbelieved from among the 2 2 I,# $41 

children of Isra'il by the tongue 
j;lj 3u 3 &I+I of Dawood, and of Isa son of -. , 

r ,  I Maiyam. That was because I.,& 63 $ 
they disobeyed and used to , , J '  ,J 1 6  

transgress the limits. They used !#0 &.C;: \igJ \+ 

not to forbid one another any 3 i& g 3 +",y wickedness they did. Evil I 06@- ,p 6 
indeed was what they used to 
do 1 (5:78-79) d\*J\ +g .+p\, al b) 
( M u s n a d  I b n  R a u y a h .  K i t a b  
al-Wijdan by Bukhari. Saheeh Ibn A-a a' 
us-Saken. Musnad Ibn Mandah.  

(J+'J#F . o b * \  Mu'jam Kabir by Tabarani) 

Commentary: The explanation that was necessary to understand 
the Hadith has been put into parenthesis with the translation. 

We learn from this Hadith that the Prophet @ had devised a 
way to teach and train people their religion whereby those people 
who were learned should impart knowledge as a responsibility on 
them to those of their neighbouring people who were not familiar 
with religion. They should do that for the sake of Allah alone, and 
they should try to reform and train them in religion. And, they 
should make the teaching of religion a regular part of their life. 

On their part, those Muslims who are unaware of religion must 
make it an essential duty to establish a link with those people who 
are learned in religion and they must learn from them and benefit 
from their sermons and admonition. The Prophet @% declared that 
negligence in this regard is a punishable crime. 

This was an arrangement of religious education that allowed 
everyone to gain a working knowledge of religion without going to 
a school or madrasah, without possessing a book, paper or pen and 
without having to write down anything. In fact, he could also toil 
0.  Translation from: A study of al-Quran al-Karim, Lal Muhammad Chawla. 
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and perfect his knowledge depending on his own ability. The 
Companions & and most of the tabi'een @ iri (successors 
after them) obtained knowledge in this way. Indeed, their learning 
was deeper and more reliable than our knowledge from text books. 
Whatever knowledge the ummah possessed after them, and 
subsists among us, is their legacy. It is said that the ummah did not 
maintain that arrangement after them. If that arrangement had 
remained with us then no section of the ummah, no member - in 
fact, no individual - would have been deprived of religious 
knowledge today. It was a blessing of that system of education that 
life continued to be moulded in an atmosphere of learning. 

The concluding portion of the Hadith tells us of the request of 
the Ash'ary tribe to the Prophet & to allow them a year's time to 
impart religious knowledge to the neighbours. The Prophet & 
acceded to their request so that they launched what was 'a year's 
teaching project' for the entire population. 

There is no doubt that if Muslims in every country and every 
locality, the elite and the commoners, adopt this method and strive 
with dedication towards this end then faith would be enlivened and 
necessary awareness would be common in every section of Muslim 
society. 

The Prophet &% concluded his speech with recital of two verses 
of surah al-Ma'idah. These verses tell us that those people of the 
Banu Isra'il who were cursed by the Prophets Dawood -1 and Isa 
w\ were guilty of a particular crime: they did not care to stop each 
other from sin and evil, and did not try to push a religious and 
moral reform. This shows that this crime is so serious that the 
perpetrator is liable to be cursed by Allah and His Messengers. 

These verses are the Qur'an's confirmation of the warning and 
reproof of the Prophet &% to the negligent people. In other words, 
he recited these verses to let the people know that whatever he had 
said in his sermon and insisted upon was exactly the guidance 
Allah gave in these verses of the Qur'an. 

The Rankof Religious Knowledge 
& ofIts Students & Teachers 
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(p,ldl J e b  31 J a j l l  dl J ~ s L ~ J I  J ckrl ol J)) $13 &: 
(311 859) Sayyidina Abu ad-Darda & reported that he heard 
Allah's Messenger & say, "If anyone will walk on a path to 
learn (religion) then Allah will let him walk on one of the roads 
of Paradise in return for that." (And he also said,) "The angels 
of Allah lower their wings in expression of pleasure (respect 
and honour) for the seekers of knowledge. And for the scholar 
of religion, all the creatures of the heaven and earth and even 
the fish in the depth of water seek forgiveness of Allah. And, 
the excellence qf the scholar over the worshippers is like the 
excellence of the full moon over all the stars in the heaven. The 
scholars are the heirs of the Prophets and the Prophets did not 
leave behind dinars and dirhams, but they left behind only 
knowledge. So, he who acquired it has indeed acquired a great 
success, a great good fortune." 
(Musnad Ahmad, Jami' Tirmizi, Sunan Abu Dawood, Sunan Ibn Majah, 
Musnad Darami) 

Commentary: In fact, the Prophet & have brought only that 
knowledge which serves as a guidance to Allah's creatures, and that 
alone is their legacy. They have brought that from Allah and that, 
as we have stated earlier is the most valuable asset of this universe. 
Tabarani has related in Mu'jam Awsat that Sayyidina Abu 
Hurayrah & once passed through a market where people were 
occupied in their business. He asked them, "What is wrong with 
you? You are occupied here while the Prophet's legacy is being 
distributed in the mosque. They rushed towards the mosque, but 
came back to say, "Nothing is being given out there. Some people 
are occupied in salah, some other in reciting the Qur'an and yet 
others describe the lawful and unlawful - that is, injunctions of 
Shuri'uh." Sayyidina Abu Hurayrah &% said, "Exactly this is the 
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Prophet's legacy and what he has left behind."(~ama'al Fawa'id v l  p37) 

> >,,, , , , .. &f>&i&j&hl&;ibl J ~ ,  J G  J L I ~ ~ J ~ > o A ~ . / ~ )  

( & ~ l s ~ l j & . L ~ l o l j , )  & & J J I  g+2$&Jl +iL 
(411 860) Sayyidina Anas& reported that Allah's Messenger & 
said, "He who goes out (of his house or country) to seek 
knowledge is on the path of Allah till he returns." 

(Jami' Tirmizi, Mukhtarah by Diya ai-Maqdici) 

B 
(&J+1o~j,) S', &++ y&j 

(511 861) Sayyidina Abu Umamah & reported that Allah's 
Messenger &% said, "Allah showers His Mercy on, and the 
angels and the dwellers of the heavens and the earth including 
ants in their nests and fish (in water) pray for, the creat~~re  who 
teaches men that which is good and religion." (Jami'Tirmizi) 

*$q,& 
(did1 0 1 ~ ~ )  

(611 862) Sayyidina Abdullah Ibn Amr al-Aas & reported that 
Allah's Messenger & came across two groups in his mosque. 
He said, "Both the groups are engaged in that which is good", 
(pointing towards one, he added,) "these people are engaged in 
supplication and prayers to Allah Who will answer them if He 
Wills, but may refuse them, if He Wills (for, He is The 
Independent Master). And, "(pointing to the other group,) "these 
people are engaged in learning religious knowledge and 
teaching the ignorant. hence, their rank is higher. And, 1 have 
been sent only as a teacher." He then sat down among them. 

(Musnad Darami) 
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(d~'J1 313)) g, & ;J+j 
(711 863) Sayyidina Hasan Basari & reported in arsaall from 
that Allah's Messenger & said, "As for him who dies while he 
was seeking religious knowledge so that he may revive Islam 
there will be only one degree-between him and the Prophets in 
Paradise." (Musnad Darami) 

&j&&,&&\ j ~ j & ~ ~ ~ > 4 1 $ ( , A 7 i / h ~  
, 9, 
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J,j y *  ~5 $', i+->g>\j >A, $& & 
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(d9J' 3'3)) +ii 
(811 864) Sayyidina Hasan Basri A& ;b,zJ reported in arsaal 
from that Allah's Messenger & was asked about two men of the 
Banu Isra'il. One of them would remain seated after offering the 
Fard Salah and teach pious things to the people. The other 
observed fasting during the day and stood up in the night in 
supererogatory salah. (He was asked,) "Which of the two was 
superior?" He said, "The scholar who offers the fard salah and 
then sits down to teach religion and piety to the people. He has 
excellence over the one who fasts in the day and stands LIP in the 
night in the same way as 1 have excellence over an ordinary Inan 
among you." (Musnad Darami) 

Commentary: The foregoing Ahadith describe the extraordinary 
greatness and excellences of knowledge, students or seekers of 
knowledge, the ulaina (scholars) and the teachers. The 'Why' of that 
and the secret behind that is that this knowledge is sent down by 
0 .  Sayyidina Hasan al-Basari was a Tabi'ee who did not see the Prophet &. He 

learnt Ahadith from different Companions dl d~ . He has reported this 
Hadith and a following one directly from the Prophet & without refering to 
the Companion a;s-hlpJ through whom he learnt it. Such method of 
reporting by the tabi'een is called arsaal while such Hadith.is called ~nursal. 
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Allah and it is the light of guidance which has come to us through 
His Messenger &. Ever since his death, the sacred knowledge that 
he had brought (and is found in the Quran and Hadith) officiates 
for him over the ummah; and the ulama and teachers who have 
acquired it represent the Prophet & as living men. They are not 
Prophets but, as heirs of Prophets, look after the office of 
prophethood and they fulfil the task of the Messenger &. They 
are, as it were, his supporters and tools. It is this peculiarity that 
has raised them to the high degree and made them worthy of 
extraordinary Divine blessings which the foregoing Ahadith 
describe. However, there is a condition attached to it as we will see 
in the Ahadith to follow. It is that learning and teaching knowledge 
should be purely for Allah's sake, and with the reward of the 
Hereafter in mind. If wordly gains are in mind then that is the 
worse of sins and, according to an authentic Hadith, the place of 
such people is Hell. ld&'l (0 Allah. protect us!) 

A Clarification 
It is necessary at this stage to clarify certain things. Today, 

religious knowledge is imparted through religious institutions 
(madrasah) and Dar ul-Uloom. The result is that certain words have 
come to have a restricted implication in the religiouis circles. 

Taalib Ilnz (student, seeker of knowledger) seems to inlply ollly 
those students who study here Aalim (scholar) or  inu'allim 
(teacher) brings to mind the u la~na  and teachers in religious 
institutions. When these meanings are absorbed by the mind. they 
are also applied to the same words in the foregoing Ahadith and 
those that will follow so that the excellences and merits reserved 
for these people in the Ahadith are attributed by the mind to those 
for whom the meanings are absorbed. The exceptional rewards 
from Allah are also so attributed. The truth is, as we have 
mentioned earlier, there was no such method of  imparting 
education in the Prophet's &% time and, after him during the lives 
of the con~panions  and even the tabi'een &. There were no 
rnadrasahs or  Dar ul-Uloom and there were no teachers and 
students to teach and read books. In fact, there existed no books at 
all. Knowledge was imparted only through Companionship and 
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listening. The Companions & acquired their knowledge only in 
this way. (These included the front rank ulama and fuqaha among 
them, for example, the four rightly guided Khalifah and Mu'az & 
ibn Jabal, Abdullah & ibn Mas'ood, Ubayy & ibn Ka'b, Zayd & 
ibn Thabit, etc.) Their successors, the tabi'een, acquired knowledge 
from them in the same manner. Then the great ulama and fuqaha 
gained knowledge from them in the same way through 
companionship and hearing. Without doubt those people are the 
first and foremost deserving of the tidings in the Ahadiths. I submit 
that even today if any creature of Allah takes up sincerely the 
unconventional way of learning and teahing religion, like 
companionship and hearing, then indeed he brings himself within 
the ambit of the Ahadith and the glad tidings. In fact, he enjoys a 
degree of excellence over the conventional students and teachers, 
for, the latter may have some worldly gains in mind but he who 
joins a group with reformation or learning in mind surely does not 
hope to procure worldly benefits from that. Therefore, the 
unconventional approach of such people is without deceit only for 
Allah's sake with only the Hereafter in mind. 

Such deed as is done only to gain His pleasure enjoys esteem in 
the sight of Allah. I have seen such men of Allah even in our times. 
Many among them are such from whom people like us (whom 
others consider ulama) can learn a lesson. 

I found this clarification necessary here because we entertain 
the foregoing misconception of the nomenclatures aalim, muallim 
and talib ilm (scholar, teacher, student) and put only these people 
within the ambit of the Ahadith, though it is done unintentionally. 

Those Who SeekReligious Knowledge 
For Worldly Gains Will Go To Hell 
& Will Be Deprived ofThe Fragrance 
of Paradise Too 

',', " ' $>$j&h,&&\ jFJ j~ 
, ,' .'d ~ + 4 i * l \ ~ ~ ~ S r + , $ ! ' & y & ~ ~ j c ! $ ~ &  I ,  .- , , 

t >,." "' ' 1 . 1 ,  

( k b  31J 2j1331 J A'S-1 0IJ)) %:2&&\ fjl:*+;j.l( 39 
(911 865)  It is reported by Sayyidina Abu Hurayrah & that 
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Allah's Messenger @ said, "As for him who acquires that 
knowledge through which Allah's pleasure is sought (knowledge 
of religion, tbe Book and Sunnah) but he does not acquire it 
except to derive worldly benefit, he will be deprived of the 
odour of Paradise on the Day of Resurrection." 

(Musnad Ahmad, Sunan Abu Dawood, Ibn Majah) 

> , > ,  , . , , 
$>+j&&~&&\ jFJ j~ j ~ . + . ~ ~ ! > ~ j , , ~ ~ / j  .) 

( 1  011 866) 
Allah's Messenger @ said, "If anyone acquires ;eligious 
knowledge not for Allah's pleasure but for other than Allah (like 
for worldly or personal objectives) then he should find his 
adobe in Hell." (Jami' Tinnizi) 

Commentary: Allah Ta'ala sent religious knowledge through His 
Prophets y K - i l @  and, finally, through Sayyidina Muhammad &, 
the seal of Prophets, and His last sacred Book, the Qur'an. He did 
this that His slaves may use its Light and guidance to walk on the 
path of Allah's pleasure into H i s  House of Mercy, Paradise. 
However if a wretched man makes this sacred knowledge a means 
of deriving worldly advantage and gaining his personal desires, not 
the pleasure of Allah, then he is unjust to this sacred knowledge 
sent by Allah through His Messenger. This is the worst kind of 
disobedience. The Prophet & has decleared in these Ahadith that 
this man's punishment is deprivation of even the odour of Paradise 
and consignment to Hell. (0 Allah, protect us!) 

The Example of An Unpracticing Aalim 

( 1  111867) Sayyidina Jundub & reported that Allah's Messenger 
& said, "The example of the scholar who preaches piety to 
other people but forgets himself is like the lantern that gives 
light to the people but simply burns itself out." 

(Mutjam Kabir ofTabarani. Mukhtarah by Diya al-Muqadisi) 
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(0k4JI +g 
(1211868) Sayyidina Abu Hurayrah & reported that Allah's 
~ e s s e n ~ e r  ,& said, "The worst of punishment to anyone on the 
Day o f  Resurrection will be the lot o f  the scholar whose 
knowledge did not benefit him (because he did not model his 
practical life according to his learning). 
(Musnad Abu Dawood. Tiyalsi. Sunan Sa'eed ibn Mansoor. Kamil ibn 
Adi Sha'b al-Eeman by Bayhaqi) 

Commentary: There are certain sins which are regarded as serious 
crime and deserving of severe punishment by both Believers and 
infidels. Examples of these are: plundering, robbery, murder, rape, 
bribery, cruelty to orphans, widows, etc. There are also sins which 
people generally do not consider as serious but they are grave in 
the sight of Allah and equal to, or more serious than the former. 
Polytheism and disbelief are among them. It is the same with 
misuse of religious knowledge (which is the legacy of the Prophet) 
using it for worldly advantage or not conducting oneself according 
to it. The first kind involves a creature wronging other creatures, so 
even disbelievers recognise it as a sin. The second kind, however is 
violation of rights of knowledge, guidance and Shari'ah of Allah 
and His Messenger which is a kind of wrong committed with them. 
Only those slaves of Allah recognise their seriousness and severity 
who are aware in their hearts of the greatness of Allah, His 
Messenger and religion, Shari'ah and the knowledge taught by 
them. -x 

The fact is that it is as great a sin to use religious knowledge 
not for Allah's pleasure and reward in the Hereafter but to further 
worldly ends as polytheism, disbelief and hypocrisy are. That is 
why the punishment is what the foregoing Ahadith prescribe. May 
Allah cause the holders of religious knowledge to respect the 
sayings of His Messenger in this regard Aameen. 
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BIL KITAB WAS SUNNAH 

BOOK OF HOLDING FAST 
TO THE QUR'ANAND THE SUNNAH 



Sticking to BookofAllah & 
Prophet's Teachings And 
Shunning Bid'ah 

After the Prophet's & death, the Qur'an and the Sunnah are the 
s o u r c e  o f  g u i d a n c e  f o r  m a n k i n d .  T h e y  a r e  a s  t h o u g h  
representatives of his sacred being. The bettlerment of the unznzuh 
and their success lies in abiding by them. Allah's Messenger & 
guided the tirnnzah from different angles and stressed upon them to 
refrain from innovation and bid'ah. Here are some of his sayings in 
this regard. 

,I I, :;/ > 3 , , " J , ,  
(+ Q'JJ> it.4 * ,, $j +~h '$3 
(111 869) Sayyidina .labir & ibn Abdullah reported that Allah's 
Messenger @ said (during his sermon), "To proceed! The best 
of all words is the Book of Allah, and the best of guidance is the 
guidance of Muhammad (Allah's Messenger). And, the worst of 
affairs are innovations in religion, and every bid'ah (innovation) 
is the wrong path." (Saheeh Muslim) 

Commentary: This Hadith of Sayyidina Jabir & is found in 
Saheeh Muslim in the chapter on the Friday sermon transmitted by 
different lines of transmission. The words of the Hadith indicate 
that the narrator, Sayyidina Jabir & had heard them often from the 
Prophet @ during the Friday sermons. 

T h i s  s a y i n g  o f  t h e  P r o p h e t  & i s  a n l o n g  h i s  b r i e f  
comprehensive sayings. The ~rmnzalz have been given guidance in 
very few words which are enough to keep them on the right path 
till the last Day. Surely, the Book of Allah, the szrnnah and the path 
of Muhammad & are enough to guide the iinmluh on matters of 
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belief, deeds, manners and feelings etc. This duty is described in 
the words: enjoin that which is virtuous and forbid that which is 
wrong. That leaves one passage for the wrong path and it is to 
describe as religion what Allah and His messenger have not 
included in religion, and to wrongly assume it as a means to 
nearness of Allah and success in the Hereafter. This is the most 
dangerous net used by the enemy of religion, the devil. He 
destroyed the earlier people mostly through this ploy, examples 
being idol-worship doctrine of trinity, calling Sayyidina Isa -1 as 
Allah's son, the concept of expiation of sins and terming the monks 
as lords besides Allah. Allah's Messenger @% was informed that his 
ummah too would face similar misleading temptations, in the same 
way as had been presented to the earlier ummah. Therefore, he 
repeatedly said in his sermons that only Allah's Book and his 
sunnah should be followed, for, only that is guidance and a means 
of success. He also said that innovations should be shunned, for, no 
matter how appealing bid'ah may seem, it is nothing but misleading 
and destructive. This is the essence of the saying of the Prophet & 
reported by Sayyidina Jabir &. 

What is Bid'ah 
The Concluding sentence of this saying of the Prophet @ is J.5 
b+ (every bid'ah is error). Some of the recognised ulanla and 

exponents of Hadith have gone by the exact dictionary meaning of 
the word bid'ah and defined it as anything that was not found in the 
times of the Prophet & and finds no mention in the Qur'an and 
Hadith. But, they observed later that there were many things that 
were not found in the times of the Prophet & and are not 
mentioned in the Qur'an or Hadith but they are strongly essential 
from the religious point of view and none of the ulaina had 
classified them as bid'ah or declared as unlawful. The examples of 
such things are: application of diatrical marks on the Qur'an, 
putting down punctuation marks in it so that the common man may 
recite it correctly; compilation of Hadith and Fiqh and books, 
composing books in different languages on different religious 
subjects; establishing religious schools and madrasah; etc. These 
things were not found in the Prophet's lime and are not mentioned 
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anywhere in the Qur'an or Hadith. Hence, if we go by the 
foregoing explanation of bid'ah then all these things will be 
classified as bid'ah and use of all inventions like the train, car. 
aeroplane, etc. will become bid'ah and. therefore, unlawful. But this 
is not so. 

The sholars then explained that bid'ah were of two kinds. First 
is against the Book, sunnali and principles of Shal.irali. This is 
bid'ah sayiah (evil innovation) which is what the Prophet & 
described in the phrase ibb k+ $. Thus every evil innovation is 
misleading. 

The second kind of bid'ah is not contrary to the Book, su11na11 
or principles of S1~arirc~h but in line with it. So, it is hid'c~h hasuncih 
(good innovation). Sometimes, depending on its kind, it is wcrjib 
(obligatory) to abide by it, but at other times it is niz4stnhabb, 
niu,~tahsin or n~uba11 (various degrees of approved nature). Thus, 
bidrah hasunah include the placing of diatrical marks on the 
Qur'an, marking sections and punctuations, compiling Ahadith, and 
writing religious books in various languages and publisl~ing them, 
establisl~ing religious schools, etc. They are not disallowed but are 
nlubah and permitted. 

However, the ulama are not all agreed on this definition. The 
accomplished and the examining anlong them asserts that bid'ah is 
a purely religious terminology like the words Eenia~,  kt@, suluh, 
sakuh, etc., and it encompasses everything that is given a religious 
colour and made part of religion. Thus if such a deed is regarded as 
a religious practice and worship which entitles one to reward and 
Allah's pleasure but there is no evidence for it in Shcil.ircrh, in the 
Book or Sunnah, in qiyuus, or ijtihaad (analogy and independant 
reasoning) then it is bid'rrli. 

Obviously, therefore, the new things that were not found in the 
. Prophet's & times including the inventions, and which are not 
religious in nature do not fall in the definition of bid'ah. Thus, train 
automobile, aeroplane, etc. may be used to travel as also other new 
things. In the same way, the new instruments, tools or means that 
help promote religious matters are not part of hid'ah and this 
includes placing diatrical marks, etc. on the Qur'an, writing and 
co~nposing religious boolcs on Hadith, expositon thereof, etc. in 
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different languages. The opening of madrasah and religious 
schools, libraries, etc. also do not come in the ambit of bid'ah. 
Although they did not exist in the times of the Prophet &, they are 
valid in the eyes of Shari'ah because important religious functions 
and religious duties are easity discharged through them. For 
instance, ablution is prescribed by Shari'uh and water is needed for 
that. So, it is wajib to look out for water or drawn it out from a 
well. It is a firm principle of religion and Shari'ah that if anything 
has to be done to perform a yard or wajib then that too becomes 
wajib. Hence, all those similar things which are mentioned above 
are outside the scope of bid'ah and are, in fact, essential and wajib. 

This explanation and definition of bid'ah is the only correct 
one. And thus every bid'ah is error as stated in the Hadith under 
discussion. 

The renowned scholar of the ninth century, Imam Abu Ishaq 
Ibrahim Shatbi has discussed this subject very exhaustively in his 
book ul-I'tisam. He has firmly rejected the first kind of definition 
and classification of bid'ah into hasanah and sayiah, The 
valumnous book deals only on this subject. Imam Rabbani 
Mujaddid Alf Thani + $ 1  ;kr~ has also rejected strongly the 
classification of bid'ah into two kinds - hasanah and sayi'ah, 
calling it a serious mistake by the ulama who have classified it in 
this manner. He has said that there is no such thing as bid'ah 
hasanah. Bid'ah is always sayi'ah. If anyone imagines brilliancy 
through a bid'ah then that is a wrong impression he gets, for, bid'ah 
always spells darkness. Mawlana Shabbir Ahmed Uthmani $1 kez~ 

ajc has also discussed this subject in his exposition of Saheeh 
Muslim by the title Fath al-Muslim, and it is worth studying. 

l a '  ',,. , , &iu~&d~ J~~ J ~ & ~ @ & ~ h j ~ L 2  . / y )  

$,, J: 3' 

($4, dJNl .a,,), 3CI)J,# + 2'~ 1L li>i & ~ i  > $3 
(211 870) Sayyidah Ayshah &.hi &J reported t,,a I. t Allah's 
Messenger & said, "If anyone introduces into this religion of 
ours anything that is not found in it then what he introduces is 
rejected." (Saheeh Bukhari and Saheeh Muslim) 

Commentary': This saying of the Prophet & is a fundamental 
statement about bid'ah. It rejects all novelties and introductions 
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(whatever of deeds or belief) in religion as means to gain Allah's 
pleasure and reward, there being no basis for them or a clear 
command or hint for them and not even an independent reasoning 
of authority. This is what the words 1.b b p i  4 and l;p b mean. 
Thus every invention and introduction that is not concerned with 
religion and is not regarded as a means to gaining Allah's pleasure 
and reward does not fall under the purview of this Hadith. They 
will not be bid'ah in the terminology of Hadith. These things 
include new kinds of food, dress, houses, means of transport etc. 
Similarly, the novelties in wedding ceremonies, wrong amusements 
and extravagant expenditure which no one regards as religious 
practices do not attract the ruling of this Hadith. Only those 
customs that are regarded as religious and hope is placed in them 
for reward fall in the ambit of this Hadith. They are rejected and 
bid'ah. Most of the rites during death and sorrow are of this kind 
and they include the observance of the third day, tenth day after 
death and soon to the annual anniversary. The fatihah on Thursday, 
the days of the 1 l th,  12th for spiritual leaders, the placing of 
wreath on graves, the urs, etc all fall in this category because they 
are regarded as part of  religion and reward is expectred 
thereagainst. 

More destructive than these practical bid'ah are the bid'ah in 
belief. These include the belief that the Prophet & and the spiritual 
men know the unseen and are omnipresent, that they respond to 
one calling them from a long distance and come to their help. Apart 
from bid'ah this is also shirk or polytheism about which Allah has 
declared in His Book that polytheists will never be forgiven: 

> J  ,, , 9 / > 
( i  A:  i 'I;'& J , , j i ~  $-j 9 ,I(+- 31 &Iy i(ll 5 ~ '  
{Surely, Allah shall not forgive that anything be associated with 
Him, and He shall forgive all besides that to whom He will.) 

(an-Nisa, 4:48) 
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(311 871) Sayyidina lrbad ibn Sariyah & reported that after 
leading the111 in salah one day, Allah's Messe~iger & turned his 
face towards them and delivered a very effective serlnoli which 
caused tlieir eyes to drop tears and tlieir hearts to tremble iri 

fear. One of them said, "0 Messenger of Allah, this is like a 
sermon delivered by one who bids farewell and departs. (So, if 
that is so then) do instruct LIS (on important ~natters)." He said, 
" I  i~istruct you to always fear Allali and keep away from 
disobedience to Him, to listen and obey to one in autliority (the 
Khalifah or Ameer) even if lie is a black slave. For, lie who 
survives me will come across serious disputes. (So, in that 
case,) make it incumbent on yourself to abide by my guidance 
and the guidance of my rightly-guided Khalifahs (caliphs) and 
hold fast to tliat and grip tliat with your teeth. And, keep 
yourself away from new things i~itroduced (into religion), for, 
every new thing in religion is bid'uh, and every bidirh is error." 
( M u s n a d  A h m a d ,  S u n a n  A b u  D a w o o d ,  J a m i ,  T i rmiz i ,  S ~ l n a n  Ibn 
Majah) 

Commentary: This Hadith does not need any explanation. The 
words indicate that the Prophet & spoke them during his last days. 
The  Companions & surmised from the subject-matter of  his 
sermon and the out-of-ordinary style of  delivery that he had a 
premonition that he would depart from this world not long 
thereafter. Therefore, one of them requested him to leave them 
some instructions to follow after him. So,  he gave them the 
instructions. The first thing he said was that they should observe 
~ U ~ M > U  (a God-fearing attitude) and not disobey Allah. Next, they 
should obey the Khalifah and Anleer even if they belonged to a 
lower starata of society. The importance of Taq-\va in religion is 
obvious and Allah's pleasure and success in the Hereafter depend 
on it. And in the world, the unqmah can live in an organised manner 
only if they obey the Khallfah or Ameer, otherwise there would bc? 
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disorder and anarchy. Which might lead to civil war. (However, the 
Prophet & had said often that if the Alneer or Khalifah or anyone 
in authority ordered something against Allah's or the Messenger's 
instructions then he should not be obeyed &lxl\ &a~ 4 3+J aslb Y )  

The Prophet & then said that those who will live long. would 
witness many disputes among the un1r~u11. The only course of  
salvation at such times would be to follow his guidance and the 
guidance of his rightly-guided caliphs and adhere to that iirmly and 
refrain from innovation and bid'ah, for, every hid'ul? is error. and 
nothing else. 

This I-ladith is one of the miracles of the Prophet 28%. t'le 
disclosed to his Companions &, when no one could even thinlc of 
it. that serious differences would crop up among his people. 
Indeed, those of his Cornpaions & who were alive between 25 and 
39 years after him experienced the turmoil.  Thereafter,  tlie 
differences and in-fighting kept increasing. Today, in thc 15th 
century Hijrah, we tilid intense division and disputes within the 
Muslinl conimunity. May Allah enable us to stick to the Truth. to 
guidance and the Prophet's sunnah. 

Adherence to Allah's Book & 
Teahings ofThe prophet @ 

$j A$ &I & 41 j$j Jd J6 9 & 41+ 2 0 
> ' , :  r 
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(411 872) Sayyidina Abdullah ibn Umar & i reported that 
Allah's Messenger & said, "None of you can be (true) Believer 
unless his desire becomes subservient to what I have bro~lght  (of 
guidance and teachings)." 
( I m a m  M u h i y u s u n n a h  ajc $1 LJ repor ted  t h i s  Hadi th  in Shasah  
as-sunnah and Imam Nawavi ajc $1 +b-) l ~ a s  stated in Arba'een that it 
has  a n  au then t ic  l ine o f  t ransmiss ion .  It is  a l so  reported in Kitah 
al-Hujjah on  authentic line o f  transmission) 

Commentary: The message oftlie Hadith is that a true Believer is 
one whose heart and mind. and desires and inclinations obey tlie 
0 .  However, in Misbah, the name is Abdullah ibn Amr udl~p~ 
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guidance and teachings (Which is the Book and the sunnah) that 
the Prophet & has brought. This is natural corollary of believing in 
him and accepting him as Allah's Messanger. If anyone does not 
experience this condition then he lacks true faith, and he should 
work to bring himself to that standard. 

(W' 4 8 ' j J )  

(511873) Sayyidina Imam Maalik ibn Anas reported in arsaal 
from that Allah's Messanger & said, "I have left two things 
among YOLI. AS long as you adhere to them strongly, you will 
never go astray. (they are:) the Book of Allah and His 
Messenger's sunnah." (Muwatta llnaln Maalik) 

Commentary: The gist of the Hadith is the Prophet's & saying, 
"After me, t6e Book of Allah and my sunnah that I have brought 
will officiate for me." As long as the urnrnah keeps to them firmly 
they will be safe from falling into error and will be stead fast on the 
guided path. 

We have stated repeatedly in this series of Ma'ariful Hadith that 
sollietirnes a tabi'ee or a taba' tabi'ee (successor to the companions, 
or lils own successor - the epigones) reported a Hadith without 
naming the interlinking narrators. Such reporting is called arsaal 
and such Hadith is called mzlrsal. Imam Maalik A& .&I b~ has 
reported this Hadith in his Muwatta in this manner while he 
himself was a taba' tabi'iee which means that he never had 
opportunity to meet any sahabi (companion) but met the tabi'een 
and heard the Hadith fro111 one of them. These people reported a 
Hadith in this manner only when they knew that the Hadith was 
authentic and acceptable. however, the same Hadith has been 
reported in some other boolts in about the same words with all the 
names of tllose in the line of transn~ission. Kanz ul-Ummal has 
reproduced the report of Sayyidina Abdullah ibn Abbas & on the 
authority of Bayhaqi that Allah's Messenger & said: 
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, J 6 ,  

- + L j  
,, 

"0 people! I will go away leaving behind (the means of 
guidance) which if you adhere to then you will never go astray 
- Allah's Book and His Prophet's ~z~nnah." 

(Kanz ul-Ummal, v I p187) 

In the same book,  another  Hadith has been reported by 
Sayyidina Abu Hurayrah & with similar words on the authority of 
Sayyidina Abu Hurayrah & . (Kanz 111-Um.mal v l p 173) 

Like Allah's Book, The Sunnah 
Too is Wajib to Observe 

It was disclosed to the Prophet & that sometime in future some 
mischievous people will try to mislead his ummah and tell them 
that only Allah's Book is a religious evidence necessary to follow. 
They  will say  that nothing besides that, even the Prophet 's  
teachings and guidance are not wajib to follow. So, lie forewarned 
the ummah about this mischief and gave them guidance. 

(4tb 21 j &1d1 j jjljplol jj) 
(611 874) Sayyidina Miqda~n & ibn Ma'dikarib reported that 
Allah's Messenger @ said. "Beware! I have been given by Allah 
the Qur'an (for guidance) and with it something like it also. 
Beware! Soon some satiated people (will arise) who sitting 
(comfortably) on their glorious c o ~ ~ c h  will say to the people, 
"Keep to the Qur'an alone. What it has made lawful, treat it as 
lawful, and what it has declared as unlawf~~l treat it as cinlawful 
(for only that is lawful and t~nlawful what the Qur'an has 
described. Nothing else." Reciting this misleading concept, the 
Prophet & added,) "The turn i n  that whatever Allah's 
Messenger has declared as i~nlawfill is just like that which Allah 
has declared unlawful in the Qur'an." 

(Sunan Abu Dawood, Musnad Darami, Sunan Ibn Majah) 
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Commentary: Let us explain here that the wahy (revelation) that 
Allah sent to His Messenger was of two kinds 0 In the form of 
determined words and tet, known as wahy matluw (revelation that 
is recited), and this is the Qur'an Q In the form of inspiration of the 
subject-matter which the Prophet & then described in his own 
words or  displayed through his actions known as wahy ghayr 
matluw (revelation that is not recited), and this was represented in 
the Prophet's general religious guidance and sayings. In short, these 
are also based on wahy and are wajib ul-ittiba' (obligatory to be 
followed). 

Thus Allah had inspired the Prophet & with knowledge that 
such people would arise in his urninah as would mislead the people 
and challenge the Shuri'ah by saying that religious commands are 
only found in the Qur'an and everything else is not a religious 
command. In the Hadith under discussion, Allah's Messenger & 
has forewarned his zanmah of this mischief and aserted, "In order 
to guide, 1 have been given by Allah the Qur'an and with it the 
commands besides it through wuhy ghayr nzatlzl~) and that is as 
wajib to obey as the Qur'an. 

The truth is that those people who reject the Prophet's @ 
Ahadith as religious evidence wish to get rid of the entire editice of 
Islamic Shari'uh. The Qur'an contains only the fundamental 
teachings and commands, but the necessary explanation without 
which they cannot be followed are found in the Prophet's deeds and 
words which are Ahadith. For example, the co~nlnand to observe 
salah is found in the Qur'an, but, how may one offer it? when? how 
many units at the different times? The answers to these questions 
are not found in the Qur'an but are provided in the Ahadith alone. 
Again, the Qur'an commands us to pay Zakah but does not say how 
much and how many times. It is the same with most o f  the 
commands in the Qur'an. 

In short, denial of Hadith as a religious necessity is a denial of 
the entire religious setup.That is why the Prophet & was careful to 
forewarn the umnzuk. This Hadith is thus the Prophet's & miracle 
too in that he foretold about the,fitn (mischief) of rejection of 
FIadith by some of his ummah while there was not even a hint of 
such a thing in his own times and even the t i~nes  of the tabu' 

I 



Book oj'Holding Fast to The Qur 'an Ant1 The Sunnah 22 1 

tabireen (successors of the successors of Prophet's companions 
&,) 

f ,  

/ a  5 r r ,  L I 

91 +k ;j i6i;jL; j J 3 Y  JN , . , , 

(ig\ ,JY~  2 +L>I &.LAG ij1i91 j *I 41 JJi 
(7/1875) Sayyidina Abu Rafi '  & reported that  Al lah 's  
Messenger said, "Let me not see anyone reclining on his 
couch (arrogantly) when something from me comes to him of 
what 1 have commanded to do or disallowed to do, and he says: 
I know not; what we find in the Qur'an is only what we will 
follow." (Musnad Ahmad, Sunan Abu Dawood, Jami' Tirmizi, Sunan 

Ibn Majah, Dala'il un Nabuwah of Bayhaqi.) 

Commentary: This Hadith conveys the same message as  
conveyed by the Hadith of Sayyidina Miqdam G&J ibn Ma'dikarib. 
The text of both the Ahadith suggest that the main persons behind 
the mischief (of rejection of Ahadith) will be people who are 
well-off by worldly standards and their life-style will be arrogant 
- a sign that the luxuries of life have caused them to neglect Allah 
and the Hereafter. May Allah protect us from every kind of 
mischief and error 

The Prophet's &% Conduct 
Alone Is the Best Example 
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(811876) Sayyidina Anas & reported that three men (of his 
Companions &) came to the wives of the Prophet &J 

and asked them to describe his worhisp (like how long he 
observed salah, fasting, etc.) When they were told of that, (it 
seemed that) they considered it very little and said to each other, 
"How do we compare with Allah's Messenger &. All his sins 
have been forgiven (as stated in the Qur'an, so he does not need 
to worship more than he does. But, we are sinners and need to 
engage in worshp as much as we can)." Thus, one of them 
resolved to occupy in salah all night always. The second 
committed himself to fast every day without fail and the third 
vowed to keep away from women all his life and never to marry 
any woman. (When the Prophet & learnt of it,) he went to his 
three Companions and asked them if they were the ones who 
had spoken in that way. "Listen! By Allah, I fear Him more than 
you do and abstain from displeasing Him more than you do, but 
(in spite of that) my condition is that (1 do not always keep fast, 
but) I observe fasting as I also go without fasting, (1 do not 
engage in salah all night but) I offer salah and also go to sleep 
and (1 have not adopted a life of celibacy,) I marry women and 
live a married life with them. (This is my way and) if anyone 
follows a path other than mine then he is not mine." 

(Saheeh Bukhari and Saheeh Muslim) 

Commentary: Obviously, these three Companions had a wrong 
notion that total abstinence from the world and its pleasures was 
the only way to obtain Allah's pleasure and forgiveness in the 
Hereafter and entry into Paradise. They had imagined that the 
Prophet @ lived such a life, so, when they learnt the true facts 
from the Prophet's & wives jy hl p~, they considered that too 
paltry but, out of respect and faith, they attributed that to his high 
rank with Allah. They regarded their own case as common-place 
and resolved to live a strict ascetic life. The Prophet & removed 
their mis-understanding and informed them that he was inore 
fearful of Allah and more worried about the Hereafter than they but 
he did not spend the whole night in prayer and all his days in 
fasting and he had wives with whom he spent married life. He said, 
"This is the pattern of life that I have brought as a Prophet and 
Messenger from Allah. So anyone who veers from this path and 
turns his face away is not mine." 
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To occupy solely in worship, remembrance and glorification of 
Allah is the condition of the angels, for. Allah has created them in 
this way. They have no demands of their souls to satisfy and zilu 
and worship is to them as breath is to us. We are children of 
Sayyidina Adam and we have varied demands on us of our 
own souls, of eating and .drinking. Allah has taught us through His 
Prophets e"rc-"@ that we may worship Him and observe His 
limits and injunctions as part of our religious obligations, and 
within those limits, we may also meet our worldly obligations and 
personal desires and mutual rights. This is a very difficult 
propositoin but it is also the pattern of the Prophets pLl~ @ and 
that is the beauty of it! This is why they are more excellent than the 
angels, and the best of their examples is the exemplary character of 
the last of Prophets, Sayyidina Muhammad @. 

The Hadith does not mean to suggest that excess of worship is 
something wrong. It only asserts that the thinking of the three 
Companions & was wrong. Their conception was the product of a 
mistaken mind and against the example of Prophet Muhammad &. 
They had not realised that his life was an example for the zrnmzah 
to emulate, as part of the mission of prophethood. Certainly, this 
conduct of the Prophet & was superior for him than optional 
worship. In spite of that, he sometimes stood in worship so long 
that he had swelling on his feet and if he was reminded that he 
need not stand that long in worship, he would say: 

, I ,  r ,  

(Shall I not be a grateful slave?). " I;& \G x j l . 7  

In the same way, he sometimes fasted for days together without 
having meals for iftar (breaking fast) and sahri (begining fast) in 
what was called sawm wisal (continuous fasting). In short, it would 
be wrong to interpret this Hadith of Sayyidina Anas & and other 
similar Ahadith to mean that over working oneself in worship was 
disapproved. Only celibacy and monasticism are not approved and 
are contrary to the method and teachings of Muhammad &. 

Obeying The Prophet & Is 
The Only Way to Salvation 

5 3 ,  1,,,,5 ',' ,>,,, 6 ,  

JyJ I j l  +MI a + 31 36 +, 2 ( \  hVV14)  
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(911 877)  Sayyidina Jabir  & ibn Abdullah reported that 
Sayyidina Urnar & ibn al-Khattab (one day) brought a copy of 
Torah to the Messenger & of Allah and said, "0 Messenger of 
Allah! This is a copy of  Torah." Allah's Messenger & said 
nothing. Sayyidina U~nar  & began to read it (to the Prophet a). The face of  Allah's Messanger & gradually changed 
colour (but he continued to read without being aware that the 
Prophet's face was turning red). Sayyidina Abu Bakr & (who 
was also present there checked Sayyidina Umlnar & and) said, 
3(lPl ,X-S." "Do you not observe the Messenger's face?" So, he 
looked up at his face and said, "I seek refuge in Allah from His 
wrath and His Messenger's wrath! We are pleased with Allah 
(with our heart and soul) as our Lord, with Islam as our religion, 
and with Muhammad as our Prophet and Messenger." Allah's 
Messenger &then said, "By Him Who holds Muhammad's life 
in His Hand, if (Allah's Messenger) Musa were to come before 
you (in this world) and you were to desert me and follow him 
then you would go astray from the Right Path into error. And 
(listen!), if (Allah's Prophet) Musa were alive in the times of my 
prophethood then he too would have followed me (annd abided 
by my Shari'ah)." (Musnad Darami) 

Commentary: The words irlJg-JI?~ mean a portion or few 
pages of the Arabic translation of Torah. The words of Sayyidina 
Abu Bakr $46 when calling Sayyidina Umar's $46 attention to the 
Prophet's .@ anger $191 ilSf mean literally "May those who weep, 
weep over you!" When these words are spoken at the time of anger, I 

they only expreess anger and do not convey the literal meaning. 
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There are such idioms in every language. In urdu, for istance, 
mothers call their children rnu'aa when they are angry. Although it 
means the dead, it only is an expression of anger. 

The Prophet's & anger stemmed from the possibility of doubt 
that even though the Qur'an was there and the last of Prophets & 
was the guide, Torah or any other ancient Scripture was sought for 
guidance. The fact, however, was that the Qur'an and the teachings 
of Muhammad @ had done away with the need of anything else to 
gain Divine awareness and guidance. Those portions of the earlier 
scriptures that were of a perpetual nature for mankind were 
preserved in the Qur'an too: 

~ ~ ~ : o o ~ ~ \ ~ & ~ j + & ' ~ + ~ ~ ~ ~ 6 ~  , , 

{Confirming that which was before it of the Book, and a 
guardian there of) (al-Ma'idah, 5:48) 

This is the attribute of the Qur'an. Besides, the era of Torah and 
other earlier Scruptures was over. With the revelation of the Qur'an 
and cornmisioning of Prophet Muhammad & salvation and 
pleasure of Allah can be had only through them. It was to this fact 
that the Prophet @ referred when he said on oath that even if 
Sayyidina Musa to whom the Torah was revealed were alive 
and people followed him instead of Prophet Muhammad & then 
they would not be on right-guidance but on error, and, in fact, 
Sayyidina Musa =I, too, would have followed the Prophet & if 
he were alive in the Prophet's & times as one of his urnrnah. 

Sayyidina Umar & was one the closest of the Prophet's & 
Companions &. Hence, even this minor slip from him displeased 
the Prophet &. 

~39~ j -, ~I$I &j$ +&'I & A& ~6 i;> &i 2( \ A ~ A /  \ , 
',,, &j & & JyJ j& t&il $3,$$! GjS-j 

/ ,, / >, ' , h ,  , , ,'* ,', G ~ I  @! J ~ I  ~ j  4k &I 39, e3+ y j  +@I $i I$&,& 
(&)a' 01~)) 

(1011 878) Sayyidina Abu Hurayrah & reported that the people 
of the Book used to recite the Torah ill Hebrew but explained it 
to the Muslims in Arabic. So, the Prophet & instructed (the 
Muslims) that they should neither confirm nor reject the People 



226 Meaning and Message of the Traditions Part VIII 

of the Book (when they related anything from the Torah), but 
they may say only (as per Allah's guidance, what the Qur'an 
says): 

{We believe in Allah, and that 
I 0  

which has been revealed to us ,j>i Gj GI J$; Gj d~ G\ 
and that which was revealed to 
Ibraliiin, and Ismail, and Ishaq, &&!j j&L!j ,&I21 , ,  31 , 

and Yaqub, and the tribes (their &ji Lj &&4'1j &j 
descendants), and that which 

, . d  ,I -,, 
Musa and lsa were given, and d p J 1  &jl bj 2; 
tha t  which  (al l  t h e  o t h e r )  ,,, L U , ~  ' , *I . 
Prophets were given from their $@&?~pf @J* ,, 

Lord ;  w e  d i f fe ren t i a t e  not  
between any of tliern, and to 
Him we subniit in Islam) ( \ Y 7 &T o@ iJp) 

(al-Baqara, 2 :  136) 

Commentary: The truth is that there had been some interpolation 
in Torah and Injeel. Therefore, the Prophet & said that neither 
should they be believed nor rejected. Rather, the Muslims should 
believe and declare before other people that they believed in all the 
Prophets of Allah and the revelations that those Prophets had 
received and that they did not differentiate between any of the 
Prophets. They should assert that they were slaves of Allah who 
followed His Commands and it was one of His Commands that 
they should abide by the Qur'an and the Last Prophet & to whom 
it was revealed. Just as it is a Command of Allah, so too it is 
commonsense that they should believe in all His Prophets and 
Books, but they should obey the Prophet and Messenger who has 
come to them and abide by his Shuri'ah. 
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(1 111 879) Sayyidina Abdullah & ibn Amr ibn al-Aas reported 
that Allah's Messenger @ said, "The saliie evils that had 
infected the Banu Isra'il will infect ~iiy trnininh - evil for evil 
- to such an extent that if anyone among the Bliu Isra'il had 
intercourse with his mother openly then there would be 
sollieone in my  trrnn7cih who would perpetrate the same sin. 
And, the Banu Isra'il were divided into seventy-two sects which 
my urnrnuh will divide into seventy-three sects. And all of them 
will belong to Hell except one sect (which will belong to 
Paradise)." The Companions & asked hill1 to identify the sect 
and he said, "The one that will follow the path on which 1 walk 
and my Companions walk." (Jami' Timizi) 

(There is a Hadith of similar context in Musnad Ahtilad and 
Sunan Abu Dawood reported by Sayyidina Mu'awiyah &.) 

Commentary: The Prophet & has not lnerely foretold something 
in this Hadith, rather, he has struck a cautionary note for the 
umn~ah. Everyone of his unlmah must ensure that he observes the 
same beliefs and ideology and path which the Prophet @ taught 
and his Colnpanions & observed. Only they will get salvation and 
an assurance to enter Paradise. 

This group has distinguished itself with the identification Ah1 
I us-sunnah w a  al-Jama'ah (those who are attached to Allah's 

Messenger k$% and the company of his Companions &. As for the 
other seventy-two sects about whom the Hadith says $4 # (all 
of them will be in the Fire), we cannot pinpoint them exactly but 
they are those whose religious thought and belief differs from LI b 

& ~ \ g  +& (That on w11icl1 I am and lny Co~npanions are). We can, 
however ,  g ive  the example  of the zuydiynh, Mu'tuz~rliyclh, 
Juhuyniyah and the rejectors of Hadith and the inubtudiyeen whose 
mischief has not gone to the limits of disbelief. 

It is also worth considering here that those people who are 
absolutely outside the folds o f  Islam are, therefore, also not 
included in the seventy-two sects of the zimn2ah. These are the 
ancient ones who believed in Mzlsayllntrh Kuzzah, the false Prophet 
and, in our times, the Qadjxrni.~. The seventy-two sects though they 
are within the zrmmah yet they have diverted fi-om the Prophet's and 
his  Companion 's  path ( & b ~ g + &  L\ b) and have  adopted a n  
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adulterated form of belief. Nevertheless they have not rejected 
anything of the basic necessities of religion and have not believed 
in anything that could throw them out of the sphere of Islam (so 
they continue to be within Islam) 

The saying >t;l\ g 4 (all of them will be in the Fire) describes 
their fate because they corrupted their belief and went into error. 
They become liable to go to Hell because of that. As for the I 

seventy-third sect following the Prophet's and his Companion's 
path they are described as people of Paradise. They will deserve to 
go there because of their belief and steadfastness. 

Nevertheless, the division into sects to which the Hadith refers 
does not concern performance of pious deeds and evil actions. 
Division into sects is based on beliefs and thought. The righteous 
deeds deserve reward and evil calls for punishment, but this Hadith 
does not deal with that subject. 

Attachment to Sunnah 
During Turmoil 

$-j 4 dl & &\ jLsj J,j J,j L3 &, 
1 >(\ A A  .I\ T )  

' 3 9' 

( L J Y ,  2 &\+I '31,~) & fll ($ ?LA Lf & 
(1211 880) Sayyidina ~ b u  Hurayrah & reported that Allah's 
Messenger @ said, "One who holds fast to my sunnah in times 

1 

of corruption among my ummah, will get the reward of a 
martyr. " (Mu'jam Awsat by Tabarani) 

Commentary: We learnt from the forgoing Hadith of Sayyidina 
Abdullah ibn Amr & and other numerable Ahadith that it was 
disclosed to the Prophet & that his urnrnah too will come in the 
grip of corruption like the earlier peoples and there will be times 
when depravity and indecency will become common. Most of the 
people will follow the devil and foresake the Prophet's guidance. 
Obviously, it will call for a strong will to stick to the Prophet's 
sunnah in such an atmosphere of corruption. Thus who adhere to 
the sunnah will face a very difficult time and have to make a lot of 
sacrifice. These resolute, pious people are given glad tidings in the 
Hadith of Sayyidina Abu Hurayrah &. They will be raised to the 
rank of martyrs and get reward commensurate with that rank. 
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It must be borne in mind here that we use the word sunnah in a 
very special and limited sense. But, in the Hadith, the word sunnah 
means the Prophet's practice and his guidance. And it includes 
belief, the fard obligations and the wajib obligations. 

Observation: The Hadith in Mishkat al-Masabeeh quotes 
Sayyidina Abu Hurayrah in these words: 

,, I ,  J&i+&s;3uJ.&&u> , , , # 

(the words 'reward of a martyr' are replaced by 'reward of a 
hundred martyrs'). However, no authority has been quoted. So, the 
Hadith of Mu'ajam Awsat Tabarani seems more reliable. But Allah 
knows best. 

Effort to Revive Sunnah 
& Reform The Ummah: 

, > , 6 ,  9 ,  , 6 ,  , 9, 9 t B 8  9 Z 8 >  
(&Li"~ljj) ~ ~ . " ; l Y ~ l ~ ~ & ~ * ~ e ) i c * ~ l & ~ ~  

( 1  311881) Sayyidina Ali & reported that Allah's Messenger & 
said,  "He  w h o  revives one  o f  my sunnah after it had been 
forgotten after my death has, indeed, loved me. And, he who 
loves me will be with me." (Tirmizi) 

Commentary: As long as a sunnah of the Prophet & is observed 
and it is common. it is said to be alive. But, if it is not observed 
and unknown comnlonly then it is said to have been put out of 
existence. Then, if a faithful person of the urnrntrh struggles to 
revive it and make it common again then the Prophet k!% has said 
about such a man that he loves him and has fulfilled the right of 
love. and, in the Hereafter, he will be with the Prophet & as a 
friend. 

' J , ,  , , 21 & 41 Jrj JG jd 29, +,dl $ , , ,  J$ 2 ( I A A Y I I  t )  
9 9 ,, , , B 6 & ~ y l k ~ ~ A & ~ & ~ , & & & & & ~ > & j &  , * 

5'8 , ' I ,, > > '  ( L S ~ A  1 0 11)) ~ ~ j ~ ~ > & d ~ ~ > $ j . & j A j F ~  

(1411 882) Sayyidina Bilal'& ibn a l - ~ a r i t h  ~ u z a n ' i ~ ~ i  reported 
that Allah's Messenger & said, "If anyone revives one o f  my 
sunnah which had been made extinct after my death then he will 
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get a reward equal to the reward of all those people who will put 
it into practice without anything being deducted from their 
reward." (.lamia Timizi) 

Commentary: Let us try to understand this Hadith through an 
example. Suppose, Muslims of some place had stopped paying 
zakah, or made it a practice to deny daughters share from their I 

father's legacy. Then. a man of Allah reformed them and revived 
the practice and z~rkuh began to be paid and daughters were given 
their inheritance according to Sl?~rri'~zh. Then, the reward that will 
acrue to each man who observes these practices will be added up 
and a reward equal to the sum will be given to the person who 
revived the practice. This reward will be a special blessing from 
Allah and nothing whatsoever will be deducted from the reward of 
the performers of the deeds. Let us see a practicle example of our 
own times. The Prophet & had drawn a programme whereby every 
Muslin1 should acquire necessary know-how of religion - whetl~er 
he is young or old, rich or poor, literate or illetrate. He should then 
follow religion and, according to his own condition and ability, 
encourage other people to do the same. However, with the 
vicissitudes of time and some historical factors this programme 
faded into oblivion. The result was that a very limited number of b 

sincere ulalna and men of religion were the only ones who cared 
for religion. Then a sincere slave of Allah of our times and faithiill 
member of the Prophet's & ummuh revived the programme of 
working for religion among the masses. He struggles hard for that 
and devoted his entire life for that. The result is before our eyes. 
(The 14th century of Hijri has ended and 15th begun.) In different 
countries of the world, different levels of Muslims - hundreds of 
thousands in numbers - who had no close relationship with Islam 
neither on the theoritical side nor the practical side and had no 
moment of thought for the Hereafter, suddenly have only the 
Hereaqer before them. They try to make their own lives according 
to the Commands of Allah and His Messenger and to bring other 
people to the same fold. They make sacrifice in this path and 
endure hardship. Without doubt this is a great example of revival 
of sunnah. May Allah approve of it and may effuse guuidance 
among the tunn?~rh through this, and then among all mankind 
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9 6 ,  , , ' ,/ 

(&LyJiJI 019~) e8&&>JJLJlu1 

(1511 883) Sayyidina Amr i b n  Awf 4$& reported that Allah's 
Messenger & said, "Religion (Islain) began as a stranger. And 
(a time will come when), it will return to that condition as it had 
begun. So, [nay the ghttrabu be happy. They are those who will 
rectify the corruption and diorder that the people will create 
after me in my .~ltnncrh. " (Jarni Tirrnizi) 

Commentary: The word gharih (pl. ghuraba) nieans allien, a 
stranger who has no one to look after him. 

The meaning of the Prophet's @ saying is that when Islam was 
iirst introduced to the people and, on the Coniinand of Allah, the 
Prophet & presented it to the people of Makkah, its tenets. its 
deeds and its way of life were strange and allien for the people. It 
was like a stranger in a new country who had no one ltno\ving him. 
'Then the tables \\ere turned gradually until the people of Madinah 
embraced it together and soon it spread all over the Arabian 
peninsulla.  Other  countries of  the world also welcomed it. 
However, as we have stated earlier Allah had disclosed to His 
Messenger that just as other people were overtaken by a decline, 
his i~lnlnah too will face a decline. Most of them will adopt evil, 
misleading ways and wrong customs. The original form which the 
Prophet had preached will remain among very few people and it 
\ \ i l l  again revert to its initial condition a stranger in foreign land. 
The Prophet & has fbrewarned to la111~1u1~ of the difficult times to 
come and has said that the faithfill nien of his umnltrh who retain 
the original Islam and try to rectil) the nrong deserve praise. He 
has called them 6 3  (ghuraba). 

Doubtless. this Hadith aptly described the condition of those 
who call themselves Muslinis in our times. A large majority of the 
1r111mtrl7 is unaware of the basic teachings of religion. They are 
involved in clear polytheism, like grave worship. They neglect the 
basic duties like salah and =aka11 and do not distinguish between 
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lawful and unlawful in their diurnal dealings. There are very few 
people who refrain for Allah's sake from false cases and false 
witnessing. A large number of ulama and righteous men have 
succeinbed to selfishness and love of wealth. We can count all the 
evils that were found among the Jew and Christian priests and 
monks which brought the curse of Allah on them. At such a time of 
mischief and corruption those sincere people who adhere to the 
original Islam and keep to the Prophet's guidance and sunnah and 
constantly worry about correcting the wrong in the ummah deserve 
praise and glad tidings. May Allah enable me and the readers to 
join that group of commendable people. 

, r  ,= "&;j&~*\j&~\$;ll 

(0 Allah, cause us to be among them and raise us in their group) 

Prophet's Personal Opinion 
In Worldly Matters 

The Commands that Allah's Prophets give in their capacity as 
Prophet or Messenger are wajib ul-Itu'nt (obligatory to obey) 
whether they concern rights of Allah or rights of the creatures, 
worship or mutual dealings, manners or social conduct - any 
department of life. Sometimes, however, they did give their 
personal opinion on matters concerning the world only. The 
Prophet @ has himself made it clear that such suggestions are not 
obligatory to obey. In fact, it is not necessary that such opinions 
should be correct always. There may be a mistake. The Next 
Hadith says the same thing. 

$ ' '  ' " &;e;j@d\ &&I j+i J U + + ~ I ; > ( ~ A A ~ I ~ T ,  
r B  B J  r ,  , , ,, , > 6  $ + 26 12,j Jm wl ;j>L pj GdYl 

* .. - I  

* '  ,, &\ 6 J U ' d A l j  ,/ , , \jy&@i$> ,$ 
r"! 

> r , , ,  , , , ,  < ,-, r  > I , , ,  , 3 13 dd ~ \ 3  & + +y\ \j\ 8 j~ +& > & ,&y\ \i\ 

(+ 0'33 
(16/1884) Sayyidina Rafi' & ibn Khadeej reported that Allah's 
Messenger (when he migrated to Madinah) found out that 
the people grafted the date-palm trees. He enquired, "What is it 
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that you do? (why do you do?)" They submitted, "We have been 
doing it all along." He said, "It niay be good for you perhaps, if 
you do not do it." So they stopped the practice, but the yield 
declined. Then they reported that to the Prophet @ and he said, 
"I am but a human being. So, when 1 command you concerning 
something about religion, make it a point to obey (and act on it) 
but if 1 tell you anything as a personal opinion then I am a 
human being," (Muslim) 

Commentary: Madinah was a centre of date production (as it is 
today too). When he performed the hijrah and came to Madinah, 
the Prophet k$% found that the Madinans combined the male tree of 
dates with the female in a particular way. This was called Taubeer. 
Date was not grown in Makkah or anywhere around it. So, this 
practice was a new thing for the Prophet a. He asked them why 
they did that but they could not give the wisdom behind their 
practice other than that they had been doing it all along. and their 
fore fathers had been doing it. The Prophet took it as a wastef~ll 
practice ofjahiliyuh and suggested that if they gave it up they 
might find it better. They obeyed the Prophet & and abandoned 
the Tuubeer but the result was a low produce. They mentioned that 
to the Prophet & and he said: 

' I ,  J , , , ,, 6 ' :J ,i \i,j i j u  e2 2 6 F9\ 1 j! ++ b\ &\ u\>>&+y # ,  , /..I 

I '  

"(1 am but a human being......) Everything I say is not a religious 
guidance or based on wahy (revelation) but it is from a mortal. 
When 1 command you on a religious matter that becomes 
obligatory for you to obey but when I give you an opinion on 
worldly matters that is an opinion from a human being and may 
be mistaken. What I had said about Tuubeer was my personal 
opinion and personal suggestion." 
The  fact is that Allah has placed certain peculiarities in 

different things and only He knows about that. Although, He had 
put the power to increase production in Taubeer yet He had not 
taught  His  Messenger  &% about  that  because that was  not  
necessary, for, he had not come to teach gardening but to give 
guidance leading to Allah's pleasure and Paradise. He was given 
that knowledge. 



234 Meuning and Messuge ofthe Traditions Part VIII 

This Hadith tells us also that it is wrong to hold and believe 
that Allah's Messenger & had knowledge of everything of the 
world. Those who imagine that he had such knowledge are 
unaware of the high station of the Prophet &. 

With this Hadith the Kitab ul-I'tisam bil Kitab wu  us sunnuh is 
complete. 



INVITATION TO PIETY 
Enjoining What is Good and 

Forbidding What is Evil 

The Prophets @ are sent sent by Allah only that they 
may invite His slaves to piety and, virtue and to guide tlien~ to 
approved deeds and manners and to prevent and save them from 
every kind of evil. Thus, those slaves will be worthy of Allah's 
mercy and pleasure in the HereaHer and be safe fro111 His \vrath. 
This mission is entitled in the words of the above caption. 

With the termination of the office of prophethood on the death 
of Sayyidina Muha~llnlad &. the responsibility of carrying on the 
mission rests on the shoulders of his zin7nluh till the Last Day. The 
Qur'an says: 

{And let there be of you a J! dy& , , J > 6  b, * 6 '  G $j 
commuliity who invite to 

, , J  J S , ,  

goodliess. and elijoili what is 3j9'4 d j y k j  9'1 , 

right and forbid what is wrong ,+ G,;~ gl tt,wj 
Alid those - they are the 
prosperers.} (Aal Imrati, 3: 104) ( j  . i :yb\+ Ji) o&+kil 
{You (0 Believers) are the best , J 6 J  ,, , J ,  j 

col i i l~ i r~ni ty  raised u p  for  &&! &p, 91 # 
9,  mankind; you enjoin what is , , , ,. , J J c :  ;jirj 3J44 d j y L  

right, and forbid what is wrong, 
and you believe in Allah) .& &j $j, 

(Aal-lmran,3:l 10) (1 \ :r 3\+- JT)  
The entire responsibility for the n~ission of the Prophet & rests 

with the z1nunuh for ever now. He has disclosed to us that those 
people who discharge this responsibility faithfully are entitled to 
great blessing. Those that are lethargic in this regard wrong 
theniselves and will suffer terrible consecluenccs. Let us read the 
following Ahadith in the light of this preamble. 
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Reward For Invitation to Good 
5 6 > I  ,,,,,,, & &\ & $1 J~AJ JG JG ~J&4' \$s ,, &{ >( f ,,Ao/, v) 

(+ O ~ J J )  . . . . . . ~ ~  I , y  ki , '& l& 3 2 j 2 &j 
(1711885) Sayyidina Abu Mas'ood & al-~ksari reported that 
Allah's Messenger & said, "He who leads (anyone) to a pious 

' task will get a reward equal to the reward of the person who 
does that pious work.." (Saheeh Muslim) 

Commentary: Le us explain this Hadith through the example of a 
man who does not observe salah. Your efforts induced him to 
resume this obligation as also recital of Qur'an and remembrance of 
Allah (Zikv) which too he had been neglecting. He also began to 
pay zakah which he had hither to avoided. Now, whatever reward 
he will get in the Hereafter for his observance of these things 
during jhis life, Allah will bestow as much reward as a prize to you 
(in terms of the tidings of this Hadith) because of your tableegh 
(propagation) which prompted him to piety. The fact is that 
whatever reward one can earn through Tableegh cannot be matched 
through any other effort. In the terminology of religious elders this 
is the tareeq nabuwat (emulation of prophethood) provided it is 
done purely for Allah's sake and only for His pleasure. 

5 I,,, , , , 2 +~&~I&+JI jYJ JG J ~ ~ ~ > & ~ > O A A - , / , A )  

J I' > ,> 

+J5! z @-~'l4>~2{ & 1,J ;&&&2;h >j 
I I ,  , , I, 9 ,  

~ j j + v l & > ~ ~ \ & + ~ l > & ~ & $ & ~ , ~ j > ~  , ?. ,, 

I I 

(+ O~JJ) &i\ &, 
(1  811886) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "If anyone invites (people) to the path of 
piety then he will get a reward equal to the reward earned by all 
those people who listened to him and walked on the pious path 
and performed the pious deed, and, because of that, nothing will 
be deducted from their reward. (And in the same way,) if 
anyone leads (people) to the wrong path (and bad deeds) then he 
will have the sin equal to the accumulated sin of all those people 
who prepetrate the bad deed and follow the wrong path on his 
lead, and, because of that, nothing will be reduced from the sin 
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(and punishment) of those people." (Saheeh Muslim) 

Commentary: This Hadith not only conveys glad tidings to the 
inviters to Truth but also warns those who invite others to 
wickedness. The truth is that the forturnate people who &e enabled 
to invite others to the righ; guidance are the servants of the mission 
of the Prophet & and, in fact, all the Prophets (WI & and they 
are soldiers of their armies. As for the unfortunate who invite to the 
wrong path and evil deeds, they are agents of the devil and men of 
his army. Their fate is spelled out in the Hadith. 

(#I 2 '+\+I 0 1 ~ ~ )  

(1911887) Sayyidina Abu Rafi ~$3 reported that Allah's 
Messenger & said, "That Allah should guide anyone at your 
hands is better for you than everything on which the sun rises 
and sets." (Tabarani in Mu'jam al-Kabeer) 

Commentary: Obviously, there is no portion of the world on 
which the sun does not rise or set. Thus, the Hadith implies that if 
Allah guides even one man through your effort then it is better and 
more beneficial for you than that you get all the world from east to 
west. May Allah cause us to have faith in these sayings and 
conduct ourselves accordingly. 

Encouragement To Command Virtue & 
Forbid Evil & Warning Against Lethargy 

Z 'il, j ~ & j & ~ i u l & $ 1 5 i - & ~ > , , A A A / y . )  &4's, J 

6 ,  ,,, e~ 9 

(CS&+\ 0 1  JJ) . $ + ~ ~ < j “ G A . k J ~ ? + ~ & ~ \ i i  
(2011 888) Sayyidina Huzayfah & reported that the Prophet & 
said, (0 Believers!) By Him Who has my life in His Hands, it is 
incumbent upon you that you should enjoin what is virtuous and 
that you should forbid what is evil (that is, urge other people to 
do pious things and guide them to piety, and prevent them from 
doing evil and bad deeds) otherwise (because of your slackness - 
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in this regard) Allah will send His punishment on you. Then yo11 
will pray to hi111 but your prayer will not be accepted." 

(Jami' Tirmizi) 

Commentary: The Prophet & has said in very clear words that if 
his people neglect their duty to elljoin the pious and forbid the evil 
then Allah will cuase then1 to suffer trials and punishment. Then if 
they supplicate Him to ward off the punisl~ment, their supplication 
will not be accepted. 

In my humble view. there is no doubt that the plight of the 
zln1nzuh fo r  many past cen tur ies  du r ing  wh ich  they  h a v e  
experienced trials and punushment and the prayers o f  their 
righteous men are unanswered is mostly due to the near suspension 
of the responsibility imposed upon then1 by the Prophet & on 
Allah's Coml~land. The responsibility concerns the carrying of the 
progranlnle he had initiated and entrusted his zrn~n~ah with - to 
command the right and forbid the evil. The proportion of those 
who carry out this nlission is not even one to every one thousand 
Muslims. 

4, > > / > > , > ">>?p\\;\ & ; $d&y, ,$/j p $ ~n*&p?! , " I \  

3 > 6 > 6  9' 

(&"$t;fl,, '+,?I 01 j ) )  .$L& 'ibl ,++q 

(2111 889) Sayyidina Abu Bakr Siddiq & said: '~ou recite the 
verse 

( \  . 0:o 0ALdI) 

(0 you who believe! Guard your own souls. He who has gone 
astray cannot har~ii you if YOLI are rightly guided) (5 : 1 05) 
(He referred to this verse and went on to say tliat no one shoi~ld 
misinterpret this verse, for,) I had heard Allah's Messenger & 
say, "When people (become so wicked that when they) see the 
,S'harifuh being violated they do nothing to correct it then there 
is the risk tliat Allah w o ~ ~ l d  soon take the111 to task for that." 

(Sunan Ibn Majah, Janii' Tirmizi) 
Commentary: This is the 105th verse of al-Ma'idah that Sayyidina 
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Abu Bakr & has quoted. The apparent meaning of this verse ma) 
perhaps be misinterpreted by some people to believe that their 
responsibility ceased after putting themselves on the correct path 
and that they have no responsibility to guide other people. 

Sayyidina Abu Bakr & dispelled this misconception when he 
asserted that he had heard the Prophet & say that when people 
become so indifferent as to look the other way when Allah's and 
His Messenger's conlnlands are violated then they might soon face 
Allah's punishment. 

In the light of this Hadith and other Aliadith and text of the 
Qur'an, the above verse of al-Ma'idah would be interpreted to 
mean: 0 believers! when you are on guidance, obeying Allah and 
His Messenger (Which includes enjoining the right and forbidding 
the wrong and working within your capacity to reform and guide 
Allah's slaves) then you are not responsible for those ungodly 
people who do not pay heed to you and continue in their wrong 
ways. 

(The Hadith of Sayyidina Abu Sa'eed al-Khudri .+$+ & 21j 2'' 
"&d~ ..... 04 is J$ ''He among you who sees a wrong done 

must correct with his hand- .  to the end," has been recorded in 
Kitub ul-Eeman of Mulr!'fiil Hodith. Its message is that if anyone 
sees the Shu'viuh being violated then if he can he must stop it by 
force. But, if he cannot then he must give an oral advice and a 
piece of mind. If he does not have even that much strength then he 
must consider it evil in his heart and have a disliking for it in his 
heart. 

( e b  J A j \ A j + \  O J  3)) 
(2211 890) Sayyidina Jarir 4$G ibn Abdullah reported that he 
heard Allah's Messenger & say, "If a man alnong a people 
colnlnits deeds that are sinful and contrary to Shut"ifuh and those 
people possess power to correct him but do not correct him (and 
let hi111 alone as he is) then Allah will involve them in some 
punishment before tliey die." (Si~nan Abu  Dawood, Su~ian Ibn Majah) 
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Commentary: If anyone has the ability to reform and guide the 
erring one but he does not try that and remains listless then he is 
committing a sin for which Allah may punish him before the 
Hereafter in this very life. "!l+ Y J  b ~ l g  I;j+ &I " (0 Allah, 
forgive us, and have mercy on us, and do not punish us.) 

(2311891) Sayyidina Jabir reported that Allah's Messenger 
said that Allah Commanded Jibreel to uproot a certain 

settlement with all its inhabitants. He submitted, "0 Allah! 
There lives in that place Your so-and-so slave who has never 
disobeyed You even for the time it takes an eye to flicker." 
Allah Commanded him to turn over that settlement on that slave 
and the other inhabitants, for, "Never for a moment, too, did this 
slave's face change colour for My sake."(~ha'b al-Eeman,by Bayhaqi) 

Commentary: There was a place whose dwellers were sinful, on 
the whole and they did such disobedient deeds as invited Allah's 
wrath on them. There was, however, a slave who was very obedient 
to Allah and never committed a sin but at the same time he never 
felt bad about the evil deeds of other people in the locality and his 
forehead never showed wrinkles over their wicked conduct. In the 
sight of Allah, this too was a crime of equal intensity to warrant for 
him the same punishment. 

ri+;;iSdG>&36 
(ajla 9 O~JJ) 

(2411892) Sayyidina Urs & ibn ~ k i r a h  has reported that the 
Prophet & said, "If sin is committed on a land and the people 
who live there disapprove of it then (in the sight of Allah) they 
are like those who are not present there (which means that they 
will not be taken to task for the sin). And, as for those people 
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who do not live there but they approve of the sin, they are like 
those who were present'tliere (and partners in sin)." 

Commentary: When read with the other Ahadith of this chapter, 
the Prophet's @ saying would mean that no blame would attach on 
those  w h o  d i spapprove  d i sobed ience  to  A l l ah ' s  a n d  Hi s  

I Messenger ' s  conilnands and  t ry the i r  best to prevent  the 
disobedience and correct it. or. atleast. entertain a deep revulsion to 
it in their heart: it does not matter if their disapproval and attempts 
do not bear f'ruit. The> will not be questioned even if the evil 
persists. (Insha Allah. the) m i l l  be rewarded!) And, as for those 
who do not feel repe!led at the violation oi'Sl?n~-i'crh then. even if 
they are not at the place of disobedience, they are wrong-doers and 
partners in sin. May Allah cause us to examine ourselves in the 
light of these sayings of the Prophet &. 

I , , ,  I I .. .. &j&dI\L;i;)&l JYJ JL~ J U & . + ~ ~ & I  I , , j ~ j h 4 y / y o )  
I *, 

9 I , ' ,  jla L g  \p+dl , , 

I r ,  6 I ,  ,, , ~'~,@i;, jjJ\$g&,~\>*jGj@i;,+ 

(2511 893) Sayyidina Nu'man & ibn Bashir reported that Allah's 
Messenger @ said. "The example of tl~ose people who show 
flexibility in regard to Allah's liniits and commands concerning 
them (and do not enforce checks on violation) a~id of those 
people who violate the liniits of Allah and disobey His 
Colnlnands is like the example of a groi~p of people who draw 
~nutual lots and board a ship. Some of them got to occirpy the 
lower deck while others got the upper deck. So, one of the lower 
deck passed through those on the upper deck while he carried 
water whereby they experienced inconvenience (and expressed 
their displeasure). So, the Inall of the lower deck took a hammer 
and began of bore a hole in the botto~ii of the ship (so that he 
could fetch water directly fro111 the sea without going up). Those 
in the upper deck came to him and asked what is wrong with 
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you? He said: You find (my coming and going for water) 
inconvenient to you (and you showed anger) but water is 
indispensible (for life. I bore the hole to fetch water." Allah's 
Messenger &) said, "If the shipmates hold his hand (and 
prevent him from boring the hole) then they will save him from 
destruction and themselves too. But, if they leave him to do 
what he does then they will consign him to death and 
themselves too. (All of them will drown)." 

Commentary: Necessary explanation has been provided within 
brackets in the translation. It is very easy to understand Hadith. It 
discloses that the piety of the pious will not help them when Allah's 
punishment descends on a wrong-doing people if the pious do not 
preach to them. In this regard, the Qur'an also says: 

( T 0 :A J U Y  1) o"+d'\ 
(And fear the trial which shall not afflict in particular the evil 
doers alone among you. And know that Allah is severe in 
retribution) (al-Anfal, 8:25) 

Conditions In Which Responsibility 
To Preach is Waived 

/>j, , r ,  ,,, 

9 a, $ 5 ~ '  $6 d$ I /  3 &I Q.3 &i 3 ( \ ~ q f / y 7 1 .  
> 'f 5 ,+ &G 4,j Gi Jd & $SYMWi p 

9 r " 
I I ,  6 5 6 

,'> 6 #,6> 

, >*; :, 3 fl, $ +j9'b Q ~ J  293 GG ir: *I UI 

$ &% && '+', & &', &%2; GG;$,G . , , , , . /J9 

(&LA\ b \ j ) )  && j& 6 * - e ~ 2  & 
(2611 894) Sayyidina Abu Tha'labah & al-Khushani reported 
about Allah's words: 

6 ,  ,', , ' c ! '  >,/ > ,  ,+\ y i ,  $5q?? 
I ( \  .o:o ~&w~)"$&II~! ~9 3. ~ J . . & ~ $ & J \  @ J.4 J ,  

0 .  Translation is found in Hadith NO. 33 
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that (in response to a man's question) he said that he had asked 
about this verse to that being who was best aware (of its 
meaning, message and Allah's Command), the Messenger & of 
Allah. So he said, "(Do not misinterpret this verse) Rather, stick 
to enjoining that which is right and forbidding that which is 
wrong till you see that the temptation to stinginess and 
amassing wealth is predominant and (instead of Allah's and His 
Messenger's commands) personal desires are obeyed, and (the 
Hereafter is forgotten and) only this life is made the ambition, 
and, everyone is slave to this own opinion and self projection. 
At such a time, worry about yourself and leave aside the masses 
(to Allah) because, after that, such a time will also come that 
(Keeping to religion and following Shari'ah) with patience and 
stead-fastness will be (as difficult) as to pick up burning 
charcoal. In those days, those who abide by Shnri'ah will earn a 
reward equal to the reward of fifty men who perform deeds as 
YOU do." (Jami' Tirmizi) 

Commentary: Abu Umayyah Sha'bani & bj, a Tabi'ee, had 
asked Sayyidina Abu Tha'labah Khushani .&% about the same 105th 
verse of al-Ma'idah about which we have seen Sayyidina Abu 
Bakr's & words above. He replied that he himself had asked 
Allah's Messenger & about this verse (because the words could be 
misconstrued to imply that it was enough ,for one to correct his 
own life to righteousness and no responsibility lay on him to 
preach to other people). The Prophet & corrected the impression 
by his words narrated in the Hadith. The gist of that is that apart 
from worrying about oneself, one must worry about setting other 
people too on the right course. He must command that which is 
virtuous and forbid the disapproved, for, that is a religious duty and 
Allah's Command. So, that must be constantly done until the 
ummah's condition worsens to the extent that stinginess becomes 

> its nature, and wealth is like a god to it, and instead of the 
Commands of Allah and His Messenger personal desires are 
preferred, and the Hereafter is neglected while the present life is 
made the sole aim, and self-conceit and vanity is the only 
guide-line. At such a time, preaching would be meaningless and 
there would be no hope of getting results. Therefore, one must stop 
worrying about other people and sit down to reform oneself and 
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keep away from sin. 
The Prophet & concluded by saying that a time would come 

later when it would be as difficult to keep to righteousness and 
practice religion as it is difficult to hold burning charcoal in the 
hand. Thus, to keep oneself on religion would itself be like ajihad. 
The responsibility to preach to others would cease. About those 
who conduct themselves on true religion in such adverse, 
uncompromising times, the Prophet & said, "They would get as 
much reward as fifty of you get now." 

Jihad & Martyrdom 
As we know, Allah sent all the Prophets and Messenger so that 

they may teach the True Religion His Slaves. It is the invitation to 
worship Allah and lead a noble, righteous life, and to try to abide 
by it. It would spell reformation and sucess for them in this world 
and the next and it would be an assurance of Allah's pleasure and 
mercy and Paradise. 

It is stated in the Qur'an and it is our belief that all Prophets 
eW\ & gave this invitation in their respective times and worked 
hard towards this end. But each one of them faced stiff opposition 
from their people who not only did not believe in them but also 
prevented others from believing. Those among the unbelievers who 
were pwerful persecuted the Prophets e'rW\ @ and the believers. 
They were more harmful than snakes and scorpions with the result 
that on such people Allah's punishment descended and they were 
exterminated out of existence. 

,,, ',>, ,"* \, ~ 1 ,  03+- s$& ; ~ j  ~ ; j v  

( A n d  Allah wronged  them not ,  bu t  they  used t o  w r o n g  
themselves) (an-Nehl, 1633) 

The Qur'an has spoken of such people in detail. 
The Prophet k!& - Khntarn a n  Nabiyeen - Sayyidina . 

Muhammad @ was the last of Prophets y X l l l & .  He also invited 
people to the True Religion. Some pious-natured creatures of Allah 
accepted his call and gave up the life of disbelief and idolatory, of 
sin and immodesty. But most of the chiefs and notables gave a stiff 
opposition and presecuted the Prophet & himself and those who 



Book qf Holding Fast to The Qur'an And The Szlnnah 245 

had believed with him particularly, the poor and weak. The wicked 
people of Makkah like Abu Jahl and Abu Lahb etc. deserred to 
receive punishment like the ancient people and to be put out of 
existence. but Allah has made the Prophet & not only as Suyyid 
a l - A 4 ~ ~ ~ s u l e e ~  (chief of the Messengers) and Khatam un Nuhiyeen 
(seal of the Prophets) but also as Ruhumut z~l lilaalameen (Mercy 
to the worlds). Therefore. fle had assured him that even his worst 
enemies would not receive punishment from the heavens but their 
strength would be weakened by the force of the Believers 
themselves, who would be regarded as armies of Allah. When that 
momelit drew near, the coninland was issued to iliake liijrcrh to 
Madinah. This was the beginning of tlie second stage of the call to 
True Religion. Allah Commanded the faithful to be prepared to lay 
down their lives and sacrifice all they had to annihilate the enemies 
of Islam. This is called jihad wu-yital j i  subeel Allcrh and to lay 
down one's life on this path is martyrdom. 

Readers would have understood from this introduction that tlie 
armed struggle of the Believers against disbelief and disbelievers 
(whether offensive or defensi~ e) would be regarded as jihcrd in the 
cause of Allah, by Allah and His Messenger and Shuri'uh only if 
the aim is protection and help of the True Religion, or clearing the 
way of it and entitling Allah's slaves to His niercy and Praradise 
However, if war is fought to annex land and recieve wealth, or to 
raise aloft the banner of one's people or country then that is not 
jihad in the cause of Allah. 

Readers would have learnt also that in the Shari'uh jihad is a 
great mercy. While the rejectors and persecutors of previous 
Prophet~'~'rc-.J\ & suffered heavenly punishment in the past, now 
that will never descend till the Last Day. So, jihad is lilte a 
replacement for that. But Allah k ~ ~ o w s  best. 

Here now are the Ahaditli that enumerate the excellences of 
jil7ud and martyrdom. 
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(+ 0'1))  dl\&> iw'i 
(2711 895) Sayyidina Abu Sa'eed & al-Khudri ieborted that 
Allah's Messenger & said (one day), "He who being pleased 
and happy believes from his heart sincerely in Allah as  his 
Owner and Lord, in Islam as his religion and in Muhammad as 
Allah's Messenger and the guide (of mankind) is assured of  
Paradise." (On hearing this good tiding from the Prophet &, 
the narrator) Abu Sa'eed & Khudri was much happy and he 
requested (the Prophet &). " 0  Messenger of Allah! Do repeat 
the same thing." So, he said that all over again (and with that) 
he (also) said, "There is one more religious deed (which is so 
great in Allah's sight that) Allah will elevate the doer of that 
deed a hundred degrees in Paradise, each two degrees will be as 
far away as heaven and earth are." (Hearing that) Abu Sa'eed & 
al-Khudri asked, "Messenger of Allah! What is that deed?" He 
said, "It is jihad Ji sabeel lillah, jihad in the cause of Allah, 
jihad in the cause of Allah!" (Saheeh Muslim) 

Commentary: Thus if anyone believes from the core of his heart 
that Allah is his Lord, Sayyidina Muhammad & is the Messenger 
and Islam is his religion then his life will be an Islamic life, he will 
be obedient to his Lord, and follower of the Prophet &. He gave 
the glad tidings to these slaves of Allah that they will be admitted 
to Paradise which is assured to them. Sayyidina Abu Sa'eed & 
al-Khudri was deeply happy on receiving this good news (perhaps 
Allah had blessed already with the features described by the 
Prophet &), so, he requested (happy that he was) to be retold of 
this tiding. When he repeated the words, the Prophet & added that 
Allah would elevate the performer of another deed to a rank a 
hundred degrees higher in Paradise. When he asked what that deed 
was, the Prophet & said, "4' iE-; 2 iw'i " " J i h a d j  sabeel  illah, 
jihad in the way of Allah, jihad cn'the way of Allah." 

The Prophet & repeated that three times and it shows how 
high he held jihad in his heart. How much he enrcouraged us to it! 

The facts of the Hereafter, Paradise, and Hell which the Qur'an 
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speakes of will be known to us truly when we make it there, for, 
we have no example for that here in this world. We must believe 
what we are told by Allah and His Messenger about these things. 

I ) , ,  I / / r 
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(+ 9 d J k "  0 ' ~ ) )  

(2811 896) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "By Him in whose Hand my soul is, were it 
not that most & men among the Believers dislike to be left 
behind me when I go for jihad and I do not have enough means 
of conveyance for them, I would certainly not remain behind 
any sariya (expedition going for jihad, and would have taken 
part in every jihad). By Him in whose Hand my soul is, it is my 
longing that I should be martyred in the path of Allah, brought 
back life; martyred again, brought back to life, again; martyred 
once again, again brought to life; and martyred once again." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: The Hadith brings out the greatness of jihud and 
martyrdom in the path of Allah. The Prophet idei said that it was a 
.desire in his heart that he should accompany every party that goes 
forward to wage jihad but, he could not because there were many 
devoted Muslims who would not be pleased to stay behind while 
he  advanced .  Bes ides ,  he  d id  not  have  enough  means  of  
conveyance for  all  o f  them. Therefore,  not accompany the 
expedition on jihad. He said in expression of his longing to take 
part in jihad. "By Him Who holds my life, it is my desire that I 
should be killed by the enemy on the battle-field. Then Allah 
should give me life again, only to be killed again in His path and 
He may revive me again. And, I nlay be martyred in that way again, 
and give life once more, and I may give that up again and get 
martyred. 
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I ,  / ,>,* , 5 ,  &l~\>d>q91>*~~~lJ l& ;~ l& 
(+ 9 & J W '  3'3)) 
(2911 897) Sayyidilia Anas & reported that Allah's Messenger 
& said, "After being admitted to Paradise, no one would like to 
be returned to earth even if he is given everything i l l  it (and he 
is made owner thereof). However, one who was martyred in the 
path of Allah and admitted to Paradise would cherish that he 
sliould be sent back to earth and he sho~lld be martyred (not 
once but) ten times in the cause of Allah. He will make that 
wish because he will see how the martyrs are honoured and 
welcolned in Paradise (and what rank they are given)." 

(Saheeh Bukhari, Saheeh Muslim) 

(+ ~'JJ> ~ ~ , { ! f ~ $ ~ ~ l s 2 @ l  j~ 
(3011 898) Say ridina Abdullah ;a4 ibn Anlr a l -~as ' r e~or ted  that 
the Prophet & said. "To be martyred in Allah's cause is an 
expiation for all sins except debt." (Saheeh Muslim) 

Commentary: The shortcomings of a man in obeying Allah's 
Commands and in giving rights and his faults and sins will all be 
atoned by giving up his life in the path of Allah and being 
martyred. Of course, if he has a debt or any right payable to a 
fellow-man then such things will not be forgiven even through 
martyr don^. This Hadith tells us of the greatness of martyrdom but 
also the seriousness of rights of fellow-men. May Allah enable us 
to learn froin it. 

$ j & & , & i , J 2 3 J G J , j ; 3 k & ,  1 > ( l ~ q q / ~ \ )  

$i & jJ, p &y,Qi 
(p~ld~ J jL;hj ~ L ) I  o l j j )  

(3 111 899) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, The one who is martyred in the cause of 
Allah feels only that much pain as much one of you feels on 
being stung by an ant."(Jamali Tirmizi, Sunan Nasa'i, Sunan Da'rami) 
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Commentary: When anyone is operated upon. he is injected with 
pain-killing medicine or he is anaesthetize so that he loses 
sensation and feels no pain. Thus, the slave of Allah who is 
martyred undergoes suc l~  a condition that the only sensation he gets 
is like the stinging of an ant. 

In Jami' Tirmizi itself there is a 13adith which says that when a 
1iian is nlartyred in the path ofA11ah. he is shown, at the very time. 
his place in Paradise (+4\ 2 &$). The sight of Paradise itself is 
so very pleasing that the pain of being killed cannot be felt often 
that. 1 

(+ a ' j ~ )  

(32/1900) Sayyidina Salil & ibn Hunayf reported that Allah's 
Messenger @ said, "If anyone supplicates Allah with a true 
heart to grant hi111 ~nartyrdotn then Allah will raise hitii to the 
station and rank of the ~iiartyrs even though lie tilay die 011 his 
bed ." (Saheeh Muslim) 

Commentary: In our times, the door to Fighting for Allah and 

0 .  There is an incident of current period. Mawlana Thanavi's LJ 
Ichalifah Mawlana Mufti Muhammad 4 $1 ;bzJ Hasan Amritsari had migrated 
to Lahore from Amritsar on tlie pol-tion of the Sub-continent. Here he established 
Jami'Ashrafiyah. He had a wound on his feet ~vhich soon spread upto his knees 
and his thighs. The doctors decided tliat his leg must be a~npi~tatcd from his 
thigh down. The Mawlana consented to that and was brought to the operation 
tables. According to procedure, the doctors prepared to anaesthetize him, but hc 
told them that it was not necessary and they might carry on without making him 
LI~-conscious. The Doctors explained to him that it was a long operation and his 
bone ~vould illso be severed and it was necessary to put him ~ ~ n d e r  anaesthesia. 
The Mawlana was unrelenting and insisted that they should carry on without 
onaestlietizing him. Flc took a rosary in hand and turned his face on the otliel. 
side. The Doctors submitted to his demand and commenced the operation 
\~itliout applying anaesthesia. It took then about two and a half hours during 
which the Mawlana lied down with the rosary in hand. Tlie doctors were very 
surprised and amazed. for, this thing was beyond their imagination. Later on. 
one of  them, who had become devoted, asked the Mawlana, "What is tlie 
secret?" He said, "At that time, Allah had shwon me tlie reward against the pain 
and He had engrossed me in its sight." Some of tlie witnesses of this operatio11 
would still be alive in Lahore. Allah's affairs are far beyond our imaginations. 
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martyrdom is shut. However, this Hadith tells us that to those 
people who keep the merits of martyrdom in mind and pray to 
attain it, Allah will grant them the position of martyrs in view of 
their request and intention. 

.;ul 
(3k ;tc 0 1  jj j djWl61jj) 
(3311901) Sayyidina Anas & reported that when they returned 
fi-om the Battle of Tabook and had approached Madinah Allah's 
Messenger & said, "There are some people in Madinah who 
were with you in this whole journey. When you crossed some 
valley, even then they were wityh you. "Some of the colleagues 
of the journey pointed out, "0 Mssenger of Allah! They were in 
Madinah (how then were they with us in the journey?)" He said, 
"Yes, they resided at Madinah itself and could not accompany 
us for some reason and helpnessness." 

(Saheeh Bukhari and Saheeh Muslim) 

Commentary: There were some of the Companions & in 
Madinah who wished to accompany the Prophet @ in the 
expedition of Tabook. They were determined but they could not 
join because of some reason. As their intention to accompany was 
sincere, they were recorded by Allah among the participants. In a 
version of this hadith the words are ~ Y ' I  l,! 8 $9 ?!! (because of 
their sincere intention those Believers were your partners in the 
reward). According to this Hadith, anyone who intends to join in a 
pious work but cannot do that under some compulsion, Allah will 
reward him because of his intention. 

> ) , ,  I / I I 

;! &j & &\ & 41 jYJ j G  j G  &i >(I  7 * Y l Y t )  
I I , ,  

(CL" o l 2 )  .+$.!I J$ --+I 413; 
(3411 902) Sayyidina Abu Musa al-Ash'ari & reported that 
Allah's Messenger @ said, "The gates of Paradise are under the 
shade of swords." (Saheeh Musilm) 
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Commentary: In the field o f j i h a d  where swords are swung 
overhead and the warriors who place their lives in the way of Allah 
are martyred, there alone are the gates of Paradise, wide open. He 
who is martyred in Allah's path enters Paradise through these gates 
at the same moment. From this report of Saheeh Muslim it seems 
that Sayyidina Abu Musa al-Ash'ary & had narrated this saying of 
the Prophet & during a jihad when fighting was in full swing. It is 
narrated further down that on hearing him a slave of Allah got up. 
He seemed to be in bad condition and he asked, "0 Abu Musa did 
you hear the Prophet & say this with your own ears?" He 
confirmed that he had himself heard him say that. The man then 
went to his friends and said, "I have come to convey to you my last 
greeting. Accept my fare-well salaam." He threw away the sheath 
of his sword and with the naked sword pierced into enemy ranks. 
He fought till he was martyred and attained his ambition. 
According to this saying of  the Prophet &, he entered into 
Paradise through one of its doors. 

4 

$*q+j\ , , +dl @ p , -. , 3 ,, *sdl . 

Messenger & said. "The rnujahid (warrior) in the path of Allah 
is equal (in the sight of Allah) to the man who observes fasting 
regularly, stands before Allah in worship and recites the verses 
of Allah, not resting from tiredness through fasting and worship. 
(He is thus equal in Allah's sight) till he returns home." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: The man who leaves home to participate in jihad is 
constantly in worship like one who fasts continuously and stands in 
worship and recites Allah's verses. 
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(3611 904) Sayyidina Abdullah ibn Abbas & reported that 
Allah's Messenger k?& said, "There are two eyes that the fire of 
Hell cannot even touch, the eye that weeps in fear of Allah and 
the eye that kept guard (and vigil during the night) in jihad and 
served as such." (Jami' Tirmizi) 

(+ j d-41 ~'JJ> .~~j1$4~1&3kj;ji&\g , . 
(3711 905) Sayyidina Anas & reported that Allah's Messenger 
& said, "To get out in the way of Allah on a morning, or on an 
evening is better than the world and whatever it contains." 

(Saheeh Bukhari and Saheeh Muslim) 

Commentary: This means that to go out in Allah's way even for a 
little while is better than the world and everything in it. We must 
believe that compared to the reward that we shall get for it in the 
Hereafter the world and whatever is in it is nothing. The world and 
its contents are emphemeral but that reward is ever-lasting. 

~$ j&h \  &&\ Jsj j d  jd>>i> # ( , q . ~ / y ~ )  
, ' I ,  : 

( & J W  0 1 ~ ~ )  .Ju\ c& JJ& 3 , ~ I l;G 
(3811906) Sayyidina Abu Abs & reported that Allah's  
Messenger & said, "It cannot be that once a man's feet beconie 
dusty on walking in the path of Allah, the tire of hell would 
touch them." (Saheeh Bukhari) 

Commentary: Iinanl Tirlnizi has also transmitted this Hadith of 
Abu Abs & with the addition that one of its narrators, Yazeed ibn 
Abu Maryam, reported that he was going (towards the Taini' 
Masjid) to offer the Friday salah and he met Abayah ibn Rifa'ah 
tabi'ee who said to him: 

"Glad tidings to you that your 'JG f 6 ' 9'7, 

feet (with which you walk LIP 3 ' ,  3, $4 
t o  t h e  J a m i '  M a s j i d )  a r e  j$&l;iw&\g , , 
walking on the path of Allah. & & GI j,,; J,j And 1 have heard Abu Abs say 
that Allah's Messenger said: If & & il;~ $ +j 
anyone's feet walk in the path ' ' 

of Allah and become dusty then 
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they are forbidden to the fire (and it cannot even touch them)" 

Abayah ibn Rifa'ah, tabi'ee, discloses through this statement 
that the words in the path of Allah' do not restrict their application 
to jihad and fighting alone but encompass a greater field; to go to 
offer salak and to run about in service of religion and of what 
places Allah are alsojihad. Similarly. the Hadith of Sayyidina Anas 
&& before that ( @ ~ k j  j ji ,A\ & j 6 ju) encompasses everyone 
who strives sincerely for Allah and His religion. 

. , 9, 

(+o~J)) . du > &b 'd + A*" & j$" gj , ' L  
4Li 

(3911907) ~ a l y i d i n a  Abo Hurayrah reported that Allah's 
Messenger  & said. "He who dies  without ever having 
participated in jihad, or thought of it (or fortiled an intention to 
participate) has died on a niode of hypocrisy." (Saheeh Muslim) 

Commentary: The Qur'an says in surah al-Hujrat: 
{The believers are only those \ I ,,, 6 d!~ I$\ $41 &JdlO! who believe i n  Allah and His , , 

Messenger. then they doubt \&&j ,362 $ 2 <g;j 
not,  and struggle hard with 
their riches and their lives i n  , , 

the way o f  Allah.  Those - 
@ &Tji they are the trutliful ones.) 

( \  0: t dl+') 
(al-Hujarat, 49: 15) 

This verse declares thatjihud in the path of Allah is a necessary 
part of true faith. The true Relievers are only they whose lives and 
Records of Deeds contain j i l i ~ i ~ j  ( i f  not a practical participation 
then, at least, a wish and an intention). 'Therefore, one who departs 
from this world without these things has departed not as a True 
Believer but as a kind of hypocrite. 

.u *j &, 2, 2* 2 j{ & &, 2, 
(dfb 313 CSL$ 01 jj) 

@ ,  # , . -  

(40/1908) Sayyidina Abu H ~ ~ r a y r a h  & reported that Allah's 
Messenger & said, "If anyone is presented before Allah 
without any trace of jihad on him then he has niet Hini with 
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defect and a blot (on his religion)." (Jami' Tirmizi, Sunan Ibn Majah) 

Commentary: This Hadith too may be explained in the same way 
as the one before it. In studying this Hadith and others like it, we 
must remember that in the terminology of Qur'an and Hadith jihad 
is not merely fighting and war with weapons. Rather, it is to 
undertake any kind of effort to help and support religion at any 
time necessary; such a struggle is jihad for that occasion. The 
slaves of Allah who struggle according to the needs of time and 
sacrifice their life and property are mujahids (warriors) on the path 
of Allah. We will speak on this in detail later on. 

(e J dJlt;f' O'JJ) 
(4111 909) Sayyidina Zayd & ibn Khalid reproted that Allah's 
Messenger & said, "If anyone provides a participant ofjihrrd in 
the way of Allah with equipment ofjihad then (in the sight of 
Allah) he too has participated in jihad and battle. And, if anyone 
deputises for a warrior and looks after his family then he too has 
participated in jihad:(Both these kinds will receive a reward for 
jihad and they will be recorded with Allah as mujahids) 

(Saheeh Bukhari and Saheeh Muslim) 

Commentary: This saying of the Prophet & outlines the principle 
that one who equips a person who is engaged in helping out 
religion in a large way, or looks after his family in his absence is, 
indeed, entitled to a full reward and is regarded as being in service 
of religion. Those of us who cannot directly take part in a 
large-scale religious mission can, at least, help out those who 
participate and their dependants. We will then be in the same 
category as those who are in the fore-front and in active 
participation and get a full reward. May Allah enable us! 

j + ~  j 6 & j  &&I  & $,I\ 2 A> ( \ ~ , . I L Y )  
/ , #  

' , ';, $'&, $\>b 2-& 
( ~ , \ A l \ ~ ' ~ ~ \  J ci j \3j .?\  6\ J,).* j , 

' ,G-' 

(4211910) Sayyidina Anas & reported that the Prophet & said, 
"Wage jihad against the polytheists and idolaters with your life, 
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property and tongue." (Sunan Abu Dawood, Sunan Nasa'i Sunan Darmi) 

Commentary: Wage jihad according to the opportunity and 
demands of time against the disbelievers and polytheists to bring 
them to believe in unity of Allah and to the True Religion and to 
weaken them so that the call of Truth may be made unhindered. 
Use your life and wealth to this end and speak with the tongue too. 
The wide context of jihad includes spending money for the call to 
Truth and speaking with the tongue (and using the pen). 

A Clarification: 
The word jihad is used in Urdu only to descrbie the armed war 

fought for Allah and His Messenger and for the religion against the 
enemies of Allah. However, In Arabic and the terminology of the 
Qur'an and Hadith, jihad is to struggle firmly and use possible 
strength against the rivais to achieve a goal. This struggle may turn 
out into a war, or into any other form. (The word is used in the 
Qur'an often in this sense.) 

The Prophet @ stayed at Makkah for about thirteen years after 
being made Prophet. During this entire period, not only was it not 
permitted to him to wage jihad through the sword and engage in 
war but also these things were disallowed. The command applied 
was " &ii \$ " (withhold your hands from fighting and war). 
The surah al-Furqan was revealed during the Makkan period. The 
Prophet is told: 

~ o ' ; : ' ; o o ~ ~ ~ ~ u \ ~ ~ 5 ~ ~ ~ ~ ~ j ~ # ' \ & ~ ~ 7  , , 

{So (0 Prophet), obey not the disbelievers but strive against 
them with a great striving, with this (Qur'an)} ( 2 5 5 2 )  

The Prophet & is told not to submit to them but continue to 
wage a powerful jihad (struggle) against them with the Qur'an. 
This verse, obviously, does not speak of jihad with the sword or 
warfare, but through the Qur'an the struggle of calling them and 
preaching of them. And, the verse calls it jihad; in fact, jihad 
kabeer and jihad azeem. 

Surah al-Ankaboot too was revealed at Makkah before hijruh. 
It has a verse: 
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8 / 
&+,) '4*', $3 &, ! , & j&&- &,j &G > j ? Y  

3 , , ,  , , 
{And whosoever strives, strives only for himself. Surely Allah is 
Independant of (His) creatures.) (29:6) 

The person who engages in,jihud (in the cause of Allah) truly 
wages it for his own benefit. (Allah does not benefit from it in the 
least.) Allah is Independant. I 

In the same surah, its last verse says: 

" o ~ ' , 9 , & l  !,, ~ , I 6  ,$ ,>& ,>dlX,, -, / 3 3  . 4 J &, 'J  
{And those who strive hard for Our cause, We shall certainly 
guide them i n  Our ways. And surely Allah is w i t h  the 
good-doers) (29:69) 

Obviously, both these verses of Surah al-Ankaboot do not use the 
word ,jihad in the sense of fighting with the sword. Rather, it is 
striving and toiling in Allah's way and for His pleasure in 
whichever from it be. Every sincere struggle for Allah and giving 

+ 
up life and property, luxury and comfort and full utilisation of the 
capabilities given by Allah are different stages of jihad in the path 
of Allah. The opportunity to engage in that is available always and 
in every corner of the world. 

Of course j ihad  with the sword and fighting in the path a f  
Allah is a superior kind ofjihad from certain angles. The giving up 
of life and martyrdom in this path is a greatest honour for a 
Believer, for which the Prophet & himself expressed his earnest 
longing as we have seen earlier. The next Hadith throws more light 
on it. 

.. / 

& h, & 4, 'j$j + 'j6 .G$ 6 ' .  , 0 7 ,  ,/iy) 
, , I  I 6 

(cs-+t=jl0~~~) '&&+ y& &a, JS- +j 
(431191 1 )  Sayyidiria Fudalah & ibn Ubayd reported that he 
heard Allah's Messenger & say, "The mjahid  (warrior) is he b 

who wages jihad against his own self." (Jami' Tirmizi) 

Commentary: The Qur'an says: ij~\i;-kjl'!" {Surely human 
soul incites to evil) (Yusuf, 1253) ~ h u s ,  the slave of Allah who 
fights against his base desires - instead of obeying them, he obeys 
the Commands of Allah -- it is about him that the Prophet & has 
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said in this Hadith that he is the true rnujahid (warrior). In the same 
way, in this series of Ma'arif ul-Hadith in Kitab al-Mu'ashirah when 
speaking of treatment of parents, the Hadith has been narrated in 
which the Prophet & has described service to parents as j ihad  

I 

The Sphere ofMartyrdom 
Just as the word jihad has a vast connotation, so too Allah's 

Messenger & said that the word martyrdom had a wide meaning. 
Thus many who are not killed in the battle-field by the disbelievers 
but die suddenly in accidents, etc. are also included among martyrs. 

(+ 0 '3 ) )  +$ 
(4411912) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & asked (his Companions &), "Whom do you 
regard as shaheedl (martyrs) among yourselves?" They said, "0 
Messenger of Allah! The shaheed is he who gets killed in the 
cause of Allah. He said, "In that case the martyrs of my ummah 
will be very few. (Listen!) He is a martyr who is killed in Allah's 
way, and he who dies on the way of Allah (like the journey for 
,jihad), he too is a martyr. And he who dies in plague is a martyr 
too. And, he who suffers from a stomach disease is also a martyr 
(the stomach disease could be: chlorea, gastro-enteritis, 
diarrhoea, dropsy, etc.) (Saheeh Muslim) 

Commentary: The fact is that the shaheed (martyrs) are really 
those who are killed in the battlefield by the disbelievers and 
polytheists. (There are special commands about them in Shari'ah. 
For example, they are not given bath and are buried in the garments 
they wear). However, Allah, the merciful that He has included in 
this definition some of those who die from unusual disease or 
0.  l'he word is shaheed (singular) and shuhadu (plural) but we have shulrreu' i n  

English for singular and plural. 
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accidents. He has promised to give them the rank of shaheed in the 
Hereafter. Some are mentioned in the above Hadith and others will 
be mentioned in the Ahadith to follow. To make a distinction, the 
first kind are called shaheed Haqiqee and the other kinds Shaheed 
Hukmee, the commands of bath and shroud do not apply to the 
second kind. Their bodies are treated like ordinary deaths. 

(+J d+J' 0 ' 3 ~ )  .&I 
(4511913) Sayyidina Abu Hurayrah & reported that A I I H ~ I S  

Messenger & said, "The shaheed are of five kinds 0 Those 
who die of plague, Q Those who die from stomach ailment. €3 
Those who die from drowning. 0 And, those who die under 
crumbling buildings, etc. O And, the shaheed in the way of 
Allah (on the field ofjihad). (Saheeh Bukhari, Saheeh M u s l i ~ n )  

r  9 ,  ,' r , , ,  I ,  I I 

ar+j&h\&&\ J ~ ,  J L ~  I J L ~ ~ G ; I > o ~ ~ ~ / ~ T )  , , 

Sj@& 
(eb a' 0 ' 3 ) )  

(4611914) Sayyidina Ibn Abbas & reported that Allah's 
Messenger & said, "Death during journey is martyrdo111." 
(Sunan Ibn Majah) 

Commentary: If we ponder over these Ahadith, we will learn that 
Allah through His Mercy has given the rank of martyrdom in some 
form to those who die a sudden death or a painful or pitiful death. 
He will give them reward of some kind of martyrdom. This is a 
great glad tiding for those who die in this way and a great 
consolation for their heirs. May Allah cause us to believe. 

In these present times many accidents take place whether of 
automobiles or railways or aeroplanes. There are also sudden 
deaths through heart-related ailments. 

We have full faith in Allah's Mercy that He will treat all of them 
with kindness. Surely, Allah's Mercy is very vast. 



KITABUL FITAN 

(BOOK OF TRIALS 
AND AFFLICTIONS) 



RELIGIOUS DECLINE & TRIALS 
FACED BY THE UMIMAH 

At the same time as the Prophet &% gave guidance to the 
ummah on different religious matters that we have seen so far, he 
also warned them of decline in religion, changes and trials; and he 
also gave guidance for such occasions. Allah had revealed to him 
that just as earlier people had suffered religious decline and they 
had gone into error, so too his ummah will go through a similar 
period and deprive themselves of Allah's blessings. Thus, the 
Prophet &% had opportunity to guide his people in this regard. 

Sayings of the Prophet on this subject are found in Books of 
Hadith in their section. Book or Chapter of Fitn. They are not 
merely foretellings but their aim is to forewarn the ummah of the 
trials they would face and to guide them on how to save themselves 
from the effects of the trials. 

The Ahadith that follow may be read in the light of  this 
preamble and we must examine ourselves and seek guidance from 
them. 

( 1  11 9 15) Sayyidina Abu Sa'eed & al-Khurdi reported that 
Allah's Messenger & said, "Certainly you (my ummah) will 
follow in the footsteps of the earlier people - span for span, 
and cubit for cubit - and if they had entered the bear's den, you 
too would do the same thing." Some one asked, "0 Messenger 
of Allah, do you mean the Jews and Christians?" He said, "Who 
else?" (Bukhari and Muslim) 
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Commentary: The word cubit is the length from finger tips to the 
elbow which is equal to two spans, and the full expression means 
step by step. So, the Prophet's &% saying means: Some people of 
my umnzah will follow the earlier communities step by step so that 
they will do the same things the earlier ones had done and commit 
the same wrongs they had committed. If the earlier people had 
done some foolish things like going into a bear's den, someone 
from my unqmah too will try the same foolish thing. (They will thus 
ape them in everything.) When someone asked if by earlier 
communities he meant the Jews and Christians, the Prophet 
conlfirmed that. 

This, as we have said earlier, is more a warning to protect 
themselves than a prediction. 

(211 916) Sayyidina Abdullah ibn Amr & reported that one day 
the Prophet & interlaced his fingers of one hand into those of 
another and asked, "0 Abdullah! What will be your state and 
reaction when only the dregs or the worst kind of people 
remain. They will cheat in their convenants and dealings and 
they would have (serious) disagreements (and bickerings). They 
will intermingle mutually (just like my fingers are now 
interlaced.)" Abdullah ibn Amr & submitted, "0 Messenger of 
Allah, how should 1 conduct myself then (at that time.)" The 
Prophet & said. "The course or deed that you find correct and 
approved, choose that and shun that which you consider wrong. 
Keep all your attention on yourself (and think of yourself). And 
abstain from the dregs and incapable people who fight among 
themselves 'and their masses." (Saheeh Bukhari) 

Commentary: The word in the Hadith ,b means dregs. It is used 
here for the worst of men who have no human quality, and are 
absolutely incapable. They would deceive people. 
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Sayy id ina  Abdu l l ah  ibn  A m r  a l -Aas  & ' w a s  a y o u n g  
Companion and very pious. It was the Prophet's @ method of 
teaching that he put a question to his Con~panions & who then 
enquired from him the correct answer. Accordingly, Abdullali 
asked the Prophet & for the correct answer and he informed him. 
The gist of his guidance was: when you find such people then think 
about yourself and turn away from them. 

At this point. we must reniember that whatever guidance the 
Prophet & wished to give to the Muslims till the Last Day. he 
addressed the Sahaba & (Companions) and left the message with 
them. May Allah reward tliem and those that succeeded them that 
they conveyed these messages of guidance of the Prophet & to the 
people who followed them. The scholars of Hadith then preserved 
them in books of Ahadith. 

(LS)W\ 01~)) &'I ;.: d*! ,c.,, 

(3/1917) Sayjidina Abu Sa'eed al-Khudri 4 reported that 
~l lah 's  Messenger @ said, "There will soon come a time when 
a Muslim's best property will be sheep which lie will take away 
to the mountain-tops and valleys of rainfall to flee from Fitan 
(trials and afflictions) and save his religion." (Saheeh Buhhari) 

Commentary: The Last Hour is stated in the Qur'an as close-by 
(kid~ -Ai,(ai-~aniar,  54-1). The Prophet &, too, used to mention 

it as though it was about to take place. and he gave its signs in the 
same manner. Firstly. that which is to come and is sure to come 
lnust be regarded as dra~ving near. Secondly, the wisdom behind 

I that was that no one nlay sit with complacency because it was far 
off in time, and be lethargic in preparing himself for it. Thus, on 
this principle. the Prophet k& has described the Fitn (trials and 
afflictions) to be near the time when it will be dif'ficult for pious 
men to keep to their religion and abide by Allah's and His 
Messenger's commands. He said that at a such time that Believing 

I 
slave will be at peace who has sollle goats and he talies his herd to 
the tops of lnountains or in valleys where there is rainfall. The 
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goats would subsist on foliage grown by Allah and he would live 
on them, keeping safe fromfitn. 

( & j J 1  01 JJ) jt Ad& , , d3 1 .-, lzlt + >~$li zl;; &hl 
/ ,  

(411 91 8) ~ayyidin'a Anas & reported that Allah's ~essenge;  & 
said, "A time will come on people when one who patiently 
observes religion will be like one who holds burning charcoal in 
his hand." (Jami' Tirmizi) 

Commentary: Sin, indecency and neglect of godly life will be so 
common and rampant that it will  be difficult and require 
tremendous patience to live according to commands of religion and 
abstain from the unlawful. It will be like trying to hold burning 
charcoal in the hands. It is the same time as is mentioned in 
Sayyidina Abu Sa'eed's 4 foregoing Hadith. But Allah knows best. 

( L S L ~ I  011~) 

(511 919) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said. "You are now in times when if anyone 
conducts himself on Divine injunctions (to a large extent) and 
neglects only a tenth part of them then he will perish (and will 
suffer.) But, later a time will come when if anyone acts on only 
one-tenth of the Divine coln~nands then he will be saved." 

(Jami' Tirmizi) 

Commentary: In the times of the Prophet && when people were in 
his company and under his training and observed him closely, the 
atmosphere was such that Divine injunctions were followed 
zealously and that was very easy for them. It came as second nature 
to them to obey Allah and His Messenger. Thus, if anyone 
neglected even a iittle of his duties then he was liable to be taken to 
task and account for his conduct. Rut, the Prophet & also spoke of 
times when the situation would be very non-conducive for a 
religious life. (It would like trying to hold burning charcoal in the 
hand.) He said about this times that the slave of Allah who acts on 
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even a few of Divine commands will find them enough to earn 
salvation. I believe that the word one-tenth is not to be taken 
literally but it means a little against too much. The message of the 
Prophet & is explained in the foregoing passage. 

Trial Through Wealth 

(6/1920) Muhammad ibn Ka'b al Qurazi said that he heard from 
one who heard (this story) directly from Sayyidina Ali & ibn 
Abu Talib. (he said:) We were sitting in the mosque with Allah's 
Messenger when Mus'ab ibn Urnayr 4% came to us wearing 
only a (worn out) cloak that was patched with hide. When 
Allah's Messenger @ saw him (in this condition), he wept 
remembering his affluent state (before lie embraced Islam) and 
seeing his present (pitiable, poor) condition. Then Allah's 
Messenger said (to us), "(Tell me) how will it be with you when 
(in affluence and luxury) one of you goes out in the morning 
wearing a mantle and in the evening wearing another, and (a 
meal in a )dish is placed before him while another is carried 
away. And you will clothe your hollies in the same way as the 
Ka'bah is covered?" (In answer to his question among the 
attendants,) some people submitted, "0 Messenger of Allah, we 
will then be in a better condition than today. We will get ample 
time to worship and not have to toil (for livelihood). "Allah's 
Messenger & said, "No, you are much better off today (in this 
poverty) than that day (of affluence)." (Jami' Tirmizi) 

Commentary: Muhammad ibn al-Qurazi was a lahifee who lvas 
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distinguished in his times for his knowledge of the Qur'an and his 
piety. He has not mentioned the name of the narrator who reported 
to him the Hadith on the authority of Sayyidina Ali &, but it is 
clear  from his report that the narrator was a reliable and 
trustworthy man. 

Sayyidina Mus'ab ibn Umayr & had a distinct position among 
the Companions &, and an interesting history. He was from a very 
rich family and was brought up with much doting and care, and he 
lived in great luxury. But, when he became a Muslim, his life 
changed altogether and his state became what we have read in this 
Hadith. He had only a single tattered cloak 011 his body and his 
condition brought tears in the eyes of the Prophet &. 

Then the Prophet &% informed his Con~panions & of a time 
when his unv~wih would live in luxury. They would have enough 
garments to be able to change them twice a day, variety of dishes 
on the dining mat. I-Ie asked them what they thought of those 
conling times and when they thought that there would be abundant 
opportunity to devote themselves to worship, he told them that they 
were wrong to imagine that. They were much better off than those 
who would see affluent times. 

The fact is that when the Prophet & spolte of these times, the 
Colnpanions & could only believe in the unseen. Later, however, 
in the times of the Banu Umayah and Banu Abbas and later on in 
Many Muslim governlnents and even today in those Mus l i~n  
countries who are blessed with luxury, this fact was clearly 
observed. Indeed, these predictions are among the miracles of 
Allah's Messenger and evidences of his Prophethood. 

&%$j&hl 23; Jh JG Lq32 ( q , y , , v )  
' I > 9 & &j $6 J$ t~~ 2b ' l  & p $ gyl 

, , , , 
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(711921) Sayyidina Thawban & reported that Allah's  
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Messenger said, "The time is near when ( y o i ~ r  enemy) 
nations invite each other against yo11 (to wage war and 
annihilate you) like diners invite each other to tbe platters 
(dishes of food)." Someone submitted, "Will it be because ot 
our few numbers on that day?" He said, "(No!) Rather yo11 will 
be in large numbers then but like the sediments of flood you 
will be (lifeless and weightless) and Allah will remove from 
your enemies your fear, and (instead) put into your hearts 2 3  

(~vnhn)." Sonieo~ne aslied what ~ v u h n  was and he said, 
"Love for the world and dislike of death." 

(Sunan A ~ L I  Dawood, Dala'il an-Naboowah) 

Commentary: When tlie Prophet & spoke as he did in this Iladitll 
- and even many centuries after that - the condition of thc 
Muslims seemed to believe his prediction. But. whatever he said 
did happen. Even today we see that happening. The reason for the 
Muslim decline is also the same as he had suggested. We love this 
world and the life here and find death (in Allah's path) a bitter 
proposition and our condition has made us an easy iiiorsel for our 
enemies. As we have said already, this saying of. the Prophet & is 
not ~ilerely a prediction but an instruction to his z~r~znmh to protect 
their hearts from @j M I U I I M  (love for the world and dislike of death.) 

(&L+\d j)) 

(8/1922) Sayyidina Abir Hurayrah & reported that Allah's 
Messenger said, "When your rulers are the pious people 
among you and your wealthy men are generous and your affairs 
are settled with mutual consultation then the surface of the earth 
is better for yo11 than its belly. But if (in contrast,) your rulers 
are the worst men among you and your welalthy men possess a 
miserly character (instead of generosity) and your affairs are 
subservient  to your women's opinion (instead o f  niuti~al  
consultation) then the belly of the earth is better for you than its 
surface." (Jami Tirmizi) 
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Commentary: It was revealed to the Prophet & that for a length 
of time his ummah will have pious men in government, their rich 
men will be endowed with liberality and will spend from Allah's 
provisions sincerely on virtuous accounts, and their mutual 
dealings will conclude with consultation. (These are three signs 
that the ummah will observe the Commands of Allah and His 
Messenger.) The Prophet @% said that these would be a blessing for 
the ummah and they would be worthy of walking on the face of the 
earth and, being the best community, they would be responsible to 
guide and lead people. It was also revealed to ohim that a time 
would come when things would be reversed. 

Evil people would rule, the rich men would be stingy and 
greedy and their affairs would be concluded with the pleasure of 
women in mind. The Prophet @ said that the people would not 
then be deserving of walking on the face of the earth but would 
deserve to be eliminated and buried into it. 

This Hadith, too, besides predicting the future events, warns 
the ~(mrnah to mend their ways. 

The Trials That Will Grow 
5 ' ,,,,,,,, ~j;?q&j&h~&+~ jpJ j~ j~i;+&j ( j q ~ y l q )  

', ' 3 6  s:j kj-4 J ~ ~ I G -  &\ @I p $ JLZ;'~ 
', , +. * 3 , 3 ,  " .3 93.. 

(+ Q'JA .$dl '& +4 '44 &i y - 3  kj-4 e . j  I 

(911 923) Sayyidina Abu Hurayrah & repor;ed that Allah's 1 

Messenger said, "Make haste in doing good deeds before the 
cotiiing of the trial that will descend in quick succession like 
portions of the dark night. (It will be that) a tnan will rise u p  in 
the morning as a faithful but will begin the evening as one 
deprived of faith. Or he will be a believer in the evening but will 
not remain a believer the next morning and become an itifidel. 
He will sell away his religion and faith for, the liieagre 
provisions of this world." (Saheeh Muslim) I 

Commentary: The Prophet & was informed that his ummuh will 
encounter trials one upon another like the darkness of the night. As 
a result, a man would wake up a Believer and Muslim but by 
evening time he will go astray or do a wicked deed and waste away 
and foil religion. 
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This trial will emerge through misleading movements and 
women and through greed for wealth and leadership and other 
kinds of indecent desires. The last sentence in the Hadith is ,&" 
"<hi& 4+'+ (He will sell away his religion against paltry 
provisions of the world.) The Hadith does not only imply that a 
man would turn to disbelief for worldly ends but it also 
encompasses all possibilities whereby he will overlook the 
religious commands to further his worldly ambitions (like 
amassing wealth or strengthening his leadership, etc.) Thus, 
coveting the world and neglecting the Hereafter and every kind of 
sin and indecency is included here and this is practical disbelief. 
We may repeat here that though the Prophet kk addressed the 
Companions &, the addressees realy include his urnngah of every 
period. He means to warn every Believer to beware of Trials liable 
to hamper faith and to tell him that he must hasten to do righteous 
deeds lest he succumb to trial and fail to do good deeds thereafter. 
If he will persist in doing pious deeds, he will be entitled to Allah's 
protection from Trial. 

(1011924) Sayyidina Mi dad ibn Aswad & reported having 
heard Allah's Messenger h say, "Surely he is fortunate who is 
kept safe from trials. He is fortunate who is kept far away from 
trials. He is fortunate who is separated from trials. But, as for 
him who is involved into it and he shows patience and 
steadfastness, (What do we say of him but that) he is praised 
and lauded." (Sunan Abu Dawood) 

Commentary: Whenever he wished that his listeners should 
comprehend well what he said to them, he repeated that three 
times. For instance, here he said thrice '($'I &iJ 91 '' (He is 
surely fortunate who is kept away from trials.) He said that again 
and again because it is a great blessing for anyone to be protected 
from trials but because it is not seen, many people do not realise it. 
Therefore, they neither value it nor express gratitude for it which is 
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a serious deprivation. In the end, he said that if anyone does face 
trial and endures it by sticking to religion then he is to be lauded 
and congratulated. This is the more appropriate interpretation of 
the last words 6 $1 ' j  although exponents have 
suggested other meanings too. ~ n d ,  knowledge is with Allah! 

(+ 3 O I ~ J )  p\ J,ij yt$\~j 
( 1  111925) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger ,@% said, "'The times will draw nearer, Icnowledge 
will be taken away. trials will afflict and stinginess will be put 
(in human nature and hearts), and there will be 11iuch h~u"j" The 
Companions & asked what hay, was and he said, "Bloodshed 
and killing." (Saheeh Buhhari, Saheeh Muslim) 

Commentary: The Prophet & has spoken of some trials that will 
a f f l ic t  the  u m m ~ i h .  His  f i rs t  words  were  SjG. The  
commentators have suggested different meanings for it, but I am 
inclined to understand it as; times will pass rapidly, there will be no 
auspiciousness in it, something done in a day will take several days 
to accomplish. This is my experience, but Allah knows best. 

The Prophet & also said that knwledge will be taken away. It 
is the knowledge that is thc legacy of the Prophet & will be taken 
away. This is explained in another Hadith that religious scholars 
(the heirs of this knowledge) will be taken away (through libraries 
may survive and proiessional scholars thrive in our cities). The fact 
is that knowledge which is the legacy of prophethood and is 
guidance and light is only that which the religious scholars possess 
as trustees thereof. If they do not exist, the k n o ~ l e d g e  and light 
will disappear with them. 

The third thing the Prophet & said, "Trials will aftlict (In 
different ways)." This is self-explanatory. The fourth thing he said ..$, A~,, .  The praiseworthy qualities of generosity and sacrifice 

will be lacking. The last thing he said is that there will be much 
bloodshed and killing. This is destructive by worldly standards and 
a grave sin in terms of the Hereafter. May Allah protect us from 
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these trials. 

(+ 0 ' ~ ) )  .9! a+& ,$I 2 djqi 
(1211926) Sayyidina Ma'qal & ibn Yasar reported that Allah's 
Messenger & said, "To occupy oneself during the harj (killing) 
is like making the hijrali (migration) towards me."(Saheeh Muslim) 

Commentary: When there is unnecessary killing, a Believer must 
save himself from that and devote himself with single-minded 
worship of  Allah. In Allah's sight, this deed will be like his 
migration from the land of the infidels towards the Prophet & to 
preserve his faith. 

Q', 6 9  &,,$ ,> 

, , , ,, , , 

, ,  I , 3 QI JG&+$>$I I , , $ ( \ ~ Y v / \ Y )  
2 -, 6'.. 

+I c 6 ~  , , a,,$, $$ 2Gy,'G~ \jsl J& c@'l >I&,,$ 
,,, L '$j 19" 2 & 

reported that they went 
to Sayyidina Alias & ibn Maalik and complained to hi111 of the 
oppression let loose by Hajjaj. He said, "Be patient (on these 
trials) and know that no time will come upon you but will be 
followed by a time worse than it till you meet your Lord. I have 
heard this from your Prophet &." 

Commentary: We have stated earlier in this series of Mu'arif 
id-ff~,dilh that Allah had granted the Prophet's @ personal servant. 
Sayyidina Anas & ibn Maalik a long life. He lived in Basra for 
about 80 years after the Prophet's k& death. After Sayyidina 
Mu'awiyah &, the rule of Hajjal Thaqafi of the Banu Umayqah 
was proverbial for its cruelty. Zubayr ibn Adi was a tabi'ee. 
Sayyidina Anas & comforted them when he and his colleagues 
complained to him of the cruelty of Hajjaj by saying that they 
should endure the oppression with patience, for, more difficult 
times would come. He had heard the Prophet & say that the times 
to fbllow would always be worse than the time preceding it. 

This might lead one to doubt that Sayyidina Umar ibn Abdul 
Aziz 4 b) followed Hajjaj and after him too there were other 
just and pious rulers. Then how would we reconcile the Prophet's 
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& saying about more difficult times following one after another? 
The Prophet's saying does not concern government and officers 

of government alone. Rather, he had said that in general terms 
about the overall condition of the ummuh. There is no doubt in 
what he said and it is confirmed by observation. Hajjaj was as he is 
projected, but there were other people in the government and they 
were evil and corrupt. However there were many Companions alive 

I 

at that time. There were many tabi'een who rank most excellent 
after the Companions & and many of the believing masses were 
righteous people too. Every succeeding generation was definitely 
worse than the previous. This is also borne out by history. May 
Allah preserve our faith from mischief. 

1 6  , , ,,> ' J , *  ' , , > "  ' 3'' 1 .+~ji;ti>!~~j~I;tiicC~~j3;;51 
(3j\33! J &L$\ J . L d  o\ jJ) 

(1411 928) Sa yidina Safinah & reported having heard Allah's 
Messenger & say, "The Khalifah (caliphate) will last only 
thirty years. Then monarchy will take over. "Then Safinah said, 
"Count the (years of)Khalifah - Abu Bakr 2 years, Ulnar (10 
years, Uthman 12 years and Ali 6 years." 

(Musnad Ahmad, Jami' Tirmizi, Sunan Abu Dawood) 

Commentary: Sayyidina Safinah & was the Prophet's @ freed 
slave. He has quoted the Prophet @ as saying that the Khalifat 
would last thirty years, that is what was exactly on his pattern and 
the u7ay which pleasure Allah (and which is called Khilafat 
Raashidah). Then the system would switch over to monarchy. 
Allah had revealed this to His Prophet k& who mentioned it to his 
Companions & often, and cautioned them. This is reported by 
different Companions A. Sayyidina Safinah also gave a count of 
the duration of Khilajut, but that is an estimate, for, the exact 
periods are: 

.$ayyidina Abu Bakr &: 2 years four months, 
Sayyidina Vmar &: 10 years six months, 
Sayyidina Uthman &: few days short 12 years, 
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Sayyidina Ali 4: 4 years 9 months. 
This adds up to 29 years 7 months. Sayyidina Hassan was 

Khalifah for about five months and that makes the total 30 years. 
These are the thirty years of Khilulfat Raashiduh. Then, as the 
Prophet & had forewarned, there was Kingdom instead of  
Khilafat. These foretellings are evidence of his prophethood as 
well as warning to the ummuh. 

< , / > I ,  , 6')' , , 

( e 3  813~) .'up 01, l i l  $ & c;i3ulj1 
( 1  511 929) Sayyidina Huzayfah & reported that (one day) 
Allan's Messenger @ stood up (to deliver a sermon). He did not 
omit to mention anything that would occur till the Last Day. he 
mentioned all of them. He who remembered did remember it but 
he who forgot, did forget. My friends too know it. And, the fact 
is that 1 forget something of his sermon but when I see it 
(happen), I remember it. (It is) like a man who forgets the face 
of another man when lie is absent fro111 him but then as he sees 
him, he recognises him (And remembers the forgotten face). 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: This report has been narrated by other Companions 
too. One day the Prophet & delivered a very lengthy sermon in 
which he mentioned the events and calamities that would occur till 
the Last Day. Obviously, he had thought it necessary to caution the 
ummah about these occurences, for, that was his mission, and that 
did behove him too. However, there are people who hold that he 
had knowledge of everything from the begining of creation to the 
Last Hour of the universe, and of all creatures and of every little 
thing. They cite this Hadith and other Ahadith of this purport in 
support of their cuntention. They assert that the Prophet & said in 
these Ahadith everything about 36;.b9 d d b  (what was and what 
will be).  This would encompass all countries of  the world 
including India, Japan, America, Russia etc, and everything 
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happening there till the Last Day was known to him whereher it 
concerned man animals, birds and creatures in the oceans too. In 
the same way, he told the Companions 4 - according to these 
people - everything broadcast on the radio the world over and 
printed in newspapers worldwide til! the Last Day. 

Even one with a little intelligence can see that this is not the 
purport of the Hadith. I 

Besides, if what they say is true then he would have named the 
Khalifah who succeeded him, Sayyidina Abu Bakr &, and the next 
and so on so forth. If that were so then there would have been no 
argument, consultation or selection of the first Khalifah at 
Saqeefah Banu Sa'dah, and again on the martyrdom of the second 
Khalifah, Sayyidina Umar &, the third would have been appointed 
directly. 

If we say that these people forgot what the Prophet & said 
about these things then that reflects on every thing about religion. 
It is the Companions & who taught religion to the ummah and 
among them were the sabi'qeen awaleen and ashrah mubash 
sharah. If we were to believe that they forgot something that 
concerned themselves then their Ahadith would be unreliable too. 
If it is known about any narrator of Hadith that he was forgetful 
then the muhadditheen do not rely on any of his Ahadith, and he is I 

classified as unreliable reporter. 
Anyway the claim of these people that the Prophet @ had 

described in his sermon in the Masjid Nabawi - what they call - 
b&. b~ b K  b - is very foolish and ignorant in view of the 
foregoing arguments. All that the Ahadith say is that he described 
the extra-ordinary incidents and calamities to occur till the Last 
Day and of the main Trials and turmoil all of which Allah had 
revealed to him, and which he found necessary to inform the 
ummah. This is the call of his mission and this is worthy of him. 



SIGNS OF THE QIYAMAH 

Just as the Prophet & mentioned some of the fitan (trials) to 
afflict the ummah, he also spoke of some things that would happen 
before the Last Hour. Some of them are unusual, seemingly 
contrary to the natural laws on which the soiar system operates, for 
example rising of the sun from the east instead of the west, the 
emergence of duabutul ard (a beast from the earth), the coming of 
dajjal, the descent of Sayyidina Isa -1. These unusual signs 
would take place very near the Last Hour, as if they were an 
introduction to it. They are also known as the major signs. At the 
same time, the Prophet @ has also mentioned certain things, 
happenings, char jes which bill occur before the Last Hour and 
which may not be unusual, but they were unusual and surprising in 
his times and the times of the best of generations. Their occurence 
is a sign of mischief and corruption. They are the general signs of 
the Last Hour. We present, therefore, the sv ings  of the Prophet & 
on these signs, the general or the second Yind. The Ahadith on the 
first kind will be presented thereafter. 

( L S + ~ ~ O ~ J J )  .&La\ 
(1611930) Sayyidina Abu Hurayrah .+$ reported that while the 
Prophet & was speaking a Bedouin came and asked the 
Prophet &, "When will the Last Hour come?" He said. "(The 
time) when trust will be wasted then wait for the Last Hour." 
The Bedonin submitted "How will a trust be wasted?" He said, 
"When affairs are handed over to the unworthy then wait for the 
Last Hour." (Saheeh Bukhari) 
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Commentary:  The word amanat  in Arabic has a wide 
connotation. Every important and great responsibility is an amanah 
translated here as trust. The true meaning may be surmised from 
this verse of Surah al-Ahzab: 

(V T:rT +l)r'JI) 

{We offered the trust (freedom of choice to do good or to do 
evil) to the heavens and the earth and the mountains) 

(al-Ahzab, 33:72) 

Sayyidina Abu Hurayrah's & Hadith has thP Prophet's & own 
explanation of this world: responsibility will be placed with the 
unworthy; this includes responsiblity of every kind, step by step - 
governance, offices of government, religious leadershop, trusts, 
judgement and ruling, etc., any large or small responsibility 
misplaced with the unworthy. These are examples of wasting or 
misusing trust and it is a sign of the Last Hour. 

Though the Prophet @ gave this information to a Bedouin in 
answer to his query, it is a message to his ummah that they must 
realise the importance of amanah and give its right. They must 
give responsibility in every matter to one who is worthy of it 
otherwise they will be guilty of wasting it and they will be 
answerable to Allah for that. 

(+ 0 ' 3 ~ )  . Pji ;  b~~12$la\ , &&g 
(171193 1 )  Sayyidina Jabir & ibn ~arnurah reported t h t  the 
Prophet & said, "Before the Last Hour, there would be some 
Kazzab (great liars). You must be careful of them." 

(Saheeh Muslim) 

Commentary: The word Kazzabeen (pl. of Kazzab) are the people 
whose lies are out of the ordinary and concern the religion, like 
claim of prophethood, inventing Ahadith or false stories to promote 
their bidlah and evil. The Prophet said that such people will 
come after him but before the Last Hour and will try to mislead the 
people. He, therefore, advised his ummah to be aware of them. As 
we know, since the Prophet's times till now, hundreds of 



Book of Trials B AfJIictions 277 

claimants to prophethood have risen, the first o f  them being 
Musaylimah Kazzab, and, according to our knowledge, the last was 
Ghulam Ahmad Qadyani. Similarly, claimants to being Mahdi have 
been appearing as also proponents of various movements. They are 
all included among the Kazzab mentioned by the Prophet from 
whom he has asked us to keep away. 

, ,,, <& 3 , $ ?u &k a,Jj ,jSj I , ,  ,/&j L &j I I e , / 4 

('5L2;1) O ~ J I ) )  

( 1  811932) Sayyidina Abu Hurayrali & reported that Allall's 
Messenger !$% said, "When the spoils are considered as personal 
wealth, and trusts as spoils, and zakut as tax (or penalty), and 
kiiwoledge is acquired for ob.jectives other than religious, and 
men obey their wives and disobey tlieir mothers, and draw 
friends near to them but drive fathers away, and voices are 
raised in ~iiosques. and the chief of a tribe is their ~'iiost immoral 
man, and such a man is appointed a nation's leader as is the 
most worthless and wicked among them, and a man is respected 
for fear of his mischief, and (professional) feliiale singers, and 
niusicians are common, and wine is consumed, and the  
latter-day people of the zlnit~icrh curse their predecessors - then 
wait for the violent storms, earth quakes, and being swallowed 
LIP by the earth, metamorphosis, raining stones and (other) signs 
(like this) following each other in quick succession like a 
~iecklace whose string is cut off so that its bits fall one after 
another." (Jami' Ti~mizi)  

Commentary: The Prophet & has enumerated fifteen bad d c ~ ~ I i  
that will be found in his zrr?~m~rh before the Last Day. 

( 1 )  The  persons in authority will use spoils of  war as  lllcil 
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personal wealth although they belong to the warriors, and 
the poor too have a share in it. 

(2) They will not pay zakah to the government willingly but 
regard it as a kind of penalty. 

(3) Religious knowledge will be acquired to further wordly ends 
and gains although it should be acquired for religion and 
improvement of one's Hereafter. 

(4) & (5) Men will obey their wives and attend to their whims 
while they will disobey their mothers and hurt them. 

(6) & (7) They will keep close to friends and colleagues but keep 
the father away and treat him shabily. 

(8) Etiquette will not be observed in mosques where it is not 
allowed to speak loudly uncessarily. People will make a 
noise and shout there. 

(9) The sinful people will be chiefs and leaders of tribes. 
(10) Those people will be made responsible for their communty 

who are the most mean among them. 
(1 1) The wicked will be respected because people fear their 

wickedness. 
(12) & (13) There will be an abundance of professional 

singing-girls and musical instruments (and those who enjoy 
them). 

(14) Wine will be drunk much. 
(15) Succeeding generations of the ummah will curse and speak 

ill of their predecessors in the ummah. 
The Prophet & said at the end of his message, "When these 

evils are seen, wait for the wrath of Allah in the shape of (red) 
violent winds, strong earth-quakes, men being swallowed into the 
earth, their faces bring changes strikingly, raining of stones from 
heaven, and other signs of the Dominant and Glorious Allah which 
will appear in quick succession as though beads falling off a 
broken necklace. 

The apparent meaning of the Hadith is that when these evils 
will come over among the ummah, the Divine wrath will fall on 
0 .  It must be rememGred that the Islanlic government is authorised to collect 

from the rich and disb'urse zukuh to the deserving. Those who are not fearful 
of Allah and have weak faith consider it as one of governmental taxes a 

1 
1 

penalty or fine. 1 
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them in the forn~s mentioned. 

1 , "  ' >' ' > 3' " 
(+ o ' j ~ >  .\)&ij l a 3 9  +A 2 j~  ay6j  + &- \Gi &- 
(1 911 933) Sayyidina Abu ~ u i a ~ r a h  & reported that ~ l l a h s  
Messenger & said, "The Last Hour will not come until (the 
time) when wealth is abundant and overflowing and until when 
a man takes out zakah on his property but does not find one 
(poor, needy or deserving) who would accept it from him, and 
the Arabian land (most of which is barren today) turns green 
and flourising with rivers." (Saheeh Muslim) 

Commentary: There has been an abundant flow of wealth in Arab 
countries since the discovery of petrol about a half century ago. 
They are also trying to turn the barren, dead land into fertile, 
cultivable gardens and to have flowing, gushing rivers. When the 
Prophet & had disclosed this, no one could have imagined such a 
thing but Allah had revealed it to him and he let the urnrnah know 
about it. The Companions & had only heard him but today we can 
see his words being given practical shape. Surely, such sayings of 
the Prophet & are his miracles and evidence of his prophethood 
&. 

, /  , / ,  $j&dl\ &&I J S ~  JGi JGi i3>&{>0qy i /y . )  
, ,' ' , ,  ' ' ' ', , 

.&% &$I GIG\ & jL+J\ >j\ j~ c ~ @  GLJI ?>Y 
(+ J k ; k J l  O l j , )  

(2011 934) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "The Last Hour will not come before a fire 
(of unusual kind) rises from the Hijaz which will illuminate the 
necks of camels in Basra." (Saheeh Bukhari, Saheeh Muslim) 

Commentary: Allah had revealed to I-Iis Messenger kf% the 
extraordinary happenings and calamities that would occur in the 
world. One of them is the extremely unusual kind of fire that would 
issue from the Hijaz and would be one of the unimaginable signs 
of the Power of Allah. Its light will illuminate the necks of camels 
hundreds of miles away in Busra. 
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Hijaz is the wide area of land that has cities like Makkah, 
Madinah, Jaddah, Ta'if, Rabigh, etc. Busra is a city in Syria near 
Damascus. Most of the exponents of Hadith including those of 
Saheeh Bukhari and Saheeh Muslim, Hafiz Ibn hajr, Allama Ayni 
and Imam Nawawi cites the fire that had crupted near Madinah in 
mid-seventh century Hijri as the one spoken of by the Prophet &. 
For three days there were the after-effects of a strong earthquake 
then the fire spread over a vast area and resounded with a roar and 
rumble like clouds do. It seemed like a city of fire and whichever 
mountain fell into its stride crumbled to pieces or dissolved. 
Though it was at some distance from Madinah yet its nights were 
illuminated as though they were days and people could do the same 
things they did during daytime. Its light was seen hundreds of 
miles away, including Yamamah and Busra. What was surprising 
about it was that it burned down rocks to ashes but did not burn 
trees, and it had erupted in the begining of Jumadi ul-Ukhra and 
lasted till the end of Rajab, about two and three-quarters of a 
month. All the while not only was Madinah safe but a pleasant. 
cool air blew over it. Undoubtedly, the fire was a sign of Allah's 
Power, Glory and Majesty. The Prophet had mentionned it six 
hundred and fifty years earlier. 



MAJOR SIGNS OF THE LAST HOUR 

Sun Rise From West, Beast ofThe 
Earth, Mischief of Daj jal, Coming of 
Imam Mahdi & Descent of Sayyidina Isa Wi 

&dl&+b\ JG;* J6J++~ \+&b( ,7yo ,~ , )  I 

> 9" ' " #,,' cJpj . , & &I tju, kJp LL~'\ J;i $! j& $3 
9 9, , , , r B  . q > ~ j ! p I l t p Y ~ + ~ ~ d $ ~ ~ j & d ~ l &  
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(+ 6 \ 3 3  
(2111935) Sayyidina Abdullah ibn Amr ibn al-Aas & reported 
that he heard Allah's Messenger & say, "The first to be seen of 
the signs of the Last Hour will be the rising of the sun from the 
west, and the appearance of duabat ul-ard (the Beast of earth) 
before the people. Whichever of the two precedes, the next is 
close on its heels." (Saheeh Muslim) 

Commentary: When these words were spoken by the Prophet k@. 
Allah had revealed to him only that the t\vo singular, unusual signs 
ivould be shown. The sun that rises in the east would change its 
habit and rise in the west. Secondly, an unusual animal (p;~l k l ~ )  
will appear also against nornlal happenings. Till that time, the 
Prophet @ was not told which of the two would be the first to 
occur and so he said explicitly that one would follow the other 
quicltly. In other words, both will occur concurrently. 

The appearance of duabat ul-ard is also mentioned in the 
Qur'an (an-Naml, 27:82). Many unfounded stories circulate about it 
among the masses and, blesses and spurious reports have found 
their way in some exegesis. The words of the Qur'an and reliable 
Ahadith tell us only that it will be an animal that walks and runs on 
earth whom Allah will raise from the earth in an unusual maner 
(just as He had Salih from a rock of  a mountain.) By the 
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Command of Allah, it will speak like human beings and will reason 
out with them for Allah. Some Ahadith suggest that it will appear 
from Mount Safa in Makkah. 

The rising of the sun from the west and the appearance of the 
beast in a manner not normally known - both seem to be contrary 
to natural laws. Hence those who are low of understanding and are 
not aware of the unlimited powers of Allah may entertain doubts 
about it. They must realise that these things will happen when the 
laws on which this world works come to an end, and the time of 
the Last Hour or the Qiyamah would begin. Earth and heaven will 
be no more and there would be another world with a different 
system. 

We may make it clear here that the major signs too are of two 
kinds. Some will be manifest very near to the Last Day and they 
may be said to be conjunctive to it in the same way as dawn spells 
the commencement of the day. Both these signs mentioned in this 
Hadith are of this type, and they are the first of the signs of this 
type to be manifest. They would herald the end of the world at 
Al!ah's Command and the begining of the era of Qiyamah and 
another system. 

Some other major signs of the Last Hour would be manifest 
some time before that and they would be signs of nearness of the 
Last Hour. Among these signs are the emergence of dajjal and 
descent of Sayyidina Isa a\. (We will read about them in the 
Ahadith to follow). 

26 ,, ' 6 6  3 ' 3  

(+LA o,,,, . $59'1 +13j JkJlj l&& 2 &I ~9 I>@&! 
(2211936) siyyidina Abu ~ u r a ~ r a h  &;eported that Allah's 
Messenger & said, "(Of the signs of the Last Hour), there are 
three which when they are manifest will not benefit a man his 
profession of faith (and performance of good deeds) who was 
not a Believer before hand, or had not supplemented his belief 
with righteous deeds. (they are:) rising of the sun from the west, 
emergence of dajjal (anti-Christ), and appearance of daabat 
ul-ard (beast of earth)." (Saheeh Muslim) 
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Commentary: With the manifestation of these three signs, it will 
be clear to everyone that the whole system of the world has gone 
hay wire and the Qiyamah has approached. Hence, to believe then 
or to repent from sins or give charity - things which one was not 
used to do before that - would be like doing them at the doorsteps 
of death when unseen facts are visible. Such conduct is never 
reliable and, therefore, of no benefit. 

'." >, 

(+ o , , ~ ~  ~$31 g\ y\ 9 ~ 9  t~ 3) $\ & 2~ j& $3 
(2311937) Sayyidina Imran & ibn Husayn reported that h.e 
heard Allah's Messenger & say, "Between the creation of 
Adam and the establishment of the Hour there is no matter 
(incident or calamity) greater or more grave than the mischief of 
daj~al. " (Saheeh Muslim) 

Commentary: This means that of all the trials and mischiefs that 
Allah's slaves have faced since the creation of Sayyidina Adam 

till today and will face from today till the coming of the Last 
Hour, the mischief of duj~ul is the most severe. There is much hard 
trial for Allah's slaves in it, May Allah help us preserve our faith, 
and cause us to die as Believers. 

.,-' 4 r' "" 

(+ 3 &J'+J o l j ~ )  . 'a04 c j  jL\ L$ &.Gi 
(24/1938) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "Shall I not tell you something about dajjal 
that no Prophet has related to his people? He is one-eyed (with a 
grape-sized inflamation in his eye). He will have with h i m  
something like Paradise and something like Hell. What he will 
show as Paradise will be, in fact, Hell. And I warn you of dajjd 
as Allah's Messenger, Nooh had warned his people." 

(Saheeh Bukhari and Saheeh Muslirn) 

Commentary: The treasury of Hadith contains innumerable 
Ahadith about dujjal narrated by differrent Companions & and 
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this leaves no room for doubt that Allah's Messenger @ had 
disclosed daj~al's appearance before the Last Hour. He had also 
disclosed that daj~al's mischief will be the greatest and severest of 
mischiefs for Allah's slaves. he will claim divinity and advance 
evidence in support of his claim through astounding spectacles and 
oddities. One of these would show fake Paradise and fake Hell 
with him while what he calls Paradise would be Hell and his Hell 
would be Paradise. It is also possible that the so-called Paradise 
and Hell with him would be a deception through magic or 
hypnotism. It is also possible that Allah who created the devil to 
put as to trial may create dajjal and the Paradise and Hell with him. 
One of his signs would be that he will be one-eyed. It is reported 
in sound Ahadith that he will have a grape-sized inflammation in 
his eye which will be visible to all. Many disbelievers 'and the weak 
believers will be impressed by his magic and confirm his divinity 
while true Believers will strengthen their belief on witnessing his 
approach and his super-natural feats. They will exclaim, "This is 
the d m 1  of whom the Prophet & warned us." Thus, his coming 
will mean improvement in their ranks. 

Dajjal Supernatural Feats 
We have stated above that there are innumerable Ahadit11 on 

the appearance of dajjal. These Ahadith leave no doubt also that he 
will claim to be God and he will perform great super-natural feats 
which would stupefy sense and which would be beyond human 
power. For instance, he will have Paradise and Hell with hi111 and 
he will command the clouds to shower rain and they would obey. 
He will command earth to grow vegetation and it will do that 
spontaneously. He will cause the worldly state of those who believe 
in him to improve while those True Believers who reject him will 
face severe decline in their worldly life and comforts and they will 
face poverty and hunger and other difficulties. He will kill a young, 
strong man, cut him down in two and then revive him to life before 
everyone to see. In short, the innumerable Ahadith leave no doubt 
that he will perform such super-natural deeds and that will be a trial 
for mankind. 

If unnatural things happen at the hands of the Prophets @ 
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eW\ then we call that mujizat (miracles). Sayyidina Musa and 
Sayyidina Isa performed miracles as borne out in the Qur'an. 
The Prophet & also performed a mujizah of the splitting of the 
moon, and others which are reported in books of Hadith. 

If an unnatural phenomena is observed at the hands of  the 
righteous Believers, followers of a Prophet, then it is called 
kararnat an example of which is the case of the cave-dwellers 
(as'hab ul-kahj). There are thousands of such observances by the 
men of Allah or awliyn of this community of Prophet Muhammad 
&. 

If a disbeliever or a polytheist or a sinful, immoral person 
performs such a feat then these feats are called istidraj. This 
definition also applies to dqjnl's performances. 

Allah has made this world an examintion hall. Man is equipped 
with ability to do good as well as evil and He sent His Prophets 
+.J\ & to guide men to the Right Path, and their deputies (heirs) 
will carry on this service till the Last Day. At the same time, Allah 
also created the devil and his henchmen from mankind and jinn to 
mislead and incite to evil ways. They will do their job till the Last 
Day. Among the children of Sayyidina Aadam guidance was 
perfected on Sayyidina Muhammad &. the seal of Prophets. After 
him, the mission to guide and invite to virtue has become the 
responsibility of his successors while the inciting to evil and 
misguidance will be complete with dajal and that is why Allah 
will empower him with istidraj. He will, therefore, perform such 
super-natural feats as belie intelligence, and which no other inciter 
to evil was provided. 

This would also be the final trial of the creatures. In this way 
Allah will prove that the strong-willed, patient slaves who were 
guided by the Prophets eY-JI @ especially the Last Prophet @ 
and his deputies, came through the trial of dq j~a l  successfully. His 
supernatural oddities too did not deceive them, rather they 
increased in faith and they attained the high station of Siddiq (the 
truthful) which could never have been reached without going 
through the trial. 
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Coming sf Mahdi 
The gist of the Ahadith on this subject which are to any extent 

authentic is reproduced in these lines. In the last period before the 
end of the world, the ruleres will unleash all type of cruelty on 
Muslims who will find the vast earth of Allah closing is on them. 
They will face cruelty and oppression everywhere. Allah will then 
raise from this ummah (according to one version from the Prophet's 
& descendants) a strong reformer. he will strive hard and succeed 
in wiping out opression and injustice from the world. Justice will 
be dispensed everywhere and Allah's blessing would be showered 
in abundance. There would be good rainfall from the heaven, and 
there would be above normal, unimaginable production from the 
earth. (According to some Ahadith his name will be Muhammad, 
his father's name Abdullah and his epithet Mahdi) Allah will cause 
him to guide His slaves. 

5 r ,,,..,, 
&h~&jul J, JGJG jJd\ , , ~;i>t.(~~r~,.;., I ,  

2 ,>.: , J',  , , " ,, 6' J , 
4 2J~~+& 2 &;U & &G ;$ kk J* $j , , 
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&+ & &.4 &"J d+&y Li* 2 ;-u\qj *p, 
(d,U\ 2 pSa~ 01,~) . q j i  
(2511 939) Sayyidina Abu Sa'eed al-Khudri 4& reported that 
Allah's Messenger & said, "(In the final times,) my ummah will 
face severe hardship at the hands of their rulers so that Allah's 
vast earth will close down upon them. Then, Allah will raise a 
man from my descendants. His untiring efforts will bring about 
such a revolution that Allah's earth, just as it was replete will 
cruelty and oppression, will be full of justice and fairplay. Those 
in the heavens will be happy with it and those on earth too. In 
fact, it will grow whatever crop it should grow (not a seed will 
be wasted). Similarly, the heaven will not retain rain drops as 
treasures, but will shower them down (and i t  will rain 
abundantly according to the need). And the brave man will live 
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among the men for seven years, or eight years, or nine years." 
(Mustadrak Haakim)' 

Commentary: A Hadith of almost the same purport is reported by 
Sayyidina Qurrah al-Muzani & with this addition: 

" >  ' J  > ' J ,, f 4' f-4 &?' r*! j e! 'G!" 
(His name will be the same as mine and his father's name will be 
the same as my father's. That is, Muhammad and Abdullah.) 

This Hadith is found in Kanz ul-Ummat on the authority of 
Tabarani's Mu'jam Kabeer and of Musnad Bazzar. Both the 
Ahadith do not have the word "Mahdi." However, we can deduce 
from other reports that it refers to Sayyidina Mahdi. For, they say 
that his name will be Muhammad and epithet will be Mahdi. 

This Hadith places the duration of Mahdi's rule as betwen 
seven and nine years. However, in another Hadith also reported by 
Sayyidina Abu Sa'eed al-Khudri & which we will see shortly, the 
duration is stated to be seven years, it is based on sunan Abu 
Dawood. It is possible that the words seven years or eight or nine 
years in the foregoing Hadith may be the narrator's doubt. Allah 
knows bets. 

(d-+J 0 1 ~ ~ )  2 1  
(2611940) Sayyidina Abdullah ibn Masfood & reported that 
Allah's Messenger ki#% said, "The world will not end before one 
of my ah1 bayt (people of my house) becomes master and ruler 
of the Arabs. His name will be (the same as) my name." (Tirmizi) 

Commentary: The name Mahdi does not appear in this Hadith too 
but it nevertheless refers to him. In a Hadith in Sunan Abu Dawood 
narrated by Ibn Mas'ood again there are these words too k' 
''l;j+j & L& G.f i&j (He will fill Allah's earth with equity 

and justice just as it was filled with creulty and injustice.) From 
this Hadith of Abu Dawood and from other Ahadith about 
Sayyidina Mahdi ajc &I b,, we learn that his rule will extend all 
over the world. Thus, reference to his rule over Arabs in the Hadith 
0.  Kanz ul-Ummal (Kitab al-Qiyamat) 
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under discussion is perhaps because he will have his seat of 
government there. Or, because he may rule over Arab lands in the 
begining but later on extend the sphere of his rule everywhere in 
the world. Allah knows best. 

: a 4 r , , ,  

&&\&$I J~~ ~d ~d , , jJ,GJ~*;j ,-. 4 ' i $ ~ q ~ j / y ~ )  
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( A j l A j 4  0 1 ~ ~ )  .&,p && \;g-j a & 
(2711941) Sayyidina Abu Sa'eed al-Khudri & reported that 
Allah's Messenger said, "Mahdi will be of my posterity. He 
will have a broad, bright forehead and large nose. He will fill 
the earth with equity and justice as it was filled with cruelty and 
injustice, and he will rule for seven years." (Sunan Abu Dawood) 

Commentary: This hadith describes two visible physical features 
of Mahdi - a broad forehead and a large nose. Both these things 
have a say in man's beauty and handsomeness. That is why they are 
mentioned in particular. The physical features of the Prophet as 
mentioned in the Ahadith also refer to these two things on the face. 
We may surmise from a reference to these two things that he would 
be a handsome man. However, his distinctive mark will be his 
achievement in eradicating from the world injustice and tyranny 
and introducing justice and fairplay in the world. 

J 4,  

(CI" O'JA 
coGyfj Ju'\ '+ & d~31p\ 

(2811 942) Sayyidina Jabir & reported that Allah's ~essenger  
& said, "there will be a Khalifah (a true king) in the last era 
who will disburse wealth (to the deserving) and he will not 
count it out (to them)." (Saheeh Muslim) 

Commentary: The meaning of the Prophet's & saying is that a 
man of his ummah will be a ruler in the final era when Allah will 
bless with abundant wealth and he will be very generous with it. 
He will not withhold wealth but will give it away to the deserving 
without counting it. In another Hadith in Muslim itself the words 
are "I& '&Yj 6 jkjl & " (he will give it out to the deserving 
with his both hands full and will not count it). Some of the 
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exponents of the Hadith opine that the Khalifah is Mahdi because 
other Ahadith tell us that Allah will bless his times with 
exceptionallq large II ealth. But Allah ltnon s best. 

( A J > j + '  o ' j ~ )  Qd ?gji 2 2 &gYl jj& 
(2911 943) The Mother of the Faithful, Sayyidali Ulnm Salamah 
W &J reported that she heard Allah's Messenger &% say, 
"Mahdi will be from my progeny, a descendant of Fatiniah." 

(Sunan Abu Dawood) 

(2-5'33' O ' j j )  
y'Jc &;q'\ 

(3011944) Abu lshaq as-Sabi'ee reported that Sayyidina Ali & 
looked towards his son Sayyidina Hasan 4 and said, "This son 
of mine is a Sayyid (chief) as Allah's Messenger & has called 
him by this name. Surely, from his offspring a brave man will 
a r ise  whose  name will be the  same  a s  your  Prophet ' s  
(Muhammad). In manners and character he will resemble Allah's 
Messenger & much and in his physical appearance he will not 
be like him.l1He then related that he would fill the earth with 
justice." (Sunan Abu Dawood) 

Commentary: Abu Ishaq Sabilee a Tabilee, has reported about a 
brave man to be born among the descendants of Sayyidina Hassan 
& on the authority of Sayyidina Ali. Obviously, Sayyidina Ali & 
did not relate this news of the future hundreds - nay, thousands 
- of years into the future except after having heard it from the 
Prophet &, the recepient of revelation. Such reports of  the 
Companions & are classified by the rnuhaddithecn as mayfbo and 
it is understood about them that they had heard them from the 
Prophet &. 

It seems that Sayyidina Ali Referred to the Prophet's & saying: 
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"(This, my son is a sayyid (chief). I hope that Allah will bring 
about through him peace between two warring Muslim groups." 

The Prophet ,&% used the word sayyid for Sayyidina Hasan &. 
While this Hadith discloses that Mahdi will be a descendant of 

Sayyidina Hasan &, another name Sayyidina Husayn & as the 
forefather of Mahdi. Some exponents have reconciled the two by 
suggesting that Mahdi would be of Hasni stock from father's side 
and of Husayni from mother's side. 

There are some narratives that the Prophet gave glad tidings to 
Sayyidina Abbas & that Mahdi would be among his descendants 
but these reports are very weak.' Those narratives that are reliable 
in any way tell us that Mahdi would be a descendant of the Prophet 
&, an offspring of Sayyidah Fatimah p h d,. 

A Cautionary Note 
We find it necessary here to mention that difference in these 

beliefs of Ah1 us-Sunnat and the Shia because the latter projects to 
the unwary among the former that the two sides hold identical 
views on the subject of Mahdi. 

On the basis of Ahadith about Sayyidina Mahdi - some of 
which we have related - the ah1 us-Sunnah hold that before the 
Last Day a time would come when disbelief, mischief, tryanny and 
sin would be so overpowering that Allah's vast earth would close 
down upon the believers. Allah would then raise a brave man from 
among the Muslim ummah (some of whose characteristics are 
described in Ahadith). He will have Allah's help on his side and his 
all-out efforts would succeed in throwing out disbelief, mishief, 
tyranny and sin from the world all over which the atmosphere 
would be blessed with faith, justice and Islam. There would be an 
exceptional showering of Allah's blessing from the heaven and 
earth. The Ahadith tell us also that dajyal would appear in these 

0.  These narratives may be seen in Kanz ul-Ummal (Kitab al-Qiyamah, section 
al-Aqwal and al-Afal)  V7 pp188 and 260, first edition, Dariah al-Ma'arif 
al:Uthmania, Hyderabad. 
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times and he will be the severest trial for this world, and the last 
one too. That would be the most difficult trial for the believers, that 
being the extreme stage of confrontation between good and evil. 
Sayyidina Mahdi would lead and fight for good and guidance while 
dajjal would fight for evil. Then sayyidina Isa m\ would descend 
and Allah would cause him to wipe out daj~al and his mischief. 
(We will present Ahadith on that shortly and explain them together 
with a discussion on Hayat Maseeh and Nuzool Maseehl, Insha 
Allah). 

However, the belief of the Shia is quite different fro,n~ this. It is 
one of the wonders of the world. By itself this belief is enough to 
form an opinion about their religion. We will present here only an 
outline for the information of the ah1 us-sunnah but details may be 
seen in my book Irani Inqilab, Imum Khumaini awr Shiat. 

The Shia BeliefAbout Mahdi 
The belief of the Shia is part of faith for them. It is that Allah 

has named twelve Imams after His Messenger & and up to the 
Last Day. Their standing is equal to (on the same footing as) 
Allah's Messenger @ and higher than all other Prophets and 
Messengers ~'hJl@, and, like the Prophet @, they are all 
innocent. It is favd to obey them just as it is obligatory to obey 
Al lah ' s  Messenger  & and al l  o f  them possess the  same 
characteristics and perfections that Allah had bestowed on His 
Messenger and Prophet &. The only difference is that they will 
not be called Prophet or Messenger, but will be called Imam, and 
an Imam's office has a higher rank than prophethood. Salvation is 
conditional on belief in their office just as it is conditional on belief 
in prophethood. Sayyidina Ali & was the first Imam. His elder son 
Sayyidina Hasan & succeeded him and was followed by his 
younger brother Sayyidina Husayn & whose son Ali  ibn 
al-Husayn (Zayn ul-Aabideen) followed him. Then each was 
succeeded by his son until Imam Hasan Askari was the eleventh 
Imam. He died in 260 AH. The Shia Ithna Ashaviya believe that 
four or five years before his death (in 255 AH or 256 AH allowing 
for difference of opinion), he had a son by a Christian female slave 
0 .  Life and descent of Sayyidina Isa pLJI ajc 
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(Nargis) who was kept concealed from the sight of people and no 
one could see him. (Thus his family members, too, did not know of 
his birth and existence.) Just ten days before the death of Hasan 
Askari, this son vanished miraculously (when he was four or five 
years old) with everything pertaining to Imamat (Imam's office). 
(These things were kept with every Imam begining with Sayyidina 
Ali & till the eleventh, Hasan Askari.) He hid himself in a cave in 
his native city by the name, Sura man ra-aa and he still is hiding 
there though more than eleven hundred and fifty years have 
elapsed. The Shia believe that he is the twelfth Imam and he is 
Imam Mahdi. He will come out of the cave some day and apart 
from other miraculous and unbelievable feats, he will also revive 
the dead. And - we seek refuge in Allah - he will also revive 
(Sayyidina) Abu Bakr &, (Sayyidina) Umar & and (Sayyidah) 
Ayshah W h p ~  (who in the eyes of  the Shia,  a re  more 
disbelieving and greater criminals than all the disbelievers and 
criminals including Fir'awn, Namrood, etc.) He will punish them 
and hang them to death. He will revive them thousands of times 
and every time put them on the hanger's scaffold. In the same way, 
he will revive every Companion & who supported them and eery 
sunni who loved and respected them. Besides, Allah's Messenger t 

a, Sayyidina Ali & and all the innocent Imams as also the 
particular lovers of Shia will be revived and all of them will wtch 
their enemies (may Allah forgive us) being punished. In other 
words the Shia version of Imam Mahdi will enact the Qiyalnah 
(Day of Ressurrection) before the real Qiyumah. In their religious 
terminology, they call it W J  (ruj'at) and it is fard for them to 
believe in it. It is also stated in their narration on ruj'at that Allah's 
Messenger will be the first to offer bay'ah (allegiance) to 
Mahdi. Then Sayyidina Ali, followed by other people according to 
their ranks. This is Shia version of Imam Mahdi whom they also 
call al-Qa'im, al-Hujjah and al- Muntazir and they await his 
emergence from the cave. When they mention him orally or in 
writing, they add the prayer: .c-9 .&I J.xs (May Allah hasten his 
coming out!) 

According to the ah1 us-szdnnah this is a fabricated story coined I 

out of necessity because Hasan Askari, the eleventh Imam of the 
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Shiu had no children when he died in 250 AH. That would have 
nullified their doctrine of the twelve Imams because only an 

Imam's son could become an Imam, and the twelfth would have 
been the last after whom the world would come to an end. In short. 
this story was fabricated to accomodate the Shia belief and it has 
now become a headache for the intelligent among them. 

Although I had intended to be brief, I had to write this much to 
explain the difference in belief of the Shias and ah1 us-sunnah. 

We might mention here in explanation of the Ahadith on 
Sayyidina Mahdi that the 12th century authority and a far-sighted 
scholar, Ibn Khuldoom has clasified almost all the Ahadith on 
Mahdi in Hadith books of ah1 us-sunnah as weak. '  He has 
discussed exhaustively on the subject in his muqaddimuh. 
However, later day ulama have disagreed with him. Neverthless, 
Ibn Khuldoom has initiated a discussion on the subject 2 J34;.-e11J 
. + 1 p a J l 9  &I +a >k all1 (And we request Allah for guidance to the 
truth and correct.) 

Descent of Sayyidina Isa @I 
The major signs of Qiyamah will be manifest near the Last 

I Hour before the Qiyamah. One of them, and the exceptional one at 
that, is the descent of Sayyidina Isa @I. Although we will present 
a few Ahadith on this subject there are innumerable Ahadith in 
Books of Ahadith narrated by numerous Companions &. SO, even 
without considerating their standing as Companions & we cannot 
doubt that all of them would combine together and fabricate 
Ahadith and blame the Prophet & of saying that Sayyidina Isa 
will descend from the heavens before the Last Hour. We cannot 
also allude that all of them erred in understanding the actual 
message of the Prophet &. So, the fact is that on reading these 
Ahadith we may conclude that the Prophet & had really informed 
his ummuh that Sayyidina Isa would come down to earth from 
the heaven before Qiy~mlah. To that end, it is enough to read the 
work of Allamah Muhammad Anwar Shah Kashmiri entitled F-d\ 
&I J ~ f j  g 219 k!. He has collected more than seventy Ahadith on 
this subject fi-om the books of Ahadith. 

Apart from Ahadith, the coming down of Sayyidina Isa is 



294 Meaning and Message o f  the Traditions Part VIII 

also known from the Qur'an. It says that he has been raised to the 
heaven and will return to earth before the Last Hour. We can get 
authoritative knowledge and satisfaction from Mawlana Anwar 
Shah Kashmiri's work ",+U\ 4s &+ +- 4 ?YAY 8@" (Both these 
works are in Arabic) 

I have composed a book entitled Qadyani Kyoo Musalman 
Nahi Aur Masala Nuzool Maseeh wa Hayat Maseeh. I have 
devoted about 70 pages in this book to this subject. Those whose 
mother tongue is Urdu may benefit from the book and observe that 
while the Qur'an has informed us that sayyidina Isa %8\ will 
descend before the Last Day, the Ahadith have elaborated on the 
subject very exhaustively. 

However, many people entertain intellectual doubts about it and 
the Qadyani writers have exploited the situation and published 
much literature on this subject (and tried to pave way for Mirza 
Ghulam Qadyani's claim to be the Maseeh, Sayyidina Isa =\). 
Therefore, I find it necessary to delve somewhat on this subject 
before explaining the Ahadith in this chapter. I hope readers will 
get answers to their doubts and be able to understand the subject 
satisfactorily.&g;lI J All 

Some Basic Facts 
The First and most important thing that we must remember 

before pondering over this question is that the subject concerns that 
being whose very existence itself is different from the general 
practice of Allah and the laws of nature. It is that he was not born 
in the same way as anyone else in this world is born including all 
the Prophets ()ell & and Prophet Muhammad himself - that 
is by the marriage of man and women. Rather, he was born by 
Allah's ability and command sent through Sayyidina Jibraeel 
He was born to his mother, Sayyidah Maryam lgjc without the 
medium of a male having touched her but in a miraculous manner. 
So, the Qur'an has called him the word of Allah and has described 
his birth in surah ual Imran (verses 45, etc.) and surah Mavyam 
(verses 19 etc.) The Injeel also says the same thing so that all 
Muslims and Christians hold the same belief. 

The Qur'an has disclosed another great thing about him. When 
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he was born by Allah's power and command and word in a 
miraculous way to Sayyidah Maryam ~L.JI L& (who was a virgin 
and no man had touched her) and she carried him in her lap to the 
city whose people accused her of immorality, the infant (Isa ibn 
Maryam) spoke at the command of Allah about himself and about 
the chastity of his mother (surah Maryam, verse 27 to 33). 

The Qur'an also tells us that, at the command of Allah, he 
performed unimaginable miracles. he moulded a bird out of clay 
and breathed into it and that became a live bird flying into air. He 
would stroke a born-blind and a lepor and they would recover the 
sight and health. He also could revive the dead. These miracles are 
confirmed in the Qur'an (surah Aal Imran and al-hla'idah) and in 
the Injeel. 

The Qur'an also says that when Allah made him Prophet and 
Messenger and he invited his people, the Banu Isra'il, to believe, 
they called him a fake and decided to crucify himl. They imagined 
that they had carried out their decision and crucified him to death. 
But, that'was not so (They had crucified someone else believing 
him to be Sayyidina Isa =I.) The Jews could not even find him. 
Allah had taken him away to the heavens and he will now return to 
earth at Allah's command before the Last Hour and die here. Allah 

1 

will get him to carry on the mission of Prophet Muhammad & and 
his coming down will be a great sign of the Qiyumuh. (This is 
mentioned in s u r d  an-Nisu and Surah az-Zukhrufl2 

The believers, therefore have no doubt that Sayyidina Isa $!!&I 
is raised up to the heaven and will be sent back on the appointed 
time just as they do not doubt his miracles. 

Thus the first and significant thing that we have to keep in 
mind when we consider the question of descent of Sayyidina Isa 

is his unique case and the foregoing peculiarities. 
2. The next thing that we should keep before us is that he will 

0 .  In the Torah and lsrail law a false Prophet was pilnished with death. In 
lslalnic law such a one is killed. 

Q. The verses of surah an-Nisa and a=-Zzlkhruj in which this is mentioned are 
explained by me in my book Qadyanz Kiyoo Mtlsalman nahee awr n~asala 
nuzul Museeh wa Hayat Museeh pp 94 to 120. Every sound minded believer 
will be convinced on reading that the verses state that Isa e X J l +  was raised 
to the heavens and will be sent back to earth and that is a sign of Qiyamah. 



descend to earth ~z hen the Last Hour is very near and the series 
of the closest signs has begun. These are, for example, sun rise 
from the west instead of east, creation of the beast of earth in an 
unusual manner and bahaving as mentioned in authentic Ahadith. 
These things would, as it were, augur the dawn of the Qiyarnuh. 
The working of the solar systelii would have begun to change and 
the unusual happenings would follow one after another in quick 
succession which we cannot even picture today. (The emergence of 
dlijitil and descent of Sayyidina Isa are among them). 

Thus to deny the coming down of Sayyidina Isa or the 
e~llergeizce of dujjul because our intellect cannot Comprehend the 
way they are mentioned in Hadith is the same as to deny the 
Qiyanmh, Paradise or Hell because we cannot fathom them. Those 
who speak in this manner are really deprived of Divine awareness 
and the power and grasp of Allah. 

3. While considering the subject of the life of sayyidina Isa 
and his descent, we must keep a third thing before us. According to 
the Qur'an and our belief as Muslims, Sayidina Isa does not 
presently reside in this world where a man cannot do without food 
and drink and other necessities as natural demands. Rather, he is in 
the higher heavens where such demands are not made on him as we 
know of the angels. Though Sayyidina Isa is of human kind 
from his mother's side yet he was born by the word of Allah carried 
by His angel, Rooh al-Qzlddoos. Therefore, as long as he lived in 
this, our world, he was subject to human demands and necessities, 
but when he was taken away to the heavens and the world of 
angels, he became independent of these needs and demands. In 
answer to a question how is Sayyidina Isa's need for food and drink 
satisfied in the heavens, Imam Ibn Taymiyah wrote in his book 
"&I 2 3  JLLI *J +1yJ\" (in rejection of Christianity): 

rj.JIj 5% 4 ipJYI &I JL G..& 

. d l 5  +J JgJl 
"(At the heavens) his condition for eating. drinking, dress and 
sleeping and such demands is not like that of the earthlings. 
(There he is independent of these things like the angels.)] 

0. al-Jawab as-Saheeh v2 p280 
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If these basic background is kept in mind then doubts will not 
arise concerning the life and descent of Sayyidina Isa %&I. They 
bog down the inind only because of poor intellect, weakness of 
faith and unawareness of Allah's powers. Let us now see some 
Ahadith. 

' ) ' ,  , I  / I I 

$3 4 &I 41 J~~ JG JG i%2 &i 2 o q t o ~ y , )  
y6G f& f l - 9 ,  ,>\ + J$ hi & kd,j 

r-4 '3, -, , - , , 
1 1  > ' ,  ' 9, 2 f;i iG$& 'jdl ~j $9, ,+j;;*'Jl s - 3  

$,:, L,,, '>', ' 6; # > ,  ' \j $ 2 ~  ~$921 J% Q ~ ; j  2 I+ i+~ji\ ~jki 
,, 6 1 . ~ 6  &91~$.i p 9 *$ y! +L$I $i > , d ~ j  , &b , -.I , 

(+ 3 d M \  013)) 
(3 111 945) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "By Him Who holds my life in His Hand, 
surely it is soon that Isa ibn Maryaln will descend among you 
(Muslims) as a just ruler. He will break the cross, kill swine and 
abolish the jizyah. And, there will be abundance of wealth to the 
extent that no one will take it. And one prostration would be 
better than the world and what it contains." Then Abu Hurayrah 
said: (If you wish for an evidence from the Qur'an then) read if 
you like: 

( j  o q: $LA\) $91 "+&'I JA 3 L!jY' 
{And there will be none among the People of the Book, but will 
surely believe in liinl before his death, and on the Day of 
Resurrestioin he (Isa) will be witness against them) 
(an-Nisa, 4: 159) (Saheeh Bukhari and Saheeh Muslim) 

Commentary:  T h e  Prophet  & mentioned the  descent  o f  
Sayyidina Isa w\ and some of his important doings. He began his 
words with an oath to satisfy the doubting minds of his truth 
because of the extraodrinary nature of events. He then said that it 
was certainly very near and thus again emphasised that there was 
no doubt in his coming and it was confirmed. It was just like the 
Qc/j~~linah: 

(, :o 9,) cL&dJl +:$I)> 

{The Hour has drawn night} (al-Qamar, 54: 1 ) 
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The meaning is clear. There is no scope for doubt but it will 
come, surely. 

What the Prophet & said after the oath and emphasis may be 
described in simple words thus: 

Surely before the Last Hour, Sayyidina Isa @\ ibn Maryam 
will come by Allah's Command among you Muslims as a just ruler 
(which means he will then be regarded as a just ruler and ameer of 
the Muslims). The steps that he will take as a ruler will include the 
breaking of the cross which is like an idol of the Christians who 
rely on it in terrible error and disbelief for expiation of their sins. 
When we say that he will break it, we mean that he will put an end 
to the importance the Christians attach to it and the kind of 
worship they offer it. It is just like idol-smashing. Another of his 
steps will be the killing of swine. One of the great errors into . 
which the Christians have gone and a major change they have 
made into their religioin is that they have made the swine lawf~11 
(though it is unlawful in all heavenly religions). They not only 
made it lawful but also found it to be the most cherished meal. 
Sayyidina Isa will not only declare it unlawful but will also 
give instructions to wipe out this species so that it is extinct. yet 
another of the steps that he will take will be that he will abolish 
jizyuh. (Since the Prophet & has declared it in his Hadith, the 
announcement of Sayyidina Isa will be on this basis and not 
on his own and neither will he anlend the Islamic Shari'ah.) The 
Prophet & concluded by saying, "There will so much abundance 
that no one will accept wealth from another." Allah will grow in 
His slaves a complete dis-interest for the world and a longing for 
the reward of the Hereafter with the result that they will hold a 
prostration before Allah more dear than the world and whatever it 
contains. Sayyidina Abu Hurayrah said after reporting the Prophet's 
& sayings: ''$I p b\ \J s)W' that is, if you wish find confirmation 
for it in the Qur'an then recite the verse 159 of an-Nisa 

,, ,,, 9 

( \ o q : t  '%u\ijy)$9\~>g$&~y!+g\q6i~;!jJ1 
The explanation of the verse may be'seen in my book Qadyani 

kiyoo Musalnqan nahi atir masala nuzool Maseeh wa hayat 
Maseeh (pp 100-1 13) 
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~ ~ j & ~ l & ~ ~ j ~ ~ J ~ J ~ ~ ~ ~ ~ ~ ~ ~ ~ q ~ , ~ ~ y ~  

(+ I G J N '  O ' I J )  %& $b!j & @> 31 J$ I;! $; 
(3211 946) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "How will you be when Ibn Maryam comes 
down to you and your Imam is one of you." 

(Saheeh Bukhari & Saheeh Muslim) 
commentary: The apparent meaning of the saying of Allah's 
Messenger is that your condition at that time will be out of the 
ordinary as we have learnt from the foregoing Hadith and other 
Ahadith on this subject. The words ''& &ti!jl' (and your Imam is 
one of you) mean that the position of Sayyidina Isa will be 
that (in spite of being Prophet and Messenger of the earlier people) 
he will be a member of the Muslim people and in that capacity your 
Imam and Ameer. In another version of the same Hadith in Myslim 
instead of these words ''$a $~!j" the words are "& FG", 
and one of its narrators Ibn Abu Zi'b has explained it thus: 

"After coming down, Isa ibn Maryam will be the Imam and 
ruler will be the Imam and ruler of the Muslims. He will conduct 
the office of Imam and government on the basis of the Qur'an and 
the Shari'ah of the Prophet &." In the light of this explanation, the 
office of Imam of Sayyidina Isa referred to in this Hadith is 
not restricted to salah but it means a general Imamat encompassing 
religious as well as worldly leadership over the ummah. In other 
words, he will be the deputy and Khalifah of Allah's Messenger a. 

,> '  LJ 9 6' > 4,  

j$ ~6 gYl f% >! s9& @'\ & d$& ~6 , , /  

,' 9 ,  ,, ,# ,,a, ",:/: ,,>, 9, 

;\$&*+;!Y I J ~ Q I A J . L ~ I A ~ ~ \  J * , + ~ ~  

(+ 0 ' s ~ )  
G$\ && 
, ,, / 

(3311 947) Sayyidina Jabir & reported that Allah's Messenger 
& said, "There will always be in my ummah a section of people 
who will fight for the truth and they will turn out successful." 
He continued to say, "Then Isa ibn Maryam will come down and 
the ameer and Imam of the Muslims of that time will invite h i m  
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to lead the salah but he will say: No ( I  will not lead the 
congregation). Your allleer and lnia~n is one of you. Allah has 
honoured this u~ninah in this way." (Saheeh Muslim) 

Commentary: The first words in the Hadith confirmed that Allah 
has decided that a section of this ummah will always observe the 
Truth and depending on the need will fight the enemy and prevail 
over them. The exponents of Hadith hold that the fight may be an 
armed war to protect religion and propagate it or it can be an oral 
debate or a written argument. Those engaged in protecting religion 
in this way and striving to propagate it are all soldiers of the True 
religion and warriors in the cause of Truth. Without doubt, never is 
there a time without such slaves of Allah, and this will go on till 
the Last Day. This is decreed by Allah. 

In the following portion of the Hadith, the Prophet ;Q$. has 
foretold, by way of a warning, that close to the Last Day, in the 
final period, Sayyidina Isa will come down. It will be the time 
of Salah when he arrives, so the Imam and ameer of the Muslims 
will invite him to take over and lead the people in Salah but he will 
decline to do so. He will request the Imain to carry on, saying that 
Allah has bestowed honour on the unlmah of (Prophet) Muhanlmad 
kb so their Imam must be one of them. 

'I'here is a lengthy Hadith in Sunan Ibn Majah as reported by 
Sayyidina Abu U ~ n a ~ n a h  &. It is about the emergence of dajjal and 
descent of Sayyidina Isa MI. It says that the Muslims will be 
assembled in Bayt al-Maqdis (to protect themselves from the 
mischief of dajjal and to counter him). The time of the fajr Salah 
will be on and the worshippers would stand up for salah. Their 
Imam would be a righteous man (and it is possible that he would 
be Imam Mahdi). He would stand at the place of lead and the 
iqainah would have been called when Sayyidina Isa would 
arrive suddenly. So, the Imam of the Muslims would move to take 
a step back saying to him. "Lead us in prayer," (for it is better that 
the best person in the congregation should lead in salah and 
Sayyidina Isa a\ who is a Prophet and messenger in earlier times 
was undoubtedly. the best)." Sayyidina Isa will decline to lead 
then, saying, "The congregation is ready to offer salah in your lead 
and the iqamah is called out already." 
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Anyway, that would be the first salah after the coming of 
Sayyidina Isa @\ and he will offer it as the muqtudi (follower in 
Salah) of a member of the Prophet's @ zlmnmh but not agree to act 
as Inlam. The wisdom being that he should demonstrate that a great 
Prophet and Messenger of earlier times is like one of the ummuh of 
Prophet Muhammad & abiding by his Shari'ah The Shori'ah of 
Muhammad will now carry on till the end of the world. 

( A j l A j + l o l j j )  

(3411948) Sayyidina Abu Hurayrah &k reported that the Prophet 
& said (while mentioning Isa =\ and referring to his close 
relationship with him), "There is no Prophet between me and 
him (and Allah sent me after him as His Messenger). And, 
indeed he will descend (during my era of prophethood before 
the Last Day). When you see him, you must recognise hirn. He 
will be of medium stature, of red complexion with a fair tinge, 
wearing two yellow garments. It would seem as though drops of 
water were falling down from his head even though it will not 
be wet. he will wage jihad and war for lslarn and he will break 
the cross, kill swine and exter~ninate it, and abolish jizyah. In 
his time, Allah will remove all u ~ n ~ n a h  and religions except 
Islam. He will destroy the Maseeh Dajjal and kill him. He will 
live on this earth and in this world for forty years and die here. 
The h4uslims will then offer his funeral Salah." (Sunan ~ b u  Dauood) 

Commentary: In addition to informing us of the descent of 
Sayyidina Isa <%I, the Prophet & also described some of his 
features. FIe will be of average height. His complexion will be 
reddish white. He will be wearing two garments light yellow in 
colour. It will look as though water was dripping from his head but 
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there would be no water on it. He would have come directly from 
the heaven and would be so clean and tidy and the condition of the 
hair on his body would give an impression that he has had a bath . 

The Porphet & then mentioned his doings. He would first 
invite people to the True religion of Allah, Islam (which invitation 
every Prophet of Allah has given in his times.) That itself would be 

1 

a clear indication of it being a true religion and only he would not 
accept it who is averse to Truth. To get such people also to believe 
in Islam, Sayyidina Isa @\ would finally use force and wage jihad. 
Besides, he will take two steps against those people who call 
themselves after him. he will break the cross which has become the 
symbol - rather god - of the Christians and on which they base 
their most erroneous belief on expiation of sins. This will also 
confirm that he was never put on the cross, and the belief on Jews 
and Christians about this is wrong, the belief of the Muslims as 
declared in the Qur'an is the only correct belief. Sayyidina Isa @\ 
would next kill and eliminate the swine which the Christians have 
made lawful for themselves although it is unlawful in all heavenly 
scriptures. After that, the Hadith mentions that he will abolish 
jizyah. By saying that, Allah's Messenger @ has made it clear that 
the law of jizyah in our Shari'ah will be applicable till the coming 
of Sayyidina Isa el. It will be rescinded when he comes down 
and begins his mission as Khalifah of the Prophet @ and ruler of 
the Muslim ummah. (One of the reasons could be that the 
government may not need to collect jizyah because of the huge 
blessings of Allah after the descent of Sayyidina Isa @I, Jizyah is 
a kind of tax.) 

Also, Allah will put an end to all other religions and ummah 
through Sayyidina Isa @I. Everyone will believe and accept Islam. 
Another of his feat accomplished by Allah's help will be that he 
will kill dajjal, and the world will be safe from his mischief which 
would be the worst trial in this world. The Prophet & concluded 
the Hadith by saying that Sayyidina Isa would live on earth for 
forty years and then die. The Muslims would offer his funeral 
salah. 

This Hadith narrated by Abu Hurayrah and reproduced and 
explained here from Abu Dawood is also found in Musnad Ahmad 
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with some additions. The gist of additions is: during the Khilafah 
of Sayyidina Isa =I, there will be unlimited blessings from Allah. 
Some of these will be reflected in a change of the nature of wild 
animals like the lion, wolf, etc. They would become peaceful. The 
lions, camels and cows and the wolves and sheep will move 
together and none of them will attack another. Young children will 
play with snakes who will not sting anyone. These changes would 
confirm that the system of the world's working was changing and 
the Last Day was very near after which the new system of the 
Hereafter will operate. As I have suggested in my introductory 
remarlcs, that would be like the dawn of the Qiyamah. If we believe 
in the power and ability of Allah then nothing is unfathomable. 

(bjJ1 L.)G 2 LS jyJ1 ~1 olgj) >$& 
(35/1949) Sayyidina Abdullah ibn Alnr reported that ~ f i ah ' s  
Messenger @ said, "Isa ibn Maryam will descend on earth. He 
will marry and have children. he will live for forty-five years 
before dying and he will be buried with me (the place where I 
will be buried). Then, on the Day of Resurrection, I and Isa ibn 
Maryain will rise up from the same place of the grave between 
Abu Bakr and Umar." (Kitab al-Wafa by Ibn al-Jawzi) 

Commentary: It  is a fact that when he was in this world, 
Sayyidina Isa @\ had spent a life of celibacy. He did not marry 
although marriage is a man's natural necessity and there is much 
wisdom in it. As far as we know, all the Prophets and Messengers 
before him had married, and after him the final Prophet & also 
married. The Prophet & said about Sayyidina Isa that when 
he comes down to earth in the last days, he will mary and have 
children. In this Hadith the duration of his life is mentioned as 
forty-five years while the Hadith of Sayyidina Abu Hurayrah ~$6 
mentioned his life span as forty yars after his descent. Some other 
Ahadith also put it at forty years. Some scholars have suggested 
that the reports of forty years have followed the Arabic idioms whereby 
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the figure above (a rounded one) is ommitted and the same thing is 
clone here. (Allah kno~vs best.) The Hadith also says, "Sayyidina 

I 

Isa 9931 will die on earth and be buried at the same place where I 
\vill be buried. On the day of Resurrection. I and he will arise 
together and Abu Bakr and Umar too will be on our right and left." 
We know from this Hadith that where many things were disclosed 
to the Prophet &. which he let his ummah know. it was also 
ciisclosed to him that his two companions. Abu Bakr and Umar & 
would be buried next to him. and Sayyidina Isa would also be 
buried with him when he dies after coming down to earth in the 
final era. On the Day of Resurrection the two would arise together 
while Abu Bakr +$ and Umar & would be next to them. 

The Prophet a, as we know. died in t k , ~  room of Sayyidah 
Agshali Lp p, and is buried there in co~npliance with one of his 
sayings. Sayyidina Abu Bakr & was also buried there when he 
died later. When Sayyidina Umar & was martyred he was also 
buried next to Sayyidina Abu Bakr &, after seeking permission of 
Sayyidah Ayshali ~p HJ. There still was space for one grave in 
the room. When Sayyidina Hasan ibn Ali & died everyone agreed 
that he should be buried there and Sayyidah Ayshah '+ $1 &J 

consented to the idea but the Umayyad rulers of the time did not 
agree with the idea and prevented his burial there. (perhaps because 
Sayyidina Uthman was not buried there). Later, when Sayyidina 
Abdur Rahman ibn Awf & died (and he was one of the ten given 
glad tidings of Paradise), Sayyidah Ayshah l p  &J gave her 
permission to bury him there, but he too could not be buried there. 
When Sayyidah Ayshah ~gs. 8, was on the point of death and 
was asked where she would like to be buried, she said that she 
should be buried in baqee' next to the other wives of the Prophet 
a. So, she was buried there. Nevertheless, there remains a place 
for a grave in the Rawdah (or Prophet's shrine) and according to 
the above Hadith, Sayyidina Isa a\ will be buried there when he 
dies. 

Sayyidina Abdullah ibn Salaam & was a Companion of the 
Prophet &. He was a Jew before he embraced Islam and was a 
great scholar of Torah and other heavenly Books of old. Tirmizi 
carries his Hadith which is also found in Mishkat. 
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(pUJ 2 '  .cs.iOjylr) 
(3611950) Sayyidina Abdullah ibn Salaam & reported that 
Muhammad @ is described in Torah and (it is also stated) that 
Isa ibn Maryam will be buried with him (meaning near him). 

(Tinnizi, Mishkat) 

Commentary: In the line of transmission in Tirmizi there is a 
narrator Abu Masood. Imam Tirmizi has also transmitted his 
statement: $ p9p 41 4 & .LjJ "In the hujrah (room, which is now 
the Rawdah) there is space for a grave." 

It would not be surprising that this place may have been left 
unused by Allah's will because it has been decreed already that 
Sayq,idina Isa -1 would be buried there. But Allah knows best. 

(J,Ldl iSj +a1 
(371195 1 )  Sayyidina Anas & reported that Allah's Messenger 
& said, "Who so among you meets Isa ibn Maryam, may 
convey to h in i  my salaam (greetings)." (Mustadrak Haakim) 

Commentary: There is a Hadith in Musnad Ahnlad on the same 
subject reported by Sayyidina Abu Hurayrah &. And, in yet 
another Hadith in Musnad Ahmad it is reported that Sayyidina Abu 
Huraymh .&% used to say to people "i*l$i JGj j 'a )>! ' '  "Convey 
to him t11c Salaam of Allah's Messenger & (when you meet 
Sayyidina Isa %\).In a Hadith in Mustadrak Haakim, it is reported 
that after narrating the Prophet's saying in an assembly, Sayyidina 

,,, , 7 , -  ' ' *  , , ' > f ,  

Abu Hurayrah & said to the people: i2'.2B3i 139   OF.^) L! 2; ,! 2" 
''~QI A$ (0 my nephews! If you meet Isa convey to him 
from me: Abu Hurayrah has presented his Sa1aarn.l 

We have recorded here only seven Ahadith about the descent of 
Sayyidina Isa =\, and they have been explained as much as it was 
thought necessary. (This has been my practive throughout this 
series of Ma'arif ul-Hadith) 
0 .  The Arabs called their elders, in respect, pL L. (0 Uncle!). When they spoke to 

their youngsters the? called in love. 21 I! (0 son of my brother!) 
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In the introductory words, I have mentioned the book of our 
respected teacher Mawlana Muhammad Anwar Shah Kashmiri kerJ 

+ bl, "-JI Jjji dj~ji ki The respected Mawlana has put 
together here in seventy-five Ahadith reported by different 
Companions & on this subject and found in published books only. 
These are sayings of the Prophet $% at different times and at 
different places. He spoke about the coming of Sayyidina Isa 
in the last days when dajjal would already have made his 
appearance as the worst kind of trial for the Muslim ummah. The 
Prophet @$ also mentioned what steps Sayyidina Isa w1 would 
take. In this Book, the Mawlana has also recorded from Books of 
Ahadith, 26 sayings of the Companions and Tabi'een concerning 
descent of Sayyidina Isa =I. A perusal of this Book makes clear 
that it is proved by continuous reporting that the Prophet did in 
fact inform his tlmmah of the coming of Sayyidina Isa =\ in the 
final days of the world, there remaining no doubt about it. The 
Companions & and the Tabireen also believed accordingly and 
they had known that from the Qur'an and the Prophet's & sayings. 
Indeed, this Book of the Mawlana is the final'word on the subject. 
.&J, u\ aj 



KITAB UL MANA QIB WAL FADA 'IL 

THE BOOK OF VIRTUES 
AND EXCELLENCES 



T h e  knowledge  and  awareness  t'hat Al lah  blessed His  
Messenger with, he passed that on to his u/?u?~u/~. These concern 
the different departments o f  man's life and are  divided into 
dif'ferent chapters, one of which is M~~nnqih  I r l u  F~rdu'il (virtues 
and excellences). In allnost all books of Ahadith there is a Kir~lh 
ul-n~onuqih or A b u ~ / h  u l - ~ ~ ~ ~ r n c ~ q j h  (chapter) in which those sayings 
of Allah's Messenger & are collected wherein he has mentioned 
the merits of certain people or individuals or sections which Allah 
had revealed to him. In certain aspects this is an important chapter 
of Hadith. There is much g~lidance in it for the zlrnn?uh. Today, I 
begin to explain the Ahadith of  this c l~ap te r ,  those Ahadith 
preceding in which Allah's Messenger has described his Lord's 
blessing on him in colnpliallce with His Command 

(And as for the blessing of  your Lord, proclairn it - 
(ad-Duha, 93 : 1 1 ) 

At the same time, Ahadith on his S/i~mzu'il (peculiarities and 
featnres) ~ v i l l  also be presented together with an explanation. 

Merits ofAllahfs ~ e s s e n ~ e r  & 
And His High Station 

(+ 0 ' 3 ) )  

( 195211 ) Sayyidina Abu Hurayrah reported that Allah's 
Messenger & said. "On the Day of  Resi~rrection, I will be the 
Sayyid (chief) of  all cliildreli of Aada~n  and I will be the tirst 
person whose grave will be opened LIP (and I will be the first to 
be resnrrected). And I nil1 be the first one to intercede (having 
received Allah's permission for that), and I will be one whose 
intercession shall get approval tint of all." (Saheeh Muslim) 
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Commentary: The Prophet has said that Allah has granted him 
a station higher than all children of Sayyidina Adam @\(including 
the Prophets ~WIC6jC) appointing him their sayyid or master. 
Everyone will see it in its full application on the Day of 
Resurrection. On this very day, Allah's special blessing will also be 
demonstrated when his grave will be split open before all other 

( 

graves and he will be the first one to come out of it. Then, with 
Allah's  permission,  he wil l  be the first person to make 
recommendation to Allah for other people and he will again be the 
first whose intercession will be approved. 

The Prophet & proclaimed such blessings of Allah on His 
command so that his z~mmah may recognise his high status and 
they should regard him with respect and love, and follow it up with 
obedience to him. They may also be prompted to show gratitude to 
Allah for having made them members of the ummah of such a great 
.Prophet. His sayings of this kind are proclamation of Allah's 
blessings and gratitude for blessings and a means of guidance to 
the ummah. 

We must also bear in mind that there are a number of Ahadith 
in which he has said that he should not be given merit over only 
other Prophet or Messenger. The meaning (as elaborated by 
exgetes and apparent from the style of the Hadith) is that no 
comparison must be made with another Prophet to show the other 
as inferior, for, that is bad manners and insulting. Allah has said in 
His Book: 

,,/,, ,>': '  J , a",, 
( ~ ~ r : . ; i + h ) " + & p w U & j  I , 

(Of these Messengers, some of whom We have caused to excel 
other.) (al-Baqarah, 2:253) 

There are also numerous verses in the Qur'an which clearly say that 
Allah's Messenger excelled other Prophets and Messengers, for 
example, 

(1 . Y:.; \ s k y , )  L 1  0 s  -;;j i! cjLi;ji~;j" 
{And We have not sent you ( 0  Prophet) but as a mercy to the 
worlds (2 1 : 107)) 

and 
6 d 9'- 

(.;*:TI s L * )  %$,.&U ijlj3, *;;~j.( . , 
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(And We have not sent you (0 Prophet) save as a bearer of glad 
tidings and a Warner to all mankind (34:28)) 

,I 6 1 J, , ,  
U I I ; L ; ~ & & I & + J I J ~ ~  j d  j d ~ + & i ; t . ( \ ~ o ~ / ~ )  
2 ~3 2 $j +'I ;\J k ~ j  $ $j 9 ~ ' ~  i% ij\ Jj & 

, J > fi / > ' , ,  > ' /  // ' JJ , 6 J  29 I U I ~  21jJ , ,  &b ~ l 6 1 2  ?j\ .iL% +, 2' , , 
(&+I 6 1 ~ ~ )  -9 $J 
(19.5312) Sayyidina Abu Sa'eed al-Khudri & reported that 
Allah's Messenger & said, "I  will be the Sayyid (chief) of all 
children of Aada~n on the Day of Resurrection and this is no 
boast. The banner of praise will be in my hand and this too is no 
boast. And, all the Prophets, Aadaln and the others besides hit11 
(all Prophets and Messengers) will be under my banner on that 
Day and I will be the first person on earth whose grave will be 
split open and I do not boast about it (but only proclaim Allah's 
blessings on His command). (Jami' Tinnizi) 

Commentary: The two blessings, first and last, are also mentioned 
in the foregoing Hadith of Abu Hurayrah +&J - & i% $1 &j 

' 5' " "$@I "I am the chief of the children of Aadaln ...." and ;IJS\ Uj" 
,> ) >  , - I ,  

">j461 ~6 a "I am the first whose grave will be left open . . - . . . "  and 
we have explained them. In this Hadith, the Prophet & also 
recounted the blessings: that he will hold the banner of praise on 
the Day of Resurrection and all Prophets and Messengers will be 
under his banner. It is ltnown generally that the conlmander of a 
force himself holds the banner and all others are under him. Thus, 
Allah will give him the banner on the Day of Resurrection and all 
Prophets r x j l  @ from Sayyidina Aadam -1 to Sayyidina Isa 
-1 will be under his banner which is a demonstration of Allah's 
causing him to excel1 all Prophets ?'rLJ\ @ and all creatures which 
everyone will witness on the Day of Resurrection. The Prophet said 
after enumerating every blessing of Allah that he did not boast 
about it but was con~plying wit11 Allah's comlnand to proclaim His 
blessings and show gratitude that the others may know about it. 

The banner of praise will be a sign that its holder had surpassed 
all others in praising Allah (which is the particular deed that makes 
o n e  dea r  to  Al lah) .  In  h i s  l i fe- t ime.  the  Prophet  & w a s  
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continuously occupied in praise of Allah. He remembered that in 
everything he did - so much that even after sneezing and getting 
over personal purity. (The supplications that he has taught for 
different occasions all include praise of Allah.) He also taught his 
tinqmah to emulate him with the result that Allah was praised so 
much and will be praised until the Last Day that there can be no 
count of that and only He knows how much. Therefore, the Prophet 
& alone deserved the banner of praise &. 

(~s-q;flO;fl,)) 

(195413) Sayyidina Ubayy ibn Ka'b &% reported that tlie Prophet 
& said, "On the Day of Res~lrrection, I will be the lliiarn and 
leader of all the Prophets and spokesman on their behalf. And I 
alone woi~ld be their intercessor. And, I do not say that out of 
boast (but I abide by Allah's comliiand to proclain~ His  
blessings). (Jami' Tinnizi) 

Commentary: In this Haidth the Prophet & has called hilnself 
also spokesman of and the one who will intercede for, the Prophets 
+J;fl @ on the Day of Resurrection. On that Day, Divine Glory 
and Anger will be demonstrated in an unusual intensity so that no 
Prophet would venture to submit their petition to Him. So, the 
Prophet & petition to Him. So, the Prophet will speak for them 
and make reconimendation for them. In this saying, too, he 
concluded his words with the declaration that he was not being 
proud but merely proclaimed Allah's blessings on him. 
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(&,'JJI J c s + J l o l  j)) 

( 1  95514) Sayyidina Abdullah ibn Abbas & reported that some 
Companions & of Allah's Messenger k!% were seated together 
conversing with each other when Allah's Messenger came 
O L I ~ .  AS he came nearer, he heard one of them say (in extolling 
Sayyidina Ibrahim m\), "Allah chose lbrahim as His 
friend." Another said, "He honoured M~lsa with direct 
conversation." Another said, "lsa is Kalimcrt~rllah (word of 
Allah) and RoohAIIuh (Spirit of Allah)." Yet another said, 
"Allah chose Aadaln ,%I (for, He created hitn with His Hands 
and ordered the angels to prostrate before him.)" The Prophet 
k!% came upon them and said, "I have heard you. You wonder 
that lbrahim was Allah's friend which, indeed, he was. 
(Allah chose him as His Khaleel.) (You wonder) that Musa m\ 
was Naji Allah (His confidant) which indeed, was. (You wonder 
that Isa -1 was RoohAlluh and Kulimntmllah (His spirit and 
word) which, Itideed he was. And (yo11 wonder) that Aadarn 

was Sc~fitrllah (Chosen by Allah) which, indeed, he was. 
But yo11 I I I U S ~  know that I am HubibAllcrh (One whom Allah 
loves and I do not boast about it. 1 shall hold the Banner of 
Praise on the Day of Resurrection under which will be Aadam 

and others besides him. and 1 do not boast. I shall be the 
first one to intercede on the Day of Resurvection and the first 
whose ititercession sliall be accepted. And I shall be first person 
to rattle the knocker (of the gate of Paradise to get it opened) 
and Allah will get it opened for me and admit me to Paradise 
and the poor people of the Believers will accompany me, and I 
do not boast. And, among the earliest and the latest, I shall be 
the most honoured in Allah's sight and I do not boast abo~lt it. 

(Jami Tirmizi, Musnad Darami) 

Commentary: The Prophet's & temperament was one of humility 
and humbleness, but, whenever necessary, he did proclaim Allah's 
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favours on him in compliance with His Command: 

(, , : o  ,- 41) &j * Gij?? , , 

{And as for the blessing of your Lord, proclai~n it. 53:l 1 )  

This Hadith and the two before it are part of the Prophet's & 
proclamation of Allah 's  favours.  The Hadith recalls the 
conversation of the companions about Allah's favours on the 
Prophets +.JI@. They had known these things from the 
Prophet's teachings and from the Qur'an but their knowledge of his 
own merits was incomplete. So, they wished to know and, indeed, 
needed to know and the Prophet & informed them about it. He 
confirmed their knowledge of the favours of Allah on the other 
Prophets e U \  @ and then recounted Allah's favours on him. He 
said that he was the Habib (dear one) of Allah. (The Companions 
had known that this station was the most elevated and excellent, so 
he did not elaborate.) He then recounted some of those blessings 
which will be demonstrated after the end of this world on the Day 
of Resurrection. In the earlier Ahadith, we have already learnt 
about the Banner of Praise being in his hand and his being the first 
intercessor and the first whose recommendation is accepted. He 
then mentionedtwo other blessings. He would knock at the gate of 
Paradise and Allah will get it opened and admit him to Paradise 
and the poor people of his ummah will accompany him inside. 
(This reflects his position as dear to Allah.) The last thing he said 
was " h~ & a/ YIJ &J Yl ~ I J "  "I am the most honourable in 
Allah's sight among the earliest and the latest people." 

While recalling every favour, Allah's Messenger & also said 
9 YJ. As we have mentioned earllier, it means: "I do proclaim 
these special favours of Allah out of pride or to impress anyone 
with my excellence but only to obey Allah's command and let 
others know of His favours and to express gratitude to Him, and 
that you should know about these blessings so that you too may 
thank your Lord. In fact, these blessings are a means of good to 
you too." 
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(195615) Sayyidina Jabir & reported that the Prophet & said, 
"(On the Day of  Resurrection,) I will be the leader of  the 
Messengers and there is no boast. And, I am the seal o f  
Prophets, again there is no boast. And, I am the first to intercede 
and my intercession will be the first to be accepted. I do not say 
that in boast." (Musnad Darami) 

Commentary: We know from this Hadith that the Prophet & who 
is the Last and the Seal of Prophets will be their leader on the Day 
of Resurrection. He will be the first intercessor and the first whose 
intercession is accepted as we have read in a number of earlier 
Ahadith too. He again emphasise + YJ (there is no boast). 

I ) , ,  / I .  / I  

3 ,  \ & & I J ~ ~ J G J G ~ ~ ~ & ~ > ( \ ~ ~ ~ , ~ )  

(+ J 04' 0 ' ~ ) )  
-Jl *". 3~ 

( 1  95716) Sayyidina Abu Hurayrah & reported that'Allah's 
Messenger & said, "My exainple and that of the other Prophets 
is like a castle beautifully built. However, the place of one brick 
is left unbuilt. Onlookers look round it and admire the beauty of 
its construction and are surprised but for the space for the brick 
(for that is a defect." The Prophet & added.) "Now. I have 
come and filled in the empty space and, through me, the castle is 
completed and the construction is over. And the series of  
Messengers is over. And the series of  Messengers is also 
complete." 
(The author of Mishkat-al-masabeeh, Muhammad ibn Abdullah 
Khateeb Tabrayzi remarked that) in a version of this Hadith in 
Bukhari and Muslim the words 1i1 to &J>\ yp (Now, 1 
have ...... also completed) in the last sentence are replaced by 

+ iij , "I am that brick (completing the castle) and I 
a& the seal of Prophets." (Saheeh Bukhari, Saheeh Muslim) 

Commentary:  The Prophet  & has been cal led Khutum 
an-Nabieen in the Qur'an and in many Ahadith, too. Surely, this is 
the greatest of Allah's blessings on him leaving him Allah's Prophet 
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and Messenger till the Last Day. He has explained his position as 
the Last o f  Prophets through an example which is so  easy to 
understand that no further explanation is necessary. The thousands 
of Prophets before him all contributed to the building of the castle 
of Prophethood and it was near complete save for one brick. Even 
that was placed with the coming of the Prophet &. Now the castle 
was perfected. No new Prophet or Messenger was required nor was 
there scope for one. Thus Allah closed the door to the series of 
Prophets, and he was called the $5 (the seal of Prophets) 

.el LJb wJ dij A+ c 5 ~ p  

Birth, Commissioning, 
Wdzy & Age 

> , > ' >  , ,,..,:.,,,:, > > ,  

(*' 0 1 ~ ~ )  . e L t J I J p 3 & ~ ; ~ I J y ~ p ~ ' @ j >  
(195817) Sayyidi~ia Abu Urnamah & reported that Allah's 
Messenger & said, "Let me tell you about my initial affairs. I 
am the prayer of Ibrahi~ii, and the good tidings of Isa (the 
Prophet of whose comi~ig he gave glad tidings), and the 
(fulfil~~~ent of the) dream of my niother uhich she saw on IIIY 

birth (in the form ot) a light which illumil~ated the castles of 
Syria for her." (Musnad Ahmad) 

Commentary: In the verses 127-129 of sul-crh c~I-Bny~~l-oh in the 
Qur'an, the prayer of Sayyidina Ibrahim is mentioned \+/hen he 
and his son Sayyidina Isma'il m1 were building the Ka'bah: Our 
Lord, raise up in our progeny a coininunity submissive to You and 
raise up in their midst a Messenger who shall recite to them Your 
verses and teach them the Rook and the wisdom and purify them. 
And, it is stated in verse 6 of N S - S L / ~ ~  that when Sayyidina Isa 
was sent to the Banu Isra'il as Messenger, he said to them: Of the 
tasks Allah has charged me with is also that I should infbrm you of 
a great Messenger who shall c o ~ n e  after lne whose name shall be 
Ahmad. The Prophet said while refering to these very verses of the 
Qur'an. "I am the fulfilment of Ibrahim's prayer and the realisation 
oi'Isals glad tiding." He then said that he was the corning true of his 
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mother's dream which his mother had seen when he was born. She 
saw an extraordinary light that illuminated for her the splendid 
buildings and castles of Syria which She saw in the light. She 
probably saw it in the night before he was born. It is the distinction 
of Syria (shan?)' that it is the birth place of Prophets and within its 
precincts is the Buyt al-Maqdis, the qiblah of all the Prophets@ 
pLlI. 

I have given the word of the Hadith k j J  the meaning of dreani 
and explained it accordingly. However, it could also mean that his 
mother saw the Light and in its illumination the castles of Sham at 
the exact tirile of his birth while she was awake. This is the 
iinpression we get from another Hadith. It could also be that she 
saw the dream while sleeping before his birth and, again at the time 
of birth, her eyes may have witnessed that in a state of awakening. 
Anyway,  that was a sign that the blessed birth would be 
instrumental in carrying the light of guidance to Shain (Syria) 
which had been a centre of guidance for thousands of years. It was 
also a sign that the people who held Bayt ul-Maqu'is as qiblah 
would also receive guidance (from him) as was demonstrated and 
will be demonstrated till the Last Day. 

1 1 1  > 

4 &, & >,-j i i  j~ L+ , A , 2(\ q o q / ~ l  

(CSJ+I 0 1 ~ ) )  ~ $ 1  6~ $3 
(19.5918) Sayyidina Qays ibn Makhrarnah & reported that he 
and the Prophet &% were born in the year of Elephant. 

(Jami' Tirmizi) 

Commentary: The Year of Elephant is the year when Abraha 
came from Yaman with a large army which also had elephants with 
it, to demolish the Ka'bah. He had brought his army up to Makkah 
but before he could enter it Allah sent His army in the shape of 
very small birds which threw pebbles on them. (These worked like 
bullets.) The entire army was annihilated. This event is related in 
Surah al+el of the Qur'an. This year is, therefore, known as the 
Year of Elephant. The Prophet & was born this year and according 
to a report fifty days after the event. 

0. Itsis the ancient Shaatn 
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Allama Ibn al-Jawzi has said that there is a consensus about the 
year of the Prophet's birth and a near consensus about the month, 
Rabee' ul Awwal, and day Monday, but there are different reports 
about the date. The dates suggested are the 2nd, 8th, 10th and 12th 
(which is most gone by), and the 18th. Allamah Qastalani has said 
that the muhadditheen generally regarded the 8th Rabee'al-Awwal 
as the correct date. In the recent past an Egyptian astronomer had 
proved through astronomical calculations that the Prophet's & 
birth date was 9th Rabee'ul-Awwal in the Year of Elephant. 

Exactly at the time when the Prophet was about to be born (at 
Makkah), the army of Abraha which the Qur'an has calleJ Ashab 
111-Feel and which was bent on demolishing the Ka'bah, were 
routed by tiny little birds that shot pebbles at them. Indeed, this 
was a demonstration of Allah's Powers. The ulama have regarded 
this as one of the miracles that had occured before the Prophet's & 
birth. 

$j 4 &, & &\ jsj J6 Ji $\ 2 ( 1 7 7 . 1 7 )  
I , , , + I I 1 1 6  , , 6, 

' ~ 4 4  i i  2 '41 2% -&& & -& G;Q, , , 
I I , /.+ 6 ' ' r ,  ,,, , ,, ' I I ,: 

( e  J) C S ~ ~ J  0 1 j j )  .kLJ j 9% a' 9 3  ~9 f lw 
(1 960/9) Sa  vidina Abdullah ibn Abbas & said that Allah's & Messenger b,as commissioned as Prophet at the age of forty 
years (that is, Allali tilade him Prophet and Messenger at this 
age).  He then stayed in Makkah for thirteen years after that, and 
he continued to receive revelation from Allali. Then he was  
commanded to make the hijrtrh (migration from Makkah), so he 
migrated and lived for ten years as a A4ll/ic!jir (migrant). He then 
died (at Madinah) when his age was sixty-three years. 

(Saheeh Buhhari, Saheeh Muslim) 

, , 
9, ,,, ,,,, r ,  ,, , , '/>,' . &j +%alp3 +j '&j +'$*\pj &*\j '&A> 

(+ 0 ' ~ ) )  
6 

( 1  96  111 0) Sayyidina Anas & reported that tho Prophet & died 
when he  as sixty-three years old. And, Sayyidina Abu ~ a k r  & 
also died u hen he was sixty-three years old and Sayyidina U ~ n a r  
&b also died at the age of sixty-three years. (Saheeh Muslim) 
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Commentary: The two Companions, Sayyidina Abu Bakr & and 
Sapyidina Umar & were greatly attached to the Prophet &. This 
attachment was reflected in their death at the same age, sixty-three, 
as the Prophet and their burial in the Rawdah next to the 
Prophet a. We have also seen the Hadith under the chapter on the 
signs of the Qiyulnah that when the Prophet & would rise up from 
his grave and proceed to the place of Gathering, they would walk 
by him to his right and left. Further down when we read about their 
virtues, we will see the Hadith of Sayyidina Ibn Abbas & that 
when Umar & died, Sayyidina Ali & described their deep 
attachment to the Prophet in the light of the Prophet's own 
words in a very con~prehensive manner. 
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(+ ,, 6~ljLJ' 0'3)) 
(1 96211 I) The Mother of the Faithful, Sayyidah Ayshah &J 

4j.s said: The first manner in which Allah's Messenger 
received the revelation was the true dreams which he saw in 
sleep. So, every dream he saw came like the bright glow of  
dawn. Then love of solitude was put in his heart and he went to 
the cave on Hira and Stayed alone. There (before turning to his 
family) he stayed in worship for many nights together and took 
along ample provision for that. He would ret~lrn to Sayyidah 
Khadijah ~ g s  .&I &J (his wife) and fetch provision for as many 
nights and in this state while he was in the cave Hira, the Truth 
came to him (that is, the revelation). Allah's angel (Jibreel) came 
to him and said ~131 ("Read!"). He said, " I  am not read." The 
Prophet said: Then the angel squeezed me till my strength gave 
in and he let me go and said, ~141 ("Read!") and I said again that 
I was not read. So, he held me again and squeezed me till I 
reached the end of my strength and he let me go and said 5\41 
("Read!") and 1 said, " I  am not read." The angel then held me 
and squeezed a third time till I found my strength giving in. He 
then released me and said: 

{Read in the Name of your Lord Who created - created man 
from a blood-clot. Read and yo~lr  Lord is Most Bountifi~l, Who 
taught by the pen -taught man that he knew not.) 

(al-Alaq, 96: 1-5) 

Then, Allah's Messenger returned with these verses while his 
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heart trembled. He came to (his wife) Sayyidah Khadijah &J 

Igc and said, "Wrap me up, wrap me up." So, they wrapped him 
up till the trembling had stopped. He then spoke to Sayyidah 
Khadijah Igs &J and related to her all that had happened, 
saying, "I fear for my life." She said, "Certainly not! By Allah! 
Allah will never let yo11 down. You join ties. You speak the 
truth, bear burdens of  others, earn for the bereft, entertain 
guests, help people against tragedies affecting their rights." She 
then took him to her paternal cousin, waraqah ibn Nawfal. She 
said to him, "Listen, cousin, to what your nephew says (and his 
distress)." Waraqah ibn Nawfal then said to Allah's Messenger, 
"0 nephew! Tell me what do you see?" So, Allah's Messenger 

narrated to him all that he had seen. Waraqah said, "This is 
the particular confidant angel (Jibreel @I) whom Allah had 
sent to Musa @I." (Then, Waraqah said,) "Would that I were a 
young, strong inan then! Would that I were alive then when your 
people drive you away." Allah's Messenger & asked (in 
surprise), "Will my people drive me away?" Waraqah said, 
"Yes! (Your people will exile you from your native land). None 
has ever brought an invitation as you have brought but his 
people were hostile to him. If I were alive till that day, I would 
help yo11 strongly." Then Waraqah died not long afterwards. 
And Wahy was suspended. (Saheeh Bukhari, Saheeh Muslim) 

Commentary: This Hadith traces the beginings of the Prophet's 
mission and revelatin. It is narrated by Sayyidah Ayshah &I pi 

'+ who was not even born at that time but that should not bar us 
from considering the Hadith to be reliable because she may have 
heard it in detail directly from the Prophet & (which is a great 
possibility) or from her father, Sayyidina Abu Bakr & or fi-om any 
other elder Companion & who may have heard it from the Prophet 
&. It is agreed upon by the old us-sunnnh that the Companions & 

* > , ,  > , J )  

are all just and reliable j3.u 4 (and this is part of their 
belief). Sayyidah Ayshah '+ $1 PJ did not consider it necessary to 
disclose from whom she had heard the Hadith. If she had any 
doubts, she would not have narrated the ~ a d i t h .  for, she knew that 
such reporting was a very responsible thing. 

The first thing that the Hadith tells us is that the Prophet $& 
began to se true dreams in sleep. These would turn out in the 
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morning exactly ar he had seen them as bright day light. This was, 
as it were, his spiritual training for Prophethood and it was the first 
step. 

Then his heart inchined to love solitude and deep devotion and 
worship. (It was like i'tikutlf - seclusion for worship.) He chose 
the cave on Hira for that. Hira is one of the several mountains of 
varying altitude around Makkah and (it seems that) it was the 
heighest of all mountains. It is now called Jab1 an-Noor. It is about 
2 112 miles fro111 Makltah. Several rocks are joined together on its 
peak and in the centre a small triangular room-like space is formed. 
This is the cave of Hira. There is space enough for a man to enter it 
and somehow manage to exist inside. The mountain is very high 
and the cave is at its apex and climbing there is an ardous effort. 
So, even young, healthy people make it to the top with difficulty. 
Of couse, today every Muslim loves to visit the cave having read 
about it in the Ahadith, but at the time the Prophet @ had chosen, 
it no one found any attraction to visit it or try to make it there and 
endure the hardship in climbing to it. (We do not see mention of 
anyone visiting the Prophet & during his days of seclusion there.) 
So. he could not have chosen a better place to live in seclusion and 
it seems it had been determined from eternity. 

The Hadith tells us further that he used to take a l o ~ ~ g  provision 
to last him some days and stay in the cave on Hira in seclusion, cut 
off from habitation. He occupied himself in worship with 
concentration. When he had a yearning for the people of his house. 
he went home to Sayyidah Khadijah & di. Then. armed with 
provision for some number of days, he came back to the cave to 
resume his worship. 

Sayyidah Ayshah +c $1 d~ uses the word -. to imply his 
occupation in worship. A narrator of this Hadith. Imam Zuhri has 
interpreted that word as +, but we do not know from any report 
what was the nature of the Prophet's worship in the cave on Mount 
Hira. Scholars have presented different opinions but they are all 
surmise. I feel that he was being trained by Allah for Prophethood 
and ~ e s s e n ~ e r s h i ~ ,  the first step being vision of true dreams. That 
was a kind of inspiration. Then his heart was prompted to worship I 

in seclusion which was the result of divine inspiration. Then, his 
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worship in the cave which desrcibed by Sayyidah ~ y s h a h  $1 di 
as must have been guided by divine inspiration. He may 

have been making supplication for light of guidance for himself 
and may have been expressing disgust for the idolatory, cruelty and 
sin which his people practiced and which caused him tremendous 
heart-burning. He may have been beseeching Allah to guide his 
people. (He has declared that supplication is the pitch of worship.) 
Anyway. I feel that he had guidance from Divine inspiration in his 
worship and he was being spiritually trained for the stages ahead. 
But Allah knows best. 

The Hadith goes on to say that suddenly (one night1) an angel 
came to him with wahy (revelation) and said $141, but he said 6id 
&& (I am not a reciter). The angel squeezed him so hard that he 
could not tolerate that any more. (Some versions suggest that he 
held the Prophet's & throat' and squeezed it very hard). He did 
that three times asking the Prophet to read $141 and each time he 
said iid (1 do not know how to read. I have not learnt to read). 
Each time he squeezed him and the third time he recited the first 
five verses of al-Alaq . . . . . 

The Hadith does not tell us whether the Prophet & repeated 
these verses after the angel or not. But, we can deduce from the 
subsequent words that the verses were retained in his memory and 
he returned home reciting these verses. We have seen what his 
condition was when he went home. 

It is particularly worth mentioning here that while the entire 
Qur'an is a miracle, some of its small surah and small verses are so 
prominently miraculous that one who is familiar with Arabic will 
have no option but to concede that it is not the work of a human 
being but of the Creator. I submit humbly that I am not a scholar of 
Arabic but I am able to read the Qur'an and the Hadith and 
understand them to some extent. Even in this condition I recognize 
that suruh al-Alaq's initial five verse are not the words of a human 
0. The first verse of sztrah ul-Qou'~^ is (r :qv  @I) 2 bujil L\ (Surely We 

have revealed it on the Night of Power) and this implies that the angel came at 
night. 

O. Hafiz Ibn Hajr Asqalani has cited in Fath al-Bari the report of Abu Dawood 
and Tiyasi &bu kLi (and he held me by my throat) and he has classified its 
sunad as Hasan) (Fath al-Bari first part P 13 Ausai pr. Delhi) 
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being or an angel and this I can see as well as I see the light of the 
sun. Without doubt they are words of the Lord, full of Majesty. 
These five small verses encompass a whole treasure of Divine 
awareness and an ocean of knowledge on the majesty of His 
attributes of substenance, power, wisdom, compassion and 
kindness and other attributes and powers. We can compose a book 
on that. Not only was the Prophet's k?& mother-tongue Arabic but 

, 

also he was the most eloquent of Arabs. So, we cannot doubt in the 
least that the moment he heard the angel recite these verses, he may 
have concluded that his Lord, the Creator had blessed him with His 
favours and His Words. 

The Hadith tells us then that he went home with the five verses 
terrified. His heart was trembling and his body showed that. On 
coming home, he asked his family members to wrap him up. (one 
does get the desire to put a garment over oneself in a condition of 
distress and that does provide some relief.) They wrapped him up 
and then the terror subsided, he related the happenings to his wife 

i ' &  : U> (I Sayyidah Khadijah l+s $1 &J. He also said: ( && > 
fear for my life). He meant, the angel squeezed my throat so hard 
that I feared that my soul would fly away! 

She heard him and comforted him. She gave him the glad 
tidings very confidently and said on oath that there was nothing to 
fear. She said, "Allah has given you an excellent character. You 
care for others and are kind and truthful. "She indicated thereby 
that he was the righteous creature of Allah, dear to Him and He has 
bestowed His favours on him, so whatever has happened was also a 
demonstration of His Kindness. She then took him to her paternal 
cousin Waraqah ibn Nawfall. In another Hadith also narrated by 

"Waraqah ibn Nawfal was one 
' 0  Z 

who had become a Christian , , j + I?\ $3 
during the jahiliyah (period +&,, ,=, 
before the coming of the cs! . , . d J  
Prophet &) and he wrote in 6 -a,' 

L&,~!Q , , ,  &$I 2 * 
Hebrew. So, he also wrote the 

l S l  I 

Injeel in Hebrew. He was very ,~~~~~ 
aged and was blind." 

0.  The father of  Waraqah, Nawfal, and Sayyidah Khadijah's father, Khuwaylid, I 

were sons of Asad ibn Abdul Uzza. Thus Waraqah was her paternal cousin. 
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Sayyidah Ayshah + $1 &J Waraqah ibn Nawfal is described thus: 
In the version of Saheeh Muslim, the language is Arabic. not 

Hebrew and this is more close to reasoning. 
It is stated about Waraqah that he was fed up with polytheisr~i. 

He travelled to different lands in his search for the True Religion. 
Finally, in Sham he happened to meet a Christian monk who 
followed the true Christian faith (and not the corrupted version 
which gave divine status to Sayyidina Isa w\, to trinity and which 
advocated explanation of sins, etc.) Waraqah became a Christian at 
his hands and learnt it from him. He also learnt Hebrew in which 
the Torah was revealed. (Some scholars hold that Injeel too was 
revealed in Hebrew). So, Waraqah, a true Christian, was a scholar 
of ancient books 

Ibn Hajar Asqalani has reproduced in al-Isabah a report about 
Waraqah. 

" W a r a q a l i  r e g a r d e d  &$', ijG ...G gj L&j idol-worship as evil and wrong. 
He t ravel led to d i f fe ren t  ',,, i j J  669, 2 s$\ &j 
regions and countries in search 
of True Religion. He studied ia- k-6 &&j d\ 
t h e  B o o k s  ( w h i c h  w e r e  '& &, & 3, *i 2 
r e g a r d e d  a s  h e a v e n l y ) .  .. , 

Sayyidah Kliadijah 4 p  /J 
, 6 ,,, J 9 ,  6 

OU , , &i Y! 0191; Js i;L;j 
used to ask hini about Allah's 
Messenger and he hrvoold 2 3  9 gG\ 
say that he believed he was the 

(Y \ h @ l h  + b y \ )  .Aj 
sanie Prophet of this zrn7mnh 
about whom Musa %\ and Isa 
=I gave good news." 

(al-lsabah, v 6 p 3 18) 

I t  is for  these  reasons  that  Waraqah  was  fed up  with 
idol-worshp and adopted Christianity (and believed in the 
prophethood and ~llesseligership in f ~ ~ l l . )  He was a scholar of 7-orah 
and other heavenly books. Obviously then, he ied a life different 
from that of the cotilmon Makkans. He was a worshipper, an 
ascentic and a man of God. This is why. his cousin Sayyidah 
Khadijah $1 d~ regarded him as a spiritual leader and respected 
him. Apart from the event of the cave on Hira, She mentioned to 
him the other extra-ordinary happenings with the Prophet & and 
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sought his opinion. 1 He would say in answer kP Y J a h  & Y l  o\jb 

29 to++ "1 think that he would be that Prophet of  this 
~rn~muh about whom Sayyidina Musa m\ and Syayidina Isa 
gave glad tidings. 

Then, when this happening took place at the cave of Hira which 
is nlentioned in the Hadith, she felt that she should let the Prophet 
& relate the entire report to Waraqah in his own words, for he had , 

already expre~sed his belief that her husband night  be a Prophet. 
We nlust remember that we do no1 find in any Hadith even an 
indirect indication that the Prophet 8% had suggested a meeting 
with Waraclah. Rather, as we see in the Hadith, Sayyidah Khadijah 
~g-c 6i dl was the one who took him there. 

When they met him, Sayyidah Khadi-jah 4 p  herself 
requested him to listen 10 the Prophet's & account directly calling 
him his nephew?. Waraqah also addressed the Prophet as nephew 
and asked him to narrate his experience, and he narrated whatever 
he had gone thl-ough. Waraqah exclaimed without hesitation that 
the angel was the same nnar?lus (the angel that brings revelation) 
whom Allah had sent to Prophet Musa a\ with His message. 

11 qiiestion may ar ise  here :  Why did Waraqah think o f  
Say;\.idina Musa a\ and not Sayyidina Isa although he was a 
Christian and Jibreel was sent to Sayyidina Isa just as he was sent 
to Prophet Musa a\. The exponents of Nadith explain this by 
c o n t i r ~ ~ ~ i n g  these facts and pointing out that Prophet Isa did 
not bring his own Shari'ah. He had the same shari'al~ as the Shari'al~ 
of Prophet hlusa 85%. Allah had made certain partial changes in it 
tl~rough Sayyidina Isa @I. The Prophet & was a prophet and 
0 .  These include: splitting of the heart in childhood, much before prophethood 

many rocks and stones saluted him, some trees bowed down towards him 
events ~nentioncd in some Aliadith which are acceptable. There is also the 
incident of the monk Buhayra found in Books of Hadith. These are events 
which lie would have definitely mentioned to his wife. Sayyidah I<Iiadijah 
+p dl 54) and she must 11ave mentioned them to her cousin Waraqah ibn 
Nawhl and so~iglit his opinion. It is in answer to this that Waraqah may have 
said what is mentioned in tlie Haditli, "1 feel that he is that Prophet of this 
zn~imuil about whoin Prophet Musa eW\ 4 and I'roplict Isa fWl4  gave 
glad tidings." 

Q. This reference was not on account of any relationship but it follo\ved tlie 
Arab custoln \vho called their elders 'itncle' out of respect and their youngsters 
'nepIie\v' out of love and compassion. 
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Messenger who brought a separate and co~nplete  Shur*ilnh and, 
therefore, he had Inore resemblance to Sayyidina Musa in this 
regard. Thus, we also read in the Qur'an: 

I I 1 , -,, ,-6 

' < & ~ j  ~;t> -ii;;i -& $& \kU ~9 j s! C;L; jl U\>Y , , 

(1  0 . v ~  &A&\) 

{Surely we have sent to you a Messenger, as a witness over you. 
as We sent to Fir'awn a Messeliger.] (al-Muzzamm~l, 73: 15) 

This is why Waraqah ibn Nawfal nlentioned Prophet Musa =\ 
in referring to Jibreel %&\. 

Waraqah ibn Nanfal said. therefore, that he \vas confident that 
the angel \zll~o came to the cabe on Mount Hira \\as Jibreel %\I 
who had conveled Allah's revelation to Sayj id~na  Musa (and 
other Messengers) IIe confirmed the prophethood of Saqj'idina 
Muhammad &$ and \\ished that he had been a strong ) oung man 
alive when the Prophct's people \\auld expel him Sro~n his citj. 
Makkah he would then have helpcd the Prophet &). The Prophet 
& expressed surprise and asbcd IS 111s people ~ \ c ~ u l d  rea l l  exprl 
him (because till then he was dear to eccrjone on account of his 
noble character and hindness for ever) one. He n as called rr,-Strtlrcl 
crl-Ameen. Therefore, it could not be seen \\hy they \vould turn 
against him.) Wal-aqah said, "Every Messenger echo has come with 
the Message from Allah cchich you have brought faced the hostil~tj  
of his people. The same thing 14 i l l  happen to you and your people 
will beconle l ou r  s\$rorn enemies." Waraclah actually said \vhat was 
foretold in ancient heaveniy books and what the history of Allah's 
Prophets :U) @ disclosed. The Qur'an too reveals that Allah's 
Prophets eU\ @ were treated in this n a j .  

The final cvords of Waraqah were that if he would be alive 
nhen  the Prophct commenced his mission, he would help hi111 to 
the best of his ability in spite of his old age. But, after a ver) short 
time Waraqah died. The revelation had also been suspended after 
the first one at the cave Hira. (The explanation of the text is over.) 

Some Aspects of The Hadith 
( I )  We know from this I-Iadith that the first people to confirnl 

and belief in the prophethood of Sayyidina Muhammad k$% \\!ere 
Waraclah ibn Narvfal and Sayyidah Khadi-jah but till then the 
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Prophet @ had not been commanded to give the call of the True 
religion. Waraqah died in those times but as one practicing true 
Christianity though he had confirmed the Prophet and professed 
belief in him. From this point of view, we can call him the first 
believer of this umrnah. When the Prophet was commanded to 
give the call, we learn from Ahadith, the first Believers were 
Sayyidinah Abu Bakr &, Sayyidina Ali &, Sayyidina Zayd ibn 
Harithah & and Sayyidah Khadijah L&L AI &J who had expressed 
belief earlier too. 

(2) The Hadith tells us that Jibreel w\ squeezed the Prophet's 
throat very hard threee times (like one who strangulates another). 
The scholars have explained it in different ways. I am inclined to 
concur with the opinion that the aim of squeezing the throat in this 
way was to remove his attention from everything for some time, 
even from his own self, and it should be only towards his Lord. If 
the throat of a man of Allah or one who has Divine awareness is 
squeezed in this manner, his entire attention will be directed to his 
Lord and his thought about this world would be cut off to a large 
extent and turn to the higher world. This bent of  mind was 
essential at that time because the revelation was being sent to him 
the first time. In other words, a strength had to be created in the 
Prophet's soul and heart to enable to bear the burden of revelation. 
The Qur'an says Xs;ii Y j  (a weighty word). Then whenever wuhy 
was sent later the Prophet went through an experience which is 
described in Ahadith. Even in extreme cold, he perspired when 
revelation came to him. It is also stated in Ahadith that if he was 
ridlng a camel and he received a wahy, the camel would sit down. 

(3) When he came out of the cave to return home, his heart 
trembled and his whole body reacted from that and, at home, he 
said to Sayyidah Khadijah L&L &J, "I fear for my life." This 
condition too, was the result of the squeezing of his throat and the 
burden of the Divine words. It is Allah's mercy that we do not feel 
the weight of the recital of the Qur'an otherwise, Allah has 
described its glory in these words: 

9 ,  , > , I /  {Had we sent down this Qur'an p p L T ~ I ~  ~$13 
on a mountain, ~ O L I  (0 Prophet) I , ,  , J , ., . 2 G& 
would have seen it  humbled, ,- , , 
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split asunder out of fear of 
(7, :o 7 i J I  ",r ,\ 

Allah) (al-Hashr, 592  I )  

His Manners 
Allah, the Creator of the Prophet & and of everyone else, has 

Himself said about the Prophet's manners: 
{And surely yo11 have a ;;i 3' &,,, 
t r e l n e n d o u s l y  s u b l i m e  -, 

character) (al-Qalam, 68:4) ( ~ : T A  PI) 
The Ahadith and seerah really elaborate on this brief \.crse 0 1 '  

the Qur'an. In the Kitab al-Ikhlaq of this Book. ~2lir'a1*1/id Hcrcli/lz. 
which is a comprehensive section spread over many pages, there 
are teachings of the Prophet & on manners and important events. 
The initial Ahadith disclose the position of manners in religion and 
in the sight of Allah. To refresh memory we reproduce some of 
those sayings of the Prophet &. 

{Those people are the best 
among you whose manners are 6 6 ;  &ST gJL& -, > I :\ , 

the best.) 
(Sahceh Bukhari, Saheeh Muslim) 

{ I  am sent only tha t  I may ,, I ,  , 
perfect  n o b l e  manners . )  &~+YI~J&$$,&~!  
(Muwatta l ~ n a ~ n  Maalik.) 

(The weightiest thing i n  a 
> .. I I , , ,  

Believer's scale on the Day of 3 p; ;*I 

Resurrection will be good 
9 $ q', $ manners.) (Sunan Abu Dawood, 

Jami' Tir~nizi.) 

When in his last days, the Prophet @% sent Sayyidina Mu'az ibn 
Jabal as preacher and ruler to Yaman, his last advice was: 

{Treat everyone with good 
&'&"; manners.)(Muwatta Imam Maalik) 4 - 

Here now are some Ahadith in which the Companions describe 
the Prophet's &f% manners according to their experience. May Allah 
cause us to emulate him. 
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- 9 , .  " , '&61y,j3i2;Ijb 
(+ I dl@' 0 ' j ~ )  . c w Y  t.iJ I ' 

(1963f12) Sayyidina Anas & said that he served the Prophet 
& for ten years. He never even said "Ooj" to him. and never 
said to him, "Why did you do it? Why did you not do it'?" 

(Saheeh Bukhari, Saheeh Muslirn) 

Commentary: The word ooj' is uttered in Arabic for sonlething 
unpleasant, displeasure and anger. When the. Prophet @ came to 
Madinah, Sayyidina Anas & was eight years old (ten, according to 
another report). His mother, Umm Salaym & 9) who \\as a 
very sincere and righteous Believer left him with the Prophet to 
serve him. He was then with the Prophet @ to serve him. He was 
then with the Prophet & all through the remaining ten years till his 
death. In this Hadith he has narrated his personal experience that 
the Prophet & was well-mannered and soft-hearted. During the ten 
years, he never displayed anger or displeasure. His nature was to 
forgive and overlook. In another Hadith of Sayyidina Anas & 
reported in Bayhaqi he says: 

, , 3 ,  1, I , 9 ,  *sy";,y ?$&.&*g&,+*'&y &&+'&b Lee ' 29  . , 
> 6 ,  

5") . &&;>*$'&+jJd&k J r  

" I  served him ten years. He did not blame me even if somethirig 
was destroyed or spoiled by me. If any of his falnily members 
blamed me then he would say: What had been decreed had to 
happen." 

However, we must renlenlber that this was his attitude i l l  

personal matters.  Where Allah's limits or  colnnlands were 
concerned, he showed no concession. 
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(1 96411 3) Sayyidina Anas & said that he was going with 
Allah's Messenger (somewhere). He had on him a cloak of 
Najran whose hems were thick. They came across a Bedoirin 
who pulled at his cloak so hard that the Prophet s t~~mbled on the 
man's chest and Anas & saw that the pill1 caused marks on his 
neck. The Bedouin then said, " 0  Muham~iiad! Of the wealth of 
Allah that you have, give orders (to your men) that they should 
give me some." (Anas & said that) Allah's Messenger & then 
looked at him (and instead of showing anger) laughed at his 
conduct and gave i n s t r ~ ~ c t i o n s  that he should be given 
something. (Saheeh Bukhari, Saheeh Muslim) 

Commentary: Najran was a city in Yaman which was f jn~ous  for 
its cloaks. The 'wealth of Allah' from which the Bedouin wanted 
sometliing was zclknh or s~rc/oytr/ collected in the State lreasure 
and disbursed among the deserving. The Bedouin was extreniely 
ignorant and not even receptive to anything refornlative. Therefore. 
tlie Prophet % did neither reprimand him nor counselled him but 
laughed at his rude conduct and gave liim what he needed. This is a 
lesson ior the znnnz~rh to forgive and overlook all rude conduct and 
thus win over people's hearts and get them close to them. Allah will 
then guide them. Indeed, those with insight find such conduct in 
tlie Prophet & as his miracles. 

(1965114) Sayyidina Jabir & reported that never did it happen 
that Allah's Messenger & was asked fbr something and he said 
'd (NO!). (Saheeh Bukhari and Saheeh Musiiln) 

Commentary: Whenever anyone asked the Prophet  & for 
anytlling, lie never said, "No" to the man because that hurts the 
supplicant. 

It m i g l ~ t  not seem very significant but actually it is very 
extraordinaly to never refi~se any request. It is the extreme degree 
of kindness and nobility. They are fortunate who111 Allah has 
blessed with such generous nature as also those who keep tlie 
company of Allah's nien to develop these attributes. 
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J .. 
(+ 0'))) 

.q 'o& 3-;; ;ijdl\j& 

(196611 5) Sayyidina Anas 4$5 said that afier'the ~rodhet @ had 
offered the Fajr Salah the servents (male or female) of Madinah 
came to him with their vessels in which was water (sothat he 
may put his hand in the water to bless it or to cure the sick by 
dipping his hand into it). So, he dipped his hand into the vessel, 
and it happened often that on a cold morning they brought (cold 
water in the vessel) but he dipped his hand in that too. 

(Saheeh Muslim) 

Commentary: The witners of Madinah are very cold and water in 
vessels turns ice cold. The Prophet @, however, obliged those who 
brought water and helped Allah's creatures by carrying on the 
practice although he had to endure the cold water. It is also clear 
that this was not an occasional affair but people brought their water 
every day to get the Prophet's @ blessings. This Hadith supports a 
similar regard for a rigiteous man of Allah provided there is no 
exaggeration and adulteration in one's belief. 

5! j d ~ g l & ; d  j;;r;& j d i ; ~ & i > ( \ q ~ y / \ ~ )  

(+ 0'>,> 
.-; & &j & $ 

(1967116) Sayyidina Abu H-furayrah & said that it was said to 
Allah's Messenger a, "0 Messenger of Allah! Pray against the 
idolaters and disbelievers." He said, ''I have not been sent as one 
to curse and pray against anyone. Rather. I am sent as mercy." 

(Saheeh Muslim) 

Commentary: The disbelievers and the idolaters were staunch 
enemies of the Prophet & and his religion. They persecuted the 
Prophet & and his followers and even expelled him from his 
native city but their mischief continued unabated even after that. 
Some of his Companions & requested the Prophet & to curse the 
oppressing disbelievers that Allah may show His wrath to them and 
destroy them like He had punished earlier people. The Prophet & 
pacified them that he was not sent to curse anyone but he was 
Mercy for the worlds, as Allah has said: 
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( \  .v : \ .Y  r ~ ~ ~ ) & b j y \ J L j I b ~  
{And We have not sent you but as a mercy to the worlds.) 

(al-Anbiya, 2 1 : 107) 

1 

J$j 3 &, &j -I 'Al J+ 2 , h& , $ ;! +cqj i;>!qj , , , , - *  

,I I c ,>, , T 6 

(+0lfi . & * & l r j ~ ; l ; ; j + ~ d l ~ ! + ~ ~ *  

( 1  96811 7) Sayyidah  shah igr pi said that the Messenger 
of Allah never beat anyone with his hands - never a woman 
and never a servant. However, he did that in jihad in the cause 
o f  Allah. And, never did he seek revenge from one who 
persecuted him (for, in fact, he always forgave and overlooked 
in personal affronts). Nevertheless, if anyone corn~nitted an 
unlawful act then he punished the criminal for the sake of Allah 
(in fi~lfilment of His Commands, or he gave cotnlnand to punish 
him.) (Saheeh Muslim) 

Commentary: Sayyidah Ayshah L p  &J has mentioned two 
things in this Hadith. 

( I )  Never was he known to have beaten anyone on his mistake 
- not even a servant, slave, maid-slave, or a wife, except his 
actions in jihad. For instance, Ubayy ibn Khalaf, a Makkan idolater 
chief was killed by him in the Battle of Badr. 

(2) He never took revange for a personal affront even if an 
unfortunate person hurt him. However, if anyone perpetrated a 
wrong or unlawful act in religion then he punished him only for the 
sake of Allah and to abide by His Command. 

& &\ & 31 sgL; ->lt d~ ~6 irt ( \  f 7 q / \ A )  . I 

, , , I  \;~(&f&+-&)&;($>>~$*&&~~&>+; I I ,  I , ,, 1 , -  / &j 

(LS)W\ 01 9)) .?&d\j!t> ;@I +;k; 
(1969118) A tabi'ee, Sayyidina Aswad said: I asked Sayyidah 
Ayshah y pi what the Prophet $% did (when he was) at 
home. She said that he helped his household members in their 
chores and when it was time for salah, he gave LIP everything 
and went to offer salah. (Saheeh Bukhari) 

Commentary: It was the Prophet's & practice to lend a hand in 
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household chores. It is his sunnah. May Allah inspire us to conduct 
ourselves on these sunnah so that we will get reward against I 

helping and serving others, and we will also cure ourselves of the 
spiritual disease. arrogance. 

,, r J , , 

(&L,d\ #,I,,) .''LA& ?+"j 'au &*j . , %$ $" $'\ & A& 
( 1  97011 9) Sayyidali Aysliali 4j.s $1 &J said that it was normal 
with Allali's Messenger & that (when necessary) he patched his 
sandal, sewed his garments, and he worked in his house as one 
of you does in his house. (she also said that) he was (not a super 
Ii~lman or any other than human creature but) one of the children 
of Aadarn (who did even every ordinary chores) who searched 
his garments for lice, milked his sheep and attended to his own 
tasks. (Jami' Tirmizi) 

Commentary: There is a good lesson to learn in this Hadith and 
the Prophet's & exenlplary life for those who are his heirs in 
religion. May Allah cause all of us to emulate the Prophet's & 
exam~le .  

( \  ? ~ \ l t . ' )  

6 , ,  : 3 i+; a* & J 9  g +j 2 '(+j d+"j< 
(csL$ a\>)) .'A& k.i;.g&: ~@$j+j 

(1 97 1120) Sayyidina ~ n a ;  & said that it was the practice of 
Allah's Messenger & that when he shook hands with anyone he 
did not withdraw his hands t i l l  the other man withdrew his. 
Similarly, he did not turn  away his face from anyone till that 
inan turned his face to the other side. And, he was never seen to 
put forward his knees in front of one with whom he was sitting. 

(Jami, Tinnizi) 

Commentary: Obviously, those who came to him, shook hands 
with him, believed in him were his servants and his devoted 
Companions &. He met them as the Hadith says but men of his 
ummah like us are very unfortunate in depriving ourselves of these 
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attributes. 

e x , ,  $9 & j & ~ \ & & \ ~ ~ ~ ; ! ~ ~ ~ , ~ ~ ( , ~ ~ ~ , ~ , )  

.i*+' ;dl '&$ GG i,g &"dl $A 
(+ 3 aw\ O J j ) )  

( 1  97212 1 )  Sayyidah Ayshah p dj said that  Al lah 's  
Messenger @ did not speak rapidly as you people do, but 
would talk slowly in such a way that if anyone wished tb count 
his words then lie wou-Id be able to do so. 

(Saheeh Bukhari and Muslim) 

Commentary: This is the best way to speak when one teaches 
others. Listeners can understand and hold the teaching in their 
mind. A Hadith in Jami' Tirmizi narrated by Sayyidah Ayshah 
~g-c hl Concludes thus: 

> < '& +" $ .d,l&2'&b 
I -  I ... 

"He spoke in such a way that the words were spaced out so that 
those wlio sat with him remembered them." 

(1973122) Sayyidina Jabir ibn Sa~nurah & siad that Allah's 
Messenger k#% observed long silence (Sharah as-Sunnah) 

Commentary: The Prophet @ spoke only to teach and train. If 
there \\as no need to say anything then he remained silent. The 
following Hadith is found in volun~e one of Ma'riful-Hadith i n  
ki tab al-Eeman under reference to Strheeh Bukhari and Suheel? 
Mu.s l i~~~:  

\ \ # , '  " " ;> / ' :,; + 'p &'I $lj '?ik k3 d~ > 
"He *ho believes in Allah and the Last Day should speak what 
is good (which is liable to fetch him reward), or keep quiet." 

Commentary: This h7as the Prophet's & teaching on which he 
conducted himself. May Allah cause us also to abide by that. 

We have presented only ten Ahadith from Kitab al-Munaqib wa 
al-Fadail on the Prophet's k$% manners. Let that be enough example. 
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Illness & Death 
We follow the pattern of the compiler of Mishkat al-Masabeeh ! 

and conclude this chapter with a few Ahadith on the Prophet's 
illness and death. 

We may mention here that the Muhadditheen and biographers 
agree that the death of the Prophet & occured in 11 AH in the 
month of Rabee' al-Awwal on a Monday. However, there are 
different reports on the date he died just as the reports differ 
concerning his birth. As far as my own study is concerned, there is 
no book of Hadith that mentions the date on which he died. The 
books of history and biography mention three different dates: the 
1st of Rabee' ul-Awwal, the second and the twelfth which is more 
commonly accepted like the date of birth. However, some scholars 
have asserted that 12th Rabee' ul-Awwal can never be correct 
because it is confirmed that he had performed Hajj two and three 
quarters of a month before his death and the day of Hajj, 9th 
Zul-Hajjah, was Friday. (This is known also as the Farewell Hajj). 

I 

It is confirmed too that the day on which he died was Monday. 
Given this date (1) 9th Zul Hajj was Friday and (2) Prophet's death 
was on Monday in Rabee' al-Awwal - then 12th Rabee' al-Awwal 
can never fall on a Monday. If we consider each of the three (lunar) I 

months to be of 29 days (which is most far-fetched and the least 
likely) then the first Monday in Rabee' al-Awwal will be the 2nd of 
the month. And, if one month is made up of 29 days and two of 30 
days each (which is a frequent occurence) then the first Monday in 
Rabee' al-Awwal will be the first of the month. Keeping these facts 
in mind, the most conceiving date is 1st Rabee'ul-Awwal. But 
Allah knows best. 

We will now read some of those Ahadith in which the Prophet 
gave a vague hint to his Companions i$ of his impending 

death, or spoke of it in clear terms. There are some of those 
Ahadith in which a few of the important events that took place in 
the final illness are mentioned. In conclusion, we have reproduced 
the Ahadith that speak of the Prophet's death. May Allah make 
these Ahadith a means of guidance and blessing for me and all 
readers and decree for us a peaceful death on the faith of Islam. !Wk WIjW .$ z , L , , ,  

, , , , L &I 
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I , .  J J (cl") GJI.~?~ ~ \ J J )  w+?u 
(1974123) Sayyidina Uqabah ibn Aalnir Juhani 4&~ said that 
Allah's Messenger & offered salah over the martyrs of Uhud 
eight years after (the battle) like one who bids farewell to the 
living and the dead. He then (came to the mosque) and mounted 
the pulpit and said (to the Companions A), "I am with you like 
a farat (one preceding) and I shall be a witness to testify for 
you. Your place of meeting is the Kawthar (Pond) and I am 
looking at that while I am here. And, I have been granted by 
Allah the keys of the treasures of the earth. And, I do not fear 
for you that you might become polythiests after me, but 1 fear 
that (after me) you would long for worldly things." 

(Saheeh Bukhari and Saheeh Muslim) 

Commentary: The fact is that the salah of funeral had not been 
I offered over the martyrs of Uhud (who included the Prophet's & 

beloved paternal uncle, Sayyidina Hamzah &). (They were buried 
without the salah of janazah being offered). This Hadith tells us 
that when it was disclosed to the Prophet & that he would die 
shortly, he visited Uhud one day and offered the funeral salah over 
them. In the Book of Funeral of Saheeh Bukhari it is stated in the 
same Hadith. #'\ & 'd+ 3;; $i &li & which explains that he 
offered salah ovkr the martyrs who had been buried eight years ago 
just as one offers over a (fresh) dead body. Then we are told that 
the Prophet's condition in this salah was "+I>% j ?G$ c?$d'7 like 
of one who bids farewell to the living and dead. The Prophet 
then went to the mosque (perhaps it was time for salah and the 
people had gathered there for the congregation), climbed the 
minbar (pulpit) and spoke the few words effectively. "I am going 
before you like a farat to the next world." Among the Arabs, a lead 
man preceded a carvan to its destination where he made necessary 
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arrangement for the carvan. He is known as farat. The Prophet & 
gave a hint that he was going to the next world when he said in 
words of comfort to the Companions &, "My preceding you to the 
next world is good for you, for, on reaching there I will do for you 
what a farat does. And like the caravan that joins the farat at the 
destination, you will meet me there." He went on to assure them 
that he would testify for them that they had believed and obeyed I 
him and supported him. He also said that they would meet at the 
Kawthar and disclosed that he could see it (the Kawther) while he 
was there talking to them (for, Allah had removed every obstacle 
and placed it before him). He also said, "Allah has given me the 
keys to the treasures of this earth and the world." This was the 
tidings that his ummah would be given those keys (and was 
demonstrated in the times of the Companions). 

In the end, he said that he did not fear that they would revert to 
polytheism but he did fear that they might crave for the world's 
luxuries. For a Believer, only Paradise is what he should crave for 
alongwith the blessings of the next world. Allah has said about 
them: 

,,,. ,. , ,,,>, 
' . '?> ( . i , : h ~ v p d b ~ ~ )  ' L ~ d p + d J l  irjL+'tr)id, 

{And to this end, let the strivers strive.) (al-Mutaffifeen,83:26) 

1 6 '  ' 5 419 $; & & js; '&${, LGJJ 

(+ J ~'JJ) 
.a .$$ $, 

(1975124) Sayyidina Abu Sa'eed al-Khudri $& said tiat Allah's 
Messenger & sat down on the minbar (one day) and said 
(addressing the Companions &), "Allah gave choice to have 
whatever he wants from worldly blessings or take the blessings 

' (of the Hereafter) that are with Allah. So the slave chose (the 
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blessings of the Hereafter) that are with Allah." On hearing that 
Sayyidina Abu Bakr & wept and submitted to the Prophet &. 
"May we and our parents be ransomed to you!" (Sayyidina Abu 
Sa'eed al-Khudri & said;) We were surprised at Abu Bakr's 
reaction and some people said to each other, "Look at the 
Shaykh! Allah's Messe~iger informs LIS that Allah asked a slave 
to choose between the bounties of this world and the next but 
the Shaykh, Abu Bakr, exclailns we and our  parents be 
ransomed to you!" (Abu Sa'eed went on to say that when the 
Prophet & died soon after they realised tliat) the Prophet & 
was the slave whom Allah had given the choice (and also tliat) 
Abu Bakr excelled them in intelligence and wisdom (for, lie 
itnderstood which none of the others could surmise). 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: We are not told when the Prophet & delivered this 
sermon. The colnpiler of Mishkat has cited Darami which has 
transmitted this Hadith of Abu Sa'eed al-Khudri & with the clear 
addition that the Prophet @ spoke thus during his last illness. and 
this w a s  his last address. He never spoke again in the mosque 
before his death. In another Hadith of Saheeh Muslin1 (narrated by 
Sayyidina Jundub &) we are told that he spoke thus five days 
before death (on Thursday). 

The  compiler of  Mishkat has cited only as  rnuch of Abu 
Sa'eed's & Hadith in Mislikat's chapter on Prophet's & death as 
we have quoted here. But, Bukhari and Muslim have placed this 
Hadith in the chapter on the merits of Abu Bakr & and both have 
the following addition in the Prophet's sernion: 

"It is a fact that of all men, one 
w h o  w a s  m o s t  k i n d  in  dG 2 3 >i 51 

I 

treatment to me with his wealth ,x djjj  $31 +j 
and his company is Abu Bakr I < ,6 , 
and if I were to take a Khaleel $$ &&y 2; $'$& 
(friend) besides Allah, I would " j J >  

-, take Abu Bakr for a friend but f 1  $j ** 

the special brotherhood and 4, La$ >',,, 
, " ." 

fraternity of Islaln is with Abu 
Bakr. (He then instructed that) .& &i 46 $ L{! 46 

+ 
"all doors  openi:ig into the 
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mosque should be shut except for Abu Bakr's door (which 
should be retained).lw 

We learn from this sermon (which was the Prophet's &% last 
semon in the mosque and which he delivered just five days prior to 
death) that he gave a broad hint that his death was near and he also 
indicated that the position Sayyidina Abu.Bakr & held in the 
ummah was not held by anyone else. He asked that doors of houses 
opening into the mosque must be sealed save the door of Sayyidina 
Abu Bakr &. He indicated that after him only Abu Bakr would 
have a relationship with the mosque which he himself had. (We 
must remember that the Prophet's mosque of those times was not 
like our mdsques where only Salah is offered but it was a centre for 
every function of prophethood.) 

Some versions suggest that the Prophet & gave some other 
important instructions too. 

(+ I GM' ~'JJ)  
(1  97612.5) Sayyidah Ayshah $1 &J reported that in the 
illness from which he did not recover, Allah's Messenger 
said, "May Allah's curse be on the Jews and Christians. They 
made the graves of their Prophets places of prostration." She 
then said, "If he had not said that then I would have opened his 
grave (to the people). He had feared that his grave too would be 
used as a place of prostration in the same way as the Jews and 
Christians had turned their Prophet's graves into places of 
prostration." (Saheeh Bukhari, Saheeh Muslim) 

Commentary: Some versions suggest that the Prophet k& had 
spoken these words in the same sermon that he had delivered five 
days before' his death from the minber in the mosque (which is 
0.  In those times, the doors of some houses of the Companions *h1dj 

opened into the mosque. They came into the mosque directly from those 
doors. Though this sermon, the Prophet & had all the doors, except 
Sayyidina Abu Bakr's a;c &) shut. In another version, the word 3 4  (door) 
is replaced by which means a window or a ventilator. 
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mentioned in Sayyidina Abu Sa'eed al-Khudri's & Hadith.) Some 
when the illness was intense. It is much possible that he said this at 
both times, in the sermon from the mosque and from his sick bed 
because he was much concerned about it lest his ummah do as the 
Jews and Christians had done and turn his grave into a place to 
prostrate and become liable to Allah's curse. While he was 
confident that they would not resort to idol-worship (and he 
disclosed that much), yet he was fearful that the devil would incite 
them to indulge in polytheism on the pretext of love for the Prophet 
@ and get them to prostrate before his grave. Therefore, he 
cautioned his ummah frequently against this thing. 

,, *I I r , ,  L 
~i a&\ &b ' ~ i $ + c l &  4Gi-j  J-qi &qi J 2;; &> I 

> , > >  /,,.I I >  :,, 4 .,> 6 ,, 
(+ olw .&qi <! jkj~q h\ 2% 231 U l i G  JhJ it...: 
( 1  977126)' Sayyidah Ayshah t,phi p~ said that ' ~ l l a h ' s  
Messenger & said (to her) in his illness, "Call your father, Abu 
Bakr, and your brother (Abdur Rahman) to me so that I may get 
them to write down a message (by way of a will). I fear a 
seeking one may desire and a tumour-monger might say that he 
is more desreving. And Allah and the Believers will not accept 
anyone save Abu Bakr." (Saheeh Muslim) 

Commentary: The message of this Hadith is that in his illness the 
Prophet @ was eager that Sayyidina Abu Bakr & may shoulder 
responsibilities after death (known as Khilafuh). He wished to 
write down a will. So, he instructed Sayyidah Ayshah Igt $1 jo, to 
summon her father and her brother. He said that he feared someone 
else might covet the post or another might claim to be more 
deserving. That would create dissension. "So, to protect the ummuh 
I wish to write down a will for Abu Bakr." Then, he was assured 
that the Believers would decide in the same manner as he had 
thought and he said to Sayyidah A y s h a h p h  &J 'JI d 9 j d j  dl 5.14'' 
"$=, 41 (Allah and the Believers will not accept any other but Abu 
Bakr). It appears from a report in Saheeh Bukhari that this occured 
on the first day of his illness. What is the reality of Khilufut 
Nahuwah caliphate of the prophethood? We will mention that 
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while explaining a Hadith that will follow 

, j6, ,4, > I ,  ,:> ' ', . 6 ~ 6 : w G A $  Jl+j3&- 
$1 JJI J' J+U il) p' 

(csJNl 0 l l J )  
a '44 & 

, ,-. 
(1978127) Sayyidah Ayshah w &J said that while he was 
bed-ridden with illness that caused his death, the Prophet & 
called Sayyidah Fati~nah (to him) and whispered something to 
her. She began to cry on that. But then he beckoned her again 
to him and whispered something else to her and she laughed. 
Sayyidah Ayshah Ig;c &J said that) she asked her about that 
and she said, "The first time he whispered to nie that he woi~ld 
die of that illness so I wept because of sadness. When he 
whispered to me again, he confided to me that alnog his family 
members, I would be the first to follow him (and lneet him). 
That pleased me and 1 laughed." (Saheeh Bukhari) 

Commentary: The text is very explicit. However, Saheeh Bukhari 
carries another version of this Hadith of Sayyidah Ayshah $1 &J 

'6-t with the details that when she asked Sayyidah Fatimah $1 &J 

lp why she wept the first time and laughed when the Prophet @ 
whispered the second time, Sayyidah Fatimah lp $1 &J did not 
disclose the secret that day, saying that she would not disclose the 
Prophet's @% secret. After the Prophet & died, Sayyidah Ayshah 
lp hi p~ asked her again to reveal to her what the Prophet & had 
confided to her. This time Sayyidah Faitmah $1 &J disclosed to 
her what the Prophet & had said to her each time. 

Both the things happened as the Prophet & had foretold. He 
died of that very illness and Sayyidah Faitmah '6-t $1 &J was the 
first member of his family to follow him. Indeed, this is evidence 
of his prophethood. 
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L . +j&a\&&\ J9; &iy, 
(d J L i r ? l O l j J )  

(1979128) Sayyidina Abdullah ibn Abbas & said that during 
the illness of Allah's Messenger @ in which he died. Sayyidina 
Ali & came out of hini (one day). The people asked hini how 
Allah's Messenger &% fared and he said, "Praise be to Allah. he 
is better today." (His paternal ~ ~ n c l e  Sayyidina Abbas & held 
him by the hand and said to him, "By Allah, after three days you 
will be under the co~nlnand of other people. 1 feel that Allah's 
Messenger will die soon, for, I recognise tlie signs of death on 
tlie faces of the children of Abdul Muttalib (and I feel tlirougli 
that that the time is near). Come with me to Allah's Messenger 
& and we will ask hi111 ulio will have (the Kliilafat after him). 
If it \ \ i l l  survive with LIS (the fanlily members), we will know 
that. But, if it will be handed over to others then we will come 
to know of that. And, he will make a will for us." Sayyidina Ali 
& said, "If we ask him about the Khlluf~r and he disallows it to 
us (and decides not to give 11s the KhilufL~~) then by Allali (after 
that) the people will not give it to us. So, by Allali, I will not ask 
him abotu Khllcrfcrl." (Saheeh Bul,har~) 

Commentary: This relates to the last days of the Prophet's & 
illness. Hafiz ibn Hajar Asqalani has written in Futh ul-Bari on the 
authority of Ibn Isha that Imam Zuhri, a narrator of this Hadith said 
that it relates to very morning of the day on which the Prophet & 
died in the evening. 

It is also known from this Hadith that the condition of the 
Prophet & was better that morning because Sayyidina Ali & 
reported accordingly to the people outside the house and thus 
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comforted them. However, his uncle (also the Prophet's @ uncle) 
Sayyidina Abbas & had recognised from experience sings of death 
in the Prophet's paternal cousin and son-in-law too) what is 
clearly stated in the Ijadith which also records his answer to his 
uncle. The people of our times who place Khilafat at par with 
monorchy might doubt that Sayyidina Ali & craved for the high 
position in government (and some have made this allegation too). 
But, the fact is that Khilafat of the Porphet is different from 
worldly sovereignty and government (in the same was as religion 
and worldly matters are different). The work that the Prophet & 
did for religion by way orf preaching and teaching the ummah, 
raising the word of truth, jihad, self-sacrifice and justice in the 
guidance of wahy should be carried on by his Khalifah on the 
principles and programme he followed. They should act as his 
representatives. This is Khilafat Nabuwah or Khilafat Raashidah. 
Obviously, this is not a bed of roses like the worldly monarchy but 
it is a thorny passage. The slave of Allah who hopes for Allah's 
help to give it its rights is not at all blameworthy, rather he is 
honoured; Sayyidina Ali & hoped that if he got the chance then he 
would be able to discharge its responsibilites with the help of 
Allah. Therefore, desire for it was a desire of a high standard. 
Thus, when he was the fourth Khalifah after the three, who were 
decreed by divinity aforehand, he discharged his responsibilities on 
the basis of the Prophet's i$A principles. However, his entire period 
of rule was an era of mischief and trial (after the innocent 
martyrdom of Sayyidina Uthrnan &), SO his time was spent fully 
in suppressing michief .IJ~&;JJ 3 6 )  (and that was already 
decided). .-. 
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(+ J GJNJ 0 ' ~ )  +@ j ,+$$Y,+@'I 
(1980129) Sayyidina Abdullah ibn Abbas & narrated (on the 
days) when Allah's Messenger & was near death and many 

. 

people were present in the house, one of whom was Sayyidina 
Umar ibn al-Khattab &, the Prophet k@+ said, "Come I will 
write down (get written down) a will for you and you will never 
go astray after that." So, Umar & said (to the people), "The 
Prophet k& is in great pain now and you yave the Qurtan with 
you, and this Book of Allah is enough for you (and your 
guidance and keeping away from error)." Thus, those people in 
the house differed in their views and they began to argue, some 
of them saying, "Bring to the Prophet (the writing material) that 
he may dictate (what he wishes to dictate)." Some others said 
what Umar & had said. So, when there was a difference and 
commotion (because of the argument) and it increased, Allah's 
Messenger k@+ said, "Go away from me, you people!" 

Ubaydullah ibn Abdullah (a narrator from Ibn Abbas &)said 
that Ibn Abbas & used to say about this happening that the 
trouble all of it- is what came between Allah's Messenger & 
and the writing of the will (which he wished to pen down) 
because of the mutual disagreement and commotion. 

(Saheeh Bukhari and Saheeh Muslim) 

As we have mentioned, this report is transmitted by Ubaydullah 
ibn Abdullah from Sayyidina Abdullah ibn Abbas &. His other 
student, Sa'eed ibn Jubayr has also found in Sahih Bukhari and 
Saheeh Muslim. It is reproduced here to have the full picture before 
us : 

r:, > - , d  ,, < = , ,', ' 9 3 , "' iwl +i 1ouG \;l& eju ;;i J.+ &- u j  \pjl.j \&\ lo& 

1, 
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(+ 3  3+4' 0 ' 3 ~ )  &&J$& 
( 1  98 1130) (Saeed ibn Jubayr said that one day:) sayyidi;a lbn 
Abbas & said, "Oh! The Thursday! How was that day, 
Thursday," and he wept so profusely that the floor became wet 
with his tears. So, I said, "0 Ibn Abbas, how was that Thursday 
(which you recall in this way)?" He then said: (It was Thursday 
and) Allah's Mesenger's illness increased and he said (in that 
condition) "Bring d (bring the shoulder blade). I will dictate 
a writing for you after which you will never go into error." So, 
(those people who were there with him) differed about it. And 
there should not be altercation and differences in the presence of 
the Prophet. Some people said, "Do we leave him (separate 
fro111 Iiim)? Ask him (what he says)?." Then they kept saying 
about that again and again to him, and he said, "Leave me. 'The 
condition in which I am is better than what you call ~ n e  to." 
Then he gave three commafids. "First, the polytheists should be 
turned o ~ l t  of the Arabian peninsula. And (second) the same 
treatment as I metted out must be given to delegations and 
envoys (from governments and tribes)." The narrator from 
Sa'eed ibn Jubayr, Sulayman, said that either Sa'eed ibn Jubayr 
did not narrate the third thing or he (Sulayman) forgot it. 

(Saheeh Bukhari, Saheeh Muslim) 
Commentary: These are two satements of Ibn Abbas & on the 
same incident and there is no contradiction in them save that there 
are some additions or omissions here and there. When he narrated 
it to Ubaydullah, he only mentioned the presence of Sayyidina 
Umar $& and what he said, but when he narrated it to Sa'eed ibn 
Jubayr, Sayyidina Ibn Abbas & did not mention Umar's & 
presence but mentioned some other matters. These things do  
happen often. 

If we read the two narrations together then we will get this 
picture: It was Thursday (five days before death, for, the Prophet 
& died on Monday). The illness became severe. he had a high 
f'ever and was in much agony. Some people, including Sayyidina 
LJmar &. here  around. The Prophet & said while he was in that 
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condition, "Bring writing material that I may write down 
something for you after which you will never go astray (the 
version of Saheeh Muslim says: "jljlalj && ~j4;iG~ Bring me 
scapula and ink'). Sayyidina Umar & said to the  other people 
present there that the Prophet & was in much agony and they 
already had the Qur'an that was revealed to him. That Book of 
Allah is enough for our guidance and keeping away from error (as, 
indeed, it is often repeated in the Qur'an). Those present there 
began to differ on the matter, some of them insisted that writing 
material should be brought and whatever he dictated must be 
recorded. Some others said the same things that Sayyidina Umar 
& had said namely the Prophet @ was in pain and should not be 
given more trouble, Allah's Book is enough for guidance. Some 

/ , ,  

other people said at the same time, "iw! +I 'd.j~d (This is the 
Porphet's & condition. Is he going away? Leaving us? Ask him). 
Then they repeated this to him again and again. This distracted him 
from concentration towards Allah and the peculiar condition of the 
heart. So, he said, "You people should leave me alone and not try 
to distract me. I am in a better thing than what you call me to (for, I 
am turned to my Lord and prepare to go to His presence while you 
call me to yourselves. Leave me alone.) Sayyidina Ibn Abbas & 
said that the Prophet @ then gave a command for three things, the 
polytheists should be driven out of Arabia and deputations and 
envoys of governments or tribes must be well-treated (and gifts be 
given to them) as he was wont to do. Sulayman the student of 
Sa'eed ibn Jubayr mentioned only two of the three com~i~ands .  
saying that either Safeed ibn Jubayr had not mentioned the thrid or 
he (Sulayman) had forgotten it. 

This is the full event well-known as H ~ d i t h  Qir-ins. Some of its 
points need to be explained. 

This happened on Thursday, five days after which the Prophet 
& died on Monday. He did not dictate that message during these 
days and did not even mention it. It is clear, therefore, that he had 
not been commanded by Allah to dictate that to be written down. 

0 .  In the times of the Prophet & pa~~icularly in the Hijoz *as scare. So they 
wrote on different things, one of which was animal scapi~la on which people 
wrote in the same manner as on wood or stone. 
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He got a thought about it and then changed his mind. If that 
was a command of Allah or he had not changed his mind then he 
would surely have had it written down to preserve his ummah from 
going into error. And omission to get it written down would have 
been a dereliction in the duties of his office. (May Allah protect us 
from such thought.) It was exactly like his intention in the initial 
days of illness' to get a will written down for Sayyidina Abu Bakr's 
~$6 Khilafah for which he asked for Abu Bakr & and his son to be 

, ,' ' ,' 
summoned, but he changed his mind soon, saying o e j d l j  &G " 

$1 So, we must deduce that the same thingahappened'on 
fhursday and the Prophet & himself found it unnecessary to get 
his message written down. 

Another point worth considering is that while he was running 
high fever and had much pain, he asked for writing marerial to be 
brought to him. sayyidina Umar & who was present there did not 
say anything to the Prophet but addressed the others present 
there and called their attention to the Prophet's difficult condition 
and agony, saying, "He is in much pain now." He meant that they 
should not then give the Prophet @ trouble by asking him to 
dictate anything. He had believed firmly through the Qur'an and 
the Prophet's teachings and training that the Qur'an which the 
Prophet @ had brought was enough to guide them away from 
error. In fact, Allah has said about it "$3 j 2 63~' and 

r I r  I 

":& p, bi;;: . And the verse was revealed durkg Hijyat-ul-Wada2: + $&) 
($1 / 

j &; $j tij; iy'i,, 
r 4 OLL+JI 

Alah has made clear in these verses that whatever had to be told by 
way of guidance to man has been told in the Qur'an. So, he said, 
"We need not trouble the Prophet in his illness to write down 
anything for us. We have the Qur'an with us. It is enough for our 
guidance and to keep us away from error." 

As stated before, the Porphet & lived five days more after this 

0 TI?. Hadith in Bz~khcrn K~tab  a1 Marda, chapter qaulI al-hareed has words 
I ,  ):I, ,\ilich it is determined that the event took place in the beginning of the 
I'lophet's & illness. (Saheeh Bukhari p846 or Rashldiyu Delhi) 

Q respectively: ill-An'am 638,  An-Nahl, 16:89, 6:154, and al-Ma'ldah, 5:s. 
Mean~ng:  ( W e  have not neglected anything in the book (of Decrees)), 
(Making clear everything), {Detailing everything) and {This day have 1 
perfected your reigion for you and completed May Blessing on you.) 
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happening, but he did not get that message written down. In fact, 
he did not even mention it again which was a tacit approval of 
Sayyidina Umar's & opinion. Undoubtedly, therefore, this speaks 
of the excellence and merit of Sayyidina Umar &. 

The third point worth considering is that the Hadith 
(reproduced here on the authrouty of Bukhari and Muslim) does 
not say who was instructed by the Prophet & to bring material for 
writing. However, while explaining this Hadith in Fath 01-Bcrri, 
Hafiz Ibn Hajar +dl Ls-, has cited a report of Sayyidina Ali on 
the authority of Musnad Ahmad. It says clearly that the Prophet @ 
had Sayyidina Ali & to fetch the writing material. Sayyidina Ali 
& has said: 

"The Prophet & 
commanded me to bring a 
shoulder-blade so that he . - (& 2;) & &q , , A; 
m i g h t  g e t  w r i t t e n  
something after which his w 

u m m a h  may never go ,+ 1 l &IF CSJU p) 
astray." ( D  ~ ~ * Y & . ) L ~ ~ u I  

We know that Sayyidina Ali & knew how to write and he was 
asked to fetch the material that he may write what the Prophet & 
might dictate. But,:it is clear and well-known that he too did not 
write anything which is evidence that, like Sayyidina Umar &, he 
also did not wish to put the Prophet & to inconvenience in his 
illness. Perhaps, he too agreed that Allah's Book was enough for 
guidance. 

Another point to be considered is that Sa'eed ibn Jubayr's 
version states that when the Prophet demanded the writing 

>,, " 

material, some people said "a+! +i (dj6l;r1l. TO understand this 
we must picture in our mind the agony the Prophet was going 
through during which he declared that he wished to pen down 
something after which his people would never fall on the wrong 
path. so, some of the men felt that the time of his final departure to 
the Hereafter was near. so, they exclaimed "is! +I 'djb~" 
(What his condition. Will he choose separaiion? Is going away 
from us? We must ask him.) The word 9 means to choose 
separation, and go away leaving someone. behind. Instead of >s 
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(+v~lsala) the word 9 (hajara) is used. Some people have thought 
that it is & (hujara) which means irrational talk of the sick in an 
state and is called hazayn. In that case this sentence would mean: 
what the Prophet & says about writing something, is it delirium? 
Ask him? This meaning can never be correct, for the patient who 
talks irrationally cannot be in a condition that we may ask him for 
something. In short the word ' ' i s ! "  (istafiimuhu) is evidence 
that j+ (hajara) is not derived from $ (hujara) meaning hazayn. 

Besides, the Prophet @ had said, "Bring me material to write 
that I may have something written down whereafter you would 
never go astray. This certainly was not something about which one 
may suspect huzayn or delirium. Although if+{ (a  hajara)  is 
made a (negative ) tag question we get this meaning yet it is a fact 
that it does not mean hazayan (delirium) here. 

It is also worth great consideration that the words ''o:.:,61.',!+i7' 
were not spoken b) Sayyidina Umar &. Some other had 
said that and their names are not mentioned in the Hadith except 
that the words 'JL3 (so they said) introduce their exclamation. The 
Shia  writers however, insist on attributing these words to 
Sayyidina Umar & to target him for their accusations and they 
allege that he regarded the Prohet's &% words as hazaynn (may 
Allah forgive us!) but we do not find any reliable book of Hadith of 
the ah1 us-sunnah attributing these words to Sayyidina Umar &. 
All he had said then was what is mentioned in the first version of 
the Hadith of Saheeh Bukhari and Saherh Muslin? &.-s- ;\$\ $&) 
($1 $$ (you have the Quran; the Book of Allah is enought for 
you). Of course, the words " 'ej&&L! +IJ' were, after all, spoken by 
some of the Con~panions &. b i t  they mean what we have stated 
above and they point out to their love for Allah's Messenger &%. 

The exponents of Hadith have also explored possibilites to find 
out what the Prophet @ intended to dictate when he said, "Bring 
me writing material, I wish to get something written down after 
which you will never go off the path." Obviously, whatever they 
suggest is surmise. The Shia claim that he wished to leave 
instructions for Sayyidina Ali & as Khalifah, but that could not be 
penned down because of Sayyidina Umar's interference. But, they 
have no reason to say that. It is their claim on which their belief of 
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Imamat is based-rather, their entire religion is based- that on the 
return journey from Hujjatul-wada', just seventy or seventy-two 
days before his death, the Prophet & had assembled all his 
companions of the HnjJ', the Muhajirs and the Ansars at Ghadir 
Khum. He stood on the minhar (pulpit) which was specially built 
for this address and proclaimed Sayyidina Ali 4% as Khalifah and 
Imam after him. He did not stop at that but also had everyone 
swear allegiance to Sayyidina Ali &. (Although this is an invented 
tale, the Shias no doubt believe in it and this belief is elaborated in 
their most reliable books al-Janzi'al-KaJi, Ihtijuaj Tabarusi, elc.) 
So, when that thing had been decided and it was finalised in the 
presence of thousdand of men in a very grand way then what was 
the need to leave a written will for that. Of course, the explanation 
of  those people is plausible who say that the Prophet @ had 
intended to write down Sayyidina Abu Bakr & as his Khnlifah but 
changed his mind when he realiesed that his succesion was decreed 
already by divine command. Allamah Badruddin Ayni has written 
while explaining this Hadith in Umdah al-Qavi Sharah al-Bukhari: 

"Imam Bayhaqi has stated that 
>, 3 ,L& &Gj w', Jd 

Sufyan ibn Uyainah (who is 3 - , -. 
one of the narrators of this $l~l&@lp~>@ Hadith Qirtas) has quoted 
Knowledgeab le  men ( a s  ${j\$ iu\j i@\ & 
saying) that the Prophet & had 

a%, &" intended to appoint Sayyidina 2; , , 
' 6 ;  # '  Abu Bakr G)% as Khalrfnh (and ,i&l &{j 3 3  & ., , 

get it written down). L IS'L;" a&- & +L p 
Then, on learning that it was , $'=- 

, , 
predetermined by divine fate, -2 J ~ I  3 @ LX A,'; 
he abandoned the idea of " .. ; i~,j i j  JG 2 
having it written,down. In the 
beginning of this illness too, he dl 2~ ‘ j d j  +@'\ 
had expressed desire to write 6 ,,> , , 
down that Abu Bakr & would 2 $6; v! dfi$!j 
be Khalzfah and then decided 

4 YE dJ"l IW).?@\ 2 
against writing it down saying 

41 Y \  dpjd~J and (Y@\v \  
(instead of writing anything) he cotntnanded him to lead Inen in 
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salah (which was a practical successorship)." 

We must remember that Sufyan ibn Uyainah was a tabu' 
tabi 'een (an epigone successor of the successors of the 
Companions &). The Knowledgeable men that he refers to could 
be the tabi'een too. This shows that even the tabi'een believed that 
the Prophet igb had desired to write down Sayyidina Abu Bakr & 
as Khalijah and this is the purport of the Hadith Qirtas. 

Whatever we have written thus far in explaining the Hadith 
Qirtas is based on the presumption that the Prophet @ had asked 
for writing material to get some instructions written down (which 
intention he abandoned and did not write anything). Hafiz Ibn 
Hajar while explaining this Hadith Qirtas in Fath al-Bari has 
mentioned a possibility. He has suggested that, in fact, the Prophet 
& had no intention ever to write down anything, but, he wished to 
examine his Companions 4. "Have they got it firmly in their 
hearts that the last Book of Allah, the Qur'an is enough for the 
guidance of the umnlah?" Indeed, Sayyidina Umar & confirmed 
".&I +G &-.-a 6 .u (You have the Qur'an with you and Allah's 
Book is sufficient for you), and other people who were there also 
supported his contention. That satisfied the Prophet &. 

(Fath al-Bari v18 p 101, Ansari press, Dehli 1307 AH) 
We must bear in mind that we have in the Qur'an, again and 

again, Jrj\ I&( (obey the Messenger) with h\ (obey Allah). 
Obedience to the Prophet's & commands and sayings and 
observance of his practice have been ordained to us even 
otherwise, so they are included in obedience to the Qur'an and the 
Quran encompasses that. Hence, we should not suppose that the 
words .&I +r;S &-.-a (Allah's book is enough for you)exclude the 
sunnah and guidance of the Prophet &. 

The concluding portion of this Hadith is that Allah's Messenger 
& gave three commands in this very sitting. (The words of a 
version in Saheeh Bukhari itself are "t% pLpg\g" he gave three 
instructions orally at that time.") One of them was that the 
polytheists must be driven out from the Arabian peninsula. (The 
word is mushrikoon and it includes all disbelievers, be they 
polytheists or People of the Book. Another version says A&\ pp" 

"LsjL4;11g (expel1 the Jews and Christians). This means that the 
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Arabian Peninsula is a centre of Islam and its fort and only poeple 
of Islam may live here, the disbelievers should not be allowed to 
reside here and those that are there must be expelled outside the 
land. (The honour to abide by this command was with Sayyidina 
Umar &, for, he put that into action in his times.) The ularna have 
different definitions on the area of the Arabian peninsula. The most 
accepted one is that this Hadith defines it as Makkah, Madinah, 
Yamamah and the areas bordering them. 

The next instruction was that when governments or tribes send 
deputations or envoys (even non-Muslims) then they should be 
treated with kindnes in the same way as was the Prophet's practice. 
He used to give them gifts and his kind treatment had a good effect 
on them. 

About the third instruction, one of the narrators of the Hadith 
said that his Shaykh Sulayman mentioned only these two things, 
saying that either it was not mentioned by Sa'eed ibn Jubayr $26, or 
he himself forgot it. Exponents of Hadith have tried to determine 
that. The suggestion being: hold fast to the Qur'an or, not make 
any grave an idol to be worshipped ''-.kj ~ $ l ~ h Y "  . In Muwatta 
Imam Maalik this instruction is also reported with 3 4 1  Ippl 
(Drive out the Jews). They are all conjectures here but certainly 
sayings of the Prophet &. 

/, 

&1 r l ",: , , L +du>&ii6&ql>-~&+yY,&>&* , , -. / ,  

(djW1~~~j) 
(1 98213 1 )  Sayyidah Ayshah p~ reported that when the 
illness of Allah's Messenger worsened and his condition 
became more painful, he sought permission of his (other) wives 
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that his treatment and nursing should be carried on at her house 
(and he should stay with her perm~nently). All of them gave that 
permission (willingly). So, two men carried him to her house in 
such a way that impressions of his (dragging) feet were visible 
on the earth, one of them was Abbas ibn Abdul Muttalib and 
another Companion. Sayyidah Ayshah &J said further: 
When Allah's Messenger came ta my house, his agony became 
severe (one day), he said to us (his wives) "Pour seven skins of 
water on me whose knots have not been opened so that (my 
condition may improve and) I may (go to the mosaque and) 
speak to the people with some important instructions." (She said 
further:) We made him sit in a tub which belonged to his wife 
Hafsah 1gcil5;0~ . Then (abiding by his advice) we poured 
water from the skins on him till he gestured with his hand that 
we had done our work. (She said that he was thus comforted.) 
He went to the mosque, led the salah and also delivered a 
sermon (which he had longed to deliver). (Saheeh Bukhari) 

Commentary: To understand this Hadith well, we must remember 
that the Prophet & had nine wives whose houses (small rooms) 
were separate. It was his practice to dispense justice and go to each 
house one night by turns. He was so particular about it that some 
scholars thought that it was fard or wajib on him to do so. Anyway, 
in Safar 11 AH (on a date which is not agreed upon) he became ill 
and did not recover from it. We know from Ahadith that day he 
was to have stayed at the house of Sayyidah Maymoonah &J. 
Next day, he shifted to the house of the wife whose turn it was, and 
this pattern continued during his illness for many days. He would 
transfer himself to the house of his wife whose turn it was for him 
to spend the night. This was very cumbersome for him and he 
wished to stay at any one place and he had the house of Sayyidah 
Ayshah b j . d l & ~  in mind for many reasons. The obvious meaning 
of the Hadith under discussion is that he expressed this desire to 
his wives and sought their permission. However, Ibn Hajar has 
written in Fath al-Bari while explaining this very Hadith that Ibn 
Sa'd has reported from Imam Zuhri through a proper line of 
transmission that Sayyidah Fatimah ~ $ 1  &J requested his wives 
for permission.' They were all willing and he moved over to 
0.  Fath al-Bari v18 p 105, Ansari Press, Dehli. 
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Sayyidah Ayshak ~ $ 1  &J house. that was a Monday, exactly a 
week before his death, as reported by Sayyidah Ayshah ~ $ 1  d J  

herself. He was so weak and lean that he could not walk by 
himself. Two men supported him while he dragged his feet. 
Sayyidah Ayshah ~ $ 1  &J named one of them as Sayyidina Abbas 
& and she did not name the other. The exponents of Hadith 
explain it this way that while Sayyidina Abbas & supported him 
on one side continuously, the people at the other side kept 
changing. Sayyidina Ali & helped once then he was replaced by 
Fad1 ibn Abbas .&% and he by Usamah. Any way, he was conveyed 
to Sayyidah Aysah's house which was destined to be his permanent 
resting place. That was a Monday. 

Further down in the Hadith, we read that his condition 
worsened and he was bathed with water from seven water skins on 
his own guidance. Then he was better and he went to the mosque 
where he led the congregation and spoke to the worshippers from 
the minbar. This did not happen the same day but three days later 
on Thursday as is explained in another Hadith, and that was the 
salah of zuhr and the last salah that he led in the mosque. The 
sermon that he delivered after that was the last of his life. This was 
the same sulah and last sermon which is ~nentioned in the report of 
Sayyidina Abu Sa'eed al-Khudri & which we have already read. 
The version of Sayyidah Ayshah ~ $ 1  &J in Saheeh Bukhari 
(chapter: "$1 + ?& $9 j*L d! 31;" clearly mentions that it was the 
time of zuhr and the salah had begun, in conformity with the 
Prophet's & guidance, under the leadership of Sayyidina Abu Bakr 
&. The Prophet & felt comfortable and came to the mosque 
supported by two Companions &. Sayyidina Abu Bakr & who 
was leading the prayer prepared to move back on seeing him but he 
instructed him through gestures to stay where he was and asked the 
two men to place him next to Abu Bakr &. Now, he became the 
imam and Sayyidina Abu Bakr & was one of the followers. After 
the salah he delivered the sermon which we have read in the 
Hadith of Sayyidina Abu Sa'eed al-Khudri & and we have also 
mentioned there on the authority of Suheeh Muslim that the day 
was a Thursday, and the same Thursday when the incident 
~ e n t i o n e d  in the Hadith Qirtas took place. 
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Now, if we keep before us all the Ahadith, we get this sequence 
of events. Five days before his death on a Thursday his condition 
deteriorated before zuhr. He wished to put some instructions into 
writing and asked for the writing material to be brought but he 
gave up the idea of writing it down (as we have explained under 
the Hadith Qirtas). However, he did wish to pass on oral 
instructions to his Companions &. Accordinly, when it was time I 

for zuhr, he asked his wives &J to pour water over him from 
seven skins which had not been unsealed.' They made him sit in a 
large trough and gave him a bath as he had instructed. His 
condition improved and he took support of two men and went to 
the mosque where he led the salah and then delivered a sermon. 
What he said has been mentioned in detail in the Hadith of 
Sayyidina Abu Sa'eed al-Khudri & and its explanation. He was 
particular to confirm Abu Bakr's & distinction in the ummah and 
that no one else in the ummah had the same station as he did. Of 
course, he had already appointed him Imam in his absence. If we 
keep all these factors in mind we are convinced that his intention to 
put something in black and white that afternoon concerned Abu 
Bakr's & succession although he no longer thought it necessary to 
write that down. However, by making him the Imam and speaking 

I 

highly of him in his last sermon in the mosque, he did give 
guidance towards his khilafah and imamat and that was sufficient 
guidance for the Companions. 

0.  This was a kind of treatment in the Hijaz of those days for a particular type , 
of fever. 
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( L S J ~  0 1 ~ ~ )  -&J\ >;ij 
(1983132) Sayyidina Anas ibn Maalik & reported that on 
Monday (the day the Prophet & died), the Muslims were 
offering the salah of fajr and Abu Bakr & led them as their 
imam. Suddenly, Allah's Messenger & raised the curtain (over 
the door) of Sayyidah Aysha's house (where he resided) while 
they (the Muslims) were standing in the rows offering salah. 
(on seeing that) he smiled and signs of laughter were detected 
on his face. When Sayyidina Abu Bakr's & eyes fell on him, he 
prepared to move back into the rows, supposing that the Prophet 
k$& wished to come for salah. (Sayyidina Anas &, the narrator, 
said:) On seeing Allah's Messenger's & face, the muslims were 
pleased and happy and that they even thought of  coming out of 
sulah, but Allah's Messenger & beckoned to them with his 
hands that they should complete their salah and he went into the 
house dropping the curtain behind him. (Saheeh Bukhari) 

Commentary: We have seen the report of Sayyidina Abdullah ibn 
Abbas and an explanation of Sayyidina Ali's & statement that the 
Prophet's & condition had improved in the morning of the day he 
died. This Hadith of Sayyidina Anas & confirms that he got up by 
himself  and stood at the door  and was happy to s e e  his 

I 

Companions & engaged in the salah. Sayyidina Abu Bakr & was 
about to step back and even the Companions & thought of ending 
their salah at that point but he gestured to them that they should 
carry on behind Abu Bakr ~$6 and complete the salah. That 
morning the Prophet & was so better that Sayyidina Abu Bakr & 
went to his own house which was far away from the mosque. 

,, ,/ ~li&j&h\&&\ j ~ j 5 ! t l ~ ~ + ; i ( \ ~ ~ ~ / r r )  
9 ,  I, I ,  I i;;j&\ ao*;Qpj ; ~ ; ' ~ ~ 3 ~ ~ ~ , ~ !  

, ,-. 
< ,  

I 

> , >' .a 9 
'd,1' 

9 I ?\j &g ;& $\ a\j+' & 3 &'& 4 29 &dl 
, / , , J ,  , , *  , 

' 6  

(csJWI 0 1 ~ ~ )  .G &j '& ,- a\ & $,*; 8 ,  ,-. , 
( I  984/33) Sayyidah Ayshah b p  d~ said, "It was the practice 
o f  Al lah 's  Messenger  @ when he fell i l l  to  recite the  
rnu'a~vwizut and blow ove himself and rub his body with his 
hand. So. when he had the illness which resulted in his death 
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(and it became difficult for him to carry on this practice because 
of weakness) 1 read the mu'awwizat and blew over him took his 
hand and rubbed it over his body." (Saheeh Bukhari) 

Commentary: Mu'awwizat refer to the last two su rah  of  the 
Qur'an (a1 Falay and an-Naas). The Prophet &% often recited these 
two surah and blew over himself. But these could also include the , 

supplication which seek protection from every kind of mischief and 
trial. 

In another version of this Hadith, Sayyidah Ayshah $1 &J 

said that she took the hand of the Prophet @ and stroked it over 
his body because the blessing that was found in it could not be , 

found in her own hand or anybody else's hand. 

, ' > r B  
a &j&h\&$\y~~&Ak& , , , , jpj\ 

(+ J 0 1 ~ ~ )  

(1985134 Sayyidina Abu Musa al-Ash'ari & said that the 
Prophet h fell i l l  and his illness became severe (and he was 
unable to come to the mosque and lead in salah) so he said, 
"Instruct Abu Bakr (from me) to lead the people (who have 
gathered in !be mosque) in salah". Sayyidah Ayshah L p  g p ~  
pleaded, "He was soft-hearted and when he would stand in your 
place to lead the congregation, he would (be overcome with 
feelings and weep profusely and) not be able to lead in salah." 
(In spite of that, the Prophet &) said, "Convey my order to Abu 
Bakr & to lead men in salah." Sayyidah Ayshah $1 &J 

repeated her words but the Prophet &% said again that his order 
should be conveyed to Abu Bakr & to lead the salah. (At the 
same time,) he said to Sayyidah Ayshah Igs dJ in anger J ad 

Then his messenger went to Sayyidina Abu Bakr 
& (and conveyed his order to him). And he led the people in 

0.. These supplications are found in Ma'arif au-Hadith Book of Suppliction 
under isti'azah or supplication for refuge. 

Q. You are like the companions of I'ziszlf: 
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prayer (in the Prophet's lifetime till his death). 
(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Sayyidina Abu Bakr's & leading men in salah is 
reported in a number of chapters of Saheeh Bukhari on the 
authority of different Companions both briefly and in detail. This 
Hadith is found in the Chapter "$ti'& $i &Jlj $1 $i +ti" Aid 
ul-Ilm wal Fad1 ahaqqu bil Imamah. ~ h a d i t h o n  the sake  matter of 
Sayyidina Abdullah Ibn Umar & and Sayyidah Ayshah L+s &I 

are found respectively in the same chapter and the one ahead of it. 
Imam Bukhari has also recorded a Hadith of Sayyidah Ayshah 
i%, h~ on tGe same subject in the chapter ''9 ;g C;G$ di! 44'' 
Znnurna julilu a l - i~?~un~~( rn  l iyur tun~r~~a bih; fulldetails are known 
from this Hadith, the gist of which we present here. 

When the Prophet $% moved over to the house of Sayyidah 
Ayshah @s $ 1  &J eight days before his death and his illness went 
on worsening, he did not give up going to the mosque and leading 
the congregation although he had become very weak. Then one 
day, the a z u ~  of Isha salah was called out and people had 
assembled for salah but the Prophet & became unconsious. When 
he recovered, he asked if the people had offered snluh but was told 
that they waited for him. He asked for a trough to be filled with 
water, for, he thought he might feel better after the bath. But, after 
he had had the bath and was getting up, he again fell unconscious. 
Again, on recovering, he asked if the people had offered snluh but 
was told that they waited for him. He again had the trough filled 
and had a bath and decided to get up to go to the mosque, but 
became unconscious again. As before, when he recovered, he asked 
if they had offered sulah, was told that they waited for him, so he 
asked for water in the trough and had a bath. But, as he prepared to 
go to the mosque he became unconcious. (So this happened thrice). 
Then he regained conciousness and was told, when he asked, that 
the congregation was not held in the mosque till then. So, he said, 
"Now tell Abu Bakr from me that he should lead the salah." We 
have seen in Abu Musa's & Hadith as it is in other Ahadith- that 
Sayyidah Ayshah L&t submitted that her fither was sensitive 
and if he stood on the Prophet's place to lead men in salah, he 
would be overcome with tenderness. She suggested that Sayyidina 
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Umar & be asked to lead prayers instead of her father, but the 
Prophet & did not accept her plea and when she said the same 
thing again, he scolded her. He said, "Convey my message to Abu 
Bakr & that he should lead the congregation." So, Sayyidina Bilal 
conveyed the Prophet's @$ order to Sayyidina Abu Bakr &. (He 
had not known what Sayyidah Ayshah p $1 &J had received for 
an answer to her pleas on his behalf.) He thought of his own 
tenderness and requested Sayyidina Umar & to lead the salah but 
he said, "The Prophet @ has instructed you to lead and you should 
do  as he has said." So, Sayyidina Abu Bakr & led the 
congregation in salah. As we have already said this was the salah 
of isha and the first one led by Sayyidina Abu Bakr & during the 
Prophet's $% illness on his command and he continued to lead the 
congregation on his command till his death. 

In the same Hadith of Sayyidah Ayshah Ig;c $1 &J, it is also 
stated that the salah of zuhr had commenced in the mosque under 
the lead of Sayyidina Abu Bakr & one day on the Prophet's 
command. The Prophet @ was feeling better, so he went to the 
mosque supported by two men. On sensing the Prophet's & 
arrival. Sayyidina Abu Bakr & made to step back and join the 
muqtadis ( f o l l o w ~ s )  but the Prophet $% indicated to him stay 
where he was and instructed the two men who supported him to 
take him next to Sayyidina Abu Bakr &. From that point, the 
Prophet & took over as imam and Sayyidina Abu Bakr & became 
a muqtadi but because his voice did not carry over to all 
worshippers, Sayyidina Abu Bakr & relayed the takbeer, etc. of 
the Prophet &. It is stated by some narrators that Abu Bakr & 
followed the Prophet @$ while the rest of the worshippers followed 
Abu Bakr $4. This was the same salah of zuhr which we have seen 
in different Ahadith and after which the Prophet @ sat on the 
minbar and delivered a sermon in the mosque. It is also agreed 
upon that after appointing Sayyidina Abu Bakr & as Imam, the 
Prophet & came to the mosque for this salah of zuhr, but there is 
no concensus on whether he offered any other salah in the mosque 
during these days. 

We might also mention here that Sayyidah Ayshah Ig;c $1 &) 
requested the Prophet @ that Sayyidina Abu Bakr & was 
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weak-hearted and would not be able to take his place as Imam. Her 
real motive (as she disclosed in this Hadith) was that other people 
will not look at one who stands at the Prophet's @ place with 
approval. The Prophet & noticed this difference in her heart and 
tongue, so scolded her, saying: &I. Sayyidah Ayshah 
lp &I &J could not understand that the Prophet's & intention in 
appointing sayyidina Abu Bakr & as imam in his lifetime was to 
pave the way for the greater imamat of the ummah (khilafah) after 
his death. 

I ,  I ,  

( G J ~  O~JJ) ".?\ &,i 5, &&I clbrii\ , , b&j 21 Ji \hj 
(1986135) Sayyidah Ayshah 4 p  b .~  &J said that Allah's 
Messenger & used to tell tell her in his illness that brought his 
death, "0 Ayshah! I still feel the pain from the (poisoned) food I 
had eaten at Khaybar and now, at this time, I feel my aorta being 
cut because of that poison." (Saheeh Bukhari) 

Commentary: In 7 AH when Khaybar was conquered and a 
covenant was also agreed upon, the Jews sent a roasted sheep for 
the Prophet &. There is a Hadith in Mishkat transmitted from Abu 
Dawood and Darami that a Jewess had mixed a deadly poison in 
the roasted sheep so severe that anyone who ate it would die 
instantly. She had learnt that the Prophet # loved to eat the foreleg 
portion and she had put more poison into it. When the sheep was 
presented to him and he took a morsel from it, he withheld his 
hand and asked his Companions & to hold back their hands, "Do 
not eat. It is poisoned." He immediately summoned the Jewes and 
asked her if she had poisoned it. She asked, "Who told you that?" 
He said, "The portion of the sheep (the foreleg) in my hand has 
disclosed to me at the command of Allah that it has poison in it." 
She confessed that she had poisoned it and she did that to find out 
that if he was a true Prophet, the poison would not affect him but if 
he was liar, he would perish and they would have peace. She said, 
"Now 1 am convinced that you are a true Prophet." The Prophet # 
forgave her. There are other details of this incident in different 
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Ahadith but they are incongruent here. 
We have mentioned Khaybar here that readers may know that 

the Prophet @$ had eaten a poisonous morsel there to which the 
Hadith refers. The poison was so strong that one morsel was 
sufficient to kill but Allah saved His Prophet though some effect 
persisted and he felt its pain now and then. The Divine wisdom I 

behind it was to let the Prophet @$ complete his mission before the 
poison would take its effect, and thus also afford him the 
opportunity to die a martyr in Allah's way. 

The saying of the Prophet and his condition related in this 
Hadith pertains to the day of his death. Some of the following 
Ahadith will mention the increase in agony and worsening 
condition on that day. 

(1987136) Sayyidah Ayshah lp &J said that she had heard 
Allah's Messenger & say (when he was healthy), "It is with 
every Prophet that when he falls i l l  (with the illness leading to 
death), he is given a choice between the world and the Hereafter 
(so he may tarry in the world some more time or choose to go to 
the next world." She says further that) she also heard him say 
when breathing was difficutl in his final illness that led to death. 

{With those whom Allah has blessed of the Prophets and the 
truthful and the martyrs and the righteous}. (An-Nisa,4:69) I 

(She said,) "So I understood that he has been given the choice 
(and he chose the next world)." (Saheeh Bukhari, Saheeh Muslim) 

Commentary: Sayyidah Ayshah $1 dJ has described the last 
moments of the Prophet's @ life when breathing became heavy. He 
turned to Allah and recited part of verse 69 of an-AJisa. 
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L 

( cs )kJ  0 1 ~ ~ )  . 'o& t j ~  j &j .& '>3'\ 
( 1  988137) Sayyidah Ayshah tp p~ said, "Of ;he blessings 
Allah has bestowed on me is that His Messenger died in my 
house, during my turn and between my chest and my clavicle 
(while he was resting on me) and, in his last moments, Allah 
joined his saliva with mine (his saliva coming into my throat 
and mine going into his). My brother Abdur Rahman came into 
the house. He had a miswak in his hand while I had rested the 
Prophet k$% on my chest) and I observed that he was watching 
the miswak of Abdur Rahman, so I understood that he wanted 
to use it. I asked him if I may take the miswak from Abdur 
Rahman for him and he nodded in affirmation. I took the 
miswak and gave it to him but he found it hard and I asked him 
if I might soften it for him. He nodded approval, so I (chewed it 
and) made it soft and he brushed his teeth with it. (Thus his 
saliva came into my throat and mine into his). Water was placed 
before him in a vessel. He dipped his hands into it repeatedly 
and stroked his face with those hands, saying the while, 5! ~ I Y "  

"+\& +)di! ;! (There is no god but Allah. There is great 
agony in death). Then he raised his hand and said, "SY'! $21 2" 
(with the elevated Companion). His soul was taken away in this 
condition and his raised hand came down." (Saheeh Bukhari) 

Commentary: Sayyidah Ayshah &J has recalled here only 
the very special blessings of Allah which were bestowed on her in 
the last moments of the Prophet's k$% life. The Prophet @ died in 
her house. Also, that day was her own turn not with standing her 
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house eight days ealiier. Another blessing was that at the time of 
his death, his head was resting on her body between the chest and 
clavicle - his back being on her chest and head on the clavicle. The 
third blessing of Allah was through the visit of her brother, Abdur 
Rahman, who carried a miswak in his hand which she softened by 
chewing it and gave it to the Prophet @ who had found it hard 
before that so that their saliva entered one another's mouth. The 
truth is that she has every right to be happy and proud of these very 
special blessings of Allah. She then spoke of the very last moments 
of his life when he dipped his hands in water and rubbed them on 
his face, saying ''+I& +j;L! 5) S! ". Those who are near Allah 
face such agony that their ranks may be raised. The Prophet & 
then raised his hand and said to Allah &?I 9". We must 
picture that the & &I (the highest of high) was brought before 
him which is the place of the Prophets -1, the siddiq (truthful),' 
the shuhada (martyrs) and the saliheen (righteous), and he 
indicated with his hand to Allah. "Consign me to that place!" So, 
his soul was taken away and the raised hand slid down. The Qur'an 
says after mentioning the Prophets, the truthful, the martyrs and the 
righteous. ( 7 q : r  c L l 1  iJy) "&j &lJ; s j ' '  {And an excellent 
company are they! ) (4,69) 

On the face of it, this is what the words &Y\  $31 4 of the 
Hadith imply and we get the same implication from the Hadith of 
Sayyidah Ayshah lp &J in Bukhari and Muslim reproduced 
here before this. But Allah knows best! 

While explaining this Hadith in Fath al-Bari, Ibn Hajar has 
cited the reports of Mustadrak Haakim etc. Which say that at the 
time of his death, the Prophet ia% was in the lap of Sayyidina Ali 
&, but he has remarked " @I &. % &J jp +. Y + & 3(j" (In 
the reports there is one or other Shia narrator, so they are not worth 
turning to). He h a  then examined the line of transmission of all of 
them. (Fath al-Bari vl8pp 103, 104. Ansari Press, Dehli) 
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( L 5 M  31~) )  b$- <! 
(1989/38) Sayyidah Ayshah Igs $1 d)  reported Sayyidina Abu 
Bakr & came from his house in Sunh riding a horse. He 
alighted from the horse and came into the mosque but did not 
speak to the people who had assembled there and went straight 
into Sayyidah Aysha's k p  h\ &J who had been covered with a 
stripped Yamani cloak. Sayyidina Abu Bakr & removed the 
cloak to uncover the Prophet's face, bent down on him and 
kissed him. ~e said, "May my parents be ransomed to you! By 
Allah. He will not cause you to die twice. The death that was 
predetermined has overtaken you." (This far is the narration of 
Sayyidah Ayshah &J which Imam Zuhri reported on the 
authority of Abu Salamah.) Imam Zuhri reported hereon also 
from Abu Salamah but as narrated by Sayyidina Abdullah ibn 
Abbas &; Sayyidina Abu Bakr & came out o f  Sayyidah 
Aysha's lph house. Sayyidina Umar & was talking to the 
people (in his usual manner). Sayyidina Abu Bakr & said to 
him, "Umar, sit down! (Do not speak like that) but he did not 
pay heed to him so (Sayyidina Abu Bakr & sat on the n?inbar 
and) the people came over,to him leaving Umar & to listen to 
him. He said (after praise of Allah, invocating blessings on the 
Prophet  & and test ifying to  unity o f  Allah and to  the  
prophethood): 

I ,  To Proceed! If anyone of  you + l;k,& ;; ;;; 6i 
worshipped Muhammad then I 6 ' 1 6  , J  j;j '&,#,A ,J&, $\*uY 
he has died, but if anyone of 
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you worshipped Allah then He 
is Ever-living, One Who never 
dies. He has no end. He has 
said in the Quran: 

{And Muhammad is but a 
Messenger; Messengers have 
surely passed away before him. 
So if he should die or be slain, 
will you then turn back on your 
heels? If anyone turns back on 
his heels, he will not harm 
Allah in any way; and soon 
Allah will recompense the 
grateful.) (Aal Imran, 3: 144) 

;;; f, ;Sf1 G-+b& 
s , , ,  2 , , 

.JPJjtilll JLi LSY' 

(The narrator,) Sayyidina Ibn Abbas $45 said, By Allah! It  
seemed that before Abu Bakr & recited this verse, the people 
had not known that Allah has revealed the verse (they had been 
unaware of its message). Then everyone took it up and everyone 
had it on his tongue and I heard everyone reicte it." (Saheeh Bukhari) 

Commentary: We have seen from the foregoing Ahadith that the 
Prophet's & condition had improved noticeably on the morning of 
the day he died. Therefore, Sayyidina Abu Bakr & went away to 
his house in Sunh but while he was there, the Prophet & died. 
People assembled together as they learnt of his death, Sayyidina 
Umar & being one of them and he was not prepared to believe - 
nay, even to hear - that the Prophet had died. Ibn Hajar while 
explaining this Hadith has cited a report by Sayyidah Ayshah &J 

lp on the authority of Musnad Ahmad. "When the Prophet & 
died and I had covered him with a cloak, Umar and Mughirah ibn 
Shu'ban came and sought permission to come in and see the 
Prophet a. I screened myself and gave them the permission. They 
came in and Umar said on seeing him, (what a fainting!). 
Then, as they were going out, Mughirah said to Umar that (it was 
not fainting but) the Prophet & had died, but Umar scolded him 
harshly and said that the Prophet would not be taken away till 
such-and-such work had been accompliseh. Anyway, Umar 
continued in the same manner and vociferously insisted before the 
people in the same way as he had been insisting. "Sayyidina Abu 
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Bakr & meanwhile, came on horseback. He first entered the 
mosque where the people had gathered but without speaking to 
them went into Sayyidah Ayshah's house, removed the covering 
from the Holy Prophet's & face and, tears in his eyes, kissed 
him.He said, "May my parents be sacrificed to you, the death that 
Allah had ordained for you has come." (It is reported in another 

I 
Hadith of Saheeh Bukhari that he also said: j j t l j  G!j 4 G! to all 
belong and to Him shall we return.) Then ~ayyldina Abu Bakr & 
went out and found Sayyidina Umar & expressing his thoughts. 
He asked him to sit down but he did not pay heed to him and, in 
fact, refused to listen because he was overcome with emotion. 
Sayyidina Abu Bakr & sat on the minba~ and the people came 
over to him from Sayyidina Umar & and he delivered the sermon 
we read in the Hadith under discussion. He also recited the verse 
144 of surah Aal Imran. 

This sermon and the verse of the Qur'an convinced everybody 
that the Prophet & had to die one day, and he did die. And, they 
had to live and die on the path shown by him. Also, this verse came 
to be recited by every tongue and each of them thereby taught 
himself and the others to observe steadfastness on Islam and the 

I 
I 

Prophet's guidance. 
Imam Zuhri 4JL $1 ;LerJ has cited Sa'eed ibn al-Musayyib as 

saying that Sayyidina Umar & said, "When Abu Bakr recited the 
verse +$I " jFJY\ .LG- bj", I realised my mistake and it seemed as 
though I was lifeless and my feet were numb disenabling me to 
stand. And, my heart knew that Allah's Messenger & had died." 

b *,,/ ,, ,,, $j?;ii.4\&;ibjll ~~~Ada~ij'~t.>~(jqq./rq) 

&j&&\&&, J2j&+:$;;J&'gj>,&, 
"/,b , , # ,  

6$5!Lc@$& ~i &+kg\ @$I 2 , y\ , LJ d! $G" ' JG a 
1 1  9 .  

(csJ+ 01)~) . * ' % ~ 9  J 
(1990139) Sa yidah Ayshah hi d~ said that when Allah's &$ 
Messenger died, the people disagreed about his burial. 
Sayyidina Abu Bakr &, however, said, to them, "I have heard 
one thing from Allah's Messenger & about this. He said: Allah 
causes all His Prophets to die where He likes him to be buried. 
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So, he must be buried at the place of his bedding." (Jami' Tirmizi) 

Commentary: The Companions & could not agree on where the 
Prophet should be buried. Some of them suggested that he should 
be taken to Makkah and buried there. Some others opined that he 
should be buried in the Baqee' in Madinah itself. But, Sayyidina 
Abu Bakr & reminded them that he had heard from the Prophet 

that the Prophets died on the spot where they or Allah 
liked them to be buried. Hence the Prophet & must be buried at 
the spot of his bed. Accordingly, that was done and the Prophet 
was buried in Sayyidah Ayshah's &p dj house where his bed 
was on which he had rested and died. What a fortunate place that 
piece of land is that houses the chief of the Messengers, the Seal of 
the Prophets, the beloved of the Lord of the worlds till the Day of 
Resurrection. 

. , & ~ f # l j & , ~ ~ .  
J J." 

(May blessings of Allah be on him and may He favour him and 
shower peace, for ever, always!) 

SAYYIDINA ABU BAKR & 

Allah's Messenger &% mentioned at different times and from 
different aspects the merits of Sayyidina Abu Bakr & -in fact, his 
excellence over and distinct standing among the ummah. We have 
seen a number of Ahadith while discussing the Prophet's & death 
in which it is clear that in the sight of the Prophet @ he was the 

most excellent individual in his ummah, and he had him in his eyes 
as his Khalijah after him. Apart from the oral declarations, in his 
final illness, Sayyidina Abu Bakr & should deputise him as an 
imam (leader of congregational prayers), and thus made his 
intention very clear. 

Apart from those Ahadith which we read on the Prophet's & 
death in which his merit is brought out, there are certain on Abu 
Bakr's & merit being sayings of Allah's Messenger &% and 
testimonies of some noted Companions &. We present here. 



Book of Virtues And Excellence 369 

& i j&ih&&~j~2  J6: ~ 6 ~ i > & & j ( , q q , / i . )  
5 a & lq G& 'J 56 '$l;;GL; ';@& Jjj GI 4 ,j& &QL; 

-, ' I 
L 

1, , r  9 I u$j &i JL; SL; s ; l  JL; SL;~ gl~@l c% 
I 

. , B ,  * I hl & &L;. j'$*& Al;i L ~ N  
( c s . i o j ; l l o \ j ~ )  . , -, . I -, 

(1991140) Sayyidina Abu Hurayrah & reportd that Allah's 
Messenger & said, "There is not anyone who may have been 
kind to us, or  helped us without my returning to him (his 
favour) except Abu Bakr. The kindness that he has shown us, 
only Allah will reward him for that on the Day of Resurrection. 
No one's property has been of benefit to me as much as Abu 
Bakr's. And if I were to take a Khaleel (close friend from my 
Companions) then I would take Abu Bakr as one. But, you must 
know that I am Allah's Khuleel (who is my real friend and 
dear)." (Jami' Tirmizi) 

Commentary: It was the Prophet's & habit that when anyone 
presented to him a gift, he reciprocated with a like one or better 
than that, at the same time or later. In this Hadith, he said about 
Sayydina Abu Bakr &, "While I have made up the favours of  
everyone else in this very world, Allah will compensate Abu Bakr 
& in the next." His grandson Urwah & said that Abu Bakr & 
had forty thousand dirham when he had accepted Islam all of which 
he spent for the cause of Islam according to the Prophet's 
instructions. He bought seven slaves who had become Muslims and 
gave them liberty while their disbelieving masters had been 
torturing them for accepting Islam. Sayyidina Bilal & was among 
them. As it were, Sayyidina Abu Bakr G& had said to the Prophet 
a ,  "I and all my wealth are yours and you may use as you please," 
and the Prophet & did in fact do exaclty that. In his last sermon, 
the Prophet mentioned this characteristic of Abu Bakr & and 
gave explicit guidance about him as his Khalifah as, indeed, we 
have seen previously in Sayyidina Abu Sa'eed al-~hudri'sG& 
Hadith. 
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> 6. < 

.&qi & g & ~ $  $j J,j. $6 yz&i , , 

(+ J ~ J W I  L J )  
(1 99214 1) Sayyidina Jubayr ibn Mut'im & reported that a 
woman came and spoke to the Prophet & about a matter. He 
asked her to come back later some time. She said, "Tell me if' I 
come later and do not find you?" Jubayr ibn Mut'im & said that 
it seenied that she meant he may not be alive when she came 
back. He said, "If you do not find me then go to Abu Bakr." 

(Sahceh Bukhari, Saheeh Muslim) 

Commentary: Perhaps the woman had come from a distant place 
and requested the Prophet & for something which he promised to 
do later on. When she asked what she would do if he were not alive 
the next time, he referred her to Sayyidina Abu Bakr &. Thus, this 
is a clear indication of Abu Bakr & is his Khaiyah because of 
direct reference to him on the Prophet's & death. 

,,,, , , S J 6  ,, 
('5hisj;ll O ~ J ) )  .o+(cepj!3 , $3; + t$, &*y 
(1993142) Sayyidah Ayshali y hip, ;eported that Allah's 
Mesenger & said, "It does not behove a people (or a group of 
them) who have Abu Bakr & A~nong them to have any body 
other than him as their imam. (Jami' Tirmizi) 

Commentary: These words say very explicitly that if Abu Bakr 
& is among the people then as  long as  he is there they must 
choose him as their irnat7.t. This is among those sayings of the 
Prophet & which point out to Abu Bakr & as his Khalifah. 

(&-+I jJ) ."$3', ji k~ j $1 2 2~ &+ :& 
( 1994143) Sayy idina ~bdullah ' ibn Gnar  &'reported tkat 
Allah's Messenger & said to Sayyidina Abu Bakr &, "You 
\+ere my Companion in the cave and in the Hereafter you will 
be my Colnpanion at the Kuwthar (pond)." (Jami'Tirmizi) 

Commentary:  When the Prophet & began his hijruh from 
hlakkah, he sta>.ed for three days in a cave in the mountain T ~ L I Z ~ I *  1 

near Mal<ltah. Sayyidina Abu Bakr 4 was with him in the cave. 
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This was an unmatched exanlple of  faithfulness (there being 
t remendous r isks)  t h roug l~ou t  the journey to Madinah bu t  
especiall~, in thc cave. l'he Prophet @. therefore, rememberred i t  
particularly. The Qur'an also mentions it 

',,,> 6 , , > 
, , J I J  ,J 

( i  .:q . ~ I ) L U ~ U I , J ! , J ~ - ~ ~ ~  ~ ~ j l ~ k ! l ~ L & & l $ l i ~ ( ~  , - 
{he being the second of tlie two; when they were both in the 
cave, wlien lie said to his cornpanins, "Grieve not, surely Allah 
is with LIS."] (at-Tawbah, 9:40) 

We shall see further down in the words of Umar & evidence of 
Abu Bakr's & fidelity in the cave. 

(JjlJy' ~ ' j j )  

( 1  995144) Saqy id~na  A ~ L I  I lurayral~ 4% reported that Allah's 
Messenger @ said, "Jibreel came to me, held Iny hand and 
pointed out to me the gate o f  Paradise tIiro~1g1-1 ~ ~ h i c h  17iy 
l/nlnmh will enter it." Sayyidina Abu Bakr G& (heard that and) 
said, "0 Messenger of Allah &! I wish that I had been with you 
and seen the gate!" So. Allah's Messenger & said. "Know, 0 
Abu Bakr. you will be tlie first of 11iy I / ~ I I I I L I I I  to enter Paradise." 

(Sunan Abu Dac~ood)  

Commentary: It is possible that the Prophet & spoke of the 
nlo~nents  during n~i'i-nj (ascension to heavens) when Sayyidina 
Jibreel showed him the gate of Paradise. It is also possible he 
may have taken the Prophet to Paradise on sonle other occasion 
with Allah's permision. This can be a journey to the higher world 
just like ~ni'rcq or it could be an inspiration. Any way, the Prophet 
& did givu glad tidings to Sayyidina Abu Bakr that he would 
be the first person of his zl1nr71ah to enter Paradise and this is a 
greater blessing than seeing the gate. Surely. this is proof that 
Sayyidina Abu Bakr 4 is the most excellent of the z/n~tlltrh. 

. O L b J l j  '4s  dl *) 
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(&-+I 0 1 ~ ~ )  

(1 996145) Sayyidina Urnar & said, "Abu Bakr & is our Sayyid 
(chief), the best of us and the most dear among us to Allah's 
Messenger @ (no one else being as dear to the Prophet @ as 
he)." (Tirmizi) 

- Commentary: This is Sayyidina Umar's & view of Sayyidina 
Abu Bakr's & merit in the light of the Prophet's & sayings and 
conduct of dealing. 

4,: * f 1 4 ~ ~ A i : ~ 3 , d :  J~A&AI+.JS>(~~~VI~-,) 
5 0 

.2 j 6  y> $ : $$ : j d  ?$j ,,$ 
I 

4 6 I, 

. w ' , s g j y l b , ~ J 6 y & i $ a ; &  , , :Jg;i +?h 2 t. ' 

('5)WI 01~)) 

(1997146) Sayyidina Muhammad ibn al-Hanafiyah said that he 
asked his father (Sayyidina Ali &), "Who is the most excellent 
in the umrnah after the Prophet &?" He said, "Abu Bakr." He 
asked, "Who next?" Abu Bakr." He asked. "Who next?" And, 
his father said "Umar." (Muhammad ibn al-Hanafiyah said that) 
he feared that (if he asked again then) he would say "Uthman" 1 

(so I asked in this way "Then after Umar, you?" But, he said, "I 
am nothing more than a man among Muslims." (Saheeh Muslim) 

Commentary: Muhammad ibn al-Hanafiyah was Sayyidina Ali's 
& son, not from Sayyidah Fatimah + &J but another of his 
wives, Hanafiyah whose real name was Khawlah. She was famous 
as Hanafiyah after the name of her tribe. She was one of the 
captives taken from the jihad against the fake Prophet, Musaylimah 
Kazzab during Sayyidina Abu Bakr's & times and was given to 
Sayyidina Ali &. Muhammad ibn al-Hanafiyah was a distingushed 
tabi'ee in knowledge, piety and righteousness. When he asked him I 

if he was the most excellent man after Sayyidina Umar &, 
Sayyidina Ali & said humbly that he was an ordinary Muslim. 
Actually, at that time, he alone was the most excellent in the 
ummah. Sayyidina Uthman & had been martyred. While this is 
reported by Muhammad ibn al-Hanafiyah, there are a number of 

I 
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Ahadjth from Sayyidina Ali & in which he has declared that 
Sayyidina Abu Bakr & and Sayyidina Umar are the most excellent 
of the ummah, "And if anyone places me above these two then I 
will apply the hadd (punishment according to Shari'ah) on him." 

' I  6' ,, I 8' I ,  / L , , ,  & 31 +~ i>$$  'LL& + '+ + '\GI $ & J+,J 
, . I , , .,L./&&i$j &&\ 

('5jW' 01 jj) 

(1998147) It is reported by Sayyidina Abdullah Ibn Umar & 
that in the times of the Prophet & they did not regard anyone 
equal to Sayyidina Abu Bakr &. Then, (they placed) Umar & 
and after him Uthlnan &. Then, they left all the Companions of 
the Prophet @ (by themselves), not giving excellence to one 
over another. (Saheeh Bukhari) 

Commentary: Sayyidina Ibn Umar & means to say, "We 
observed the Prophet's manner of treatment and regarded Abu 
Bakr & as the best of his uozmah followed by Umar &, follo\ved 
by Uthnmn &. They were our elders and the Prophet & often 
consulted them in important matters. Ali & was a young man 
during the Prophet's & times and had not j~et attained that rank 
though he undoubtedly followed the three in excellence, and in 
some characteristics he was very prominent." 

Besides, Ibn Umar & has spoken about personalities. He has 
not touched upon the ranks and position on the basis of attributes 
like the ashvah rnubashivuh (ten given glad tidings),  the 
Companions of Badr, the Companions of Bcry't Ridwun (the 
allegiance under the tree), the first among the M~ihcrjirs and Ansar.r 
(-1 /.B-s hl PJ) . He does not reject excellence on this basis but 
he only concerned himself with the merit of these three men in the 
Prophet's times. +I hlj 
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(3  j13 91 j LS.~O$ 01 jj) . \$i 
( 1  9991.18) Sayyidina Utnar & reported: Allah's Messenger 
ordered us to give scrc/lrcluh (contribute in Allali's cause) and lie 
gave the order when (by a coincidence) I had tiii~ch wealth. So 1 
t lio~~glit to niyself tliat if ever I can surpass Abu Bakr, this is tlie 
time. I went home and from whatever I had there, I took exactly 
half of it and presented it to Allali's Messenger who asked tile 
what I had left behind for tiiy family. I told Iiim tliat I had left 
home exactly what I had brought here. But, Abu Bakr brought 
all that he had and the Prophet & asked liiin what lie had left 
home.  H e  said tliat lie had left for them Allah and His 
Messenger. So, I realised tliat I could never surpass Abu Bal~r in 
a n j  thing." (.lami' Tirmizi. Sunan Abu Da~\ood)  

Commentary: It is possible that the fifty per cent  brought b\  
S a l y i d i n a  U ~ n a r  & ~ l i i g h t  have been lilore in  va lue  than  the  
hundred per cent bro~lght by Sayyidina Abu Bakr 4. However, tlie 
motivation of Sayyidina Abu Bakr & \ \as stronger and he lefi 
nothing for his family. 
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for one day against his life long deeds)! It was that day of Abu 
Bakr's life when Allah's Messenger & died and Arabs (of some 
regions) turned apostae, refusing to pay zakah. So, Abu Bakr 
said, "If they refuse to give me even a tether1 then I will wage 
jihad against them." I (Umar &) said to him, "0 Khalfah of 
the Messenger! (At this time,) treat these people gently and in a 
friendly manner." But, he said to me (angrily), "During 
pre-Islamic days, you were tough and powerful, have you turned 
weak and coward in Islam? (What a change!) The wahy 
(revelation) has stopped (coming with the departure of  the 
Prophet), religion is perfected. Will it be made fautly? Will it be 
damaged? While 1 am alive? (That will not happen)." (Razeen) 

Commentary: The concluding part about Sayyidina Umar's & 
recommendation to treat the rejectors of z a k a t  lightly and 
Sayyidina Abu Bakr's & determined descision against them need 
to be explained. 

With the death of the Prophet & a dangerous situation had 
arisen for Islam. The Companions & were depressed. Besides, the 
Prophet & had instructed that an expedition be sent under the 
leadership of Sayyidina Usamah & and Sayyidina Abu Bakr & 
abided by this decision of the Prophet & and sent the large army 
under Sayyidina Usamah &. Thus, much of armed strength was 
not at the disposal of the Khalfah. Further, during the last days of 
the Prophet &, Musaylimah, the liar, had claimed to be a Prophet 
& and he had raised his head in Yamamah close to the Hijaz, and 
some tribes had taken his side. They had formed something like a 
government. Sayyidina Abu Bakr & also addressed himself to this 
mischief and sent Sayyidina Khalid ibn Waleed @ with an army to 
tackle this man. It was under these circumstances that people of 
some regions of Hijaz (who were fresh Muslims) refused to pay 
zakah. Sayyidina Abu Bakr & called that apostasy and declared 
0. the word used in the Hadith is Iqal. The generally used sense of this word is 

the rope with which a camel's feet is tied so that it may not wander away. The 
other meaning of iqal is the young of a camel or goat. In that case the words 
of Hadith would mean: if they who refuse to pay zakah do not give the young 
of a camel or goat which is due on them then I will wage jihad against them. 
Zakat is a pillar of religion and rejecting it is to disbelieve. If people of a 
nation QJ region refuse to pay zakah then they are mtwtid (apostates) and 
liable to be killed. 
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jihad aganist them. that would leave no army at the centre and, if 
anyone were to attack Madinah or the hypocrites were to make 
mischief, the would be no army to defend. Therefore Sayyidina 
Umar +&J and Sayyidina Ali & suggested that the exigencies of 
time demanded that jihad should not be waged against rejectors of 
zakah. However, Allah had put into the heart of Sayyidina Abu 
Bakr & that it was necessary to nip in the bud .the mischief of 
apostasy and it could not be allowed time under any exigency 
whatsoever. Zakah is an essential part of religion, like salah. It was 
part of faith. To overlook refusal to pay zakah was like overlooking 
amendments in religion. So, he said "and because religion was 
completed and receipt of wahy had stopped it is our duty to protect 
religion in the form the Prophet & had left it for us." He 

1 . " concluded his speech with the words: "&j s.!" "Is religion 
to shorten while I am alive?" 

In this event we have to observe particularly that Sayyidina 
Umar +&J had a view different from the steps of Sayyidina Abu 
Bakr & was contemplating. But, later that very decision was 
regarded by him as extremely great and he felt that the deeds of his 
lifetime were inferior to that one deed of Sayyidina Abu Bakr &. 
And, he conceded that! . b i j l j g  kg;c sk 

&J 

SAYYIDINA UMAR 
IBN AL-KHATTAB & 

Having read the Ahadith about the first Khalifa which included 
sayings of the Prophet & and comments of other companions, we 
now read similar accounts about the second Khalifah, Sayyidina 
Umar &. 

I ,  B 
' J L ,  - ' Ad~;~;j&ii]\&&\ JH JLI ' J~~>~&~! ; ( (T .  . \ / o . )  

/ ' ', '., . ; r ; ' ;~ r ; i${>~s@'s ; ;x ; ;+y \>~~&l j .  , , -, 

(+J dJl+Lj' O'lJ)  
(2001150) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger k& said, "Among the earlier urnrnah there have been 
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mzlhadduth (who are blessed by Allah with imspiration). So, if 
there is one in my ummah (who is so blessed) then he is Umar." 

(Saheeh Bukhari, Soheeh Muslim) 

Commentary: AMzrhaddath is that fortunate slave of Allah who 
receives abundant inspirations from Allah. He  has a special 
treat~uent from Allah and though he is not a Prophet, he is one of 
the zln?tnclh. The Prophet means to say that there were such people 
in previous zinznquh and if anyone has been given this blessing then 
lie is ilmar. The saying of the Prophet & is clear. There are people 
in his zm~muli too as they were anlong the previous zr1tln7uh and 
Sayyidina Umar & is one of them. 

(CS+ 61 j)) 
,@ @'\ j& .$ij>$ , 

(2002151)  Sayyidina Ibn Umar & reported that Allah's 
Mesenger said. "Allah lias placed Truth on Umar's tong~te 
and in his heart." (Jami'  Timizi) 

~ f i  $~j&ib\&&\J$;+ j 6 J i & i > ( y .  I , . Y / O ~ )  

9 I ,  

(Jj'J 3' 0'9)) 
u+ 3q @\ pj ~1 

(2003152) Sayyidina Abu ~ a r r  & repdrted that lie heard Allah's 
Messenger @ say. "Allah has placed Truth on Umar's tongue 
and he speaks only the truth." (Sunan Abu Dawood) 

Commentary: The message of both Ahcidith is the same: whateker 
Sayyidina IJmar 4 says with his tongue and gets in his heart is 
Truth. He thinks that uhich is True and speaks accordingly. Rut. 
that does not rule out possibility of mistal<e in deduction t\hich 
elell the Prophets and liable to make, but they are infonned 
b> Allah and they niake corrections. So, Sayyidina Ilmar & did 
commit error in deduction sometimes but when he learnt the truth. I 

he made amends. 'I'hus, among his lnistaltes in deduction or 
judgement were the one at the time of the Prophet's @ death and 
his views on tackling the rejectors of zukuli. He corrected himself 
~t  he^? facts came to light. 
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: J , , ,  " " 

$;i;; & D\ & $1 J ~ ,  JU ' JG y~ I j - i .  . rlor) 
',' ,,,,> , , $ '  

(&+I 0 1  jj) "+Wl j, ps ;!a '& 24 $57;1" 
(2004153) Sayyidina Uqbah ibn Aamir G$% reported tliat Allah's 
Mesenger said. "If  n e  suppose that there were Propliet aftel. 
me then lie would be U~nar." ( J a ~ i ~ i '  Tirtnizi) 

Commentary: He said, "Allali has terminated prophethood with 
me and no Prophet will now come until tlie Last Day. (This is 
declared by the Qur'an too.) Suppose Allah had not decided that 
and there was to be a Prophet after me then he would be Uniar ibn 
al-Khattab." Thus, his merits are Iiighlighted in tliis Hudilh too, as 
they have been in the previous. 

up&ml ' jdp>(.( ,  , o,oi) .3;, , , * 3 ,. 
(id\ JJYA blJJ) 

( 2 0 0 5 / 5 4 )  Sayyidiria Ali 4$ said, "We did not t h i n k  i t  
iinpossible tliat peace and comfort should speak with Umar's 
tongue." (Dafa'il Nab~lwah, by Bayhaqi) 

Commentary: Sayyidina Ali & referred to  the peace and 
tranquility that grew in hearts of listeners when Sayyidina Umar & 
spoke, and they did not think it inipossible that Allah had placed 
tliis colidition on his tongue and speech. Exponents of Hcrdith also 
sa). that the Arabic word L I , Y - S L / ~ ~ M L I / ~  whicli we have translated 
'peace and tranquility' is a particular angel. Then i t  would mean that 
when he spoke, the particular angel of Allah spoke with his tongue. 

(+ > &+"%' O\JI) .J& '+i 23 ++'I 2 3  '&I;! 
(2006155) Sayyidina Ibn ~lnar '& reported tha t  Sayyidiiia Ulnas 
& said, "My thiiiking abided \vith my Lord on three matters 
(on uhich His Cominaiid \\as about to be revealed): [lie station 
of lbrahim, the hljtrh (or ~ e i l )  and tlie captives of tlie Battle of 
BLILI'T." (Srrheell Bukha~i Slrlieeii Miislirn) 

Commentary. The fact is that in the il/r'~dil/? there are at least 
fifteen matters on \vliicli Sqyidina Umar's thought or opinion 
coincided wit11 the message of revelation. He \\islied. "Would tliat 
a revelation bc recei\t.d in such a \bay!'' and, indeed, the 1-evclatic!~i 
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did uphold his view. This Hadith names only three occasions: 
( I )  Command about the station of Ibrahim, 
(2) Question of hibaj or vie1 and 
(3) Command on the captives of the Battle of Badr. 
The station of Ibrahim (Maqam Ibrahim) is a white stone on 

which Sayyidina Ibrahim stood to build the Ka'bah (and the 
stone has the imprints of his feet till today. These imprints were 
made there miraculosly). The stone is preserved from that day till 
today. It used to lie in the open near the Ka'bah till the times of 
Allah's Messenger & (but now it is encased'). 

Sayyidina Umar & had expressed the wish to the Prophet 
that it would have been wonderful if the station Ibrahim were made 
into a place of salah. Soon, the verse 125 of surah al-Baqarah was 
revealed: 

{Take to yourselves Ibrahim's station as a place for prayer.) 

Simply, the verse tells us that the two raka'at after observing the 
tuwaf should be offered near the station of Ibrahim. The jurist 
concur on the view that if the salah cannot be offered here then 
they may be offered anywhere else in the mosque (Masjid 

I 
al-Havum) . 

The next matter concerned Hijab. Women were not required to 
observe it and the Prophet's & Companions & used to visit him at 
his home as any Muslim visited other houses. Sayyidina Umar & 
wished that the Prophet's & wives jy d~ should be required to 
observe hijab. So the verse 52 of al-Ahzab was revealed: 

-,6 9 I > > "  6 > J J " '  

0 1 0 )  +* ?\JJ @&46 6& @d~\a! j "  
I 

{And when you ask them (the Prophet's wives) of any goods, 
ask them from behind a curtain.) 

The third matter concerned the captives of the Battle of Badr. 
Sayyidina Umar & suggested that all of them should be killed 
because they were sworn enemies of the Prophet and of Islam 
and to let them go scott free would be like letting poisonous snakes 
survive. However, Sayyidina Abu Bakr & and Allah's Messenger 
0 .  This was done in the times of Shah Faisal & h ~ & ~ .  
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& showed mercy and they set them free against payment of 
ransom. Then the verse of an-Anful was revealed upholding 
Sayyidina Umar's & view. 

In each of the three cases wahy upheld Sayyidina Umar's & 
opinion. But, he displayed manners and said, "My thinking abided 
three commands of Allah." Surely, this demonstrated his good 
manners and it was the teachings of the Prophet & put into 
practice. 

(dL# j 01 j)) 

(2007156) Sayyidina Ibn Abbas & reported that Allah's 
Messenger & made supplication (in the night): 0 Allah! 
Strengthen Islam through Abu Jahl ibn Hisham or Umar ibn 
al-Khattab. Then, Umar got up in the morning, came to ' the  
Prophet & and embraced Islam, and offered salah in the Masjid 
al-Haram openly. (Musnad Ahmad, Jami' Tirmizi) 

Commentary: Allah has made this earth as the world of causes 
and effects. Planning and practical effort is necessary to achieve 
every aim, as also suitable men to help. Both Abu Jahl and Umar 
ibn al-Khattab were his greatest enemies and also of Islam but they 
both had tremendous capabilities. (Perhaps it was disclosed to the 
Prophet & that one of the two could be given guidance.) So, he 
made supplication at night. 

This honour was the lot of Umar and he became a Muslim. He 
served Islam we and, especially in his ten years as Khalifah, he 
came out brightly in the ummah. 

The story of his Islam is related in detail in Mishkat from 
Dalail an-Nabuwah of Abu Abdullah Haakim as narrated by Ibn 
Abbas &. The gist of it is: Abu Jahl a chief of Makkah and a 
wealthy man took responsibility to give away a hundred camels, 
and a thousand ooqiyah silver as prize money to anyone who killed 
the Prophet &. Umar got Abu Jahl to confirm his offer and he 
agreed to pay that on spot. So, Umar took a sword in hand and 
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went to give his evil intention a practical shape. A man met him on 
the way and asked where he was going. He disclosed his intention. 
The man reminded him that the Bani Hashim should be feared (for. 
they would colue out in the Prophet's & support and that would 
lead o blood-shed). Umar said, "It seems that you too have 
accepted Muhammad's & religion." the man said, "Let me tell you 
that your sister (Fatimah) and brother-in-law (Sa'eed ibn Zubayr) 1 
have also becolne Muslims." So, Ulnas marched straight to his 
sister 's house. They were reciting the .~t irah Ta Hu.  Ulnar 
overheard them at the door and then had it opened and asked, 
"What were you reciting?" His sister told him that they had 
embraced Islam and she was reciting the verses of the Qtrr'un. He 
asked her to recite to him something of it. So, she began to recite 
srrrilh 72, Hli. When she came to the verse: 0;i;;'ii 3 jh$ hi'' 
''>l Umar's condition changed abruptly. He exclaimed, 
"Surely. Only He, Allah, is worthy of worship!" He recited tlie 
k'cilinlcrh ShahuUILih. 

I-Ie spent the night at his sister's house and was very eager to 
meet the Prophet &, saying, again and again, 2) L$>\j". 
Then Kliabbab ibii al-Arat came to him and informed Iiini that the 
Prophet & had made supplication to Allah to strengthen Islam I 

with Umar or Abu Jahl, and he thought that the Prophet's & 
supplication was accepted for him. In the morning, Umar & met 
tlie Prophet & and embraced Islam. He said straight way, "We 
worshipped Laat and Uzza in the valleys and plains and 011 

mountains peaks, but shall we worship Allah hidden from others? 
No. By Allah, we will worship Him openly in the courtyard of the 
K a ' b a l ~ .  (till then Muslims did not offer salah in Majsid 
a/-Haram). 

Ibn Hajar has reproduced in Fath a1 Bari the report of Ibn 
Abbas & on the authority of Abu Ja'far ibn Abu Shaybah's 
Tareelth. It reads: On accepting Islam, Sayyidina Ulnar & resolved 
on the spot that they would offer scrl~ih in M~rsjid al-Harm?, and 
they did that immediately. Fath al-Bari also carried Sayyidina 
Abdullah ibn Mas'ood's report on the authority of Ibn Abu Shaybah 
0 .  Allah! There is no God but He. To Him belong the most Beautiful Names. 

(20:8) 
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and Tabarani: 
> , / ,, .p &i & s2& gYl Jy & ~ 1 ~ ~ 6  

"By Allah! Before Utnar became Muslim, we did not dare to 
offer sczlnh in p~~bl ic  near Bayt Allah. (Only after Ulnar entered 
the folds of Islam was it possible to do that.) 

Ibn Hajar & has cited many Aliadith from different books 
about the Islam of Sayyidina Umar a. They include: Sayyidina 
Mas'ood &, Ibn Abbas &, Anas &, Sayyidah Ayshah &, Ibn 
Ulnar & and Sayyidina Ali &. (Fath al-Bari, Manaqib Umar) 

(CL" J 6JW' ~ ' J J )  .$i 
(2008157) Sayyidina U~nar & reported that he heard Allah's 
Messenger k$$ say. "While I was asleep a bowl-full of inilk was 
brought to me. So I drank it to my fill to the extent that I could 
see it in my nails. Then 1 gave the inilk that remained to Uniar 
ibn al-Khattab that lie might drink it." Some Conipanions & 
asked hill1 tiow lie interpreted it and he said, "knowledge." 

(Suheeh Bukhari. Sc/heeh Muslim) 

Commentary: The sufi scholars have said that the exaniple of 
knowledge of Truth within overall knowledge is the exanlple of 
milk. He who dreams that he is given milk to drink is, indeed, 
given knowIedge of truth. Milk is the best diet for the human body 
so too knolwdge of Truth as given by Allah is the best food for the 
soul. 

We know from this Hadith that Sayyidina Uniar & had an 
abundant share in the knowledge of Truth that Allah had granted to 
the Prophet &. This is borne out by the way he conducted the 
affairs of the Muslims zlniniah for ten years as a Khalifah of the 
Prophet @ after the death of Sayyidina Abu Bakr &. 

Scholars need pursue the work on the scholarly achievements 
of Sayyidina Uniar &, Iztrlat ti/-Khufu il~$ by Shah Waliullah 
+ & I  bJ. 
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(+ 3 & J W \  013)) 
(2009158) Sayyidina Abu Sa'eed al-Khudri & reported that he 
heard Allah's Messenger say, "While I was asleep, I dreamt 
that people are brought to me, all of them wearing shirts. Some 
of the shirts reached only up to the chest and some a little below 
the chest. Umar ibn al-Khattab was also brought to me. His shirt 
was so long that it trailed on the ground and he dragged it along 
as he walked." Some of the Companions & asked him its 
interpretation and he said, "Religion." 

(Saheeh Bukhari Saheeh Muslim) 

Commentary: Dress and religion are compared in this way that 
the former protects a man from the vicissitude of weather and is an 
adornment too while religion is an adornment in the next world and 
a protection from punishment. Different people of his ummah were 
presented to the Prophet &$% in his dream. They were at different 
levels of piety and Sayyidina Umar &5 had a perfect religion. I 

O L ~ ~ I J  AS ajlr d, 
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(20 10159) Sayyidina Miswar ibn Makhramah & narrated: when 
Umar & was stabbed (by Abu Lulu Majoosi) he showed signs 
of agony. Sayyidina Ibn Abbas & supposed that he cried in 
agony from lack of patience, so to comfort him, he said, "0 
Chief of the Faithful! Do not express agony. (Remember the 
blessings of Allah, how great bounties He bestowed on you!) 
You have been the friend and companion of Allah's Messenger 
& and you discharged the rights of the company well so that 
the Prophet & parted from you while he was pleased with you. 
Then, you were the companion of his Khaifali, Abu Bakr & 
and discharged rights of his company well, and he too separated 
from you while he was pleased with you (and made you 
Khalifah after him). Then (in your reign as Khalifah) you kept 
good relations with all Muslims (giving their rights to them) and 
if you leave them now, you will part from them while all of 
them are pleased with you." (He meant to say that if the Prophet 

then Abu Bakr & and then all the Muslims were pleased 
with Iii111, that is a sign that Allah is pleased with him. So, he 
~iiust not show signs of unrest and agony. Remember Allah's 
blessings and be calm.) Sayyidina Umar 4$% said in reply to 
Sayyidina Ibn Abbas &, "What you have said about the 
company of Allah's Messenger & and his being pleased with 
me, it is Allah's choicest blessing on me. And what you have 
said similarly of the company of Abu Bakr & and his being 
pleased with me, that too was Allah's favour on me. (That was 
not my personal achievement.) And as for the expression of pain 
and restlessness (it is not because of  the wound but) it is 
because of you people (lest you involve yourselves in trial and 
mischief. And as for how I will fare in the Hereafter) by Allah! 
My conduct is that if I had gold as much as would fill up the 
earth then I would give all that up to ransom myself from the 
punishment of Allah before I see it." (Saheeh Bukhari) 

Commentary: The concluding portion of Sayyidina Umar's & 
reply to Sayyidina Ibn Abbas & was based on a saying of the 
Prophet a, "Umar is a closed door to mischief and trials" As long 
as he lived, the ummah would be safe f romjtan  but when he dies 
the door will open for mischief and trials. And it happened exactly 

I like that. A series of mischievous acts were perpetrated by devils of 
jinn and men and it come to such a pass in the final days of  
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Sayyidina Uthman & that he was martyred by those who called 
themselves Muslims. This was followed by a cvil war that left 
thousands of companions and tabi'eens dead (martyrsj. This is what 
had worried Sayydina Umar & in his dying moments, making him 
forget his wounds. After that he exclaimed that if he had as much 
gold as would fill up the earth, he would give all that up to seek 
release from Allah's punishment even before seeing it. This was to 
let Sayyidina Ibn Abbas & known that truly he feared the 
punishmdent. I understand that this fear in him is evidence of his 
perfect faith and perfect awareness of Divinity. The greater one's 
faith and awareness the greater his fear of Allah. The Prophet said: 
4Lf-1~ UI(I have more knowledge and awareness of Allah 
than you, and also have more fear to Him than you). The Qur'an 
says frequently that those of His slaves are more deserving of 
Allah's mercy and Paradise who fear Him constantly. The fate of 
the believing righteous men is described in surah al-Bayyinah and 
then they are said to be (the best of creatures). They will 
reside in eternal Paradise in the next world. They will be pleased 
with Allah. And, the final words are: 

(A: 9 41) "c j & ;;! &:j " 
{That is for him (who is a righteous believer) who fears his 
Lord (that is, His grasp and punishment)) 

Martyrdom 
The wound that is mentioned in this Hadith was the one that 

caused his death. 
Iran was conquered in his times. The Majoosis, that were taken 

captives in the war, were distributed among the Muslims to serve 
them as slaves and servants in accordance with laws of Shari'ah. 
Their masters were required to look after them, feed and clothe 
them and treat them well. There was among these captives an 
unfortunate wretched, Abu Lulu, who was given to the well-known 
Companion, Mughira ibn Sha'bah &. He conspired to murder 
Sayyidina Umar & Farooq. He took a dagger and treated it well in 
poison. In the night, he concealed himself in the mihrab (arch) of 
the mosque. It was Sayyidina Umar's 4 habit that he offered the 
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fajr salah very early after dawn and recited long surah therein. It 
was the 27th of Zul Hajj and he began the fair salah and had just 
called out the takbeer tahreemah when the wretched Irani Majoosi 
stabbed Sayyidina Umar & three times in the belly. He fell down 
unconscious. Sayyidina Abdur Rahman ibn Awf & quickly took 
his place and led the worshipper through a brief salah. Abu Lu Lu 
tried to run away from the mosque but the rows of worshippers 
obstructed his passage like a thick wall. He wounded thirteen other 
Companions & in his attempt to flee away - seven of them were 
martyred. Meanwhile the salah was over and the wretched man was 
apprehended and he committed suicied with the same dagger. 
Sayy id ina  Umar  & ~ v a s  car r ied  home and he  regained 
consciousness in a little while and he completed his salah in this 
condition. His first question was, "Who was my murderer?" He 
was told that he was Abu Lu Lu Majoosi. He thanked Allah that He 
had given him martyrdom at the hands of a disbeliever, and was 
convinced that his prayer was accepted. He used to pray: "0 Allah, 
grant me martyrdom. And let me die in the city, Madinah, of your 
Messenger." Once his daughter, Sayyidah Hafsah + $ 1  PJ heard 
this prayer on his tongue and asked him, "How is it possible that 
you will be martyred and die in this city of Madinah."(She had 
thought that martyrdom in the cause of Allah can only take place 
during jihad against disbelievers). He said, "Allah is All-Powerful. 
If He chooses He will bestow both blessings on me." Anyway, he 
was convinced that he would be martyred. He appointed Sayyidina 
Suhayb & as imam in his place. He also appointed six top 
Companions (all of whom were from the ten who were given glad 
tidings of Paradise) to select a Khalifah from among themselves 
witnin three days of his death. 

He then instructed his son, Abdullah & to go to Sayyidali 
Ayshah L p  $1 &J and convey to her his salaam. He requqted her 
to allow him to be buried next to Sayyidina Muhammad @ and 
Sayyidina Abu Bakr &, but if she was not willing ot give her the 
permission then the jannat ul Baqee' was better for him. Sayyidina 
Abdullah ibn Unlar & met her and she said, "I had thought of that 
place for myself but now I prefer him to me." 

When Sayyidina Abdullah ibn Umar & conveyed to his father 
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her permission, he thanked Allah and said, "This was my cherished 
ambition." 

He was murdered on 27th Zul Hajjah on Wednesday and died 
on Sunday, 1 st Muharram. 

When his funeral Salah was about to be offered, Sayyidina Ali 
& said about him that which we will read in the next pages1. I 

Sayyidina Suhayb 4 led the funeral salah and he was buried next 
to Sayyidina Abu Bakr & in the Rawdah. o b j ,  a;c >k &I p, 

0.  Hadith # 155 by Ibn Abu Mulaykh. 



We have read already the merits of Sayyidina Abu Bakr & and 
Sayyidina Umar &. Now, we will read some Ahadith in which the 
Prophet 's  & sayings about the excellences of both these 
Companions are found together. He has often spoken of them with 
hilliself to show that they were his close friends. We begin with 
Sayyidina Ali's & statement as narrated by Sayyidina Abbas &. 

, 9 , , 

~ ~ & j ~ + ~ ~ @ ; ~ & ~  .. & q & .>I $ ( ~ * j j / T * )  
I , ,  , 

, ' I  > "  ,/ ,. ,,, ,. , , J  , ,, > , &  , (J1&P ' , 
$&=++u'j,$~1>ir3".~irp. J , $y 
>,! 6/i \J/i &pL Jdj2 ,& /6$ 2 \ ih  ,& -&\ gj 

, , 

, / dl ;I JJqJ& ;\ A\ ,.i/ & LLbt & &\ $i ;i r ,, p3 , ,, , , 

,I , / ,, , ,,: ' ' ~1 &>j 2 3  $s;j L, &jj pj &$j ~1 w2 Js 
I I 

(+J dJwJ 6 J ~ J )  . pj &ij 
(201 1/60) Ibn Abu Mulaykah (a tabi'ee) reported having heard 
Sayyidina Ibn Abbas $45 say: When (the dead body ot) Umar 
was placed on the wooden plank (to give him a bath), :he people 
gathered around him. They prayed for him and beseeched Allah 
for His mercy before he should be carried away, and I was one 
of  them. Suddenly, I felt someone holding my shoulder (and I 
saw that) he was Ali ibn Abu Talib. He was praying for (Allah's) 
mercy on Umar and he said, "You have not left behind you a 
person whose deeds I may imitate and take then1 to Allah. And 
by Allah, I always thought that Allah would join yo11 %it11 your 
two companions (Allah's Messenger @ and Abu Bakr), for, 
often did I hear the Prophet @ say, "1, Abu Bakr and U ~ n a r  

0.  Shyaykhayn: two Shaykhs, Abu Bakr and Umar. 
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went (on that work)." Or, "I enterred (the mosque or that place) 
and, with me, Abu Bakr and Umar also entered. And, I came out 
and Abu Bakr and Umar also came out." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Sayyidina Ali & could mean by 'Allah will join 
you with your two Companions' that "you will be buried with 
them" or "you will go to Paradise with them," or he could have q 

meant both the things. He has made it amply clear that the Prophet 
had a very close relationship with his two companions. 
It is also clear from his initial words (lamenting that Sayyidina 

Umar & had not left behind one whose deeds he could perform 
and take with him to Allah) that he wished to perform deeds like 
those Sayyidina Umar & had done. 

Hafiz Ibn Hajr has explained this Hadith thus: 
"And ibn Abu Shaybah and 
Musadad has reported from A h j  & & & > I  cpl dj  
Ja'far Sadiq who from his 
father Muhammad (Baqir) who ~ h > ~ k & ~ b ; t o  

from Sayyidina Ali & words ?UI 1.b @ & ;f gl 
o f  s i m i l a r  i m p o r t .  T h e  
transmission is authentic. And - k ~ ~ p j i y t Q ' b h j  

this report is a good evidence irJU de r j - 4  

for the report of Ibn Abbas 
because these narrators are the d J  & J1 ;to ** 
progeny of Sayyidina Ali &." -, L'9 &,GI e).w 
(Fath al-Bari v14 p 374 Ansari 

Press Delhi) (& &JU\ @ Y V  L 
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(2012161) Sayyidina Abu Hurayrah & reported that Allah's 
Messciiger &% said: A man was driving a cow but (soon) he got 
tired and mounted on its back. The cow muttered, "We were not 
created for this, but we were created to till the ground." So. 
(some of the people (there said, "Glory be to God! Can ,a cow 
speak?" Allah's Messenger @ said, " I  believe (that it did 
happen) and Abu Bakr and Umar too (believe)," although as the 
narrator said) they (both) were not present in that assembly. The 
Prophet & also said, "While a man was shepherding his sheep, 
a wolf attacked and seized one of them. The shepherd chased it 
and rescued the sheep, and the wolf said to him, "Who will 
(protect and care for) them on yuwm us-sub' the day when there 
will be no shepherd for the sheep but I?" So, the people said, 
"Glory be to Allah! Does a wolf speak?" Allah's Messenger & 
said, " I  believe that it is true and Abu Bakr and Umar too 
believe," though b2th of them were not there." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: The reality of faith is that one should believe in 
whatever Allah's Messenger & says on being informed through 
revelation: One should not doubt it in the least even if it cannot be 
understood on the basis of normal working of world's affairs. 
Whatever the Prophet & said about the cow and wolf speaking 
was a fact and that is why some of those present expressed surprise 
and he assured them of its veracity by saying that he believed in it. 
And he also named Abu Bakr &+ and Umar &3 among the 
believers although both of them were not present in that assembly. 
Thus it was not that he had taken their names to please them and it 
is evidence, and his testimony, that both of them were nearest to 
him in perfect faith and that he singled them out for that. It is also 
an exanlple of Sayyidina Ali's & statement in the previous Hadith 
that the Prophet && mentioned them with him.. LA bJ l j  b.p lgd~ 

The words "t-JI ? ~ ' > ~ ~ I I / M T  zw-sub' in the Hadith have not been 
translated. Con~lnentators have forwarded various suggestions but I 
feel that they refer to the days near the Last Day when its signs are 
seen and men will cease to care for their animals who will wander 
about in the wild. Therefore, yawnz zu-sob' is the Day of the beasts. 
But Allah knows best. 
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> ,, 
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(201 3/62) Sayyidina Ibn Umar & sQd that one day the Prophet 
came out and entered the mosque, Abu Bakr & and Umar & 
with him, to his right and left. The Prophet & had held their 
hands and he said, "The three of us will be raised on the Day of 
Resurrection in this way." (Jami' Tirmizi) 

Commentary: The Prophet & displayed to the people that just as 
the three of them walked together that day, they would be with 
each other on the Day of Resurrection. Undoubtedly, this is their 
distintion shared by no one else and the Prophet & let other 
Co~npanions & know of that. 

$&&j&'&I&,h\j;; Jd 
' ,,,:, (&LA, 6, 3,) .  > 5 $ &i && 2 Z+b lj.wG & 2% L k,ii 

(2014163) sayy id ina  Huzayfah &% reported that  Allah's 
Messenger @ said, "I do not know how long I will remain 
among you, so follow these two, Abu Bakr and Umar. after me." 

(Jami' Tirmizi) 

Commentary: It was disclosed to the Prophet that he will be 
survived by Sayyidina Abu Bakr & and Sayyidina Umar $6 who 
will be his caliphs one after the other.  So, he advised his 
Companions to obey them. 

$ ;i &j &'&I &,&I j;; J6 J6 >i 2 ( y  017 i) 
I @ 

&gJIj $1 -... {! ZAqlj & $1 $i J$ \& pj ,, , , 
(&.iojJ\ 01 3) )  
(201 5/64) Sayyidina Anas & reported that Allah's Messenger 
& said,  "Abu Bakr and Umar will be the chiefs o f  the 
middle-aged inhabitants of Paradise, the earliest and the latest 
except the Prophets and the Messengers." (Jami Tirtnizi) 

Commentary: Sayyidina Abu Bakr & and Sayyidina Unlar & 
~l7ill be the chiefs of those people who reach nliddle age and died 
and are entitled to enter Paradise because of their righteous deeds 
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irrespective of when they had lived in this world - the earliest 
times or the latest. Also, these two will be placed in a rank higher 
than the rest but lower than the Prophets and Messengers who will 
be superior most in Paradise. The same saying of the Prophet @ is 
transmitted by Ibn Majuh as narrated by Sayyidina Ali &. 

;btj$3;;ys 
(&LiJ\ a \  j ) )  

(201 6/65) Sayyidina A b u  Sa'eed al Khudri & report& that 
Allah's Messenger said, "Every Prophet has two wazeer 
(ministers) from the dwellers of the heaven (angels) and two 
wazeer from the inhabitants of the earth. So, 111y wazeer froni 
the dwellers of the heaven are Jibreel and Mika'eel and my  
wazeer from the earthlings are Abu Bakr and Umar." 

(Jami Tirmizi) 

Commentary: The Prophet's & relationship with these two men 
was like the one of the head of the government with his ministers. 
He always consulted them.. b UJIJ hp =&I &J 

SAYYIDINA UTHMAN & 
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(+ O'JA 
(2017166) Sayyidah Ayshah 6p PJ said: (My father) Abu 
Bakr sought the Prophet's permission to come in. He was lying 
down on my bed and had covered himself with my cloak, and he 
gave him permission to enter and continued to lie down as he 
had been. (Abu Bakr came in) after discussing what he had to, 
he went away. Then Umar came and asked for permission to 
enter and was given that while the Prophet & continued to lie 
down as he had been. Then he too went away after attending to 
what had brought him. Then Uthman sought permission to 
come in, so the Prophet & sat up and arranged his garments 
and instructed me to cover myself up properly. He then gave 
him permission to enter (He came in and) after saying what he 
had come to say, he went away. (When he had gone) 1 
submitted, "Messenger of Allah! 1 did not see you arranging 
yourself for Abu Bakr and Ulnar as you did for Uthman." Ile 
said, "Uthman is one who is (naturally inclined to be) modest. I 
feared that if I had called him while I lay as I had been then he 
(whould have gone away soon and) would not have said what he 
had co~iie to say." (Saheeh Muslim) 

Commentary: HOW much was Sayyidina Uthman & overcome 
\\it11 n~odesty! And how much the Prophet & respected him for 
that! 

In another version of this same Hadith also in Saheeh Muslim, 
the Prophet's @ answer to Sayyidah Ayshah ig, &J was: 3i" 
.'k~'l b; &- jL j j "Shall I not be modest to one to whom 
the ~,i~gi'I.s are mddest?" 

It is worth remembering that this happened before the hijab was 
imposed. For, Sayyidina Umar & was also a ghayr mahram for 
Sayyidah Ayshah ig, p~ and the Prophet & did not ask her to 
observe hijcrh. 
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(csLj;l\ 3 1 ~ ) ~ )  .oh 1 ,  .i;l 
(2018167) Sayyidina Abdur Rahman ibn Khabbab & said that 
he presented himself before the Prophet & when (sitting on the 
minbar) he was urging people to help the jayshn al-ushrah 
(army of distress, for Battle of Tabook). Sayyidina Uthman & 
got up and said, "0 Messenger of Allah! I am.responsible for a 
hundred camels with their cloths and saddles (that is, with full 
equipment) in Allah's path. Afterwards, the Prophet & urged 
the people to help the army and Uthman got up again and said, 
"0 Messenger of Allah! 1 am responsible for (another) two 
hundred camels with their cloths and saddles in Allah's path." 
Again the Prophet & appealed for help to the army and (for the 
third time) Uthman got up and said, "0 Messenger of Allah! I 
am responsible for (another) three hundred camels with cloths 
and saddles in Allah's path." (Abdur Rahman ibn Khabbab & 
said that) he saw Allah's Messenger & coming down the 
minbar and saying: "o+ A& &6 3& 6" "Nothing will go 
against Uthman after what he has done today and his monetary 
sacrifice no matter what he does." He said that twice. 

(Jami Tismizi) 

Commentary: The Prophet & had decided in 9 AH to lead an 
army towards Shaam (Syria). They advanced till Tabook which 
was within the borders of Shaam during those days. The army 
encamped there for about twenty days and through Allah's Mercy, 
the objective was achieved without combat. So they returned from 
there and that is why the battle is known as the Battle of Tabook. 
The Hadith refers to the army as Ju-y.sh nl-Usruh. The word usruh 
means hardship, difficult times, distress. When they had advanced, 
Madinah was in the grip of famine and because of that, hard times. 
It was very hot. In terms of those days, the army ~vas very large - 
a formidable thirty thousand, but they had a low number of riding 
beasts and very little provision. That is why it was called h'' 
' ' i ~ ~ j u y s h  a/-usruh. 
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In view of that the Prophet & took extraordinary measures to 
urge people to contribute physically and monetarily to war efforts. 
It was not his practice to make such appeals for help in battles. 
Sayyidina Uthman contributed most in this battle. He gave six 
hundred camels with cloths and saddles. The exponents of Hadith 
have said on the basis of other Ahadith that he contributed another 
three hundred and fifty camels too, fifty horses and one thousand 
Ashrafis. The Prophet & accepted these gifts of Sayyidina Uthman 
& and in the presence of all people said: "+ & &id id;;. p d "  

which means that this deed and this sacrifice by themselves are 
enough for Uthman to gain Paradise and Allah's pleasure. If we 
picture the difficult conditions for which this army was known as 
the army of distress then we will estimate his contribution more 
highly. 

(Details of this battle may be seen in books of seerah and 
history.) 

&I  ,& 31 21 ;& 26 is $ $ 2 , ~  2 ( y .  , 7 1 7 ~ )  
, , , , 
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(201 9/68) Sayyidina Abdur Rahman ibn Samurah & reported 
that when the Prophet & was making arrangements for 
necessary things for the juy'sh 01-iisrr~h (army of distress for the 
Battle of Tabook). Sayyidina Uthnian G$ brought one thousand 
dinars (ashratis) in his sleeve and put them in the Prophet's !$% 
lap. (Abdur Rahman ibn Samurah & said:) 1 saw the Prophet 
turning them over in his lap and saying: "?$k,i\ L! &d ;& >d" 
(Nothing will harni IJtliman after today whatever he does.) He 
said that twice. 

Commentary: The turning of the Ashrafis over in his lap was to 
display his inner pleasure. 

We had read in the previous Hadith that the Prophet & had 
given Sayyidina Uthman & similar glad tidings when he had 
donated can~els .  True Believers do not become neglectful on 
receiving such tidings. Rather, they are inspired to seek Allah's 
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pleasure and to love Him with a greater religious zeal. 

L, / > 6 ' 6  

(&+);I\ 01 j)) .+y,+"+i 2 \$ h a  +j & ,- h\ & 
(2020169) Sayyidina Anas & said: When Allah's Messenger & 
asked people (at Hudaybiyah) to take the Bayat Rihvan (oath of 
allegiance of Allah's pleasure), Uthman had gone to Makkah as 
an envoy of Allah's Messenger. When all those (who were 
present) took the oath of allegiance, Allah's Messenger & said, 
"Uthman (is not here and) has gone to Makkah on work for 
Allah and His Messenger. (If he were here, he would have 
sworn allegiance &th all of you, so I will take the oath on his 
behalf)." Then he struck one of his hand on his other hand (as is 
done i n  swearing allegiance). (Sayyidina Anas, the narrator, 
who was one of those who took the oath, said:) The hand of 
Allah's Messenger with which he took the oath on their own 
behalf. (Jami Tirmizi) 

Commentary: The Bayat Ridwan is a well-known case. It is also 
mentioned in the Qur'an. 

In 6 AH, the Prophet E3$ decided to go to Makkah to perform 
Umrah. He had seen a dream and his Companions & had insisted 
on the journey. Everyone who learnt of his intention, joined in with 
him to perform Umrah. Their number rose to one thousand four 
hundred. They did not inform the Makkans aforehand because they 
had formed an intention to perform Umrah, the month was Zu 
Qu'dah which is one of the sacred months and even the idolaters 
respected these months during which they refrained from fighting. 
However, the idolaters of Makkah were the worst enemies of the 
Prophet @ and Islam and when they learnt of his intention, they 
resolved not to let the Muslims enter Makkah. At Hudaybiyah 
(more than twenty miles from Makkah), the Prophet E3$ learnt of 
their resolve, so he broke journey there with his Companions & 
and sent Sayyidina Uthman to Makkah. as  his envoy. H e  was 
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chosen because some of the Quraysh leaders were related to him 
and his mission was to convince their chiefs that the Muslims had 
come only to perform Umrah whereafter they would return to 
Madinah. 

Sayyidina Uthman & did not return when he was expected 
back and the Muslims were conveyed the news somehow that the 
disbelievers had killed him. The Prophet @$ and his Companions 
& were saddened at this news and he took an oath from them to 
fight jihad in Allah's cause and be prepared for martyrdom. This 
oath of allegiance was taken under a tree. The Qur'an proclaims 
that Allah was specially pleased with those who swore allegiance 
and it is known as Bay'at Ridwan. 

While all the Companions & who were present at Hudaybiyah 
placed their hands on the Prophet's @ as a token of their 
allegiance, the Prophet @ placed one of his hands on the other on 
behalf of Sayyidina Uthman ~$45 who was at Makkah. Indeed, this is 
among the greatest merits of Sayyidina Uthman &. 

It was learnt later that he was alive. He came back from 
Makkah with the news that the idolaters were not prepared to let 
the Muslims perform Umrah. Their envoys came to the Prophet & 
one after the other and finally the Peace Treaty of Hudaybiyah was 
concluded which the Qur'an has characterised as ''w p " ,fath 
mubeen (a clear victory). Readers may see books of history and 
seerah for details on the event. 

9 8 ,  

( e b  ~ l j  CS+J~O~JJ) 
C < ~ V  jJ plh : & 

(2021170) Sayyidina Murrah ibn Ka'ab & reported that he 
heard Allah's Messenger & saying about some of the mischief 
that will arise in the ummah after his death. He referred to them 
as happening in near future. A man passed by (while he was 
speaking) and the Prophet & said pointing out to him. "This 
man will follow guidance during the coming days of trial." (The 
narrantor, Murrah, on hearing that from the Prophet &) went 
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towards the man (to see who he was) and saw that lie was 
Uthman ibn Affan. Murrah made him face the Prophet & and 
asked, "Is he the one (about whom you said that he would 
follow guidance in times of trial)?" He said, "Yes (he is the 
one)!" (Tirmizi Ibn Majah) 

Commentary: The Prophet said that Sayyidina Uthman .+$ would 
emerge as the rightly-guided one in the-fitan that would take place 
after the Prophet's death. The very first .fitan was a civil war 
against Sayyidina Uthman & himself and he was killed very 
mercilessly in that. In view of the Prophet's sayings, the ah/ 
us-Sttnnah believe that Sayyidina Uthman &% was on the right path 
and those who obstructed him were on the wrong path 

I .;k;~;j~i;)$~;&'~j j;+ll;:LZ~&4i$ 
. , 

(we seek refuge in Allah from mischiefs and trials - the 
apparent among them and the unseen.) 

(+ 3 &Jli.J' 0'3~) 
;dl 

(2022171) Sayyidina Abu Musa al-Ash'ari & said: I was with 
the Prophet in a garden of Madinah when someone came 
and requested for the gate to be opened. So the Prophet @ said, 
"Open the gate for him and give him the glad tidings of  
Paradise." I opened the gate and found that he was Abu Bakr. I 
gave him the tidings of Paradise and he praised Allah. Then, 
another person canie and requested that the gate should be 
opened, and the Prophet said, "Open the gate for him and 
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convey to him the good news of Paradise." So, I opened the gate 
to find Umar at it and I told him what the Prophet $% had said 
and he praised Allah. Then someone else asked that the gate 
should be opened. The Prophet said, "Open the gate for him 
and give him glad tidings of Paradise against a great calamity 
that he will face." I (opened the gate and) found Uthman there. I 
told hini what the Prophet @ had said and he praised Allah and 
said ;I&\ b\ (Allah is the Helper against the calamity which I 
will face). (Saheeh Bukhari, Saheeh Muslim) 

Commentary: The Hadith uses the word hjb (Ha'it) for 'garden'. 
It is an enclosed garden and has four walls around it and a gate 
leads into it. (In another version of this Hadith it is stated that the 
Prophet & had deputed Sayyidina Abu Musa al-Ashary & to 
guard the gate and allow no one in without his permission.) In each 
of the cases, Abu Musa & had not known who was on the other 
side of the gate until he had opened it and in the first two cases the 
Prophet's &% instructions were indentical. The third time the I 

Prophet @ said that the person should be allowed in, giving the 
glad tidings but also told of a calamity he would face. Sayyidina 
Uthman &, the man on the other side of the gate, thanked Allah 
and sought His help against the calamity. We shall know more I 

about the hardship he was to face from the following Ahadith. 

, ,, 33; >jldl A,@ JG ' k g l  fF $ Ld $j ( 7  , 7 y/y 7 )  
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,>" d ,, \ > G ! $ d \ J d  .b'$&i$li;i;Jl /. , +,J J 

(> >I.d\J J'L;1\, ' &Lyl\ 'OIJ,) 

(2023172) Thumarah ibn Hazm al-Qushayri 4& said: I was 
present at Uthman's & house when he addressed (the rebels 
who had surrounded his house) from the upper room: I adjure 
you by Allah and Islam, (and ask you) Are you aware that when 
Allah's Messenger hi!% came to Madinah (having observed the 
hijrah), there was no well of fresh water apart from Bi'r Ruma 
(and that belonged to a Jew who sold its water at a high price). 
Allah's Messenger asked, "Who among Allah's slaves will buy it 
and allow all Muslims to take its water that Allah might give 
him better than that in Paradise?" So, I bought it from my 
capital (and placed it in w a d .  And today you forbid me its 
water so that I am conipelled to drink salty water." They 
answered yjlcglll (By Allah, Yes!). 

Then Uthman again said: I adjure you by Allah and Islam, do 
you know the mosque built by Allah's Messenger hi!% became 
too small for the worshippers, so he said, "Which slave of Allah 
will buy the piece of land of so-and-so family (which is adjacent 
to the mosque) and add it to our mosque so Allah might grant 
him a better piece in Paradise?" So, I bought it from my capital 
(and added it to the mosque). And today you prevent me from 
offering two raka'at salah in it." So they said, ( c ( ~ ; r 4 J l  (By Allah, 
yes!) 

Uthman then said: I adjure you by Allah and Islam, do you 
know 1 had equipped the army of the Battle of Tabook from my 
capital? They confirmed (By Allah, yes!). 

Then he said to them: I adjure you by Allah and Islam and ask 
you, do  you know that Allah's Messenger &% was on the 
mountain Thabir in Makkah and Abu Bakr, Umar and I were 
with him when the mountain shook and its stones fell down on 
the ground below, so he kicked his foot hard on the mountain 
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and said (Stop Thabir!) because, at this time, a Prophet, 
a Truthful one and two martyrs are on you?" The people 
confirmed that y~ 41. 
Then Uthman said: Allahu Akbar! They too have testified. (And 
he also said:) By the Lord of the Ka'bah. I am (going to be) a 
martyr. He said that thrice. (Jami Tirmizi, Sunan Nasai, Daraqutni) , 

Commentary: After Sayyidina Umar & was martyred, the 
committee he had formed selected Sayyidina Uthman & as 
Khalifah. He was as unanimously accepted Khalifah as Umar & 
before him and Abu Bakr & before Umar &. He remained 
Khalifah for about twelve years. Towards the last years of his 
office, the civil strike showed signs of emergence which the 
Prophet & had spoken of frequently. The siege to which this 
Hadith refers was the last step by the rebels. The siege was laid by 
the rebels of Egypt and Iraq who were incited by a hypocrite 
Abdullah ibn Saba who was really a Jew. (Facts about this mischief 
may be seen in books on seerah and history). 

The siege was so severe that Sayyidina Uthman & could not 
even go to the mosque and water could not be provided to him and 
his family. The rebels demanded that he should resign from office, 
but Sayyidina Uthman & cited a guidance of Allah's Messenger I 

@ whereby he considered it better to give up his life at the hands 
of the rebels. 

Sayyidina Uthman & was Khalifah of the world's biggest and 
strongest government and the rebbellion could have been crushed 
easily. But, he did neither command nor permit anyone to use force 
against the rebels. He was very compassionate. Besides, he could 
not allow killing of a fellow Muslim to save his own life, so, till the 
last moment, he tried to pacify the rebels through negotiations, his 
address which is referred to in the Hadith was part of these 
negotiations. The narrator of the Hadith, Thumamah &, heard this 
address with his own ears. His final words suggest that he had 
known that the culmination would be martyrdom as foretold by the 
Prophet & frequently. Thus, he resigned himself to innocent 
martyrdom and his was a unique example of innocent martyrdom 
and sacrifice. We will see shortly the account of how he prepared 

: 
I 

himself for martyrdom. 
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The Hadith tells us of the Mount Thuhir which rocked when 
the Prophet @ and his three Companions & were on top of it. The 
Prophet gave it a kick and asked it to stop, for, it had those people 
on it. A similar case took place at Uhud in Madinah as we will read 
in the following Hadith. 

, a,, , 2 ; 
( & ) a \  01 j)) . d l G j & * p ~ ~  , ,  

(2024173) Sayyidina Anas said that (one day) the Prophet 
& ascended the Mount Uhud and Abu Bakr, Ulnas and Uthlnan 
(accompained him). The Mount Uhud began to shiver beca~~se 
of them (and it shook). so the Prophet kicked it with his foot 
and said, "0 Uhud! Stop! at this nioment. a Prophet of Allah. a 
Siddiq (Truthful one) and two ~iiartyrs are on you." 

(Salieeh Bukhari) 

Commentary: Undoubtedly the movement in the mountain was a 
miracle of the Prophet, and naming two martyrs Sayyidina Umar 
& and Sayyidina Uthman &, was another miracle. The former 
was martyred about twelve years after and the latter twenty four 
years after the Prophet's death. Surely, he was informed by 
Allah's wahji. 

(*L° 'ylj &j.p+\ 0 J  jJ) 

(2025/74) Sayyidina Ayshah igc @J said that the Prophet & 
said to Sayyidina Uth~nan (one day), "0 Uthman! Perhaps 
Allah will clothe you with a shirt, arid if people ask you to take 
it off then do not take it off on their saying." 

(Jaini Tirmizi, Sunan Ibn Majah) 

Commentary: The exponents of Hadith interpret it as Allah would 
grant him caliphate and then he must not listen to them and must 
not resign. This instruction of the Prophet is acknowledged by 
Sayyidina Uthlnan & himself in the following Hadith. 
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dl\&&\ J9;;i2,~\$;&> J6i.&&i>(y. ~ , / v o )  

&>LbU;61+3!+ij&j& (&LA\ 0'~)) 

(2026175) Abu Sahlah said, "saGyidina Uthman &% said to me 
on the day his house was besieged and he was martyred that 
Allah's Messenger had given him an instruction to which he 
would adhere with patience.'' (Jami Tirmizi) 

Commentary: Abu Sahlah was the freed slave of Sayyidina 
Uthman &. He was present in the house at the time of the siege. 
He joined.other sympathisers in asking him to use force to which 
Sayyidina Uthman 4& replied in the words we have read in the 
Hadith of Sayyidah Ayshah lp &J above. 

He was finally killed - an innocent martyr - while he 
adhered to the Prophet's @ instructions. 

> ,I .h&s"~& @ \h@: 
(csbiJI 01~)) -I 

(2027176) Sayyidina Ibn Umar & reported that the Prophet @ 
mentioned a great civil strife and, referring to Sayyidina 
Uthman, said, "This man will be martyred wrongfully." 

(Jami Tirmizi) 

Commentary: Indeed, this saying is another of the Prophet's 
miracles for he let his Companions & know of a j t a n  that would 
take place some twenty four years after his death. Obviously, this 
was disclosed to him by Allah through a wahy. 

,,,, ,,,>, , i: 
(&4J a1 ~\JJ) % 4 & + 9 3 &  
(2028177) The freed slave of Sayyidina Uthman &, Muslim ibn 
Sa'eed, reported that (on the day he was martyred) Sayyidina 
Uthman 4$& set twenty slaves free and asked for seraweel 
(trousers) to be brought to him (and wore that), and he bound 
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them up on him strongly. He had never worn them before, 
neither in pre-Islamic days nor during Islam. He said, "Last 
night I saw the Prophet in my dream and Abu Bakr and 
Umar with him. They said to me: Uthman, be patient. Yo will 
break fast tomorrow with us." He then asked for (a copy of) the 
Qur'an to be brought to him and, placing it before him, he 
opened it (and began reciting from it). He was then martyred 
while the Qur'an was before him. 

(Musnad Ahmad, Musnad Abu Ya'la Moosli) 

Commentary: Sayyidina Uthman & had realised through his firm 
faith that the rebels would martyr him and his dream was the last 
unseen message. He then made all preparatioins for his martyrdom. 
The morning after the dream was Friday and he kept a fast and did 
many righteous deeds. He released twenty slaves and wore trousers 
which he had never worn. The Arabs generally wore the tahband (a 
lower garment wrapped round the waist) which he too wore 
always. However, because he was too modest, he wore trousers 
instead of tahband on that day and he bound them to his waist 
strongly so that even after martyrdom this portion of his body 
should not be exposed. He then sat down to recite the Qur'an and 
the rebels killed him in this state. We learn from reports that he 
was reciting the end of part 1 of the Qur'an and was at the verse 
137 of al-Baqarah: 

{So Allah will suffice you against them; and He is the Hearer, 
the Knower) 

This is Allah's proclamation that He would seize revenge fro111 
the cruel people. 

(We have sufficed to translate and explain the Ahadith briefly. 
Details may be seen in Shah Waliullah's "WI dljl" Izalat zd-KhaJir 
and seerah and history books.) 

The Ahadith of Sayyidina Uthman mentioned so far have not 
recalled his two important merits which distinguish him from all 
Companions and rightly-guided Caliphs. He was married to two of 
the daughters of the Prophet @ one after the other, and was thus 
known as zun nuruyn (he of two lights). The second distinction 
was that he migrated with the Prophet's daughter, Sayyidah 
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Ruclayyah L p  $1 &, twice first from Makkah to Ethopia, and the 
I 

secoi~d to Madinah. Let us see a few Ahadith on these things. I 

(Jb2' j #'j #' 2 &'+' dlj>) .+ji 
(2029/78) Sayyidina Anas & Said that the first of the Muslitns 
to set on hijrah was Sayyidina Uthnian ibn Affan &. He took 
his wife (Sayyidah Ruqayyah tp $1 d,, the daughter of the 
Prophet &) alongwith him to Ethiopia. (Then for a long time) 
Allah's Messenger !#% did not receive any news from them and 
he used to go out and wait for infortnation and try to get news 
fro111 someone. So a wotnan of the Quraysh catne (to Makkah) I < 

frotn Ethiopia and he asked her (about them). She said, "Abul 
Qasim! I have seen thetn both." He asked, "How did yo11 find 
them?" She said, " I  saw Uthlnan had made Ruqayyah sit on a 
slow-moving hin~arl  and he followed her on foot." Allah's 
Messenger @ said, "May Allah be with them! (And tnay He 
protect theni!)" He then remarked, "After (Allah's ~essenger&) 
Lut, Uthtnan is the first person who has taken his wife along on 
hijrah in Allah's path."(Mu'jam Kabeer, Tabarani, Bayhaqi, Ibn Asakir) 

Commentary: Four daughters were born on Sayyidah Khadijah 
4p p,, the first wife of the Prophet &. They were Sayyidah 
Zaynab 4p $1 &J, Ruclayyah 4p $1 d ~ ,  Umm Kulthum 4p &, 
and Fatimah p $1 d,. (They were apart from two or three sons 
who died in childhood). The eldest, Sayyidah Zaynab & $1 d~ 
was married to Abu al-Aas ibn al-Rabee' and she continued to 
reside with him. Sayyidah Ruqayyah and Umm Khuthum were 
0 .  It is a donkey, but the Mawlana has suggested in the Urdu text to leave it 

untranslated because it is bigger than the donkey in our country. 
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betrothed to the two sons of the Prophet's & uncle, Abu Lahab. 
Utbah and Utaybah. Before they could be married, the Prophet &$ 
gave the call of Islanl and Abu Lahab and his wife opposed l1i171 

tooth and nail and even harassed him. The szaruh Luhah was 
revealed condemning Abu Lahab and his wife, Umm Jamil. So, 
they compelled their sons to renounce their engagement with the 
Prophet's daughters. This was, indeed the working of Allah's ways 
to  prevent  the  r igh teous  daughters  go ing  into an  impure  
atmosphere. 

4.9 ' >#,  6 

( \  . : \  Y c h y ) ; ~ g ~ d J 3 !  
{Surely my Lord is Subtile unto whom He wfil} (Yusuf, 12:100) 

Then the Prophet married the elder of the two, Ruqayyah 
$1 d ~ ,  to Sayyidina Uthman &. This was at Allah's command 

(as is known from another Hadith). The Makkans persecuted the 
initial Muslims and were very hard-hearted. The Prophet had 
known that the Christian king of Ethiopia was a kind man and a 
just ruler. So, he advised his Companions that those who could 
may migrate to Ethiopia. Accordingly. some people decided to go 
and the first one to undertake the journey \&.as Sayyidina Uthman 
& who took his wife Sayyidali Ruqayya L p  $1 dl, the Prophet's 
& daughter along. Then for quite some tinx there was no news 

.froln them till a woman came Goni there and informed the Prophet 
d that she had seen his daughter side ride a slow moving hinxu-1 
and Uthman walked behind it. (Perhaps it was made to ~valk slowly 
that Sayyidah Ruqayyah might not feel uncomfortable.) The 
Prophet @ prayed for then1 and commented that Sayyidina 
Uthlnan & was the first person after Prophet L,ut m1 to set 011 

/?vr~i l~ with his wife only for the sake of Allah - leaving behind 
home and everything. I-Iow difficult it must have been in those daq,s 
to travel as far away as Ethiopia leaving behind everything. 

This was the first hijruh (migration) in Islam and it was a small 
group of people who undertook it but it was soon followed by a 
larger group. They stayed there f'or many years, and Sayyidina 
Uthman too resided a few years whereafter he returned to Makkah, 
only to learn that the Prophet &$ had migrated to Madinah. So, he 
0 .  As stated in previous footnote though hitnar is a donkey, the Arabian donkey 

is larger so that word is retained. 
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took his wife and son (Abdullah, born at Ethiopia) and migrated to 
Madinah. Thus he is the one who set on two hijrah (migrations) 
and has this distinction among the Khalifas too. o b j l ~  a;c h\ &j 

In the second year, the Battle of Badr was fought. Sayyidah 
Ruqayyah p p, fell ill during these days and the Prophet & 
instructed Sayyidina Uthman to stay behind and look after her. He 
assured him that Allah would reward him as a figher at Badr, and 
he would also get a share in the spoils, Sayyidah Ruqayyah hl &J 

tp could not recover and died before the Prophet's @ return to 
Madinah. The Prophet @ was much grieved at her death. 

(2030179) Sayyidina Sa'eed ibn Musayyib reported that Allah's 
Messenger & met Sayyidina Uthman ibn Affan & who was 
very greived. Allah's Messenger & said to him (on seeing his 
condition), "Uthman what is wrong with you?" He said, "0 
Mesenger of  Allah! May my parents be ransomed to you. Has 
anyone faced a tragedy as I have? Your daughter, my wife, has 
died. May Allah be merciful to her. My back is broken (from 
grief) and my relationship with you as your son-in-law has 
ceased with that (and I'am thus deprived of the blessing)." 
Allah's Messenger & said to him, "Uthman, is it as you say (are 
you grieved at the loss)?" He said, "0 Messenger of Allah! I say 
on oath that it is as I have said." Just as he was conversing with 
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him, the Prophet & (interrupted himself and) said, "0 Uthman! 
This is Jibreel! He has come with Allah's command that 1 sho~~ ld  
marry my daughter Ruqayyah's sister, Umm Kulthum, to you at 
the same dower and same conditions as were agreed for 
Ruqayyah." Then Allah's Messenger & married Umm Kulthum 
to Uthman. (Ibn Asakir) 

Commentary: Sa'eed ibn Musayyib was a tabi'ee and he must have 
heard it from a Companion whose name he has not disclosed. Such 
Ahadith are called rnursul. However, he is one of those great tabi'ee 
whose reports of this nature are accepted. Besides, this is supported 
by many other Ahadith. 

, 4,' 9' 6' 
~ ~ ~ ~ j ~ , ~ ~ ~ j ~ ~ i r ! ~ ~ ~ j , ~  . ~ L & > ~ - $ C J ~ I  dl ~ ! k j i  

(203 1180) Sayyidina Ibn Abbas & reported ha t  the Prophet & 
<aid, "Allah Commanded me through wahy (revelation) that I 
should marry both my dear daughters to Uthman." 

(Ibn Adi, Daraqutni, Ibn Asakir) 

Commentary: We know from this Hadith too that the Prophet k& 
had married his first daughter, Ruqayyah, to Sayyidina Uthman G& 
at Allah's Command and she d in the second year after hijrah. 
Then, he married his second daughter, Umm Kulthum $ 1  &J, 

too to Uthman & at Allah's Command. 

GI & >jjb {! <&;j I;; '<& 29 36 , J . && 2 c L 1 6 . i  ' l ~ J j  , I * ,  : 

cJb 01 J J ~  
(2032181) Sayyidina Ismah ibn Maalik al-Khitimmiy & 
reported that when the daughter of Allah's Messenger k& died 
who had been married to Sayyidina Uthman & (Sayyidah 
Umm Kulthum), he said to the people, "Get Uthman married. If 
I had a third daughter, 1 would have married her to Uthman. 
And, 1 had married 111y daughters to Uthman on the Command 
of Allah through ~~uh)'." (Ibn Asakir) 

Commentary: Sayyidah Umm Kulthum was married to Sayyidina 
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Uthman after her elder sister had died in 2 AH but she herself died 
in 9 AH. So, the Prophet k@ advised his Companions & to marry 
their unmarried daughter or sister to Sayyidina Uthman &. If he 
had a third unmarried daughter, he would have given her in 
marriage to Sayyidina Uthman &, in which case, he would not 
have requested them. He also said that he did not marry his two 
daughters  to  Sayyidina  Uthman & on  his  own but  was  
commanded by Allah to do that. 

This shows how highly Uthman & was held in the sight of 
Allah and His Messenger &. 

. $\j & >,j iL\j 
,, I / 

(JLS 2i.'l j2I) Y 1 4 & JIJI j Lj Y 14 j l + l o l  JJ) 

(2033182) Sayyidina Uthnian & said that Allah's Me~senger  & 
said to him when his second daughter ( U m m  Kulthum hl &J 

+) died, "0 Uthman! If I had ten daughters then I would have 
married (all of) them to you one after the other because' I am 
very pleased and happy with you." 

(Marjam Awsat, Tabarani. Afrad, Daraqutni, Ibn Asakir) 

Commentary: We had read in the Hadith prior to the above that 
on the death of Sayyidah Umln Kulthurn igc Jil p~ the Prophet &% 
had urged his Companions & to marry their  unmarried daughter or 
sister to Sayyidina Uthnlan 4. saying that if he had a third 
daughter, he would have given her in marriage to  him. In this 
Hadith, he is quoted as assuring Sayyidina Uthman that if he had 
ten daughters, he would give then1 in marriage to hini one after the 
other. There is no contradiction in the two sayings. for, he was 
assuring Sayyidina Uthnlan 4 that he was pleased and happy with 
him. This was the best way to console Sayyidilia Uthrnan .$% in his I 
bereavement which spoke of the Prophet's nobility and extrenle 
good manners +g +JJ .&I +. Some versions give a greater 
number, but the Prophet's objective is not contradicted by that. I 
0 .  The Shia scholars and writers of o i ~ r  times have begun to write such things as I 

belie even their own earlier authorities whose statements are very clear. One 
of these is that the Prophet & had only one ...( Continued on Next Page ...) 
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We close this chapter on merits of Sayyidina Uthlnan & Zun 
Nurayn with the Hadith of Sayyidina Ali &. 

' , ; > d l  ,, 
iG 

d r r l  

cJ :p, jg%25I@$+i>(~ , , - Y ~ / A Y )  
>,',, ', ,,,, ,',' ',, 

h b  v+\ JG ~4 J3\ \ jd h& > 2~ ,, $ij Gd'\ , , J\ 
' r r B ' >  1 8  

\ p \ j  >\ 2 +\j j&\ $ , &~&~&j , siI , 2 , ;& 
(Jb $3 + g A p  *I olg)) 3'\ -I , -" $J\j 
(2034183) Thabit ibn Ubayd & reported that a man said to 
Sayyidina Ali &, "I  an1 going to Madinah. Those people will 
ask me about Uthman &, so (tell me) what answer should I 
give them?" Sayyidina Ali & said, "Let them know that 
Uthman was among those worshippers of Allah (about whom 
Allah Iias said in tlie Qur'an): 

' ' B  

, , 

( q r : o  a & k l l )  sJl -, , 

{Believe (firmly) and do righteous deeds, and again abstain 
(from the forbidden things)  and believe (in Allah 's  
commandments) then fear (Allah) and do good. And Allah loves 
the good-doers.)" (ul-Mu'idtrh, 5:93) (Ibn Mardawiyah, Ibn Asakir) 

(...Continued from Previous page ...) daughter, Sayyidah Fati~nah 4phlsDJ 
while the others were not his daughters but daughters of Sayyidah IChadijah HJ 

bp $1 from her former husband. This is a lie and an invention which only Shia 
scholars can dare to present. This is not the place to write on that in detail. 
Readers may refer to verse 59 of suruh al-Ahsub on the veil ... &19jU $&I ~g?& 

&kj (0 Prophet, say to your wives and daughters ... Both words 'wives' and 
'daughters' are plural forms showing that he had many of each. 

A far-sighted, researcher, scholar and writer of  these times, Mawlana 
Muhammad Nafi' has written a very authoritative book on this subject Banat 
Arba'ah (Four Daughters). Spread over about four hundred and fifty pages the 
contents encoinpass the Ahadith of the books of ah1 us sunnah on history and 
genealogy, also books of the Shias, the reports of their ma'soomineen scholars, 
and on history, genealogy. He has proved beyond doubt from these their own 
earlier authorities, that Sayyidah Zaynab lp $1  dJ, Sayyidah Kuqayyah $1 &J 

bp, Sayyidah Uln~n Kulthum l,p kl >J and Sayyidah Fati~nah 4p $1 g d ~  were 
four daughters of the Prophet g. This book also gives a comprehensive life 
account of  these daughters and their respected mother, Sayyidah 
Khadijah bp d ~ .  May Allah reward the writer Mawlana Nafi' with the best of 
rewards and may He accord his book approval among the scholars. 
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Commentary: Sayyidina Ali & had made Kufa as the capital city. 
The man who was going to Madinah and had asked Sayyidina Ali 
& the question was perhaps a close associate. He wondered how 
he should handle questions about Sayyidina Uthman & on the 
basis of Sayyidina Ali's & views. We must remember that in those 
days Sayyidina Uthman & had become a disputed personality. He 
had been martyred and his killers claimed love for Sayyidina Ali 
&. The answer Sayyidina Ali & gave him is actually an extract of 
the text of verse 93 of suvah al-Ma'idah. Man should pass a life of 
faith, righteous, deeds, God-fearing attitude (piety) and kindness. 
Such people will not be asked about anything in the Hereafter and 
they are loved by Allah. Sayyidina Uthman & was among these 
slaves of Allah. 

We must bear in mind that the Prophet & had explained the 
word 3 ~ 1  (Ihsaan) used in this Hadith. He said a man may 
worship Allah and obey His Commands in such a way as though he 
sees Allah. Obviously, this is the highest degree of faith and belief. 
May Allah enable this writer and the readers to achieve something 
of the condition of ihsan. 

SAYYIDINA ALI & 
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(2035184) Sayyidina Sahl ibn Sa'd & reported that Allah's 
Messenger & said on the day of Khaybar, "Tomorrow, I will 
give this banner to one at whose hands Allah will give us 
victory over Khaybar. He loves Allah and His Messenger and 
Allah and His Messenger love him.." In the morning, the people 
came to Allah's Messenger &, all of them hoping to be given 
the banner. But he said, "Where is Ali ibn Abu Talib?" They 
said, "He has pain in his eyes (so he has not come here)." The 
Prophet & said, "Send someone to bring him here." So, he was 
called. Then Allah's Messenger & put his saliva in both his 
eyes and he recovered as though he never had pain in his eyes. 
He then gave him the banner (a sign that he would be 
commander of the army that day). Sayyidina Ali & asked him, 
"0 Messenger of Allah, shall I fight them till they become like 
us (and become Muslims)?" He said, "Go forward gently until 
you are in their region. Invite them to Islam. Tell them what 
rights of Allah they have to give. By Allah! If one of their men 
is guided to Allah through you then that is better for you than 
your receiving red camels in spoils of war." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Khaybar is about 184 km (125 miles) from 
Madinah to its south. The Jews lived there. They were the ones 
who had been driven out of Shaam (Syria) in the past and had 
settled here. They were all wealthy people. At Khaybar they had 
built strong forts and they possessed a large inventory of weapons 
and ammunition for war. Their lands were green and fertile. 

Those Jews who were expelled from the surrounding areas of 
Madinah for their rebellion and mischief had also settled here. 
They bore tremendous malice for the Muslims, and always 
conspired against them. Therefore, they were a constant threat to 
the Muslims. 

In 6 AH, the Prophet returned to Madinah from Hudaybiyah 
after concluding a 10 year peace treaty with the Quraysh. He spent 
almost the whole month of Zul Hajjah at h ad in ah. In Muhurrurn 7 
AH, he advanced to Khaybar to tackle the dangerous enemy there. 
He had only 1500 Companions & in his army. They encamped 
near Khaybar at a suitable place. He invited them to join Islam but 
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if they were reluctant then they should pay the jizyah. If they 
rejected both proposals then the Muslims would fight them as they 
were commanded by Allah to fight them till they became Muslims 
or paid the jizyah. 

The Jews of Khaybar rejected all proposals arrogantly and were 
ready to fight. 

They had plenty of war weapons and abundant provision in 
their strong forts and were confident that the Muslims could never 
gain victory over them. The war began. The Muslims captured 
their forts one after another but one of their forts defied them. 
Every Muslim effort was repulsed. It was then that Allah's 
Messenger & said, "Tomorrow I will give the standard to one who 
loves Allah and His Messenger and is dear to them, and Allah will 
give us perfect victory at his hands." Either the Jews will accept 
Islam or become subservient to us and pay the jizyah." The Prophet 
& did not name the man to whom he hoped to give the banner but 
only said what we have read in the Hadith and, indeed, that was a 
great honour and merit and many people cherished it, Sayyidina Ali 
& was not present. The next day when the Prophet asked for 
him, he was told that he suffered from eye trouble. The Prophet @ 
instructed the people to send someone to fetch him and when he 
came he applied his salvia to both his eyes and he was relieved of 
pain right on the moment. Then the Prophet gave him the 
standard, a sign that he would lead the army that day. Sayyidina Ali 
& then sought instruction on what he had to do and the Prophet 
& said to him, "If Allah guides even a single person at your hands 
and he believes then that is better for you than your collecting 
spoils of war that comprise many red camels." (Red camels were 
then regarded precious treasure by the Arabs). The Prophet was 
very clear, "Our aim is not to collect the war booty. Our main aim 
is that Allah's creatures may be guided." This should be the 
objective of jihad and warriors must conduct themselves 
accordingly. The narrator has narrated the Hadith only to the extent 
Sayyidina Ali's merits are disclosed, no further. He has not touched 
upon the battle itself or the result which was as the Prophet had 
said - victory at the hands of Sayyidina Ali 4. We can read about 
the battle in books of seerah and history. 
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We learnt of two miracles of the Prophet & in this Hadith. (1) 
He applied his salvia in the eyes of Sayyidina Ali & and they were 
restored to normality. (2)  He foretold outright victory for the 
Muslims. 

The lesson we learn from the Hadith is that Sayyidina Ali & 
loved Allah and His Messenger and he was dear to them too. 
Paradise belongs to Allah! This indeed is the belief of the ulh 
us-sunnah wal Jarna'at. However, it does not follow that no one 
else has this honour. In fact, every believer has this honour 
according to the degree of his belief. The Qur'an says: 

4 ,  6 4,:: 

(l- \ :1- i)\+ 31) "OVJ J P  
{Say: "If yo11 love Allah then follow me. Allah will love you, 
and forgive you your sins. And Allah is forgiving, Mercifi~l.} 

(Aal-lmran, 3:3 1) 

4 . ' r  ' 9 , >r % 4 . r  ' 9 ' r B  

(+ 0 ' ~ ) )  .'j?Lj" Y! &" Y j  'jy Y! 
(2036185) Zirr bin Hubaysh reported that Sayyidina Ali & said, 
"By Him Who split the Grain and created the soul, the 
unlettered Prophet @ told me particularly that only a truthful 
believer shall love me and a hypocrite would hate me. 

(Saheeh Muslim) 

Commentary: Indeed, Allah bestowed his choicest blessings on 
Sayyidina Ali &. He was among the first people to accept the 
Prophet's & call. He was the Prophet's & paternal cousin and the 
Prophet & loved him. He was married to the Prophet's & 
daughter, Sayyidah Fatimah ht p~ and thus had the honour of 
being his son-in-law. He accompanied the Prophet & in most of 
the battles and always fought courageously putting his life at risk 
he achieved great feats. Indeed, he loved Allah and His Messenger 
and was loved by them. In short, these merits and many others 
entitle him to be loved by every true believer. If anyone dislikes 
him then it must be understood that he is a hypocrite. 
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Neverteless, love for him is only that love which is approved by 
Allah and His Messenger & and is within the limits of Shari'ah 
otherwise those people are also claimants who regard him divine, 
or those who hold that Allah had sent Jibreel %&I to him but he 
went to Sayyidina Muhammad @ ibn Abdullah by mistake. 
Similarly, there are the Shias of the Isma'ili and Nasriyah sects who 
hold the polytheistic beliefs that their Imams are images of God 
and own Divine attributes and capabilities. Also, the Ithna 
ashriyah hold that evleven people of Sayyidina Ali's descendants 
are named by Allah as innocent Imams in the same way as Prophets 
are named and they are worthy of worship, superior to all previous 
Prophets, recepients of wahy and the Book, performers of miracle 
and having authority over the universe. Obviously, this love is like 
the love of the Christians for Sayyidina Isa =\ who were led by 
that love to polytheism and Hell. Those who love Sayyidina Ali in 
the above ways are polytheists - associators with Allah or with 
the Prophet &. He is absolved of them and fed up with them. The 
love for Sayyidina Ali & that is approved by Allah and His 
Messenger is the one that the righteous men of the ah1 us-sunnuh 
wal Jama'at have for him. 

Those who hate Sayyidina Ali & are hypocrites. They are 
particularly the Khawarij and Nawasib who accused him of 
veering off Qur'anic guidance and said that he had erred from the 
religious path. It was a wretched one among them Abdur Rahman 
ibn Maljim who martyred Sayyidina Ali &. 

After the martyrdom of Sayyidina Uthman &, differences did 
crop up among the Companions & leading to the battles ofjamal 
and s@n. There was misunderstanding among them. None of the 
Companions & despised Sayyidina Ali & as one religiously 
astray. Their differences were on the plain of deduction and each 
side declared that the others were Believers and Muslims, and after 
the battle they regretted having fought each other. Finally, the 
compromise struck by Sayyidina Hasan & proved that they did not 
hate each other but their differences were differences of reasoning. 
The Prophet & had said about Sayyidina Hasan &: 
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(This, my son is a great leader. Allah will get two large groups 
of Muslims to compromise through his efforts.) 

This Hadith makes it clear that people on both sides were Muslims, 
none of them was a hypocrite. 

Finally, it is worth nothing that this Hadith of Zirr ibn Hubaysh 
is preceded in Saheeh Muslin1 by Ahadith narrated by Sayyidina 
Anas &, Bara ibn Azib &, Abu Hurayrah &, and Abu Sa'eed 
al-Khudri & through different lines of transmission. The message 
is "to love the Ansar is a sign of faith, and to despise them is a sign 
of hypocrisy." 

The words of the Hadith of Sayyidina kara ibn Aazib ~$6 in 
Sahceli Muslim are: The Prophet & said: 

"Only he will love the Ansar 
I > '  1, , c ' 3  ' , , J  J , who is a true Believer and only w w Y j  ~9 Y! w-Y 

he will despise them who is a ,,, ,: ,' , ,,',, ,, ,, ,, 
hypocrite. He who loves the pj dl +&I wl p SLY! 

,> ,/,, 
Ansar, Allah loves him and he > , " '  

.dl "I 41 
who hates them, Allah hates 
him." 

The Prophet @ had said at different times about different 
Coinpanions & that to show love of them was a sign of faith while 
to show hatred smacked of hypocrisy. But, certainly Sayyidina Ali 
&% did possess a distinction in this regard, and niay Allah cause us 
to love Him, His Messenger and all those wlio~n they love and who 
love them. 

' 6  

$ j @ i b l & & ~ \  J $ ~ ~ I ~ G ~ & T $ + > ( ~ . ~ ~ / A ~ )  6 , , 

i i  jt ;dlj dLlthll & 9 j J ,& &h ZI;, 
-. , , , "I  9 &! ~9 

' 6  , , I .  r > / ,  .&+ d Y  ' ~ I  Y! jy 3) jJG gj;;! , , 2 ,, SjSj. SI &> 
(+ 3 GJW' 0 ' 3 ~ )  
(2037186) Sayyidina Sa'd ibn Abu Waqqas & reported that 
when Allah's Messenger & went for the Battle of Tabook, he 
appointed Sayyidina Ali & as his Khalifah at Madinah and left 
him behind. But he said, "Do you leave me as Khalifab over 
children and women?" The Prophet & said to him, "Are you 
not pleased that your rank with me is what Haroon's was with 
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Musa kxcept that &ere is no Prophet after me." 
(Saheeh Bukhari, Saheeh Muslim) 

Commentary: We have mentioned the Battle of Tabook and its 
extraordinary significance when discussing the merits of Sayyidina 
Uthrnan &. This was the last battle in which the Prophet & 
participated and, perhaps the most important. Thirty thousand 
Companions & participated in it. They included all the Believers 
of Madinah who could join the Prophet &, only the hypocrites 
remained behind on various excuses. (There were also three or four 
truthful Believers who could not join the warriors though they had 
every intention to go.) The Prophet's wives &I  &J, his 
daughter, Sayyidah Fatimah 4 p  651 PJ and her children, an$ the 
families of all other warriors were left behind in Madinah. The 
journey was to a distant land most likely a lengthy one of long 
duration, so the Prophet & decided to leave behind a deputy who 
could handle any external or internal threat. He found Sayyidina 
Ali & most appropriate for the occasion. 

Some evil hypocrites spread the rumour that he was not taken 
along because he was unworthy and was, therefore, left in Madinah 
to look after women and children. Sayyidina Ali & asked the 
Prophet & if that was so but he said to him, "Are you not happy 
that you should be to me as Haron was to Musa except that there 
will be no Prophet after me?" 

It is stated in verse 142 of surah al-A 'raf that when Allah called 
Prophet Musa to Toor Sina to give him the Torah, he asked 
his elder brother Sayyidina Haroon %&I to deputise for him over 
the Banu Isra'il. It was to this that the Prophet & pointed out. 
Without doubt, this was a great honour and merit of Sayyidina Ali 
&. It is also a fact that he was chosen because of his close 
relationship with the Prophet & and some other reasons. 
(Sayyidina Abu Bakr & and Umar & and other Companions & 
were participants in the battle and the Prophet &, nevertheless, 
wanted to keep them with him for consultation.) 

The Shia scholars point out that the appointment of Sayyidina 
Ali & as Khalifah by the Prophet is evidence that he was most 
worthy of the post after the Prophet's & death. However, it does 
not need much commonsense to reject this idea. There is a 
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difference in selecting someone as a deputy during one's temporary 
absence and as a Khalifah on a permanent basis after death. 

If Prophet Haroon @I had taken over the place of Prophet 
Musa @\ after the latter's death then perhaps there could have 
been some logic in this argument. But, as it is, Prophet Haroon 
-1 died in the lifetime of Prophet Musa -1, forty years before 
Prophet Musa's @\ death. Yusha' became Khalifah thereafter. 

It is also worth remembering that while he went to the battle 
and appointed Sayyidina Ali & as his Khalifah, he asked Abdullah 
ibn Umm Maktoom & to act as Imam in his absence though 
Sayyidina Ali & was more meritorious than him. I suppose that 
the Prophet & had done it because the appointment of Sayyidina 
Ali & may not be taken as evidence of his permanent selection 
later on. 

' \  Jb $3 & 3, zi 's $ >(y r h ,hv )  3, I -  

I , '  
9 4 J ,,, ,> I, 4 

(dj-ojJI 0 1 ~ ) )  .*j+-'&pJd-+~3&@ 
(2038187) Sayyidina Imran ibn husayn & reported that the 
Prophet & said, "Ali is mine and 1 am his. And, he is the friend 
of all Believers." (Jami' Tirmizi) 

Commentary: Only this concluding portion of the full Hadith in 
Tirmizi is reproduced in Mishkat. The gist of the fuller Hadith is: 
The Prophet & had sent Sayyidina Ali & as the commander of an 
army. They were victorious but some of the participants did not 
regard one of his action as correct, so they complained to the 
Prophet & about it. The Prophet did not like what they said 
because their complaint was incorrect. So, he said, as a measure of 
trust and confidence, and demonstration of special relationship. 31 " 
"..-... UJ & (Surely Ali is mine and I am his). He had, in fact, 
expressed his close relationship with Sayyidina Ali & in these 
words often as well will know in the next Hadith. 

The Prophet & had expressed closeness to other Companions 
& too in similar words. Thus, there is a Hadith in Saheeh Muslim 
about a Companion & who was martyred in a battle, Sayyidina 

, , ,  # ,  

Julaybeeb &. He stood next to his corpse and said b \ j  & , , 1.b" 
(This Julaybeeb is mine and I am his) (Saheeh Muslim v2 p 295). In 
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the same way, he said about the tribesmen Asha'reen of Abu Musa 
al-Ash'ary that ''G Jij & @" (They are mine and 1 am theirs). The 
background was their behaviour in collecting provision of everyone 
at one place, when some of them lacked it, and sharing it equally. 
This Hadith is also found in Saheeh Muslim v 2 p 302. 

The last sentence of the Hadith refers to Sayyidina Ali & as 
''99 3( J j ~ j "  wali of all Believers. This word wali means friend, 
helper or guardian. It is used in the Qur'an too in one of these 
meanings. 

In this Hadith, it is used to imply a friend. Every Believer must 
have a relationship of a friend and love with Sayyidina Ali &. 
This is his right because of his close relationship with the Prophet 
&. 

May Allah grant me and all Believers love for Him, His 
Messenger & and all who love them and are dear to them (among 
whom Sayyidina Ali & surely has a distinct rank). 

(LS+ 0 1  jj) 3 ji lii ;! '$S$j '3 2 liij 2 &j 
(2039188) Sayyidina Hubshi ibn ~unadah & reported that 
Allah's Messenger & said, "Ali is from me and I from him. And 
(This important message) from me may be conveyed by me or 
by Ali." (Jami' Tirmizi) 

Commentary: To be able to understand the Hadith, we must keep 
the background in mind. Makkah was liberated in 8 AH and the 
Islamic government was set up there. Next year the suruh 
al-Bara'at (or at-Tawbah) was revealed. It contains important 
Commands concerning the idolaters and disbelievers. For example, 
the convenant concluded with them must be annulled because of 
their violation and mischiefs, idolaters or unbelievers should not be 
allowed into the Masjid al-Haram, etc. The Prophet sent 
Sayyidina Abu Bakr & as Ameer of Hajj with instructions to 
convey to the disbelievers and idolaters coming from different 
areas the commands of Allah which are revealed in this surah and 
all those verses of this surah. The Prophet realised after Abu Bakr 
had gone away that among the Arabs a convenant can be revoked 
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only ht. a chief himself or his closest relative acting 011 his behalf, 
otherwise the revocation is invalid. So, he sent Sayyidina Ali & on 
his behalf, being his paternal cousin and son-in-law. It is at this 
time and in this context that he said: 

"Ali is froin me and I fro111 Ali and (this important message) 
from me may be conveyed by me or by Ali." 

In short, he explained why he had to send Sayyidina Ali & on the 
heels of Sayyidina Abu Bakr &. 

When they met, Sayyidina Abu Bakr & asked him if he had 
been sent as ameer or follower and Sayyidina 4$6 Ali replied that he 
had been sent as a follower while "You continue to be the ameer. 
My task is limited to this act." 

Whatever happened was dictated by Allah. If Sayyidina Ali & 
had been sent as ameer straightaway then that could have been 
construed as evidence of Sayyidina Ali's & Khalifah after the 
Prophet &. Thus by sending Sayyidina Abu Bakr & as alneer of 
Hajj the zln~mah has thus been protected from that misunder- 
standing. Aliah then put the realisation into the Prophet's & heart 
about the Arab tradition and he sent Sayyidina Ali to convey the 
message. In this way Allah guided the Muslims that their arneer 
and the Prophet's & Khalifah should be Sayyidina Abu Bakr &. 
This is exactly like the suggestion in his heart from Allah when he 
was ill that he should appoint Sayyidina Abu Bakr & as Imam to 
lead the congregation in his place. . s -b i  LJ ,jz?,J k~ dl 

(is.iPyJ;IJ O l j ) )  . g29'1j 
(2040189) Sayyidina Ibn Utnar & reported that (after I?r,rcrh, on 
coming to Madinah) Allah's Messenger & created a nnrokhc~h 
among his Colnpanions & (ties o f  fraternity among them).  
Sayyidina Ali came to him (sad and grief-stricken), tears rolling 
down his eyes. He said, "You have created niz~crkhcrh between 
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every two of the Companions but you have not created such a 
one between me and another." The Prophet & said, "You are 
my brother in this world and the next." (Jami' Tirmizi) 

Commentary: When the Prophet & and his Companions & came 
to Madinah, these Muhajirs belonged to different tribes and 
different places. The Prophet & created a muakhah between every 
one Ansar and one Muhajir whereby an Ansar became a brother of 
a Muhajir. Thus, they shared one another's grief and heppiness, 
looked after their needs like real brothers and no one felt lonely and 
helpless. Thus, Abu al-Darda Ansar & became brother of Salman 
Farsi &. They were not related in anyway before that neither did 
they belong to the same nation. Sayyidina Ali & had not been 
paired with anyone and feeling lonely he complained to the Prophet 
& who said, " ~ ~ Y I J  Lid12 &I 51') "You are my brother both in this 
world and in the next." Naturally, he must have been elated on 
hearing this. Surely, the closeness that he enjoyed with the Prophet 
& was reserved only for him - he was the Prophet's & paternal 
cousin, among the first to respond positively to his call to Islam 
and his son-in-law. . o i j ? ~ l ~  'a;c J 

(&L# 01~) )  . '& 
(2041190) Sayyidina Anas & said that the Prophet & had a 
(roasted or cooked) bird to eat. So, he prayed, "0 Allah! Send to 
me one who is dearest to You among Your creatures and who 
would join me in eating this bird." Suddenly, Sayyidina Ali & 
came there and he joined the Prophet in eating that bird. 

(Jarni Tirmizi) 

Commentary: The Shia deduce from this Hadith that Sayyidina 
Ali & was dearer to Allah than every other creature including 
Sayyidina Abu Bakr & and Sayyidina Umar &. But, if we go by 
that reasoning then the Prophet & is also including among them. 
Therefore, the exponents of Hadith have explained that the 
Prophet's & prayer means: "0 Allah! Send to me one who is 
among those dearest to You ..." And surely Sayyidina Ali is one of 
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the dearest creatures of Allah. 
Allama Ibn al-Jawzi has classified this Hadith as mawdoo 

(fabricated). However Ibn Hajar disagrees with him, but confirms 
that it is daferf(weak). 

( L S - ~ \  611,) .L&>j&l 
(2042191) Sayyidina Ali & reported that Allah's Messenger @ 
said, "I am the house of wisdom and Ali is its door." 

(Jami Tirmizi) 

Commentary: Sayyidina Ali & became a Believer in his 
childhood and since then remained in the Prophet's & company 
and training. So he enjoys a higher rank of the Prophet's @ 
teachings. That is why the Prophet & said ''54 &j idkjijlj i?' (I 
am the city of knowledge and Ali is its gate.) 

However, it is wrong to suppose that only he possesses the 
knowledge and wisdom taught by the Prophet & and it cannot be 
learnt from anyone else but him. The Qur'an says often that Allah 
sent the Prophet as His Messenger among the ummis (unlettered) 
and he read out to them Allah's verses and taught them the Book of 
Allah and wisdom. This confirms that all the Companions & learnt 
the Book and wisdom according to their individual capacities. 
Hence, all of them are doors and means of the knowledge and 
wisdom received through the Prophet &. 

When Sayyidina Ali & responded to the Prophet's & call and 
believed, he was only eight or ten years old, or a little more. He 
was only that much receptive to the Prophet's & teachings as a 
child of this age is. But, when Abu Bakr & accepted Islam on the 
same day, his age was over forty years and he was naturally as 
receptive as one should be at this age. Therefore, he had a share of 
Prophet's & knowledge and wisdom greater than the other 
Companion's & collective share. 

When the Prophet & appointed him Imam in his place during 
his illness that was actually the Prophet's certificate for his superior 
knowledge of the Book and wisdom. Then the Companions & 
confirmed that when they appointed him their Khalifah and Imam. 
0 .  See 787 khko pd\ &+LI > j u i  y 31 W b J l ; 4 ~ \  (Beirut) 
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We must also remember that the Prophet & mentioned the 
distinction of different Companions & in different departments of 
knowledge as we will see while reading the virtues of different 
Companions &. 

The tabi'een learnt the Prophet's & knowledge from different 
Companions &. Allah got the muhaddith to preserve them in 
Books of Hadith. That will guide the ummah till the Last Day. 

We must also bear in mind that Ibn al-Jawzi and Ibn Taymiyah 
and others have declared that the Hadith i i $ ~ ~ \  $3 li\" as 
mawdoo*. Even Imam Tirmizi has declared it we$. &.ccr \.by' 

(This Hadith is ghurib munkar - a degree of weak Hadith) 
The Hadith is unapproved and unworthy of transmission in the 

eyes of the scholars of Hadith. 

' 3 ,  ' Z $,jPj+j ~g;U'~,,j&* '& 
> : 9 ' ,',&, ' ' 

(LsL~Jo~ JJ)) .&~$*&V&I ~ 2 ~ 4  
(2043192) Sayyidah Umm Atiyah +IS &I &J reported that Allah's 
Messenger & sent an army (on an expedition) and Sayyidina 
Ali & was a participant of it. She heard Allah's Messenger @ 
make supplication with his hands raised (in prayer), "0 Allah! 
Do not take me away from this world till You let me see Ali." 

(Jami Tirmizi) 

Commentary: This is a demonstration of the extreme love the 
Prophet @ had for Sayyidina Ali &, the reasons for which we 
have mentioned previously. 

..I f I , ,  9 .  

(c5LJ;jJ 01 J)) .a;$ i3 @p 2 
(2044193) Sayyidina Ali ibn Abu Talib & said that the Prophet 
@ held the hand of (both his grandsons) Hasan and Husayn 
& and said, "He who loves me, both of them, their father and 
their mother (Sayyidina Ali & and Sayyidah Fatima +IS &I dJ) 
will, on the Day of Resurrection, be in Paradise at the (same) 
degree as mine and with me." (Jami Tirmizi) 
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Commentary: We have read in volume two a Hadith of Sayyidina 
Anas & reproduced from Saheeh Bukhari and Saheeh Muslin1 
about a man who aslted the Prophet @ (When is the Last Hour?) 
and he said. "You ask about it but what preparations have you 
made for it?" He said, "I have not done ll~uch for it except that I 
love Allah and His Messenger &." The Prophet & said, 2 -I" 

" i-r\"You are with whom you love." The meaning is, "You may 
rest assured, in the Hereafter you will be with those you love." On 
hearing this, all the Coinpanions c& were so happy that they never 
had been as happy since becoming Muslims. Sayyidina Anas & 
said: 

6 4 , "' + Lj& L; \$jij 9; &~i j  $j /& &\ & >\ -, LG 
6 

9 ,  l . r r  

- r p t - ! e  
(As for me, I love the Prophet &, Abu Bakr & and Umar & 
and hope that only because of  that I will be with them in the 
Hereafter). 

This is Allah's mercy that He will place those who love His 
Messenger & and the loved ones with these very sacred people. 
(Without doubt Sayyidina Hasan &, Sayyidina Husayn &, 
Sayyidah Fatimah $1 >I, Sayyidina Ali & are those whom the 
Prophet @ loved dearly). Thus for the fortunate ones who love the 
beloved of Allah's Sayyidina Muhammad @ and those whom he 
loves, the mercy of Allah will place them with the Prophet &. May 
Allah caues me and the readers to love His beloved, Sayyidina 
Muhammad a. 

L 6 ',,, &a\&&\ J r j & > g ~ & ? : ~ d > > ( ( . ; .  ~ o / q i )  

,/ , 6, , # T i &  fl d := d,J&2b+ii>i&&L!+&\ :IT > 6jL*' : J Y \ L \ ~ + J  , O,, 

1 ,/ 

'$j & a, & j ~ j  J$ ' 2 2  ;$ i& ~ ! j  s j ~  
,, , ,. A, J& $ J i  J d j  GI! JUI; & j&G ;hi 

, , " ,, , , 1 1 9  l l I 

(&)I O I ~ J )  L& g j  &I u J U  '&ij; I ,  @J\2~ 
(2045194) Sayyidina Ali & said: I had fallell i l l  (and was in 
much pain). Allah's Messenger & came across me while I was 
praying, "0 Allah. if my appointed time has.come then grant me 
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peace (give me death and relief from the pain). And if my death 
is delayed then grant me a life of ease and comfort. And if this 
(illness and pain) is a trial (from you) then grant me pstience 
(that I may not complain)." Allah's Messenger & asked me, 
"What did you say?" So (What I had said in prayer) I repeated to 
him. He hit me with his foot and prayed 'dlr $i(0 Allah gravt 
him health). (The narrator doubts that he might have s a i d : ) g i  

( 0  Allah cure him).After that I never liad that complaint. 
(Jami' Tirmizi) 

Commentary: Indeed this was a miracle of the Prophet &. 

> 9 ,  L, 
(L j Y l >  01 jj) .?* &% cj) 
(2046195) Sayyidina Ali & reported that some people said to 
him, "We observe that i n  severe heat you wear garments of 
winter and we observe that in winter you wear garments of 
summer and wipe perspiration." So, lie said, "Once, my eyes 
ached and Allah's Messenger & applied his saliva into them. 
Since then I have never liad eye trouble and he prayed for me: 
j$ljsl ik &I ( 0  Allah! keep summer and winter away 
from him). Since then 1 have not felt heat or cold." 

(Mu'ajam Awsat, Tabarani) 

Commentary: The supplication of the Prophet & had miraculous 
effects, no doubt. 

(b' .&a 
(2047196) Sayyidina Ali ~$4 Said, " I  have seen myself kith 
Allah's Messenger & in such a way that I tied a stone on my 
belly to fight off hunger. (But now, by the Grace of Allah) the 
zakah on my wealth works out at forty fliousand Ashrafis." 

(Musnad Ahmad) 
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Commentary: In the Book of ar-Riqaq (Softening of Hearts), we 
have seen those Ahadith which tell us that the Prophet chose for 
himself and his family a life of poverty and had prayed to Allah for 
that. They went without meals for days together and he sometimes 
did tie stone on his bally to ward off pangs of hunger. Sayyidina 
Ali & was among his closest relatives and he too had to do it 
sometimes. He discloses in this Hadith how his condition changed. 

It is indeed an honour and very meritorious to opt for a life on 
the pattern of the Prophet & but if Allah grants wealth to anyone 
from lawful sources and he fulfils his obligations in this regard 
then that is also a blessing of Allah. In that chapter of this Book, 
we have also transmitted Prophet's & sayings on this subject. 
Allah did grant Sayyidina Ali & the honour to live on the 
Prophet's & pattern and also granted him wealth: 

.+I 4 I;.lJlg y.lJi y I L 4  

' 'I6 > I  *' J , 9' 

(b' OJJ) .+.j=r~y$;r'>.l---.\j~' ' " ' I  
(2048197) Sayyidina Bara ibn ~ z i d &  and Sayyidina Zayd ibn 
Arqam & reported that when Allah's Messenger & alighted at 
Ghadeer K h u ~ n ~ n  and stayed there, he held the hand of 
Sayyidina Ali & and said (to those Companions who were 

,, , ,- 
there): "&i j ~ $ 4  >ji >I ~ j b l ~ - + ~ ' '  (Do you not know that 
1 am more friendly to'the Muslims than they are themselves?) 
They all said, "Certainly it is so!" The Prophet & (then) said: 

> ,  , -*pzl (o 
tlyG & $9 $, >jI 3 o you not know that 1 am 
more a friend of a Muslim than he is himself'?), and they all said, 
"Certainly, it is so!" He then said: Jlj $Ji 'oG3 %;> a j $ J l  

'01jG ;.Gj .kh; j ( 0  Allah, he to'whom I am a friend then this 
Ali is also his friend. 0 Allah, he who is friendly to Ali, You 
keep friendship with him; and he who is unfriendly with him, 
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You too be hostile to him). Then Sayyidina Umar & met 
Sayyidina Ali & and said, "Congratulations to you, 0 Ibn Abu 
Talib. Every morning and every evening, you are friend and 
beloved s f  every believing man and believing wo~nan!" 

(Musnad Ahmad) 

Commentary:  This happened on the return journey after 
performing Huuat trl- Wada' at Ghadeer Khumm (or, the Pond of 
Khumm) which is about three miles from al-Juhfah on the route 
from Makkah to Madinah. The Prophet & reached this place on 
18th Zul Hajjah with all his Companions & who had joined him 
for the Hajj from Madinah and its surroundings. He broke his 
journey there and assembled his Companions & and delivered a 
sermon. If we collect all the reports in different books of Hadith, 
we will learn that he spoke of some important matters, one of 
which pertained to Sayyidina Ali & that we have read in the 
Hadith. He spoke about it with emphasis. 

The verse 6 of 01-Ahzab reads: 

(The Prophet is ever closer to the Believers than their own 
selves.) 

It is natural for man to be concerned deeply about himself but it is 
the right of our Prophet,  Sayyidina Muhammad & that as  
Believers we should love him more than our own selves. It is in 
reference to this verse that the Prophet k% had asked the Believers 
if they did not know that lie had a greater right to their friendship 
and love than their own selves. All those present confirmed his 
words unanimously. He then asked if it was not correct that every 
Believer must love him and be concerned of hi111 nlore than he is of 
himself, and they all again agreed to it. He then said, "0 Allah! (Be 
witness that) Ali is also a friend and beloved of him whose friend 
and beloved I am. 0 Allah! I pray to You that You be friend to him 
who be friends Ali and antagonise him who antagonises Ali." Then 
Sayyidina Umar & congratulated Sayyidina Ali & that Believers 
- men and wonlen - love him always. 

Having explained the Hadith, I now wish to enlighten readers 
that the Shia scholars present this Hadith as their most strong 
support for their faith. They hold that in this sermon at Ghadeer 
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Khurnrn the Prophet & had appointed Sayyidina Ali & as his 
successor and Khalifah, and the Imam of the ummah. According to 
them, this, indeed. was the aim of his sermon. They argue that the 
word Sy (mu~llu)  in the Hadith means master, owner and ruler, 
and the Hadith means: those whose master and ruler I am, Ali 4 is 
also their master and ruler. This was, therefore, a proclaination of 
Sayyidina Ali's & Khilafat and rulership over the ummah. Readers 
will see in the following lines how worthless is this argument. 

The fact is that many Arabic words have inore than twenty 
meanings. The word ma~i/la is one of them. The Arabic dictionary 
"L++UII dycil\"al-Qan?z(Ls ul-Muheet gives twenty one meanings of 
>y n~awla  (v4 p404). 

-&'J(Y \ >  @ j ( y  * )  + ' J ( )  4 )  
The same meanings are also found in "~~~j .d l~41"  Aqrub 

al-Ma~vriu' (v2 p1488) and also in the most reliable dictionary on 
Hadith "3'd1~ -+) p isl+\ ZjLY 1 3'd &@\" (an-Nih~ryat li Ibn 
al-Atheer ~ I - J t l z i j i  Gharib al-Hadith. Allamah Tahir Patni has 
reproduced the text of an-Nihayat in Majma' Bihar al-Anwar (v5 
p l 12, Da'irat 111-Ma'arif, Hyderabad, India). 

The Misbah al-Lughat the Arabic-Urdu dictionary has given the 
meanings of almost all those words that are given (as meanings of 
mawla) in al-Qamoos al-Muheet and Aqrabal-Mawarid (p968). 

kJf ~IJJ~LJI,L>( " - :24 
c ~ ~ ~ ~ c h ~ ~ c h c ~ l ~ c ~ l s : ~ ~ c & c ~ b ~ ~ j t i / ~ ~ ~  - ?. " - 
?- . 

& t c J , c J ~ j $ J c j l l >  

Some of the meanings given in Arabic-English ~ e x i c o n l  by 
Edward William Lane are: 
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ISJg" : A lord, chief, son of a paternal uncle or a relation, son of 
a sister, a freedman, one whom the emancipator is bound to aid and 
whose property he inherits if he dies having no heir, a slave. (The 
other meaning in the Urdu text are: an emancipator, one who 
rewards, one who is rewarded, one who loves, a companion, a 
sowrn friend, a neighbour, a guest, a partner, a son, an uncle, a 
son-in-law, a relative, a patron, a subordinate.) 

If such a word with multi-meanings is used in the Qur'an or 
Hadith or any eloquent literature then its sense and implication is 
brought out in the text itself, or the context points out to it. 
Similarly, in the Hadith under discussion, the context brings out 
the meaning of the word mawlan. The concluding suplication is: 

"oI~C p 3Cj o \JIj p J l  j &I " 
(0 Allah! Be friend him who be friends Ali and antagonise him 
who antagonises Ali.) 

It is very clear, therefore, that the word mawla is used in the 
Hadith for friend, beloved, and the words " o Y y  @ 8 Y y  LS 3'' 

would mean what we have stated above in the explanation. 
Then after the Prophet's @ death whatever happened is 

undeniable proof of what we have said. Not one of the thousands 
of Companions & and not even Sayyidina Ali & or those who 
were vey close to him - none of them had taken the Prophet's @ 
saying at Ghadeer Khumm to imply Sayyidina Ali's & successioin, 
Khalifat or Imamat. If they had understood the Prophet & to mean 
that then Sayyidina Ali & or anyone else would surely have 
protested that hardly seventy-two days in the past, the Prophet & 
had spoken in such a way at Ghadeer Khurnm and had proclaimed 
Sayyidina Ali & as Khalifah. In fact, no one including Sayyidina 
Ali &b suggested this meaning and everyone accepted Sayyidina 
Abu Bakr as Khalifah and swore allegiance to him. Rather, if 
we accept the contention of the Shia then the question arises why 
Sayyidina Ali & did not press for adherence to the Prophet's & 
instructions. It was a filrd (an absolute obligation) on him to get the 
Prophet's & will discharged, and if there was a confrontation, he 
should have taken a stand and used force. This is what the 
grandson of Sayyidina Hasan &, Hasan the Third had said to a 
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man who subscribed to the extreme belief about Sayyidina Ali & 
and cited this saying of the Prophet & r Y r  > r Y r  iS 2 in 
support of his Khilafat. Hasan the Third said to this man: 

"If what you people say is true a.Pi u .5 ,., a ~ ~ J  
- t h a t  Al lah  and H i s  
Messenger & had appointed .&I& 'dFU >j &- .&I 
Ali & as Khalifah after the 
Prophet & - then Ali 4$5 is I 4  #+ l p l  +AJ A& 
the worst criminal because he ' o h  & eLjillJ 4*jl 
did not obey the Prophet's & iLkiLt* #+ ilS1 
command.' (We seek refuge in 
Allah from being rude.) 

Then, as .the man cited the Prophet's saying aYy @ c;;S 2, 
Hasan the Third said: 

"Listen! I swear by Allah, if & A1 Jpj e- 3 21 j bl 
Allah's Messenger & had to 
appoint Ali & as Khalifah p u l  &I& ,+L.A~ A& BI 
then he would have spoken 
clearly and unambiguously as u '+I & +aj 0 U l J  

he had spoken about salah, 3 ' 1 4  LJ + 
fasting, zakah and Hajj. He 
would have said explicitly: 0 J ~ J  @J f u l j  S ' j J l j  

People! This Ali 4$5 would be + j . 1  l b  b~ 
ruler after me. Hence, listen 
and obey him.2 .I# j IYS1 

However, the question remains: what was the Prophet's & 
purpose by these words. Why he spoke in the way he did about 
Sayyidina Ali &. 

The fact is that the Prophet & had sent Sayyidina Ali & to 
Yaman with three hundred men sometime before Hajjat ul-Wada. 
He had met the Prophet & at Makkah during the Hajjat ul-Wada. 
While they were in Yaman, some of his friends did not agree with 
him over some issues and these people had also come to perform 
the Hajj and some of them seized the opportunity to complain to 

0.  Izalah al-Khifa v l  p223, (1329 AH) Umdah al-Mutabah Press, Lucknow 
0.  Izalah al-Khifa v l  p223, Lucknow 
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the Prophet & about it, and they also mentioned it to other people' 
which, indeed, was a grave mistake on their part. The Prophet & 
convinced those people who had complained to him of  the 
correctness of Sayyidina Ali's 4 actions, and they were satisfied. 
However, they had already spolten to others and the devil took 
advantage of the situation and showed seeds of discord. The 
Prophet & - when he learnt of it - found it necessary to let the 
people know that Sayyidina Ali 4 held a high rank of appreciation 
and love. Hence, he assembled his Co~npanions & at Ghadeer 
Khumm and delivered the sermon, held Sayyidina Ali & by the 
hand and said:   ow^ A ~ J  o Y ~ J  2 J ~ J  1 o Y p  + o Y p  LS 2" The 
meaning of these words is repeated here: "0 Allah! He to whom I 
am a friend, this Ali is also his friend. 0 Allah! He who is friendly 
with Ali, You keep friendship with him; and he who is hostile to 
him, You too be hostile to him." In fact, as we have said earlicr, the 
words of prayer by themselves highlight the meaning of the word 
~nawla  as 'beloved', 'friend' in this Hadith. 

In short. the saying of the Prophet & $1 6 Y r  + ' o Y p  .;.S 4 

does not refer to the issue of Khilafah or Imamat. I hope that 
whatever I have written would suffice for every true Believer. 

(Y V:o . 3) 
{Surely in that is an admonition to him who has a heart, or gives 
ear while he is mindful.) (Qaf, 5037)  

I ,  & s&> & :Jd ;dl 
(+b 31 j ajla9l  j d L j J l b I  jj) . . 

(2049198) Sayyidina Ali & said: Allah's Messenger & sent me 
to Yaman (meaning, decided to send me there) as Qadi (judge). 
I said to him, "0 Messenger of Allah! You send me as a 

0 .  See Saheeh Bukhari (Kitab al-Maghazi, Chapter: Ali Ibn Abu Talib and 
Khalid ibn al-Waleed to Ya~nan ... and al-Bidayah waan-Nihayah v5  p106(Beirut). 
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judge while I am young and I have no knowledge of judgement 
(disputes, decision of cases)." He said, "Allah will guide your 
heart and keep your tongue firm (that is, He will put in your 
heart and make your tongue speak that which is correct and 
true). When two people bring a case to you, do not decide in 
favoi~r of h i m  who brings (the case) first till you have heard the 
second party. This method will be more usefi~l to  yo^^ in giving 
judgement." (Sayyidina Ali said:) Thereafter I never had doubt 
i n  passing judgenient (because of the Prophet's teacliings and 
prayer). (Jami' Tirmizi, Sunan Abu Dawood, Ibn Majal;) 

Commentary: This event is found in different books of Hadith 
narrated by different narrators. Sonle of them give sonle additional 
detail. We get a full picture when we keep all these reports before 
us. The report in Kanz ul-Urnmal on the authority of Ibn Jarir is: 

{Some of tlie Ya~nanites met the Prophet and said, "Do send to 
us someone who teaches LIS religion and Shtrri'trh and decides 
our disputes and cases in  the light of Allah's Book" So. the 
Prophet @ instructred Sayyidina Ali & to go to Yaman. He 
said, "Those people might brinc~ to me cases about which I have 
no knowledge." The Prophet & placed his lia~?d on Sayyidina 
Ali's chest and said "&u, ' 3 ;$ +i!" (Go! 

-J , - 
Surely Allah will guide your heart and keep your tongue Firm). 
He said that after that lie never felt doitbt in deciding any case} 

(Kanz ul-Ummal, v 13 p l 13)  

There is yet another version, also on the authority of Sayyidina 
Ali & in Kanz ul-Umn~al as transnlitted by Mustadrak Haakim, 
Ibn Sa'd, Musnad Ahmad, Ibn Jarir, etc. 

{When I said to tlie Prophet & that I was young and had no 
insight in deciding cases, lie placed his hand 011 my chest and 
said '4 &j i~ $if' (0 Allah make his tongue firm and 
guide his heart)) 
sayyidiIla ~ l i  $& then said ;1, &; "Thereafter, no 

dispute was difticult for me to decide."(Kanz ul-Ummal, v 13 p 125) 

I bel ieve that when the Prophet  &% placed his  hand on 
Sayyidina Ali's $& chest and prayed, he was confident that his 
prayer was accepted, so he said. .'Lij q - j  3 j*k, ibi 
(Surely Allah will guide your heart and make your tongue firm.) 
The letter j. in this word " J+" expresses the belief l'his is as 
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the Qur'an says about Sayyidina Musa m\ who said to his people 

(7  Y : Y  -i d+\)  it^^+ &J csfp j \ s" 
{Surely with me is my Lord - He will guide me.} 

(ash Shu'ara, 26:62) 

It is a fact and one of the confirmed realities of the un?mah that 
as a result of the Prophet's & prayer, Sayyidina Ali & was blessed 
with a perfect ability to decide cases and disputes. He enjoyed a 
distinction in this regard. Surely this is his great merit and a 
miracle of the Prophet &. 

,. I r 9 

( ~ I O ~ J J )  
3- s; ;sit ;i'b G" * j 3 &' & '&$" 

(2050199) Sayyidina Ali & said: Allah's Messenger &'said;o 
me, "0 Ali, you have a great resemblance to Isa ib~i Maryarn. 
The Jews hated him so much that they slandered his mother, 
Maryarn, and the Christians loved him so much that they raised 
him to a position that was not his." Sayyidina Ali .&& then said: 
(Suyely it will be so.) Two kinds of people will perish on my 
account - they who love me to the point of exaggeration and 
will praise me for what I do not deserve, and they who hate me 
beyond limit so that their hatred drives them to slander me. 

(Musnad Ahmad) 

Commentary: Whatever Sayyidina Ali & said on the basis of the 
Prophet's saying was demonstrated during the Khilqfah. The 
Khwarij despised him so much that they called him an apostate, a 
disbeliever and one liable to be killed and a hard-hearted among 
them, Abdur Rehman ibn Muljam martyred him. On top of that this 
wretched man termed his evil deed jihad of the highest order and a 
mean to Paradise. There were also those who went to the point of 
exaggeration in loving him who raised him to Divine status or 
those who said that he was the one eititled to Prophethood and 
Messengership but Sayyidina Jibreel had committed a inistake 
in delivering Allah's revelation to Sayyidina Muharnrnd &. There 
were also those who said that he was the Prophet's & successor 
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and Khalifah, and Imam of the urnmah, that he was as innocent as 
the Prophet & and worthy of obedience, and had Divine attributes 
enabling him to direct affairs of the universe. 

There are about fifty sects of these people who exceed the 
limits concerning Sayyidina Ali 4. 

Many of them are now found only in books and we do not think 
that they exist any more in the world. Of those that survive, the 
ilhna crshriyah are in a large number. They are also known as 
I I I ~ L I M I ~ ~ L I ~ .  These days they are generally called Shia. They believe 
that besides Sayyidina Ali 4, Allah and His Messenger had 
nonlinated eleven other ln?an7s of the z~mnmh anc their rulers. Like 
him, the) are all innocent and worthy of obedience and superior to 
all Prophets ~ W I  &. We can learn more about them from the 
book of  S h a h  Abdul  Aziz Dehlavi A,lc.kkez), Tzlhfuh Ithna 
A.rhriycih. The  Urdu books of  Mawlana  Muhaminad Abdul  
Shakoor Farooqi and my book Iruni Inqilub, In7unl Khtin7uini utlr 

Shi1~ryut also throw light on this sect. 

> / >  

(SI 2 '$+J~O~J,) . ul' 1 J?/,+ .G 
(205 11100) Sayyidina Suhayb 4 reported that the Prophet & 
asked Sayyidina Ali (one day), "(Tell me) wlio was the niost 
hard-hearted person among the earlier unir?~crh?" He said, "0 
Messenger of Allah, (He was) the man (of Tliamud) wlio 
hamstrung the she-camel (which Allah had created froin the 
rock of a mountain as a miracle for Prophet Salih %I)." The 
Prophet & said, "You have spoken the truth. (Now, tell ine) 
who will be tlie most hard-hearted alnolig tlie people of later 
times?" He said, " I  have no knowledge of that." The Prophet & 
said, pointing towards Sayyidina Ali's forehead, "(The niost 
hard-hearted i l l  be) he who will smite yo11 here (with his 
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sword and your beard will be dyed (with blood). Then (because 
of this saying of the Prophet &) Sayyidina Ali & used to (hold 
his beard and) say, "0 People of Iraq! I wish that a hard-hearted 
man among you must rise and dye my beard with blood from 
niy forehead here!" (Mu'ajam Kabeer) 

Commentary: In the last part of the Qur'an in surah ash-Shams 
(verse 1 1 - 12) this man is mentioned: 

I 

r 9 r ;  > / C  - 
(, 7-, , :q , +I) ...... &y\ Q.i; &\\;I . , GI$ 3 3 4  +sl 

(The Thalnid belied (the truth) in their insolence when the beast 
of them uprose) 

The illan is referred to as the basest or extremely hard-hearted and 
wretched. Sayyidina Ali & had given his answer on the basis of 
these verses. 

I think that the Prophet's first question to Sayyidina Ali & was 
by way of an introduction to the second one and he foretold him 
that he would be martyred. He gave him all details of how he 
would be killed. Sayyidina Ali &$ regarded the Prophet's & fore 
warning as a glad tiding for himself and he let the people know that 
he was waiting for the wicked man to strike. Indeed, about thirty 
years after the Prophet's #% death, Sayyidina Ali & was martyred 
r i a J l ~  AS &I p ~ .  Indeed, it was a miracle of the Prophet & that he I 

foretold'the event and how it would happen. 

Sayyidina Ali's & Martyrdom 
The compiler of Majma' al-Fawaid has written details of 

Sayyidina Ali's & martyrdom on the aurhority of Isma'il ibn 
Rashid immediately following the foregoing account of Suhayb. 
We will present its synopsis but, before we do that, let us look into 
the background of the Khuwarij. They were a part of Sayyidina 
Ali's & army and because of their foolishness and adamancy they 
regarded a decision of Sayyidina Ali & as incorrect and (may 
Allah forgive us!) contrary to Qur'anic teachings. This is why they 
opposed him and took to rebellion. Their numbers ran into many 
thousands but when Sayyidina Ali & clarified the facts. a large 
number of them reformed and rejoined him. However, a majority 
of them stuck to the erring path and were ready to fight and kill. 

I 
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Finally, Sayyidina Ali &% had to use force (and the war is known as 
the Battle of Naharwan) as a result of which Illany of the111 were 
eliminated. Of the few who survived, three - Bark ibn Abdullah. 
Amr ibn Bakr T a ~ n i ~ n i  and Abdur Rahman ibn Mu!jani went to 
Makkah and conspired to eliminate the ruling class, particularly 
three men: Sayyidina Hu'awiyah &, Sayyidina A I ~ S  ibn al-Aas 4% 
and Sayyidina Ali $45. Bark, Amr and Abdur Rahman Mubarn each 
took upon himself tlie responsibility to kill each of the three nien in 
that order. They covenented on tliat and agreed to execute their 
strategy on 17th Ranladan when these people would emerge to 
offer Fajr salali. In those days, the salali \vas led by the I<lialiiah or 
an ameer appointed by him. 

Bark went to Damascus the capital city of Sayyidina Mu'a\vij,ali 
c &.. w. Anir Tanii~ni went to Egypt where Sayyidina Amr ibn al-Aas 
&, was the ameer and Abdur Rahman ibn Muljam went to Kuf j  
the capital city of Sayyidina Ali &. 

On the 17th of Ramadan as Sayyidina Mu'a~viyali 4 came out 
for the Fajr salah. Bark attacked hini \vitli his sword but he sensed 
his presense and tried to run away. Nevertheless, Bark was able to 
inflict a deep \\round on one of his buttocks. Bark was arrested (and 
later on killed).  A doctor was s u ~ ~ i m o n e d  and lie suggested 
branding of the wound with red, hot iron because the sword tliat 
struck him was poisoned. He suggested as an alternative a dose of 
medicine tliat \ ~ ~ o u l d  render him unable to sire children anymore. 
Mi~'awiyaIi & chose the second alternative because lie could not 
hope to endure the hot iron. He said that lie had two sons. Yazeed 
and Abdullali. and that was enough. Mu'awiyali 4% recovered after 
treatment. 

Amr Taiiiimi was already to eliminate Amr ibn al-Aas &, but 
Divine decree favoured him. tIe became severely i l l  in the night 
and could not attend the fa-jr salah on 17th Ramadan. IIe asked 
Kliari~jali ibn Ilabib to substitute for liim. As lie stood up to lead tlie 
congregation Amr took hi111 to be Amr ibti A1-Aas &%J and attack 
liim with his sword and lie fell do~vn  a martyr. Amr mas arrested 
and taken to Sa>.j.idina A ~ u r  ibn al-Aas &. he thus learnt tliat lie 
had committed a mistake and, the ~vretched man that lie \vas, lie 
said to Amr ibn al-Aas &, "0 sinnes! I had intendcd to kill you." 
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Sayyidina Amr ibn al-Aas & said, "You had formed that intention 
but Allah's intention was otherwise." Then, he was killed in yisus 
(retaliation) for Kharijah ibn Habib. 

The third wretched and most hard-hearted man Abdur Rahman 
ibn Muljam hid himself on 17th Ramadan well before the Fajr 
salah on the route to the mosque. Sayyidina Ali & used to call out 
us-strltrh trs-saluh the moment he stepped out of his house till he 
reached the mosque, urging men to hurry for the salah. That 
morning as he followed his practice the wretched murderer rushed 
head-on and struck the sword on his forehead and fled Sroln there 
but was nabbed by men around and brought to Sayyidina Ali &. 
He said to his elder son Hasan &, "If I survive, I will decide about 
him as I like. I may forgive him or kill him in qisus. And if I die, he 
must be killed according to the law of qisns of Shuui'uh, but his 
body should not be mutilated because I have heard Allah's 
Messenger & say that even if a biting dog is killed he should not 
be mutilated." 

Sayyidina Ali +$% died of the wound. Sayyidina Hasan then 
comlnanded that the murderer should be killed. The people who 
were very angry burned down his corpse. 

MERITS OF THE FOUR KHALIFAS 

In some of his sayings, the Prophet & mentioned the virtues of 
all four Khalifas together just as he has mentioned the two and also 
the three Companions at one time. We narrate some of his sayings 
in this regard here. 
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(20521101) Sayyidina Ali & reported that Allah's Messenger 
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@ said, "May Allah's niercy be on Abu Bakr. He gave me his 
daughter (Ayshah) in marriage, and made arrangements for me 
(of conveyance, etc.) to reach the Dar ul-Hijrah, Madinah, and 
bought Bilal with Iiis capital and set him free. May Allah's 
mercy be on Ulnas. He speaks what is True though it niay be 
bitter. His true-speaking has left him without a true friend. May 
Allah's mercy be on Utlinian before whom even the angels 
display bashfulness. And may Allah's mercy be on Ali. 0 Allah, 
let truth accompany. May he remain with Truth and may Truth 
remain with him." (Jami' Ti~.~~i iz i )  

Commentary: The Prophet @ has called for Allah's rnercy on all 
four caliphs in this saying. He has recalled three deeds of Sayyidina 
Abu Rakr &. He gave his daughter in marriage to the Prophet @. 
He had at least eight other wives besides her but the marriage with 
Sayyidah Ayshah igi p~ is of significance. The Prophet's & 
first wife Sayyidah Khadijah & $1 PJ  was a woinan of perfect 
faith and wisdom and she had relieved him of worries on account 
of domestic needs and so he was at peace. Naturally, her death 
caused him immense grief. He received a suggestion from the 
unseen world that he should marry Ayshah igi &\ p ~ ,  the daughter 
of Sayyidina Abu Bakr &. She was a child but the Prophet @ 
believed that the suggestion was from Allah. A pious wolilan 
Khawlah bint Hakin1 brought to him the proposal from Sayyidina 
Abu Bakr &. Not only was Sayyidah Ayshah igi $1 p~ a child 
but she had already been engaged to thc son of Jubayr ibn Mut'im 
who was very well-otT like A ~ L  Bakr &. The Proph2.t'~ financ:al 
condition mias not unknown to anyone. I11 spite of that A b ~ i  Bakr 
& decided to give his daughter to hi111 in marriage to be able to 
give solace to the Prophet's heart and earn auspiciousness for 
himself and his daughter. 

The Prophet & also recalled Sayyidina Abu Bakr's & help 
during the hijrah. He was with the Prophet throughout the journey 
besides looking after other arrangements. His third deed was that 
he purchased Sayyidina Bilal & and set him free. He had been the 
s lave  o f  a cruel  disbel iever  o f  Makkah who  tor tured hi111 
mercilessly only because he had believed in Allah. Abu Bakr & 
paid the price he demanded and relieved Sayyidina Bilal & of his 



predicament. The Prophet & named only Bilal & although he had 
set many other slaves free in this manner. 

The Prophet & then recalled the characteristics of Sayyidina 
Ulnas &%. He did not care whether the creatures were pleased or 
angered if he followed Truth in all his affairs. Such a person is dear 
to Allah and His Messenger kf$ and is worthy of Divine mercy. 

The Prophet & next relnelnbered Sayyidina Uthman & as one 
to whom even the angels shoured lnodesty. (we have read about 
this aspect in the chapter on his merits). 

Next he recalled Sayyidina Ali & for whom he prayed tor 
Allah's mercy and beseeched Allah. "Let him be on Truth always 
and let Truth be with him." 

The sequence in which the Prophet & took these four naliles 
discloses their merit in the ummah and their ranks in this order. It  
was also a11 indication of the order of their Khalifah. Indeed, there 
are i??any other sayings of the Prophet & in which this sequence is 
maintained. They all indicate to their order of succession. 

. 46 ' ; 3 '  "' ' 2 '  
(Sb a' ~ ' J J >  J LS)&(p~\ j& 
(20531102) Sayyidina Abdullab i i n  Umar & reported that 
Allah's Messenger & said. "Of the people of my ~,,rlnlah, the 
11iost ~nercifi~l to tliern is Abu Bakr &, and the severest of them 
regarding Allah's comniands is Urnas &, and the noblest of 
them is Uthman ibn Affan 4% in modesty, and the most just of 
them (in deciding cases) is Ali ibn Abu Talib &," (Ibn Asahir) 

Commentary: The Prophet & has mentioned the characteristic of 
each of his Khalifahs in which he excelled over the rest of the 
Z U I I I I I N I I .  Sayyidina Abu Rakr &, IJmar &, Uthman 4% and Ali & 
ibn Abu Talib each was outstanding as the most merciful. the nlost 
severe in matters of Allal1:s il~.junctions and rights, in modesty 
which a Iladith describes as a department of faith, and in passing 
fair judgements in cases of disputes etc, wllicll. indeed, was Allah's 
choicest blessing and a peculiarity of Khulif~rh. 
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(205411 03) Sayyidina Abu Hurayrah & reported that Allah's 
Messenger & said, "If anyone gives esccllence (to some other 
person) over Abu Bakr, Umar, Uthlnan and Ali then he rqjects 
what I have said and belies their-rank on which they are (in the 
sight of Allah). (al-Raf ee) 

Commentary: The Muslims are agreed on the excellence of these 
four Colnpanions over the 1 , 1 1 1 ~ l i l h  and the Prophet's & sayings in 
this regard are very clear. If' anyone believes otherwise then he is 
guilty of rejecting the Prophet's & sayings. 
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(20551104) Sayyidina Anas & reports that Allah's Messenger 
&% said. "The love of these four (my co~iipanio~is  and friends) 
Abu Bakr, Umar, Uth~nan and Ali cannot come together in the 
lieart o f  an hypocrite." (Mu'jam Awsat, Tabarani, Ibn Asakir.) 

Commentary: Indeed, the ah/ I I J ' - S Z I M M L ~  I I Y I /  J ~ M I U ' C I !  hold it as 
part of faith to love all the four Companions A. If an ilnfortunate 
one despises any of these four then his faith is invalid and he is 
deprived of belief. 

As  w e  have  already pointed out  these four  people  a re  
luentioned by the Prophet & in this sequence and it is also the 
order of their rank. 

A Fact About Their Excellence 
There are fewer Ahadith about the merits 01' Sayyidina Abu 

Baltr & and Sayyidina Llmar & than there are about Uth~nan & 
whose nu~nber is relatively larger. Those about Sayyidina Ali's & 
merits are the 111ost - very many, indeed. The reason is that the 
Colupanions & were acquainted with the merits of Abu Balil- & 
and U ~ n a r  & and they did not need to look out for the Ahadith on 
their merits and then convey to other me~nbers  of the I I I I ~ I I I L ~ ~ I .  
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Sayyidina Uthman & faced rebellion and opposition towards the 
end of his Khilafuh and there was much character assasination - 
these moves were led by the hypocrite Abdullah ibn Saba.  
Therefore, it became necessary to acquaint the niasses with his 
merits which were, therefore, searched and made Itnown. Similarly, 
Sayyidina Ali 4 also faced stiff opposition and his personality 
became disputable especially because of the Khawarij who 
regarded him as liable to be killed because of mischief in religion 
and trial of  zrmn~trh. So, Ahadith on his merits too had to be 
searched. Also, there were many who regarded it rewarding to 
invent Ahadith about his merits, many of those lived a seemingly 
righteous life. The nzzrh~rdditheen could not always sift the 
hbricated Ahaditli 1Yom the authentic and so some of them found 
their way in our books. That is why Ahaditli of Sayyidina Ali's & 
merits arc found in exceptionally large nuniber and it is necesasry 
to examine them horn a critical point of view on the principles laid 
down in this field. 1 have reached an age and become so weak and 
~~nhcalthy that I cannot undertake this task but I pray that Allah 
ma) raise someone among those worthy to do this task and 
complete it. 



THE REMAINING OF THE 
TEN GIVEN GLAD TIDINGS 

The Prophet & had named ten of his compan ions  & as 
dwellers of Paradise. They are called the ushrnh nizlbushsharuh 
(ten who were given the glad tidings). We will read the Hadith 
about it as transnlitted by Tirmizi. 

The four Caliphs, whose merits we have already read, are 
among the ten. The Prophet kf$ named them before everyone else. 
Now, we read about the rest. 

(cs.ie$~ 013 )) .+I 2 c\$'\ 
(20561105) Sayyidina Abdur Rahman ibn Awf 4& said that the 
Prophet k$% said, "Abu Bakr will go to Paradis, U ~ n a r  will go to 
Paradise, Uth~nan will go to Paradise, Ali will go to Paradise, 
Talhah will go to Paradise, Zubayr will go to Paradise, Abdur 
Ralinian ibn Awf will go to Paradise, Sa'ad ibn Abu Waqclas 
will go to Paradise, Sa'eed ibn Zayd will go to Paradise, and 
Abu Ubaydah ibn al-Jarrah will go to Paradise." (Jami' Tir~nizi) 

Commentary:  Obviously, the Prophet &$ announced this after 
being informed accordingly through revelation from Allah. The 
scholars of the ah1 us-S~innah have concluded from this Hadith that 
these ten people are more excellent than the other Companions and 
all the rm~~rroh. Of  course. the Prophet & has also give11 glad 
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tidings to other people at different times that they would go to 
Paradise. 

We reproduce the Ahadith of the merits of these people in the 
same order in which they are named in the above Haditli. 

Talhah .Ibn Ubaydullah & 

J >  9 ,  ", 
(cs.iof;l\ 01 j,) , - ,9 
(20571106) Sayyidina Jabir  & reported that wlieti lie s aw  
Sayyidina Talliali ibn U baydullall &, Allah's Messenger &% 
said, "If anyone finds pleasure in looking at a niartyr walking on 
t h e  f a c e  o f  tlie ear th  t hen  he  l i i i~s t  looli a t  'I'alliah ibn 
Ubaydullah." (Ja~ni '  Tirmizi) 

Commentary: T h e  Prophet & had been informed that Sayyidina 
Talhah would be martyred. The style of this saying higl~liglits the 
merit of Sayyidina Talhah & and the extraordinary approval of' 
martyrdom. He was nlartyred about twenty-five years after the 
Prophet's & death in the Battle of J a m 1  Indeed, that was a 
luiracle of the Prophet &. 

&&I J& $1 '&;is: Jd$l @ (Y .o , , / ,  * Y )  iji $4 ,.. 
, 6 ,  l& I , r . I  ,, w- J '+ I /  i'&Jl > J'\ && cdGj2 &i 

, 6  

J J  6 Gji J2 +j & &dl Jsj & 
(csLf;lI o \  j ~ )  

(20581107) Sayyidina Zubayr & said: The Prophet & was 
wearing two coats of  niail in the Battle of Uh~ld .  He decided to 
climb LIP to a rock but was unable to do that (because of tlie 
weight of  the extra material he had 011 liim). So, 1~'alhaIi &% sat 
down (that he iiiay step on liim and climb up). The Propliet & 
placed his foot on his back and ascended tlie rocl<. I (Zubayr 
&) heard Allah's Messenger  & say !-& C;iji "'Talhah has 
tilade (Paradise) certain for him." (Jami' Ti1.11iizi) 

Commentary: The I-Iadith tells us that i t  is proper to cmploy 
means to achieve one's ends l i ke  victory over the enemy and 
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wearing coat of mail. It is also a sunnah. 

6 ,  I , , I&>j;ukCii.&&-ij: JS)~~G&~$IA;C , ,  , ( ~ . ~ q / \  . A )  
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(205911 08) Sayyidina Qays ibn Hazi~n reported that he had seen 
Talha's .&5 hand had wilted. This was the hand with which he 
had protected the Prophet & in the Battle of Uhud (from the 
enemy swords). (Saheeh Bukhaii) 

Commentary: During the Battle of Uhud the archers of the enemy 
targeted the Prophet @ with their arrows. Sayyidina Talhah & 
tried to protect him with his shield but he had his hand wounded 
and the shield dropped down from it. So, he used every limb of his 
body to protect the Prophet & from the onslaught of the arrows 
and did not allow even a single arrow to strike the Prophet &. As a 
result, one of his hands became useless and his whole body had 
wounds over it. More than eighty wounds were counted over his 
body but Allah willed him to live and he also participated in almost 
all battles thereafter with the Prophet &. He continued to serve 
religion till the times of Sayyidina Uthman and martyrdom was 
his fate in the Battle of Jamal. 

It is worth observing about the narrator of this Hadith, Qays ibn 
Abu Hazim that, according to the strict terminology, he was not a 
Companion. He had embraced Islam in the Prophet's lifetime and 
undertook the journey to Madinah to swear allegiance at the hands 
of the Prophet & but he reached there when the Prophet & had 
departed from this world. Hence, though he is a tabi'ee yet his 
name is found with the Companions & because he had journeyed 
to Madinah with the intention of meeting the Prophet & and 
swearing allegiance to him. It is as though the Prophet's & saying 
" ~ a b  G ~ Y  kjrj ;IQ& Jbs Y l  kjl" (Surely deeds are judged by the 

intention that prompt them and surely rewards will depend on 
intentions) applied ot him. 

Sayyidina Zubayr & 
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(20601109) Sayyidina Jabir J.& reported that 011 the day of the 
Battle of Ahzab. the Prophet & said, "Who will bring Ine news 
from the elielny (army)?" Sayyidina Zubayr said, " I  will!" So, 
the Prophet said, "Every Prophet has a hmvari (sincere disciple) 
and milie is Zubayr." (Saheeh Bulihari, Saheeh Muslim) 

Commentary: The Battle of Ahzab (also called Khandaq) was 
fought in 5 AH. It is distinguished on certain accounts. The Qur'an 
describes it in two rzlkzl' (sections), and the surah is also named 
after it. We write here in brief about it. 

The Quraysh. as we know, were staunch enemies of  the 
Prophet & and Islam. They had resolvcd not to wage war against 
the Muslims any more after Uhud However. the Banu Nadeer 
(Jews) whom the Prophet & had expelled and who had settled at 
Khayber continued to conspire against Islam. They schemed to 
instigate all Arab prominent tribes to join hands with them and 
attack the Musliills with full force to eliminate them. They sent 
their envoys to the Quraysh too and assured them that they would 
convince other tribes to join forces and that the Jews around 
Madinah (including Banu Qurayzah) would also tigl~t the Musli~ns 
who would then not be able to resist and would be wiped out of 
existence. Having convinced the Quraysh, they persuaded the 
Ghatafan, Banu Asad, and other tribes to join the confederation, 
assuring them that the fertile lands would then be theirs. In this 
way, they prepared an army of ten thousand or twelve thousand 
men to attack Madinah. 

The Prophet & consulted his Companions &. The Madinan 
Muslims who could be expected to fight did not exceed three 
thousand. That was the Islamic force. They did not possess even 
one-tenth of necessities of life and materials of war that the 
enemies possessed. So, they decided to defend themselves from 
within Madinah. 

Salman Farsi G$% suggested that trenches should be dug around 
Madinah's plains as was done in Iran where lie belonged. Not men 
and not horses should be able to cross them. The Prophet & and 
his Companions & approved this proposal.  Madinah was 
surrounded by mountains on three sides which were impassable so 
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that no enemy could infiltrate from there but the southern side was 
plain land and the enemy could invade from there. It was decided 
to dig trenches on this side, ten cubits deep and ten cubits wide. 
Teams of ten Muslims each began the work and, in spite of severe 
cold, they worked day and night very strenously. The length of the 
trench was about one and a half miles. 

The enemy advanced under the command of Abu Sufyan and 
encamped opposite the trenches. They had tents and provision in 
plenty. They stayed there for about a month but it was not possible 
for them to cross over the trenches. All the two sides did was shoot 
some arrows and, as a result, seven Companions & were martyred 
and four idolaters were consigned to Hell. The Qur'an has 
mentioned the severest test of the Muslims in this battle and their 
sacrifice but it has not treated any other Battle in the same way and 
as exhaustively. It says further down that Allah sent them His help 
and a violent storm uprooted .the tents of the enemy, their cooking 
pots were upturned and some of their horses and camels broke 
loose and escaped. (Many of them might have considered it as a 
punishment and) their commander decided to call it a day and the 
mammoth army returned dejected. 

(I.:TY +\FYI). JUI BI &, 
{And Allah Sufficeth for the Believers in f i g h t i n g ) ( a l - ~ l i z a b 3 3 : ~ j )  

During the time the armies were poised against one another, the 
Prophet & asked for a volunteer to investigate the enemy's 
thinking, This was a very risky undertaking but Sayyidina Zubayr 
.&6 was the first person to offer himself for the task for which the 
Prophet & called him his hawari (disciple) as every Prophet & 
had one. Indeed, that is a great merit of Zubayr &. 

Among the ashrah mubash shavah, like Sayyidina Ali &, he 
too was closely related to the Prophet &, while Sayyidina Ali G!& 
was his paternal uncle Abu Talib's son and, therefore, his cousin. 
Zubayr & was also the Prophet's & cousin being the son of his 
paternal aunt, Sayyidah Safiyah &J daughter of Abdul 
Muttalib. 
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(206 1 I1 10) Sayy idina Abii Hurayrah J$& reported that Allah's 
Messenger & was on Mount Hira with Abu Bakr, U~nar ,  Ali, 
Uthman, Talhah and Zubayr. The rock (on which they were) 
shook and Allah's Messenger & said (to it), "Be still, for only a 
Prophet, a siddiq and a lnartyr are on you." (Saheeh Muslim) 

Commentary: This kind of miraculous events took place often as 
we have seen in some Ahadith previously. This time apart from the 
four Khalifahs, Sayyidina Talhah & and Zubayr & were also with 
him - all of them being among the ten of glad tidings. The 
Prophet & also referred to both of them as martyrs, and both were 
martyred in the Battle of Jamal. 

(206211 11) Sayyidina Ali 4$& said, "My ears  heard from the 
mouth of Allah's Messenger &: Talhah and Zubayr will be my 
neiglibours in Paradise." (Jami' Tinnizi) 

Commentary: Sayyidina Ali & used to mention the virtues of 
these two men very emphatically especially about their martyrdom 
and admittance to Paradise. He adopted a unique style in this , I i > , >, Hadith JF- $i & $Jl & $1 JG; 2 > Jj\ &&,!' my e ~ l r . ~  /lclil.d 

the Propheti  & nluuth so-y. obviously that was to emphasise the 
message the main reason for being that both of them were martyred 
although they had detached themselves from the Rattle of Jamal by 
some men of Sayyidina Ali's army. 

This was a unique, unprecedented war both sides of which 
were unwilling to fight it. Both were aware of the merits of the 
other side and accepted that but some human devils, Abdullah ibn 
saba and his henchmen were successful in inciting both sides to 
war  in the  darkness  o f  the  night .  This  war was f o u g l ~ t  
unintentionally and both sides were grieved thereafter and they 
regularly sought forgiveness of Allah after that and tried their best 
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to make amends. 1 

Abdur Rahman Ibn Awf &% 

(Wl L5j + 3 1 j  c f i l  +J L5j o h  j OJ;P 61 3) )  

(206311 12) Sayyidina Harith ibn Simmah Ansari & said that 
on the day of Uhud when the Messenger k& of Allah was in the 
valley he asked him whether he had seen Abdur Rahman ibn 
Awf. He said, "Yes, 0 Messenger of Allah. I have seen him on 
the side of the dark rocks of the mountains. A party of the 
idolaters were fighting him and I intended to go to him and help 
him when I saw you and came to you." The Prophet & said, "It 
should be known that Allah's angels are fighting for him." 
Harith said that he then went back towards Abdur Rahman ibn 
Awf and saw that seven idolaters were lying dead near him and 
he said to him, "May your hands be successful. Did you kill all 
of them?" He said, "I did kill this Artah ibn Abd Shurahbil and 
these two. As for the four, I did not see who killed them." So, he 
said, "Allah and His Messenger are True." (Ibn Mundah in 
Musnad, Tabarani in Mu'jam Kabeer, Abu Nu'aym in Hilyah.) 

Commentary: Knowledge of a little background of the Battle of 
Uhud is necessary to be able to understand this Hadith. 

The Battle of Badr was fought in Ramadan 2 AH. The Muslims 
fighters numbered only 3 13 and they had almost nothing in war 
equipment because they had not advanced from Madinah with 
0 .  See Sirat Khulafa 'e Rashideen o f  Mawlana Abdul Shakoor Farooqi 

Lucknowi, (Chapter on Sayyidina Ali) 
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intent to fight. So, whatever little they had at their disposal, they 
could not carry even that. The Makkan army was more than three 
times the Muslims number and had advanced with intention to 

4 

fight fully equipped. In spite of that Allah gave the Muslims an 
overwhelming victory through unseen help. Seventy of the 

i 
idolaters were killed and they included Abu Jahl and many other 

I 

chiefs of Quraysh and seventy were arrested while the others fled 
from the battlefield. This result infuriated the common man in 
Makkah and they burned to seek vengeance. So, they armed 
themselves for a full year and in Shawwal3 AH exactly a year after 
the Battle of Badr, three thousand men marched towards Madinah 
under Abu Sufyan to wipe out the Muslims. The Prophet & 
advanced from Madinah with seven hundred men and came upto 
Uhud about 2% miles away. They put the mountain behind them 
and stopped on the plain. There was a pass in the mountain where 
the Prophet stationed fifty archers to prevent enemy infiltration 
from it. Abdullah ibn Jubayr & (the ace archer) was appointed 
their ameer with firm instructions to stay out at this spot. 

The Muslims attacked so severely with the word go that the 
enemy four times their number was compelled to flee. The warriors 
began to collect war booty and the archer also deserted their post to 
gather the booty. Their ameer, Abdullah ibn Jubayr & tried to stop 
them but they excused themselves saying that the Prophet's & 
command was upto the battle and that was over. Abdullah ibn 
Jubayr & and some others stood their ground. Khalid ibn Waleed 
who was not a Muslim till then brought some of his men from that 
pass and Abdullah ibn Jubayr & and the few archers he had could 
not stop their onslaught and they were all martyred. Khalid ibn 
Walid attacked the unwary Muslims from the rear and they were 
taken unawares. Many Muslims panicked and could not fight and 
many top-ranked Companions were martyred. The Prophet &% was 
also injured badly. Then, suddenly, with the unseen help of Allah, 
the tables turned. The Companions & reassembled on learning that 
the Prophet & was alive and routed the enemy. The Hadith under 
discussion concerns this stage of the battle. It seems that it was 
disclosed to the Prophet & by Allah that Abdur Rahman ibn Awf 
& was fighting the idolaters and Allah's angels were helping him. 
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That is why he asked Harith ibn Simmah & about him and told 
him that '*; 31 6; angels were fighting for him. So Harith 
& went to him and asked him if he had killed all the seven dead 
idolaters around him. He confirmed having killed three with Allah's 
help but did not know about the other four how they were there. 
Sayyidina Harith ibn Simmah & exclaimed, " ' d ~ j j  dl! jL-2 

(Allah and His Messenger have spoken the Truth) meaning, "I have 
seen with my eyes that the angels fought on Abdur Rahman's side 
as the Prophet said and my faith is now strengthened." 

The Hadith brings out the merit of Sayyidina Abdur Rahman 
ibn Awf  who fought the idolaters with determination even in 
difficult times and Allah's angels helped him. And, what the 
Prophet &% disclosed about him was the Prophet's @ miracle. 

(206411 13) lbrahi~n ibn Sa'd (a Tabi'ee) said: I have learnt that 
in the Battle of Uhud Abdur Rahman ibn Awf 4& received 
twenty-one wounds (from swords and arrows). He was injured 
in the foot too and walked with a limp. (Abu Nu'aym. Ibn Asakir) 

Commentary: The Prophet & was badly injured in the Battle of 
Uhud. Indeed, those people have attained a high rank who were 
wounded in this battle or martyred. Abdur Rahman ibn Awf 4& 
was one of them. 

3 ,  
,j F2 ~i @ .&,&>I@ caTj 'h: '& $3 I" I 

G"hG (-J/;iG '& ~,&& Li $j &dl J I- 

( b ) & d \  > &UI WI b ! ~ ) )  

(206511 14) Sayyidina Mughirah ibn Shu'bah & said that he 
accompanied the Prophet & in a journey. He brought water that 
the Prophet may make ablution during which he wiped the 
socks (he was wearing - that is, made masah). Then he joined 
the congreg.ational salah. Abdur Rahlnan ibn Awf 4% was 
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leading the salah and on seeing the Prophet & thought of  
moving back into the congregation (that the Prophet ki@ may 
lead the congregation) but he indicated to him that he should 
carry on.  (Mughirah & said:) "We prayed behind Abdur 
Rahman ibn Awf  whatever portion we  could get and the 
remaining salah we offered ourselves." (Mukhtarah, Diya Maqdisi) 

1 

Commentary: This Hadith has narrated the event very briefly. 
Another Hadith - also related by Mughirah - is transmitted by 
Kanz ul-ummal on the authority of sunan Sa'eed ibn Mansoor. The 
gist of it is: 

Someone asked Mughirah ibn Shu'bah & if the Prophet & 
had followed anyone in salah besides Abu Bakr &. SO, he related: 
We were together with the Prophet @ in a journey. When the time 
of dawn approached, he got up and I followed him and we parted 
from the others till they were very far. Then he left me and went till 
I could not see him. He came back after having relieved himself 
and asked me if I had water and I said, "Yes, I have it." I took 
water from my water-skin that was hanging from the saddle of my 
riding beast and brought it to him. He washed both hands 
thoroughly, while I poured water over them. Then he washed his 
face and arms (up to the elbows), wiped his head and wiped the 
socks too. Then we mounted our beasts and returned. The 
congregational salah had begun with Abdur Rahrnan ibn Awf as 
the imam. He was in the second rak'ah and I was about to tell him 
(that the Prophet &% was here) but he forbade me and we offered 
the second raka'ah behind Abdur Rahman ibn Awf, and the first, 
which had been offered before we had come, we both offered 
thereafter. 

It is clarified in another version that when it was getting very 
late (and they did not know where the Prophet & had gone) they 
decided by consultation to offer the salah and appointed Abdur 
Rahman ibn Awf as their imam. Then, the Prophet @% came when I 

the second raka'ah was in progress and Mughirah joined the 
congregation behind Abdur Rahman ibn Awf whereafter they 
completed their salah. 

Thus, Sayyidina Abdur Rahman ibn Awf & had the honour of I 

leading a congregation in which the Prophet @ followed him. He 
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wished to move back but the Prophet &% backoned him to carry on. 

$i '$41 $?&I ji k g  $$ &- 241 s! : 9~jjy, j& &j 

(&I 0 1 ~ ~ )  . & j l G > + ~ $ + 2 1 ~ ~ l  , , 

(206611 15) Sayyidah Umm Salamah y h i  pJ ;aid that she 
heard Allah's Messenger & say to his wives: He who helps you 
generously after my death is a sincere believer and a kind man. 
0 Allah! Let Abdur Rahman drink from the salsabeel of  
Paradise. (Musnad Ahmad) 

Commentary: Salsabeel is a pure and clean spring in Paradise. 
The Qur'an says in verse 18 of surah ad-Dahr: 

(,*:v,+\) ..... 
-, " 

{A fountain therein named Salsabeel). 

The Prophet & had already said that the Prophet's do not leave 
behind a legacy for their and whatever they left behind was given 
away in charity for the sake of Allah, so his wives could have a 
concern for themselves on how they would subsist after he had 
gone. Therefore, he comforted them that Abdur Rahman ibn Awf 
& would help them generously. This was again his miracle. There 
is a Hadith in Tirmizi that Sayyidah Ayshah 6p gd) said to Abu 
Salamah the son of Sayyidina Abdur Rahman ibn Awf &, "May 
Allah give your father drink from Salsabeel (a spring) in Paradise." 
Abdur Rahman ibn Awf had donated to the Prophet's @ wives a 
garden which was later sold for forty thousand, but another version 
puts the figure at four hundred thousand. The commentators have 
reconciled the two versions by suggesting that the sale proceeds 
were forty thousand dinars or four hundred thousand dirham. (This 
was the ratio of these currencies in the Prophet's i;?B times. 
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(206711 16) Abdur Rahman ibn Abdullah ibn Majma' ibn 
Harithah & reported that Sayyidina Umar & asked Umm 
Kulthum bint (daughter of) Aqabah and wife of Abdur Rahman 
ibn ~ w f  &, "Is it true that the Prophet & had said to you that 
you should marry Abdur Rahman ibn Awf & who is Sayyid 
ul-Muslimeen (Chief of the Muslims)?" She said,"Yes!" 

(Musnad Ibn Mundah, Tareekh Ibn Asakir) 

Commentary: The Prophet & called Sayyidina Abdur Rahman 
ibn Awf & Sayyid ul-Muslimeen. Indeed, that is his excellence of 
a very high degree. 

Sa'd Ibn Abu Waqqas ;ki. 
$+j&&~&g~~+~'~h~p>j ( 7 . 7 * l j  j v )  

> .  3 3 > 

\ !Lq> &\ f% Jj& c+ 26 &JG 
1 1 ,< ti 6 , , , + ~ , $ + g ,  921 

(+ j 04' 0 ' ~ ) )  ~ i j  &f J\* 
(206811 17) Sayyidina Ali & said that he never heard the 
Prophet & name his parents together except for Sa'd ibn 
'Maalik & (which refers to Sa'd ibn Abu Waqqas). At the Battle 
of Uhud he said to Sa'd. "2;; ;Zi L1+ fj! LLV "0 Sa'd! my father 
and my mother be your ransom, shoot the arrows!" 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: By saying Sa'd ibn Maalim, Sayyidina Ali & refers 
to Sa'd ibn Abu Waqqas. Sa'd's father was Maalik whose kunyah 
was Abu Waqqas. 

We have read about the Battle of Uhud in the account of 
Sayyidina Abdur Rahman ibn Awf &. Among those who were 
steadfast, Sa'd ibn Abu Waqqas & was an adept archer and he was 
near the Prophet & and he said to him what we have read in the 
Hadith. Besides showing him encouragement, the Prophet @ also 
expressed thereby his extreme pleasure. Sayyidina Sa'd ibn Abu 
Waqqas & is quoted in Sharah as-Sunnah as saying that the 
Prophet prayed for him ..'@j &j '4; j*51 $ij7 (0 Allah, let 
his archery be strong and approve his'supplication). 

Jami' Tirmizi has a tradition by Sa'd ascribing this prayer to the 
Prophet "!&i 15) *LJ &A $in (0 Allah! Answer his prayer 
whenever Sa'd makes one' to You). Thus, generally his prayer were 
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answered and people requested him to pray for then1 and feared his 
curse. 

,, ,, 
&j&&\&&\ j ~ j ~ : t l l ~ * ~ , ~ ~ ~ y . ~ q / \ \ ~ )  

&> ;, ''3s" &,G *sj a',, . J& G"u', && 
, .. 

(206911 18) Sayyidah Ayshah +.&I dJ reported that when 
Allah's Messenger & came to Madinah (after a battle), he could 
not sleep one night (perhaps fearing somethnig). He said, 
"Would that a brave man came in to guard!" They heard at the 
same time sound of weapons and the Prophet & asked, "Who 
is that?" and Sa'd replied that he was there. The Prophet & 
asked, "Why are you here at this time?" He said, "I sensed fear 
for you (lest an enemy may hurt you) so I came to guard you." 
The Prophet & then prayed for him and slept peacefully. 

(Saheeh Bukhari, Saheeh Muslim). 

Commentary: When anyone develops a love for another for the 
sake of Allah then it happens that the condition of his love's heart 
reflects on him. The case of Sayyidina Sa'd ibn Waqqas & is an 
example. The Prophet & had become restless and hoped for a 
guard to stand for him and Sa'd's & heart received that reflection. 
Indeed, his love of the Prophet & for Allah's sake was a great 
blessing of Allah on him and a great excellence. 

J . ,  , 
(+J GJ"I~O~JJ) &"+tY' 

(2070/119) Qays ibn Abu Hazim said that he heard Sa'd ibn Abu 
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Waqqas & say. "I was the first man among the Arabs to shoot 
an arrow in Allah's path (against Islam's enemies). I saw myself 
and my friends the other Companions that we took part in jihad 
with Allah's Messenger @ (against enemies of Islam) while we 
had nothing to eat except the fruit and leaves of mimosa and 
(because of this diet) we passed stool like sheep's in small 
pieces (very dry). And, now, the Banu Asad reprove me about 
Islam and I feel a loser and hopeless and all my deeds seem 
fruitless." (The fact was that) the members of Banu Isra'il had 
complained to Sayyidina Umar that Sa'd did not perform salah 
properly. (Saheeh Bukhari, Saheeh Muslim) 

Commentary: Sayyidina Umar & as Khalifah had appointed 
Sayyidina Sa'd ibn Abu Waqqas as governor of Kufah which 
made him responsible ,to lead the men in salah, too. Sayyidina 
Zubayr ibn Awwam's grandfather was Asad. Hence, all his clan 
was known as Banu Asad. Some of them complained to Sayyidina 
Umar & that Sa'd & did not offer prayers properly. He wrote to 
him that he had received a complaint about him and he naturally 
felt bad about it. The words he spoke are found in the Hadith. He 
recollected that he was the first archer for Islam in the first year of 
hijrah when the Prophet @$ had sent him with a party to fight 
jihad. He also recollected how he and other Companions & lacked 
provision fit for human beings yet were steadfast in jihad. He then 
lamented that if the complaint against him was genuine then he 
was absolutely a failure losing his past deeds. 

Salah is the first and basic essential of faith. So, Sa'd & 
regarded the complaint that he did not perform prayers properly as 
improper observance of Islam. Sayyidina Sa'd ibn Abu Waqqas & 
sent a reply to the Khalifah that he observed salah exactly as he had 
seen the Prophet & observe it and Sayyidina Umar & confirmed 
to him that he had a similar impression about him but had informed 
him of the complaint as a matter of protocol, and he rejected the 
complaint of Banu Asad. 

We learn from this Hadith that it is proper for a man, if he finds 
it necessary, to recall his efforts for Islam. This is not arrogance 
and egoism which are disallowed. 

We mention some things about Sayyidina Sa'd & which are 
found in authentic Ahadith in different ways. 
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He disclosed it on his own that he was the third person to 
accept the Prophet's call to Islam. He was a young man of only 
seventeen summers. His mother applied extreme pressure on him 
that he should not relinquish the religion of his forefathers. When 
he did not obey her, she vowed not to eat or drink anything unless 
he submitted to her. She did not take anything for many days and 
fainted three times, meanwhile. But, while Sayyidina Sa'd & tried 
to reconcile her, he was not prepared to forsake Islam. According 
to a report in Saheeh Muslim, this verse was revealed on the 
occasion: 

'$ & + 3 ~' l ;  (;! 3s $ -3 J,&& L!," 
' , .. 

? > > > /  /'d 
( \  0:Y \ 9) "bJF &dl $ *Lbj 
{but if they strive (to compel) you to associate with Me that of 
which you have no knowledge, then obey them not, yet keep 
honourable company with them in this world.) (Luqman, 3 1 : 15) 
(part of it is also in aldnkaboot verse 8 )  

It is also known about him that he had sworn allegiance to 
Sayyidina Ali & after the martyrdom of Sayyidina Uthman & but 
when a civil strife took place because of the innocent martyrdom of 
Sayyidina Uthman &, he resolved to keep himself away from that. 
When Sayyidina Ali &, or his men, tried to win him over to their 
side, he said, "Get me a sword that will kill a disbeliever but be 
ineffective on a Believer." Further, not only did he keep himself 
aloof from the in-fighting but he also went away from Madinah to 
Wadi Aqeeq where he built his home on his land and took his 
family there so that he would also not receive news of the fighting. 

Iraq and all of Faris (Iran) was conquered under his command. 
He died in 55 AH in the times of Sayyidina Mu'awiyah at his 

house in Wadi Aqeeq and his body was brought to Jannat ul-Baqee' 
in Madinah for burial. He was the last of the 'ten with glad tidings' 
to die. o L ; ? j j  a;c $1 &) 

Sa'eed Ibn Zayd & 
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(LsL$ 01 JJ) . U I  JG y>d! : 3 c$> 3 .&3!&&, 
(20711120) Sayyidina Sa'eed ibn zayd ibn Amr ibn Nufayl & 
said, "I give testimony for nine people that they will go to 
Paradise and if I give the same testimony about a tenth man that 
he will be admitted to Paradise then I will not be a sinner." He 
was asked how was that and on what basis he said that. So, 
Sa'eed said, "We were on the mountain Hira with the Prophet 
& (and it shook). The Prophet @ said to it that it should still 
down for there was on it eitht a Prophet or a Siddiq (truthful 
one) or a martyr." He was then asked who were there with him 
and he said, "(Besides) the Prophet &, Abu Bakr, Umar, 
Uthman, Ali, Talhah, Zubayr and Sa'd (Ibn Abu Waqqas) and 
Abdur Rahman ibn Awf." He was asked who the tenth man was, 
and he said, "I myself." (Jami' Tirmizi) 

Commentary: We have read the Hadith that names the ten who 
were given the glad tidings (ashrah mubash sharah). While the nine 
names are common to that Hadith and this one, the tenth in the 
former is Sayyidina Abu Ubaydah ibn Jarrah &. I suppose that 
Abu Ubaydah ibn Jarrah & was not present at the Mount Hira. 

The other difference is that in the earlier Hadith narrated by 
Abdur Rahman ibn ~ w f  & the Prophet & named the ten men and 
said that they would go to Paradise but in this Hadith he did not 
call any name and said nothing apart from, "0 Hira, be still! At the 
moment a Prophet, a Siddiq and a martyr are over you." The rest is 
the statement of Sayyidina Sa'eed & that there were nine 
Companions with the Prophet & at that time and he named them. 
He was confident on the basis of the Prophet's sayings that, indeed, 
all of them would go to Paradise and so bore testimony for that 
because there is no doubt that a Prophet, a siddiq and a martyr 
would be admitted to Paradise. Of course, the Prophet @ was 
there, Sayyidina Abu Bakr & was a siddiq - in fact a great 
siddiq, Sayyidina Umar &, Uthman &, Ali &, Talhah &, 
Zubayr & - five of them - were martyrs, while the remaining 
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Sayyidina Abdur Rahman ibn Awf &, Sald ibn Abu Waqqas & 
and Sa'eed ibn Zayd & were also siddiq (the truthful ones). 

As for Sayyidina Sa'eed ibn Zayd &, we know his position 
from a Hadith in this very series in the Kitab al-Mu'amlaat 
concerning usurption. One of its narrators was Sayyidina Sa'eed & 
ibn Zayd himself. It would not be incongruous if we reproduce it 
here: 

{A woman (named Arwa) filed a petition in the times of 
Sayyidina Mu'awiyah & before Sayyidina Marwan, the 
governor of Madinah, against this very Sa'eed ibn Zayd that he 
had usurped some of her land. Sayyidina Sa'eed ibn Zayd & 
was much grieved at the false accusation. He said to Marwan: 

"Will I take away the land of this woman? I bear witness that I 
have heard the Messenger of Allah say: If anyone takes a span 
of land wrongfully it will be tied round him like a necklace to a 
depth of seven earths." 

Sayyidina Sa'eed & related this ~ a d i t h  with such a sincere 
heart and in such a way that Marwan was deeply impressed and 
said, "I no more ask you for an evidence or proof." Then 
Sayyidina Sa'eed & made a supplication (with a pained heart) 
against the woman, " 0  Allah, if this woman has accused me 
falsely then deprive her of the sight of her eyes and let her land 
be the site of her grave." (Sayyidina Urwah the narrator said:) 
Then this prayer did materialise and I saw the woman with my 
own eyes she turned blind in her old age and used to say that 
Sa'eed's curse fell on her. One day as she was walking on her 
land she fell into a ditch and died, that became her grave."} 

(Saheeh Bukhari, Saheeh Muslim) 

May Allah cause us to learn from this incident. 

Abu Ubaydah Ibn Jarrah & 
~ ~ 7 & j & h \ & & ~ j ~ j  J ~ : J ~ ~ ~ ~ ~ , ~ y ~ ~ ~ ~ ~  6 
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(20721121) Sayyidina Anas & reported that Allah's Messenger 
said, "Every ummah has an ameen (a true worthy man) and 

the ameen of my ummah is Abu Ubaydah ibn Jarrah &." 
(Saheeh Bukhari, Saheeh Muslim) 

Commentary: We have explained earlier in this book that the 
word amanat is used in the Qur'an and Ahadith in a wide sense. It 
is to discharge faithfully the responsibilites on oneself regarding 
right of Allah and fellow-creatures. 

This Hadith tells us that Allah had distinguished Sayyidina Abu 
Ubaydah & in this character. 

(20731122) Sayyidina ~ u r a ~ f a h  ibn al-Yamaan & said that ;he 
people of Najran came to Allah's Messenger and requested 
him to appoint an ameen over them and send him to them. He 
said, "1 will appoint an ameen who is genuinely trustworthy." 
The people looked expectantly to be appointed but he 
(appointed and) sent Abu Ubaydah ibn Jarrah, to Najran. 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Najran was a place between Yaman and Shaam and 
the Hijaz. The central city was called Najran. It was overtaken in 
10 AH. Majority of its people were Christians and it was a centre 
of Christianity. At their request for a trustworthy person, the 
Prophet sent Sayyidina Abu Ubaydah ibn Jarrah & as their 
ruler and governor. This Hadith is also found in Kanz ul-Ummal on 
the authority of Musnad Ahmad and a number of other books. 
According to these books, the Prophet & replied to their request 

, ' G I  I , '  G , *> , , ' ,, 6 ,,> ,- 

"+i 2 &i ;r +I &i jr +;.I ;;rY" that he would send to 
them a trust60rthy man' and repeated the words "&i 2 &in three 
times (trustworthy man, genuinely trustworthy).  h his obviously 
amplified his character as ameen. 
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(+ 0'1)) . cp.;j' 
(20741123) Ibn Abu Mulaykah said that he heard that Sayyidah 
Ayshah L p  dj was asked, "If Allah's Messenger had 
appointed a Khalifah after him then whom would he have 
named?" She said, "Abu Bakr." She was asked, "Who next?" 
She said, "Umar". She was then asked whom would he have 
appointed after him, and she said, "Abu Ubaydah ibn Jarrah." 

(Saheeh Muslim) 

Commentary: Certainly, Sayyidah Ayshah lp PJ knew the 
Prophet's mind more than anyone else. She came to this 
conclusion on seeing the Prophet's dealing with her father, with 
Sayyidina Umar & and with Sayyidina Abu Ubaydah ibn Jarrah 
&. In fact, he had declared his choice of Sayyidina Abu Bakr & 
and we have seen a Hadith in the section on his illness and death 
that he asked for Sayyidina Abu Bakr & and his son Abdur 
Rahman & to be invited so that he may dictate his instructions on 
the Khalifah (his successor). But soon he did not think that 
necessary, saying, "Allah and the Believers will not accept anyone 
but Abu Bakr." Then her opinion about Sayyidina Umar & as the 
second caliph also was proved correct. 

The following event is recorded in Kanz ul-Ummal on the 
authority of Musnad Ahmad and Ibn Jarir and others. After Shaam 
was overrun by the Muslims, Sayyidina Umar & set on a visit to 
it. On the way, at Sargh, he was told that the place was overtaken 
by pestilence and people were dying in large numbers. They tried 
to disuade him from going to Shaam but he did not listen to them 
and said: 

"If my time has come and kbu j y  L, J , ,  yj , ,  ' , , I  .. 
3 ~.L.Crlj >i & K J ~ \  p! 

Ubaydah survives me then I j , , ,  , 

will appoint him Khalifah after &$ &&, 3 &,3', 
1 9 ,  > 1 me. And if Allah asks me why -&i 3 'u, &, 2''L 

did you appoint Abu Ubaydah 
A&,&*fc: Khalifah of the ummah of $"j ,- I 

Muhammad, I will submit that I L ,,, , , 94, a 
had heard Allah's Messenger 

$1 2 y J  + d, 
say: every Prophet has an 
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ameen and my ameen is Abu 
Ubaydah." 

(Kanz ul-Ummal, v13 p215) . c13'l 21 
However, Allah had decreed that Sayyidina  mar & should 

return from the journey sound and healthy but Sayyidina Abu 
Ubaydah & should fall fictim to plague and die: 

*,,>' #,i L ,>, crA:rr + I ~ Y I ,  ".lu& I ~ U  $1 91 $;'' 
{And  the  commandment  o f  Allah is a decree ,  decreed 
absolutely.} (al-Ahzab, 33:38) 

In a version in Kanz ul-Ummal, Sayyidina Umar & is reported 
to have said: 

"If I had Abu Ubaydah, I would 
have nominated him Khalifah G 

\$', 3, i@~i uji; jj 
after me, and I would not have , , ,,h G, ' J consul ted  anyone.  I f  I w a s  

9 / 1 1  1, 9 

asked about it then I would .u & &,, 
have said that I had nominated , , , ,  I ,  

o n e  w h o  w a s  ameen in the $YJ &j $\ &$i 
s i g h t  o f  A l l a h  a n d  H i s  
Messenger." 

It seems that he spoke in this way after he was wounded by 
Abu Lu Lu Majoosi and had no hope to survive. But Allah knows 
best. 

In short, these sayings of Sayyidina Umar & confirm the 
opinion of Sayyidah Ayshah rs;r .k p~ about the Khilafat 
(caliphate). Indeed, Abu Ubaydah enjoyed a high station. 

o ~ ~ ~ J I J  a*c &I &J 



EXCELLENCE OF THE PEOPLE 
OF THE PROPHET'S HOUSE 

(His Wives & Children) 

It is a fact, and there is no doubt in it, that the word 4 1  Jjbl (ahl 
ul-bayt, people of the house) is used in the Qur'an for the Prophet's 
& wives. In the fourth rukur (section) of surah a/-Ahzab the 
words, after the Prophet's wives are given instructions, are: 

5 $$-j g', $i 2 3 ,  $'& +,a a, 4; &>7  

-, 

(rr:rr + l p Y l )  - 
{Allah only desires to take away from you all abomination, 0 
people of  the Household (of Muhammad), and to purify you 
with a thorough purifying.} (3323) 

Even one with an elementary knowledge of Arabic will 
conclude on reading this ruku' of surah al-Ahzab that the word ah/ 
ul-bayt is used only for the wives of the Prophet &, and he will 
have no doubt about it. However, it is very surprising that we 
Muslims who believe in the Qur'an do not think of his wives in the 
least on hearing this word but we picture his daughter, Sayyidah 
Fatimah ~h p~, her husband, Sayyidina Ali & and the 
offspring of both of them. 

This word (ah1 ul-bayt) is found, besides surah al-Ahzab, in the 
sixth rukur of surah Hud. The background is that Sayyidina 
Ibrahim ,a\ was past the ag; when he could father children and 
he had no child, but a group of angels sent by Allah gave him and 
his wife Sayyidah Sarah e'rW1 w, glad tidings of a son. Sayyidah 
Sarah said in surprise: 

r ,  

(y y : , , 3p) ''Q 3 ,&j+ Gij { 9 9  

{Shall I said I bear a child when I am an old woman, and this 
my husband is an old man?) (1 1 :72) 
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The angels replied: 

J , ,  Z r , , ,  5 ,, 
G . . *d! d l  $l @&>, ' ? U l b J  '?U,$i &j,, *, 

(Vl-:\ 1 3 9 )  

{What, do you wonder at Allah's command? The mercy of Allah 
and His blessings be upon you, 0 (people of the household) 
ahl-ul-bayt! Surely, He is Praiseworthy, Glorious) (1 1 :73) 

Obviously, Sayyidah Sarah, the wife of Sayyidina Ibrahim @\, is 
addressed here. 

One who is aware of the Arabic idiom knows that the first 
person in the scope of anyone's ah1 ul-bayt (people of the house) is 
a man's wife. We do not use ah1 ul-bayt (people of the house-hold) 
for a mother, sister, daughters and their children - not even in 
Persian (ahle Khanah) or Urdu (ghanualon). In short, there is no 
possibility of doubt that the word ah1 ul-bayt (people of the 
household) is used in the Qur'an for the Prophet's wives d, 
w and they are the first people covered by its implication. 
However, it is proved in the Ahadith that when the foregoing verse 
of al-Ahzab was revealed: 

(rr:rr + I ~ Y I )  

the Prophet took his daughter, Sayyidah Fatirnah lp A1 p,, 
both her sons Sayyidina Hasan & and Sayyidina Husayn &, and 
her husband - his own paternal cousin - into a blanket and made 
this supplication: "I* p4j 2 3 1  @ k i d  $ jii a> $ i l i "  (0 
Allah, these too ard my ah1 ul-bayt, purify them a thorough 
purifying). Without doubt, his prayer was granted. These people 
were then included in the choicest blessings of Allah mentioned in 
the verse of Al-Ahzab on the Prophet's wives as ahl-ul-bayt, and 
they were also included in the application of the word ah1 ul-bayt, 
itself. On this basis, these people too are included in the word ah1 
ul-bayt. However, this word is used in the Qur'an only for the 
Prophet's wives, and they alone are the first in its scope. 

Nevertheless, it is neither linguistically correct nor known from 
the Qur'an to exclude the Prophet's &% wives w p~ from the 
application of ah1 ul-bayt (people of the household) or to include 
only his one daughter, one son-in-law and two grandsons. Rahter, 
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the conspiracy of the artists of a sect has let this wrong meaning to 
be commonly accepted by the tlnlmah (as correct). L,ike many other 
wrong beliefs this wrong meaning has gained general acceptance. 
The position is that even the educated among us do not include the 
Prophet's @ wives in the word rrhi rrl-buyt although according to 
the Qur'an they are the first within its scope of meaning. 

With the intention to give currency to the correct meaning of 
ah1 ul-bayt, I have decided to write down the virtues of the wives of 
the Prophet & and his offspring under the caption ah1 huyt nn 
nubrrwi (the people of the Prophet's household). ; c j ~ $ j  &jAj \  hi j 

The Pure Wives 
We learn from authentic reports of Hadith and seerah that the 

wives of the Prophet & - that is, those who had marriage ties 
with him for a little or long period - were eleven in number. Their 
names are: 

1. Sayyidah Khadijali + HJ bint Khuwaylid. 
2. Sayyidah Sawdah + &, bint Zam'ah. 
3. Sayyidah Ayshah + &J bint Abu Bakr. 
4. Sayyidah Hafsah + d J  bint Umar. 
5. Sayyidah Zaynab l,p A \  &J bint Kliuzaymah. 
6. Sayyidah Umm Salanlah lp &, 
7. Sayyidah Zaynab + A \  d, bint Jahsh. 
8. Sayyidah Umm Habibah + $1 d J  

9. Sayyidah Juwayriyah l,p &J bint al-Harith. 
10. Sayyidah Safiyah I&L $I &J bint Huyayy. 
1 1. Sayyidah Maymunah lp 
Sayyidah Khadijah l,p g d ~  and Sayidah Zynab + &J bint 

Khuzaymah died during the Prophet's lifetime. Apart from these 
eleven, some reports suggest that he also married Rayhanah bint 
Sham'oon of the Banu Qurayzah. She was among the cpatives 
when the Prophet @ crushed the rebellion of the Jews of Banu 
Qurayzah and she had accepted Islam. She was set free and the 
Prophet @ married her. Some other reports, however, maintain 
that she was the Prophet's & maid-slave, and she died a few days 
before the Prophet's & death, or - according to another report - 
:f:er the Hajjat ul- Wada'. 
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The HonourofBeing Prophet's Wife 
Indeed, by itself it is an excellence for them who were the 

Prophet's & wives and the greatest of Allah's blessings. This was 
available to all his wives equally in spite of differences in their 
social status, just as the commands of Allah for them were equally 
applicable to them. The Qur'an has said about them 'G'jjij" 
(and his wives are their mothers) and thus distinguished them as 
mothers of all Believers. Thus it is unlawful for every member of 
the Prophet's &% Zfmmah to marry anyone of them after his death in 
the same way as it is unlawful for one to marry one's real mother. I 
will now write down, Insha Allah, necessary introduction and 
details and merits of each one of them, how they came into 
marriage with the Prophet &, and a shon biography till death. The 
doubts that devilish minds create in this regard about the many 
wives will also be set at rest, Insha Allah, on reading these 
accounts. 

Sayyidah Khadijah &J 

She was the first fortunate woman to be taken as a wife by the 
Prophet &. Her father was a rich and respectable trader of 
Makkah. He was Khuwaylid ibn Asad. She had been married to 
Abu Halah Tamimi and she had two sons (halah and Hind) from 
him. When Abu Halah died, she married Ateeq ibn Aabid 
Makhzumi and had a daughter from him. Ateeq also died soon. Her 
father, Khuwaylid, died when she was about 36 years old and she 
was thus burdened with commercial responsibilities. In Makkah, 
the trading community also appointed their managers on 
profit-sharing basis (which is known as mudaribat). So, she also 
resorted to this method. 

The Prophet's @ integrity and honesty was well-known in 
~ a k k a h  and he was called al-ameen, the trustworthy. Hence, 
Sayyidah Khadijah $1 d, proposed to place him in the care of 
her merchandise being sent to Shaam at double the share given to 
others. He consulted his paternal uncle, Abu Tzlib, and accepted 
the offer. She also sent with him her slave, Maysarah. Allah 
blessed the earnings from the trade journey and the Prophet & 
brought back profit equal to twice the normal earnings. Besides, 
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Maysarah commended his good manners and related to her the 
extraordinary charismas he had witnessed at the Prophet's & 
hands, or for him. 

Marriage 
Sayyidah Khadi jah  was  a wealthy woman,  beautiful .  

well-mannered, generous and chaste. That is why she was known 
as Tahirah. Many nobles of Quraysh proposed marriage, but she 
had decided to live the rest of her life by herself. However, she was 
impressed by Maysarah's report about the Prophet @ and wished 
to marry him. She confided with one Nafisah bint Umayyah whose 
account of the proposal is: 1 asked the Prophet & why he did not 
marry anyone and he said that he was not well-off to be able to 
begin a married life. I asked him what he would say if a rich 
beautiful woman willing to support him proposed marriage with 
him. When he asked who that could be, I told him about Khadijah. 
He got his uncle Abu Talib's permission and accepted the proposal. 
Then I brought them together to discuss the proposal. After that the 
elders of the two sides met and the marriage was finalised at 
Khadija's house. The Prophet @% had come with Abu Talib and 
Hamzah and other elders while her uncle Amr ibn Asad acted as 
attorney for her. He was twenty-five years old and Khadijah was 
fony years old. This was the Prophet's first marriage, performed 
about fifteen years before Prophethood. 

Children 
A son was born to them (five years later, according to a source) 

and he was named Qasim. This also gave the Prophet the Kunyah 
Abul Qasim. But, Qasim died in infancy. Then Zaynab was born. 
Both these children were born before Prophethood. Abdullah was 
their next son born after Prophethood was bestowed on him and, 
therefore, he is also known as Tayyib and Tahir but he too died in 
infancy. Three daughters were born after him, Ruqayyah Umm 
Kulthoom and Fatimah. We will read more about the four 
daughters under the caption of the Prophet's children. 
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Characteristics of Sayyidah Khadijah lp &J 

The Quraysh and, in fact, all Makkans generally were 
idol-worshipper. They were not prepared to hear anything against r 
idol-worship but, in that period of Ignorance, there were a handful 
of people who detested idol-worship. Sayyidah Khadijah L , p  PJ 

1 
was one of them. She was the only woman who stayed away from ,r 

idol-worship. 
Allah had blessed her with abundant wealth which she placed at 

the Prophet's & disposal setting him at rest on this account. This is 
what the verse 8 of sztrah ad-Duha of the Quran refers to 

(A: 7 ,- ,&dl) 3 6  $G S&jj 
{And He found yo11 destitute, so He enriched (you)) 

Also, she had a slave Zayd ibn Harithah who was attached to the 
Prophet & who, in turn, showed him much compassion. So, she 
handed over Zayd to her husband. He set him at liberty and, 
according to Arab custom of the times adopted him as a son so that ' 

he came to be called Zayd ibn Muhammad. 
When fifteen years after the marriage Prophethood was 

bestowed on him, and he underwent extraordinary feelings, 
Sayyidah Khadijah .&I &J lent him full support. She comforted , 
him and she also took him to her cousin Waraqah ibn Nawfal who 
was a true monotheist Christian and a scholar of Torah and Injeel 
and who confirmed to the Prophet @ that he indeed was a Prophet 
of Allah. Sayyidah Khadijah accepted what he said and her 
experience of fifteen years with the Prophet & left her in no doubt 
about him. 

Then, when at the command of Allah he invited people to Islain 
and they showed hostility to him, Sayyidah Khadijah ly A\ &, not 
only sympathised with and comforted him but also shared with him 
his difficulties. When the cruel Makkans restricted the Prophet & 
and the Banu Hashim, whether they were believers or not, within 
Sha'b Abu Talib and denied them provision, she stayed with him 
although she could have lived in the comfort of her home. 

Sayyidah Khadijah lived with the Prophet & for twenty five 
years as his wife. During this time, the Prophet & did not take a , 
second wife. She died in the tenth year of Prophethood, about three 
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years before hijrah, in Ramadan at the age of 65. 
Salah was not prescribed t i l l  then and the salah of funeral too 

was not observed. The Prophet k?% lowered her in the grave. 

Her Excellences 

, , , , (e J &-)a' O'JJ) "+ Y j  2 w y  
(207511 24) Sayy idina Abu tlurayrah & reported tliat Jibreel =\ canie to tile I'ropeht @ and \aid, "0 Messe~igrs of Allah! 
1'11i5 is Khadijah (conling here). Shc lias brought a vessel 
contain~ng condiments and t'ood. When she is here. give I~cr  
\(11(1~1111 fi-om her Lord and fiom me. and convey to licr glad 
tid~ngs that in I'aradise she \ \ i l l  ha\c LI house ol'brilliant pearls 
and there will be no clamous and noise and no toil and labour." 

(Sahcch Uukhaii. S,~hcc.h M u s l ~ ~ i i )  

Commentary:  The Hadith does not tell us ivhcrc i t  \ \ a s  that 
Sayyidina Jibreel =\ came and \vlicn. 

t 

Ibn Hajar lias suggested on the basis 01' a vcrsion of' '1':tbarani 
that the arrival of Jibreel referred to hel-e fi,llo\\cd liis first 
arrival at the cave in Hira mentioned by us in Kitab al-hlanaclib. 
under begining of revelation. We also learn fi-om this that tlie 
Prophet's seculsion in the cave in Hira had not come to an cnd alier 
that first meeting and after the Prophethood. Also. i t  is bej.ond 
coniprehension that tlie Prophet should suddenly give rip the 
practice of seclusion to which lie was accustonled for a long period 
and during \vhicli he worshipped Allah, the place where the carrier 
of wahy. Jibreel a\, had brought Aliah's uzords. It \\?as during one 
of these visits of Prophet & to the cave that Jibreel came and 
infonued him that Sayyidali Khadijah 4 p  &: was bringing him 
liis provision and asked him to convey to her greeting f'soni her 
Lord and from himself. He also told him about hcr house i n  
Paradise. 

So, u.e learn of' three merits of Sa~.l,idali KIiadi.ia11 4p $ 1  >: 
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from this Hadith. 

1 .  She was a respectable, rich old woman yet she did not mind i 
preparing food for the Prophet & and carrying it to him at the cave 1 
Hira which was about three miles from Makkah and it was a 
toilsome climb up to it that would tax even a strong man. (I have 
had a personal experience too of climbing over it.) 

2. She was given salaam from her Lord and from Jibreel MI. 
3. She was told of a house in Paradise which is made of pearls 

and there is no commotion or toil in it. This is unlike houses in the 
world where there is much noise and one has to toil much. 

(+ j L~JW~O'JJ) JX$ 
(20761125) Sayyidina Ali & said that he heard Allah's 
Messenger & say, "The best woman among the women of this 
(world) is Maryam bint Imran and the best woman among the 
women of this (world) is Khadijah bint Khuwaylid." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: The impression we get from the Hadith that the l 

best of all the women in this world, are Sayyidah Maryam +& 
bint Imran, mother of Sayyidina Isa -1, and Sayyidah Khadijah 
p i~b) bint Khuwaylid. In that case, both are placed at the same 
rank. Some exponents hold that Sayyidah Maryam L& was 
the best among women of the earlier unlmuh while Sayyidah 
Khadihh is the best among women of the Prophet's & u m m ~ ~ h .  
and because his ummah is the best of  all ummah, Sayyidah 
Khadijah is the best of all women of all times. But Allah knows 
best. 

,,,. b ~ & $ ~ ~ + ~ + i * & ~ ~ : ~ ~ u , ~ ; t . ( . i  , . . v v / j y ~ )  

&Yjj '6$j $* $ $3 '$, G, &-g * +j & , , J > 
:'d <$ g; & @..& 2 ';& @& 6+ i&\ +; 

' - I  , . .- 
, , ,. 6 3 I 6 r'r,, 

~ & j  'tj,$j 'tjS $! : J$ * '&:syl ilpl 2 $i $ ti& , ,  , 
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(20771126) Sayyidah Ayshah &J said, "I was not jealous 
of any of the Prophet's wives as I was of Khadijah + kl &J 

although I had never seen her. The Prophet &% remembered her 
much and mentioned her frequently. Sometimes he woilld 
slaughter sheep, cut into pieces and send them to Khadijah's 
friends. I would say sometimes, 'There is only the woman 
Khadijah in this world', and he would say, 'She was like this and 
like this, and my children were born to her." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Of the excellent manners of the Prophet & was 
one that he recognised and acknowledged favours. Sayyidah 
Khadijah igs pi had been of great service to the Prophet & and 
had given him much encouragement in the initial stages of his 
mission. She had also shared his problems and had faced sut'fering 
ioo. Thus it was her right that the Prophet & should remember her 
and mention her to his other wives and other people. Sayyidah 
Ayshah + g b ~  has confesed her own weakness in envying 
Sayyidah Khadijah igs p~ though she had not even seen her, but 
the Prophet & assured her that his first wife was a fine woman 
who had given him children too. The Prophet lfjS had no children 
by any other wife. 

We must mention here that the Prophet @ had a son by 
Sayyidah Mariah + $1 Qubtiyah named Ibrahim. However, he 
died in infancy at the age of a year and a half, and Sayyidah Maria11 
igs $1 d, was not one of his wives. She was his maid-slave sent to 
him by Muququis the ruler of Iskandaryah as part of his gifts to the 
Prophet 9. After the birth of ibrahirn, she becan~e imrnrn w~rilrrd 
according to the Shari'ah of Islam. She died five years after the 
death of the Prophet & in the times of Sayyidina Umar &. 

Sayyidah Sawdah Bint Zam'ah +&I &J 

When the Prophet lfjS invited the people to shun idol-worship 
and join Islam, he faced stiff opposition from the Makkans except 
from a few sound-natured people who accepted his invitation in the 
initial stage. Sawdah bit Zam'ah Aamiriyah was one of them. She 
had been married to her paternal cousin, Sakhran, who was hostile 
to the Prophct &. Sayyidah Sawdah igs pi thought it wise not 
to disclose her faith and acceptance of Islam. However, she did 



472 Meaning and Message qf'the Tradilions Part VIII 

seize opportunities to put in a word here and there about Islam so 
that gradually her husband also submitted and became a Muslim. 
Then both of them publicly proclaimed their belief in Islam 
whereafter they too became targets of Quraysh persecution so that 
the Prophet & advised them to migrate to Ethiopia. Sakram died 
there after a few years and she came back to Makkah to live with 
her father. 

In the tenth year of Prophethood when Sayyidah Khadijah 5373 

L,+.c $1 died, the Prophet & was much grieved. Also, he had no one 
to look after four young daughters. Khawlah bint Hakim the wife 
of Uthlnan ibn Maz'oom suggested to him that he should marry 
Sawdah bint Zam'ah, a widow and an old woman. The Prophet & 
decided to marry her, keeping in view her strong faiti~ and practice 
of Islam. He asked Khawlah to make the proposal for him. Sawdah 
\villinglj. accepted the proposal but suggested that she should talk 
to her father, Zani'ah. When Khawlah met him, he too accepted the 
proposal and invited the Prophet & and gave away his daughter in 
marriage. She was about 50 )ears old. For three years till  the hijrah 
she \vas the lone wife of the Prophet a. She was wise. content. 
unconcerned \\iith \\rorldly matters and very generous. 

After tl:e Prophet's & death Sayyidina Abu Bakr & and 
Sa)) idilia Umar & treated her with much respect. Saqyidina Ilmar 
& once sent her a bag f~ill of dinars. She asked the man who bad 
brought the bag if it contained dates and \\hen he said that i t  was 
full of dinars, she said. "We could have eaten dates." Slie took the 
bag and disbursed the money among the needy. 

She died towards the end of' Sayyidina Umar's & Khalifah in 
22 AE-I at the age of 75 years. hLb3\ J lp dl 537, 

Sayyidah Ayshah +hlpJ 
She was born in the fourth year of Prophethood. She \\/as the 

daughter of Sayyidina Abu Bakr $6, the first of the Relievers. Her 
mother \\!as Umm Rooman was also among the first believing 
\ \ lo~~ien.  Slie is the only of the Prophet's !&% \\;i\es whose parents 
had believed in Islam before their daughter \\as born. The Prophet 
& \\as slio\\n her fice many times in dream as his wife in both the 
worlds. In the account of Sayyidah Sa~vdah L,+.c du\ 537) we have 
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mentioned that Sayyidah Khawlah lp d~ bint Hakim had 
suggested to the Prophet & after the death of Sayyidah Khadijah 
p $1 d~ that he should marry Sawdah lp $1 &J. At the same 
time, she had also suggested the name of Sayyidah Ayshah $1 dj 

p who was then only about six years old while the Prophet & 
was over fifty years old. Hence, we have no explanation for the 
suggestion of Sayyidah Khawlah p $1 &J except that she was a 
means to the tulfilment of divine decree. The narrations suggest 
that she had not knowledge of the Prophet's dreams, and it was a 
dream that one does not narrate anyone else. Anyway, she had 
suggested both names to the Prophet & and he gave an identical 
reply that she should convey his proposal to her parents. Sayyidah 
Khawlah p $1 ~j went to their home but Sayyidina Abu Bakr & 
was not there and when she conveyed the proposal to Umm 
Rooman p $1 p, she was extremely happy. Soon, Sayyidina Abu 
Bakr & came home and when he was given the good news, he 
asked. "Can he marry her when she is his brother's daughter?" (The 
Arabs did not regard it proper to marry a daughter of an adopted 
brother.) 

When Khawlah p $1 p~ asked the Prophet & the question of 
Sayyidina Abu Bakr &, he said, "He is my brother in Islam and his 
daughter is lawful to me." If he was my real brother then it was not 
lawful for me to marry his daughter. Sayyidina Abu Bakr & was 
very happy with the reply but there still was a hitch. Sayyidah 
Ayshah 4p P J  was engaged to Jubayr ibn Mut'im. So Sayyidina 
A b i ~  Bakr & \vent to their home because he did not wish to 
becon~e a defaulter in this regard. The hostility to Islam during this 
period was at its peak and when he asked Mut'im what their plans 
~vcre regarding his daughter. Mut'im's wife was there and she said 
that she would not like that girl to come to her home anymore 
because she would bring Islam with her and Mut'im also concurred 
with her. Sayyidina Abu Bakr 4$% returned from there and asked 
Khawlah p .&I HJ to invite the Prophet &. When he came the 
~narriage \\.as contracted at the very moment. This was the month 
01' Sha\vwal. The Prophet @ stayed three years more in Makkah 
and during this time only Sayyidah Sawdah 4p $1 &J lived with 
him as his wife looking after domestic affairs by herself. Thirteen 
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years after Prophethood, he migrated from Makkah at the 
command of Allah. This journey was undertaken in secret and only 
Sayyidina Abu Bakr & travelled with him while his wife and 
children stayed behind in Makkah. When they reached Madinah 
and had made necessary arrangements of lodging, Sayidina Abu 
Bakr & sent Abdullah ibn Urayqit to bring his wife and two 
daughters to Madinah. The Prophet & sent Zayd ibn Harithah to 
Makkah to bring his family - wife and Sayyidah Umm Kulthum 
bp i t  &J and Sayyidah Ayshah bp &J - to Madinah. He was 
having the mosque built and was also having small homes built 
with it and Sayyidah Sawdah bp 1  &J stayed in one of these 
(when she came). Sayyidah Ayshah bp &J had turned about 9 
or 10 years old and Sayyidina Abu Bakr & requested the Prophet 
& that if he thought it proper he may take her to his home.' The 
Prophet agreed and she was lodged in one of the homes they had 
buuilt adjacent to the mosque. It was in Shawwal 1 AH. The Arabs 
had attached a bad omen to the month of Shawwal, but the Prophet 
& married Sayyidah Ayshah p p~ in this month at Makkah 
and she was brought to the Prophet's house also in the same month 
in Madinah. In this way the stigma attached to this month was 
removed. 

Characteristics 
She has the distinction among all wives of the Prophet & of 

being in the Prophet's & company since the age of 9 or 10 years. 
She benefitted from his teachings and training. She had some other 
distinctions. The Prophet @ saw her in his dream before the 
marriage as his wife in this world and the next. She was the only 
one of his wives never to have married anyone else before she 
married the Prophet &. She also had the honour that the Prophet 
& received revelation even when he lay on her bed and they had 
one blanket between them, one of the other wives had this honour. 
She was the dearest of his wives to him, and her father was the 
dearest of all persons to him. She was the only one of his wives 
whose parents (both) were Muhajir. Verses of the Qur'an was also 
revealed for her absolving her of slanderous charges against her, so 

0 .  Fath al Bari v15 p 466. 
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that the said verses would be recited till the Last Day. She was 
described in these verses as the pure wife of the pure Prophet &. 
The last of these verses was: 

{Those - for them is forgiveness and a generous provision) 
(Saba, 34:4) 

promising for them forgiveness and abundant provision. She 
recalled that the Prophet & spent the whole of the last week of his 
life at her home with her. The last day of his life was the day 
reserved for her. In the last moments of his life, her saliva was 
taken in his mouth and inixed with his saliva.' He rested on her 
chest in the dying momel~ts and she or the angel of death was with 
him when his soul was taken away. And, finally, her house has 
become his resting place till the Day of Resurrection, for he is 
buried there.2 

Merits 

\ 4 - & , ' , " 
, , ~ 3 9 2  

(+ J ~?r,) 
(207811 27) Sayyidina Abu Musa al-Ash'ary & reported that the 
Prophet & said, "Many Inen have attained a degree of 
perfection but among women only Maryaln bint l~nran and 
Fir'awn's wife Aasiyah became perfect and Ayshah's excellence 
over all women is like tharid's over all food." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Obviously all the Prophet's ?*rCIJ\ & - whosc 
number is over a hundred thousand according to some reports - 
all did attain perfection. In the same way, all their disciples and 
0 .  We have seen Sayyidah Ayshah's tp i~ d, Hadith in the account of the 

Prophet's 8 death. Her brother Abdur Rahlnan a;s d, had come to see 
him and had a lniswaak in his hand. She understood by the Prophet's & 
looks that he wanted to use the miswak, so she took it chewed it ti1 it was solt 
and gave it to the Prophet &. He used it as he did when he was healthy. 
Thus her saliva was mixed with the Prophet's. 

Q.  Zurqani v3 p333. 
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caliphs, whose number is known only to Allah, were perfect. But 
this Hadith names only two women to have attained perfection. 
This is why they are named at the end of surali trt-Tahreem as 
examples to be imitated. Some commentators hold that this saying 
of the Prophet @ refers to tlie earlier people and so we cannot 
deduce that no women of this zir~1rnu17 attained perfection. In fact. 
we have seen a Hadith a few pages earlier & &;b WLL; 3" 

, > ''&? L.+i;;.*; UL;>j (The best of women in the world is 
Maryam'bint Imran and (also) Khadijah bint Kliuwaylid.) In the 

, r  I ,, 
Hadith under discussion, too, the concluding saying is: *d,G p j "  
'I &\ e i i d \  @ & which means that Allah has given 
Sayyidah Ayshah such superiority over other women as tharid is 
superior to all other kind of  food. In those times 117~1rid was 
regarded as the most delicious kind of food. Whatever is written 
about tharid in dictionaries or commentaries on Hadith does not 
help me to explain this reality. I have often had tlie opportunity of 
eating it with Mwlana Husayn Ahnied Madani and I feel that is 
superior to every other food that we regard excellent in taste. ease 
in consuming, quick to digest and benefit. 

Some scholars contend on the basis of this I-Iadith that 
Sayyidah Ayshah A1 &J is more superior and excellent than all 
other wonien of past 21111r71tih and present ur7rmul1. But if we look at 
all the Ahadit11 that describe someone's excellence then the most 
correct conclusion seems that such excellence is not final but only 
fioni one or other angle. For instance, Sayyidah Ayshah +G H, 
en-joys superiority over other women in knowledge of co~iirnands 
of Shcwi'ul~, jurispoudence and the like. Sayyidah Khadi-iah .&I d, 
~gs was superior to other women in characteristics that \vc have 
mentioned in the account of' her merits. Sayyidah Fatimah $ 1  

lp was not only very dear to the Prophet & but also possessed 
the characteristics that we will read in the account of her merits and 
which put her above other women in those fields. 

Apart fi-om this Hadith of Sayyidina Abu Musa al-Ash'ary &, 
Saheeh Bukhari lias transmitted Sayyidina Anas & Hadit11 which 
only lias the concluding portion of this I-Iadith r-U\ &lc &k &) 
&'iL. 2 4J\ @ 

(f , , Superiority of Aysliah . . - . - .  kinds of food.) 
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(2079/128) Sayyidah Ayshah L+.s &I &J said: Allah's Messenger 
& said to me. "Yon were shown to me in a dream three nights. 
An angel brought you in a silk cloth and said to me, 'This is 
your wife.' So I removed the cloth from your face and saw that it 
was you yourself, and I thought that if it was from Allah then 
He will make it true." (Saheeh Bukhari, Saheeh Muslim) 

Commentary: The Hadith does not tell us when the Prophet $I% 
saw this dream. It seems that he saw it after the death of Sayyidah 
Khadijah when he was deeply grieved at her parting, and he 
worried about the filture. Allah showed him the dream to comfort 
him. She was only a six year old but the Prophet &% had read in her 
the intelligence and capabilities that she possessed. In this way, the 
Prophet was informed that she would substitute Sayyidah 
Khadijah & $1 d~ in the future. But Allah knows best. In the 
initial days of Prophethood, the Prophet @ was in need of certain 
characteristics in his wife which Allah placed in Sayyidah 
Khadijah & 61 &). Then after hijrah in the early Madinan era, 
certain other qualities were required in his wife. Allah placed in 
Sayyidah Ayshah lp $1 those very qualities. 

After seeing the dream, he said .to himself 4l;i j h ,$ &!'' 
LL'+I (If the dream is from Allah then I-le will make it a reality.) 
Some one may say that the dreams of prophets  +.JI&, 

particularly of the Final Prophet & are a kind of wahy. Why then 
express doubt about it? The fact is that the words $ '  do not 
denote a doubt. It is like the example of a king who declares in 
happiness, "If I am a king then your desire will be fulfilled. 'I'he 
Prophet & felt convinced that it is from Allah and it will be 
realised. 

The version in Jame' Tirmizi says that the angel who disclosed 
the face of Sayyidah Ayshah & hi &J was Sayyidina Jibreel ,a\. 
He said to the Prophet: "d,%jlj 2 S j j  09'' (This is your wife 
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in this world and the next.) 

, , 

(+I &JW 011~) ".&,I y~;&%?j :dd 
(208011 29) Sayyidah Ayshah ~gs &J reported that Allah's 
Messenger & said, "0 Ayshah, this is Jibreel! He conveys his 
salaam to you." She said, "and on him be salaam." She said that 
the Prophet could see what we cannot see. 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: We have seen under the merits of Sayyidah 
Khadijah w p~ that Sayyidina Jibreel @\ came to the cave in 
Hira and informed the Prophet & that Sayyidah Khadijah pi 
w was bringing provision and asked him to give to her salaam 
from her Lord and from himself. In this Hadith, he is said to 
convey salaam to Sayyidina Ayshah w dJ, and she said that 
the Prophet could see what she could not. 

> * $' 

(+ I d~l.;' O l l J )  "?$a &b 
(208 111 30) Sayyidah Ayshah b p  said: The Companions 
of the Prophet &% chose to send gifts on my day, hoping to 
please Allah's Messenger &% by that. (And the fact ws that) his 
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wives were on two sides. One side was made up of  herself 
(Ayshah) ,  Hafsah,  Safiyah and Sawdah while the o ther  
co~npr ised Umtn Salatnah and the others. Those on Umtn 
Salamah's side said to her that she should say to Allah's 
Messenger & to ask the people who wish to send a gift to send 
it to whichever house he is (on that day). She conveyed the 
message and he said, "Do not hurt me concerning Ayshah. It is 
her own peculiarity that revelation came to me in her blanket." 
Utnm Salamah said, "0 Messenger of Allah! I repent before 
Allah for hurting you." Then the women of Umm Salamah's side 
sent (his daughter) Sayyidah Fatimah to him for this matter, and 
she said the same thing to him. He said, "My child! Will you not 
love one whom I love?" She said, "Of course (I will)." So he 
said, o ~ ; i 2  "So love this wo~nan (Ayshah)." 

(Saheeh Bukhari, Saheeh Muslim) 

Commentary: Some message of this Hadith need to be clarified. It 
is stated that the Prophet's @ wives were divided into two parties. 
The two sides had not formed because of differences, but some of 
the Prophet's @ wives were more like Sayyidah Ayshahbp A1 p~ 
in temperament and others like Sayyidah Umm Salamah b p  $1 &J. 

(Both of them were distinct from the others in intelligence and 
wisdom and the Prophet & also had a greater inclination towards 
these two than the others.) 

The other thing is that as far as possible the Prophet & treated 
his wives equally in all matters in which he had a choice. But love 
from the heart is not something on which one has control and that 
is why he used to pray to Allah: 

(0 Allah, I divide fairly in what is in my power, but forgive me 
in what is not in my power but only in Your power). 

(Mishkat al-Masabeeh) 

So, it is true that the Prophet & had more love for some of his 
wives gb) and he loved Sayyidah Ayshah $1 gd) the 
most. The Companions & who were close to him were aware of 
this fact, so they made it a point to send gifts to him on the day he 
was at Sayyidah Ayshah's houe, lout he himself had never even 
given a hint to anyone to do that. The wives of the Prophet & of 
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the side of Sayyidah Umm Salamah w p~ did not like it and 1 
they complained to him about it first through her and then through 

I 

Sayyidah Fatimah w A\ &J. We do not know if Sayyidah Fatimah I 

w A\ d, was aware that they had already made a presentation to 
the Prophet &, for, if she was then she would not have spoken on I 
their behalf. But Allah knows best. I 

Scholarly Excellence 

(~sLz;l\ 01,)) .& 
(208211 3 1 )  Sayyidina Abu Musa al-Ash'ari & reported,' 
"Whenever we the Companions of Allah's Messenger & had 
any doubt in (understanding) a tradition we asked Ayshah h\ d, 
lg;c and found that she had knowledge of that." (Jami'Tirmizi) 

Commentary: Sayyidina Abu Musa Al-Ash'ari & was an earlier 
Muslim and was distinguished in knowledge and jurisprudence. He 
was from Yaman and had come to Makkah when he learnt of the 
call to Islam in its very initial stages. He met the Prophet & who 
preached to him as was his practice and his sound heart accepted 
the Prophet's & call without any hesitancy. He decided to take up 
residency in Makkah.  When the idolaters itensified their  
persecution of Muslims and made life difficult for them, they 
decided to migrate to Ethiopia on the advice of the Prophet &. 
The group of the Companions & that went there under the 
leadership of Sayyidina Ja'far ibn Abu Talib & included Abu 
Musa al-Ash'ari &. They stayed there for a few years and when the 
Prophet & migrated to Madinah, they too went there. 

Allah had bestowed Sayyidina Abu Musa al-Ash'ary with 
exceptional capabilities. Even in the times of the Prophet & he 
was counted among those Companions & to whom the common 
Muslims turned for knowledge. He was thus one of  the jurists 
among the Companions &. Therefore, his saying in the Hadith 
bears much weight. Sayyidah Ayshah p &J either remembered 
a saying of the Prophet & on the subject or gave a verdict through 
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her knowledge. There are some other testimonies from leading 
tabi'ee too. 

Sayyidina Urwah ibn Zubayr &, the nephew of Sayyidah 
Ayshah p $1 P) and a narrator of many of her reports, said about 
her (as carried by Tabarani and Haakim): 

" I  have not seen anyone 
knowing inore than (my aunt)  A\$+ $.& I&; ~; i t ; f jL i  
Ayshah on the Qur'an, the JGY'~ tly+fj +"&fj o b l i g a t i o n s  ( o r  laws of  , , , - 
inheritance) the onlawful, the +$; ~ g j  &qj 
lawful, the laws of fiqh, poetry " ' 4 ,  

and medicine, and events and &? - f~ G&;~J 
h i s t o r y  o f  A r a b s  a n d  .&G 
genealogy." (Zurqani v3 p234) 

Tabarani and Haakim also carry the report of Masrooq, another 
Tabi'ee. 

"Indeed, I saw that the elder 
Companions sought the views ,, 
of Sayyidah Ayshah & &LI d, &.& , hi! I ;)j ,  dl , 

on laws of inheritance." h, & '$1 J G ~  +G&i 

, , . eIl$'l $ u G  

Haakim has also carried the words of Ata ibn Abu Ribah, a 
third tabi'ee. 

Sayyidah Ayshah & &J B ,,% >. , , 

was a great jurist, a great @j & ~ l  "&,G 
scholar,  and the common ' ,,, j $j ,UI ,ij 40\ 
people had a good opinion . .  
about her." (Zurqani v3 p234) ~~I 

Oratory 
Allah had also given her excellence in oratory. Tabarani has 

quoted Sayyidina Mu'awiyah &. 
' L 9  

"By Allah, I have not seen an f& &-{p +!j ~~6 j h  .- I 
orator inore eloquent than h ~ 7 ' ~ ~  $7 y>'g, ,,. J ,  Ayshah." , , 
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I 

These were her merits that endeared her to the Prophet &. I 
Sayyidah Hafsah dl;i., 1 i 

She was Sayyidina Umar's & daughter. She was the only real 1 
sister of Abdullah ibn Umar &. Her mother was Sayyidah Zaynab 
+ $1 dJ bint Haz'oon, the sister of thr well-known Conipanion 1 
Uthman ibn Maz'oom &. Sayyidah Hafsah + $1 2, was born 1 
five years before prophethood. Thus, she was about 35 years 
younger than the Prophet &. 

Sayyidah Hafsah + $1 was married to the Companion & 
Khunays ibn Huzayfah Sahmi and she migrated to Madinah with 
him. Sayyidina Khunays & participated in the Battle of Badr and, 
according to an accepted report, was wounded in the battle and 
could not recover and died a martyr. 

Sayyidina Umar & worried about her. Sayyidina Uthman's 
wife Sayyidah Ruqayyah + $1 d,, the daughter of the Prophet 1 
&. also died during these days, Sayyidina Umar & proposed to 
Sayyidina Uthman & that he should marry his daughter, Hafsah 
+ $1 d~ but he excused himself. Sayyidina Umar & then made 
the same proposal to Sayyidina Abu Bakr & but he did not give 
any reply and he was more hurt at that than on Uthman's & 
rejection. Some days thereafter, the Prophet @ sent a proposal for 
Hafsah + $1 d~ and when they were married, Abu Bakr & met 
Umar & and clarified to him that his silence was prompted by his 
knowledge of the Prophet's & intentions. These details are found 
in Saheeh Bukhari and Saheeh Musl im on the authority o f  
Sayyidina Abdullah ibn Umar &, brother of Sayyidah Hafsah. In 
the book of Hadith, Musnad Abul Ya'la it is also stated that when 
Sayyidina Uthman & rejected Sayyidina Umar's & offer, he 
complained about him to the Prophet & wlio said. "Allah will give 
her a better husband than Uthman. and give him a better wife than 
your daughter." Accordingly, after a few days, Sayyidina Utliman 
& was married to the second daughter of the Prophet &, Sayyidah 
LJmm Kulthuni & $1 d ~ .  and Sayyidah Hafsah + $1 2, was 
married to the Prophet . 

Among her merits is that after the death of Sayyidina Umar & 
she possessed the copy of the Qur'an \vliich was brought together 
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within one fblder in the times of Sayyidiiia Abu Rakr 4 011 the 
suggestioli of Sayyidina Umar &. This copy was then used as tlie 
base when more copies were prepared in tlie ti~iies of Sayqidina 
Uthman & and sent throughout the Islamic world. We h a ~ e  
already written about it in tlie account of Sayyidina Utliman &. 
but all we wish to stress here is that it was her iiierit that, indeed, 
Sayyidah Hafsah bp $1 was entrusted with the copy of  tlie 
Qur'an. 

She died in the times of Sayyidina niu'awiyah in 45 AH at the 
age of sisty-three. 

Let us now read the Haditli citing Jibreel's testimony for 
Sayyidah Hafsah bp A \  /I. Indeed, because of that, this single 
EIadith is enough to speak about her merits. 

(208311 32) Qays ibn Zayd repotled that Allah's Messenger & 
liad divorced Sayyidah flafsah once and then  taolk her back. 
That mas because Jibreel a\ said to h i m ,  "Revol~c your 
divorce of her because she lceeps fasts often and offers salah 
frequently. She will be your wife in Paradise." 

Commentary: 'This Haditli should suffice to give us an idea of tlie 
recognition accorded to Sayyidah Ilaf'sah by Allah. When the 
Prophet  k$% gave  her  one  d ivorce  for  some  reason.  Allah 
commanded him tlirougli Jibreel a\ to revoke tlie divorce and 
lauded her righteoustless. 

We are unable to find out fbr sure what was the reason fi>r 
giving her one divorce. However. it is clear that the Z ~ ~ ~ I / I I C I / ~  learnt 
tlie correct procedure of'/iilluq (divorce) and rtrj'at (revoking) from 
this inicidelit at tlie Prophet's house. Perhaps this was the wisdom 
behind tlie incident. We also learnt through this incident that 
Sayyidah Hal'sali A \  p) holds a high rank and that she will go 
to Paradise. L a b I \ >  b p  dl ~J 
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Sayyidah Umm Salamah + h dJ 1 
Her name was Hind. Some historians have given her name as I 

Ramlah. There is also disagreement on what her father's name was. 
It is said that his name was Huzayfah, Suhayl or Suhayl ibn 
al-Mughirah, and his Kunyah was Abu Umayyah and he was 
known through his kunyah. He was among the nobles of Makkah. t 
He was very generous and during journeys he entertained all the 
co-travellers which earned him the title zad al-Rakab (responsible 
for the provision of travellers.) 

Sayyidah Urnm Salamah $1 &J was first married to 
Sayidina Abdullah ibn Abdul Asad al-Makhzoomi her paternal 
cousin and the Prophet's foster brother. She had earned the kunyah 
because of her son salamah; and also because of him, her husband 
became Abu Salamah. Sayyidina Abu Salamah was also among the 
nobles of Makkah. 

Both husband and wife were among the first to embrace Islam. 
I 

they were among the pioneers. They migrated to Ethiopia but came 
back after some time. Not finding peace, they set out with their son 
salamah on a camel for Madinah. They had hardly stepped out of 
Makkah when the Banu Mughirah got wind of one of their clan 
Umm Salamah $1 &J going away. They got to them and said to I 

Abu Salamah & that while he was competent to decide about 
himself, they would not allow their daughter to go with him. They 
brought Urnm Salamah $1 &J and her son Salamah back to 
Makkah and Abu Salamah & proceeded all alone to Madinah. 

When the Banu al-Makhzoom the clan of Abu Salamah 4 
learnt of the maltreatment of one of their men at the hands of Banu 
al-Mughirah, they snatched Salamah &, the child, from them on 
the argument that if Urnm Salamah &I &, belonged to their 
clan, Salamah &5 was of their family. 

Thus, Abu Salamah & was at Madinah, Urnm Salamah $1 &J 

lp with the Banu al-Mughirah and the child Salamah & with the 
1 

Banu al-Makhzoom. The oppressed woman sat all day long at 
al-Abtah weeping over the separation from her husband and child. 

After a week or so, one member of their clan appealed to the , 
other members to have pity on her and let her go to her husband. 
They also relented and allowed her to go to Madinah to her 
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husband. At the sanle time, the clan of Abu Salamah handed over 
the child to lies. 

Sayyidah Umm Salanlah & took the child and rode a canlel 
towards Madinah all alone. She had yet gone a few miles from 
Makkah when at Tanteem she came across a inan of Makkah, 
Uthman ibn Talhah. He asked, "0 daughter of Abu Umayyah, 
where do you intend to go?" She told him that she was going to her 
husband, Abu Salamah, at Madinah. He asked if she had anyone 
else with her and she said that she had her child and Alldh with her 
and no one else. Uthn~an said, "I will come with you. The daughter 
of Abu Umayyah will not travel alone." Sayyidah Umm Salamah 
y Ll pi remarked that she had not seen anyone as noble as him. 
Throughout the journey, when it was time to stop, he made the 
camel sit down and walked away from there so that she could get 
down from the camel comfortably. As the time to move ahead 
approached, he again made the camel sit down and she mounted it. 
He held the bridle and made the move. When they reached Quba (a 
small settlement at the outskirts of Madina at that time, but now 
part of it), he told Umnl Salamah *J that her husband was in 
Quba. There he entrusted her to him and himself returned to 
Makkah. 

Most of the historians and seerah writers believe that Sayyidah 
Umm Salamah p d, was the first woman to make hirjah to 
Madinah. The next Hadith from Muslim seems to support this 
view. 

Abu Salamah & fought very bravely in the Battle of Uhud. He 
suffered deep wounds which healed in a few days and he regained 
perfect health. The Prophet & made him arneer of the party sent 
against the Banu Asad but the old wound opened again and he was 
in much pain. He died of it on 8th Jumadi al-Ukhra 4 AH. The 
Prophet &, who was there, shut his eyes and prayed for him and 
said also, "0 Allah, protect and look after his heirs." 

This was a great setback for Umm Salamah p p~ who had 
respected hiin much and considered him matchless. She said that 
she could not hope for an alternative in spite of the saying of the 
Prophet &: 



486 Meuning crnd Me.rstrge q f  the Tianditions Purl VIII 

.+J&h\ 
{If a Believer faces a diffici~lty (and loses something) and he 
says to Allah what we are com~na~ided to say in silch cases &I;! 
+ i+ d~ &I +M Y \  + \fi J dlj 9 #I .awlJ 41 
(We belong to Allah and to Him is our return. 0 Allah reward 
me in my predicament and grant me in place of that which is 
taken away from me so~iiething better than that) then Allali 
grants hiti1 better than that thing. (She said:) When lily first 
Iiusband died. I thought who could be better than him who was 
tlie first M ~ ~ s l i ~ i i  who ~nigrated towards the Prophet & with his 
famill. However, I observed the Prophet's teachings and said on 
his death: Y I  + \+ J &\j ++u Q 231 #l . 3 4 ~ r l ~  41 b!p dlil 

+Y+alalh &[ ,then Allali gave me His Messenger instead.) 

This narration is from Saheeh Bukhari Muslin1 and it is also 
found in other bool<s. Ibn Sa'd has transniitted in Tabaqat with this 
addition: (Umm Salaniah & $1 ~i said:) 

{One day I said to lily husband, "If a woman's husband dies and 
she does not enter into a second marriage and they both go to 
paradise then Allah keep their relationship intact in Paradise. If 
a wife dies and her Iii~sband does not riiarry again then too this 
worldly relationship is kept alive. Come let LIS ~iiake a promise 
that one \vho silrvives the other should not re-marry." Abu 
Salamali 4~ said, "Are jou prepared to make this promise'?" 
When 1 said that I was prepared, he said, "If 1 die, you should 
re-marry." and he made this supplication, " 0  Allali, grant Umn~ 
Salamali a better Ii~~sba~id than me after I die blio should not be 
one to grieve her or cause her hardship." I c o ~ ~ l d  not  iders erst and 
after his death who could be better tlian him." 

When her waiting period was over, Sayyidina Abu Bal,r & ancl 
Sayyidina Umar & sent to her their proposals to marry but she 
declined. However, wlien Sayyidina U ~ u a r  & broi~glit to her thc 
proposal  of  the Prophet &. she  said to  h im.  " I  have tlircc 



Book 9;' Virtues And Excellence 487 

handicaps: I have a great sense of honour, I have many children 
and I am niuch advanced in age." She meant to i~ilpress upon him 

I 

that she might be lacking in discharge of her duties. I n  sonie 
versions she also lanlented that she had no guardian in Madinah. 
The Prophet & said - when told of her excuses -, "As far as her 
excessive sense of honour is concerned. I will pray that Allah may 
correct it, and, the children, Allah and His Messenger k&% are 
responsible for them. and, as for age, I am older than she. None of 
her guardians will ob-ject to this relationship." She then expressed 
ivillingness and they were niarried in Shawwal 4 AH. 

Children 
Sayyidah Umm Salamah ig, dl H)  had t\\'o sons and two 

daughters by her first husband. Their names \\ere: Salaniah and 
Umar. Durrali and Barah which last named the Prophet & changed 
to Zaynab. 

Merits 
There is a Hadith in Saheeh Bukhari and Saheeh Muslim that 

one day Jibreel came to the Prophet &. Umm salamah iui pi 

I 
was sitting beside him. When he went away. the Prophet &$ 

asked her, "Who was he'?" She said, "Dihyah Kalbi" (because lie 
had come in his appearance). Then not until did the Prophet $I%- 
mention in the mosque that Jibreel =\ had come did she reallsc 
that Jibreel a1 was the one who had come to their home. 

It was in her house that tlie verse of c~l-~.lli~rrh of tlie Qiu-'an 
concerning the wives was revealed: 

{Allah only desires to take away from you all abomination, 0 
people of the houseliold (of Muhammad), and to purify yoit with 
a thoro~~gh p~~rifyitig.) ( 3 3 2 3 )  

After that the Prophet & called Sayyidah Fatirnah ig, p,. 
Sayyidina Husayn &% and Sayyidina Hasan & and put the cloak 
over them and himself and sat down behind Sayyidina Ali's & 
back and made this supplication: " I& ys # 3-51 sIJ $9 ,+&I" "0 
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Allah, they too are the people of my house. Make them too pure." 
Sayyidah Umm Salamah + $1 &J said, "I too am with them." He 
said: f ~ j  & Cjlg > i j l  (YOU are, of course, among the 
people of the house and you are also on the right). 

(Jami' Tirmizi, Tafseer surah al-Ahzab) 

Sayyidah Umm Salamah & 21 p, said once, "0 messenger of 
Allah! Why is it that women are not mentioned in the Qur'an?" At 

, > ,> 

that, this verse was revealed: j &&h j +@I j Hi z!" 
",$I and the Prophet &recited it to his Companions from the 
pulpit. 

Sayyidah Umm Salamah & h1 dJ was very intelligent and 
Allah had granted her a great understanding of religion. As a result 
of the Peace Treaty at Hudaybiyah, the Muslims could not perform 
the umrah and had to return, so, in order that they may return 
home, the Prophet & asked them to come out of the ihram make 
their sacrifices and shave their head. The Companions & could not 
bring themselves to agree to that. He came into his tent and 
confided with Umm Salamah W h ~ d )  the reaction of the 
Companions &. She said, "0 Messenger of Allah! Go out of the 
tent, sacrifice your animal, shave your head and come out of your 
ihvam." He did that. The Companions &then followed suit. 

She had memorised many Ahadith. Sayyidah Ayshah,  
Sayyidina Ibn Abbas and many Companions & and their 
success6rs @ iu~ transmitted Ahadith from her. The 
Muhadditheen have disclosed the number of her Ahadith as 378. 

She used to encourage the people to recite the Qur'an on the 
style of-the Prophet &. She reminded them that he recited the 
Qur'an slowly with proper pauses. She would say by way of 
example that he recited y~ *UJ! have a pause, then say 
e > \ C j k > \  and pause, and so on. She also said that instead of LUb 

ep! he recited tg! A (Maliki for maaliki). (Tirmizi) 

Apart from her reports on commandments, there are many 
Ahadith from her on nature of recital and exegesis of the Qur'an. 

Her death is placed in 59 AH but there is disagreement on it. 
Sayyidina Abu Hurayrah & led her funeral salcrh. 

0.  Al-Ahzab, 3 3 3 5  
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Sayyidah Zaynab Bint Jahsh &J 

Her name was Barrah but the Prophet & changed it to Zaynab. 
The word Barrah means piety. He changed the names of other 
women too who were known as Barrah. He said: 

+dl &Q +I Al +\ \ J j i i  

(Do not call yourselves pious and generous. Allah knows well 
which of you is pious and generous). 

Her father Jahsh ibn Rikab belonged to Banu Asad and her 
mother Umaymah bint Abdul Muttalib was the Prophet's & real 
paternal aunt. Thus she was his paternal cousin. 

Sayyidah Zaynab was one of those who believed in the earliest 
time. 

JjU!  IT @I 3 ++j &pjJl JLij fXr Yl hi) cilS 
(She was an early believer in Islam and Imam Zuhri said that 
Zaynab was among the earliest to make hijrah). 

First Marriage 
She had been under the Prophet's training because she was his 

cousin and also a Believer while she had been very young. So, he 
married her to his emancipated slave Sayyidina Zayd ibn ~ a r i t h & .  
He had been under the Prophet's & care since childhood and was 
thus distinguished in knowledge and religion and the Prophet & 
had also made him his adopted son so that he treated him as a son. 
In  spi te  of  that he  was  a freed s lave  while she  was the  
granddaughter of a chief of the Quraysh, Abdul Muttalib. Even on 
her father's side she was the daxghter of a noble family. So, she and 
her brother, Abdullah ibn Jahsh, had originally rejected this 
relationship. 

Tabarani has transmitted that the Prophet & had himself 
conveyed Zayd's proposal to Zaynab b p  d )  and she rejected it 
on the plea that she was better than him in descent. Then this verse 
was revealed: 
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{And it is not for a believing man or a believing woman, when 
Allah and His Messenger have decreed a matter, to have the 
choice in their matter. And whoso disobeys Allah and His 
Messenger has surely gone astray into manifest astraying.} 

(Al-Ahzab, 33:36) 

When this verse was revealed Sayyidah Zaynab bp d~ and 
her brother Abdullali ibn Jahsh & submitted to the Comlnand of 
Allah and His Messenger &. He then married Sayyidah Zaynab 
cgc $1 p, to Sayyidina Zayd & and paid her dower to her on his 
behalf - this being, ten dinars (about 4 tola gold), sixty dirhams 
(about 18 tola silver), a load bearing animal, a pair of woman's 
garment, fifty mudd wheat and ten mudd dates. (Ibn Katheer) 

Sayyidah Zaynab b p  &\ &J had accepted this relationship for 
the sake of Allah and had reconciled herself to it. The hypocrites of 
Madinah who never let go an opportunity to hurt the Prophet & 
created much noise and criticised the Prophet $ji for imposing his 
decision Sayyidah Zaynab $1 p ~ .  The women among them 
tried to incite Sayyidah Zaynab cgc $\ d )  who was upset by their 
propaganda and became short-tempered with a superiority 
complex. The mischief of the hypocrites caused a disorder in the 
relationship of husband and wife. 

Sayyidina Zayd & found the superiority complex and cool 
attitude of Sayyidah Zaynab bp $1 2~ intolerable and he decided 
to end the relationship. He asked the Prophet & to allow him to 
terminate the relationship, but he refused to permit him to do so. 
Sayyidina Zayd & again requested for permission after a few days, 
but he again asked him to show patience. In fact, the Qur'an also 
revealed these words: 

(,-y:r,- + \ j P Y , )  &I i l j  &jj 
{Keep your wife to yoi~rself and fear Allah} (33:37) 

However, Sayyidina Zayd & was finding it very difficult and 
the situation had taken a turn whereby it was not even correct in 
the eyes of Shari'ah to let their relationship continue. So, the 
Prophet & permitted Sayyidina Zayd & reluctantly to finish off 
his marriage with Sayyidah Zaynab bp $1 &J. This marriage lasted 
just one year. 
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The Prophet & had joined them in an expression of Islamic 
equality but Sayyidah Zaynab tp $1 &J had to bear the taunts of 
the hypocrites who referred to her cynically as the wife of a freed 
slave. There was also the fear that they would taunt her that she 
was divorced by a freed slave. The Prophet @ felt very grieved at 
this t ragedy and  Sayyidah Zaynab + $1 &J was  a l so  very 
sorrowful about it. The only way amends could be made was for 
him to marry her but the hypocrite could again raise a hue and cry 
and accuse him of marrying the divorced woman of his adopted 
son. The customs of pre-Islamic days did not allow for that. The 
Prophet &$ was much worried and could not even bring himself to 
say anything like that. However, Allah revealed: 

, ,, ?. 3 ,,,L 9 I , >, , > 

;w~ Ip I~ l j  jJI&jd&&l;&>*j ,- , , , 
(YY:l"l- +l?Y 1) 

{...and while you were concealing in your mind that which 
Allah was going to disclose, and you were fearing mankind, 
whereas Allah has a better right for you to fear Him} (3337) 

This verse not only conveyed Allah's permission but also gave 
His Command that the Prophet & should marry Sayyidah Zaynab 
tp $1 p ~ .  Her waiting period was over before this verse was 
revealed. The  Prophet & sent Sayyidina Zayd &% himself to 
Sayyidah Zaynab ~J with his proposal for marriage. When 
he conveyed the Prophet's & proposal to her. she said: 

I 

b+ISJ\c; .~ \ i i j~~~\~\~L+*Li l+~\La 

"Before I decide on anything, I will observe istikhtu-trh 
(co~isi~ltation) with 1iiy Allah surely," 

and she stood up on her prayer rug. (Saheeh Muslim) 
Sayyidina Zayd $& conveyd to the Prophet & her response and 

at the sanle moment, these words were revealed: 

,, , 

(rv:rr +I?YI) \>j $19 I i! +-@ii &\jji 
[So when ~ a y ' d  had had his want f~~lfilled of her (and he waiting 
period was over), We joined her in marriage to you, in order 
that there should be no blame for the believers in marrying the 
wives of their adopted sons who have had their want fillfilled of 
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them.) (al-Ahzab, 33:37) 

Most of the exegetes contend that Sayyidah Zaynab's +.&I &J 

marriage took place in the heaven not on earth. The verse is very 
clear about it: 

(TY :TTcl,p y,)*jj \;ir;&&;>a 
{So when Zayd had had his want fulfuilled of her, we joined her 
in marriage to you). 

Besides, we also know from authentic Traditions that the Prophet 
& did not contract marriage with her on earth. The rest of the 
words of Saheeh Muslim's (vl p461) Hadith to which we have just 
referred are: (after ~sw Jr i4u) 

d j l A + & ~ ~ ~ i c L * J + & h ~ & ~ l  J ~ ~ S L ~ ~ ~ T ~ ~ I  ~ j d  

{After revelation of these words the Prophet went to Sayyidah 
Zaynab without seeking permission}. 

Also, she herself took pride in the fact, "My marriage was 
concluded by my Allah whereas the marriages of the rest of the 
wives were concluded by their guardians or family members." 

The words of a tradition in Saheeh Bukhari are: 

Q I ~  39 iy  sic^*^ jicL*J 
{And she used to take pride over other wives of the Prophet and 
say, "Your marriage was conducted by your family n~embers but 
mine was conducted by Allah above the seven heavens."} 

(Saheeh al-Bukhari v2 p1104) 

In Saheeh Bukliari, again, the words of another Tradition of the 
same meaning are: 

.sl"llir'&l 

{She used to take pride over the women of the Prophet and used 
to say, "Allah married me off in the heaven."} 

There are similar Ahadith in other books too. We know from them 
that the marriage of Sayyidah Zaynab +s 51 &J did not take place 
on earth but Allah conducted it in the heaven and Allah's 
Messenger @ considered that enough. (Fath al-Bari v 13 p 4 12) 
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I-Iowever, it is stated in seerat Ibn Hisham that after the 
revelation of these verses, the Prophet & married Sayyidina 
Zaynab Ig-c gb) and fixed the dower at four hundred dirhams. 
This event is mentioned in Tahzeeb Seerat ibn Hishanz in these 
words: 

( ~ 3 3 ~ )  .?,a Zb e J 1  e J 
However, the exegetes and scholar of Hadith generally lean 
towards the former saying. 

Ibn Katheer +b $1 --) has explained the verse: 

(r~:rr+lpYl)gk~~i+~Lg;.4j&U 
thus: 

Jz-4 31 41 j j I  ~ J I  *> j j ~  &I ya ~+*jji J j .ill ~ G J  

.r"-l"y.)j@Y J * Y J ~ Y j J j % W  
(Tafseer Ibn Katheer) 

The gist of it is that the wedding was not held on earth, neither 
were there witnesses nor was the dower determined. 

Allama Shawkani + ker) has also explained the verse thus: 

YJ jlu >J&J *k YJ 331 +;j! L& >A dl& &I &I I& 

~ ~ d ~ Y l + A l ~ ~ ~ J ' ~ l ~ ~ ~ ~ l ~ ~ ~ b ~  

. & + d l  j l r j Y l  $4 +j 2~1 JJY IJ jj., 

(Tafseer Fath al-Qadeer v4 p285) 

It says the same thing that Allah married her off in the heaven 
because of which there was no need to conduct any rites of 
marriage on earth. 

He also points out that the other opinion is that Allah 
commanded the Prophet & to marry Sayyidah Zaynab 4 p  A\ p,. 
But, he says, the first opinion is stronger and known from authentic 
Ahadith. 

There are many diverse views on the year in which the 
marriage took place but the most plausible is that it happened in 
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Zuqaldah 4 AH. 
In this entire case of her marriage, there are many religious 

exigencies. It demonstrates Islamic equality. It shows that a 
wealthy daughter may be married to a freed slave. We also learn 
from Qur'anic verses concerning this case that Believers, men or 
women, have no rights about then~selves after Allah and His 
Messenger &!$ have given a command on their conduct. These 
verses also tell us that religious issues should not be overloolted 
because of objection and commotion against the doer. They must 
be ignored and ignorant customs must be oblished. 

Sayyidah Zaynab 4 p  &I d)  was rewarded amply for her 
sacrifice earlier. Allah was guardian for her marriage in the heaven 
and the worldly requisities of consent in marriage were dispensed 
with for her. 

Walimah (Wedding Feast) 
The Prophet & held a splendid feast after his marriage with 

Sayyidah Zaynab L p  d), the like of which he had not held after 
any of his other marriages. The Hadith of Sayyidina Anas is 
transmitted in Saheeh Bukhari: 

~ + J ~ ~ o ~ ~ p ~ ~ ~ + J ~ + L r J ~ i t ~ 1 2 4 ~ ~ Q ~ J ~  
!Lt! I&LF +J' 

" 1  never did see h i m  holding a wedding-feast for any of his 
wives as he held for Zaynab. He slaughtered a sheep in her 
wedding-feast." (Saheeh Bukhari v2 p777. Saheeh Muslin1 v l p46 1 ) 

Then, Sayyidah Umm Sulaym k p  $1 d,, mother of Sayyidina Anas 
&, also sent hays (or some other food) for the wedding-feast. 

The Prophet & named certain Colnpanions & to Sayyidina 
Anas & and asked him to invite them and "invite also whoever 
you meet." His student, Ja'd, asked him how many guests were 
there and he gave their number as about three hundred. Food was 
placed in a large dish and the Prophet & served ten men at a time 
who took leave after they had eaten until all of them had eaten in 
this way. When there was no one left, the Prophet & instructed 
that the dish should be removed and Sayyidina Anas 4 said, "I 
could not say whether the food in the dish before serving guests 
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was more or after they had been served." (Salieeh Muslim vl p461) 

It was during this ~lalimah that the verse of hijub (veil) was 
revealed. (Salieeh Muslim vl  p461) 

(0 you who believe! Enter not ,, I I  r ,  I 

the houses  o f  the Prophet,  LJ% I+LY IS\ 341 $q 
except when leave is given yo11 r l  a 

d 31 $ SI y 21 for a meal, without waiting for f , , 

its cooking being finished - &i ~ 5 1  $3 2 
, , 

but when you are invited, enter, , , ,  I , , ) I  

\ j + ~  +, 
and whe~i you have taken your 
m e a l ,  t h e n  d i s p e r s e ,  n o t  $:j t;;;~ > L y j  , , I, 

@ , ,  ,, lingering for a familiar talk. 
Surely that annyos the Prophet. & @ 31 ~ 4 3  s L ~  
but he is shy of (asking) you (to p - q  hI3 leave), but Allah is not shy of 

6 , , , f I  \$G &, &&.& the tri~tli.  And when you ask > 
them (the Prophet's) o f  any 
good, ask them from behind a ( ~ Y : Y Y  + I ~ Y I ) . + L +  ETj; 
curtain.) (al-Alizab, 3 3 5 3 )  

The account of the walimah given in Saheeh Muslim throws 
light on the background of this verse. Even after the feast was over. 
some people were engrossed in conversation in the house of 
Sayyidah Zaynab + d, who sat facing a wall. they did not 
realise that they should disperse. The Prophet & did not say 
anything out of modesty but went out of the house himself. When 
he returned after a while, they were as occupied as before, so he 
again went out and this when he came again, they realise and 
departed the Prophet @ put a curtain over the door. It was then 
that the verse of hij~ih was revealed. 

The verse gives some commands. 
0.  No one must enter the Prophet's house uninvited. 
Q.  No one, even if invited, should come before time or stay 

behind after havig had the meal. 
O. If the Prophet's & ivives are requested for anything. the 

request must be made from behind a curtain. 
The verses that follow this one in the Qur'an give commands 

pertaining to Allah's Messenger & and his wives *I P,. 
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Merits 
Sayyidah Zaynab Igc fl &J had many excellences. Her 

marriage was conducted by Allah and she took pride in that. She 
was closest of all wives to the Prophet & in family ties. The 
revelation of many verses of surah al-Ahzab pertains to her. 

She was a very God-fearing, righteous and generous woman. 
Sayyidah Umm Salamah Igc $1 &J said that Sayyidah Zaynab &J 

~gc was very righteous, one who fasted often, and kept vigil in 
the night. (Zurqani - Sharah Mawahib.) 

Sayyidah Ayshah Igc 21 &J also praised Sayyidah Zaynab &J 

Igc much. Saheeh Muslim carries her report. 
{Sayyidah Ayshah p $1 d~ tjl( 'pJ L5l .G L;lG 
said, "Of all the wives of the 
Prophet & only Zaynab was of .k~ 341 2 +U 
the same level as I. And I did 
not see any woman more pious, 

+J +LG LI & LI JF~  

God-fea r ing ,  r igh teous ,  *dl 2 J& iiYlJI $, 
truthful, given to join ties of 
relationship, giver of charity jU1~ 31 @J r;..j a 
and devoted to Allah than 
Zaynab. Of course, she was a 

+IJ FA' JSJIJ 4 b  
little short-tempered but she 2 +'Y Ikl ~ I J  

controlled herself quickly." ) a! +pij + 3 ~ 3 J l 3 Q J l  
(Saheeh Muslim, merits of Ayshah 

+ $1 dJ) ib ;, i~y I& b LI dl 

The value of these words grows when we see that these words 
formed part of a lengthy Hadith in which Sayyidah Ayshah &, 
I&L discloses that Sayyidah Zaynab $1 &J complained to the 
Prophet & against her on behalf of the Prophet's & wives. 

Hafiz Shamsuddin Zahabi has also quoted her in Siyar A'lam 
an-Nubalu. She said: 

{May Allah have mercy on 2 d~ .d ++j Ll > Zaynab. She attained honour in 
this world itself which no .. 'J d$~ '441 
honourable person can match. 

+ & j k j j L ~ d l .  ~ ; J I  Allah conducted her marriage 
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with the ~ r o ~ h e t . & %  Himself 
&I \ & &I J~~ dlj d ~ $ ~  and mentioned t h a t  i n  the 

Qur'an. Also, the Prophet & ykSA LJ J G  +J & 
gave good news about her, of 
my wives the first to collie to 

I.4 Gq J3 $1 iiyJ 
me after my death will be she ejj &J + qp! 2s- 
who has long arms (that is, one 
who spends much in charity)." . W l  2 
And she will be his wife in Paradise too.) 

(Siyar a'lam an Nubula v2 p215) 

The fact is that Sayyidah Zaynab was short-statured and so her 
arms were shorter than the arms of the other wives of the P r o ~ h e t  
&. However, she was very liberal and generous and the Arabic 
expression LL $+I or ;+ $91 (longest of you in arm) refers to 
generosity. 

Therefore the Prophet &!& used those words for h e r  Sayyidah 
Ayshah igs 41 p, said that after the Prophet's &!& death his wives 
used to compare their arms and took his words literally but when 
Sayyidah Zaynab k $1 &J was the first to die, they realised that 
the words stood for the most generous. "And, indeed, Zaynab was 
the most generous of us." 

Sayyidah Ayshah b p  41 p, also said: 

L ~ ~ ~ ; ( + ~ " ~ ~ ~ ~ u c i G ~ . ~ l ~ ~ ~ ~ c i l S  
"Zaynab earned with her own hands. She made leather items 
and gave away her income in charity." 

(Siyar A'lam an-Nubala v6 p2 17) 

Ibn Sa'd has recounted an account of her generosity 
{Sayyidah Zaynab's  maid 

&j\ dG elJ L+ O j *  9 
servant Barzah bint Rafi' said 
that during his cal iphate ,  da v'-k ++j 3 \+ 
Sayyidina Umar sent to her a 153' d s  &* r' A l p  
liberal cash gift. On seeing 
that, sayyidah Zaynab said[ & & 1 j G  1.b (j 2 
"May Allah forgive Umar, for, 

o ~ Y I J  LI a b  dLi 
others could have disbursed 
this wealth better than 1 . "  & ~ ~ ~ l ~ o ~ d L i ~ ~ ~  
Those who had brought it said, eJ 2 4+i abrJ 4 3  
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" T h i s  is  n o t  s e n t  t o  be  
disbursed, but all of it is for & b &IJ \90 ~ I J  
you." She said, "Glory be to 
Allah! Leave it here and cover ksJ3 'j+ khj U l i * )  

it up with cloth." She then su\ JI b4 dJ +' 
began giving away from it to 
her relatives and orphans.  s b  &~4 'J #I dL3 
Whatever rcmained after that .IbglcAyJ& 
she gave away to Barzah bint 

Rafi' who counted the money and found them to be eighty-five 
dirham. Sayyidah Zaynab L p  d~ then raised her hands to 
heaven and made the supplication, "Let not Umar's gift come to 
me after this year.") 

(Siyar A'lam-al-Nuwala v2 p212 on the authority of Ibn Sa'd) 

Her prayer was granted. Sayyidah Zaynab h\ p~ died before 
the next year. When Sayyidina Umar & learnt that she had given 
away all the money, he went to her house and said to her, "I will 
send more!" He then sent another one thousand dirham, but she 
distributed all that money too. 

We have seen above that Sayyidah Zaynab Ig;c $1 129.) had 
spoken to the Prophet as representative of his wives against 
Sayyidah Ayshah $1 p,. In the same Tradition of Saheeh 
Muslim, it is also stated that she spoke out against Sayyidah 
Ayshah Ig;cg;r81&~ to the Prophet a. In spite of that,  her 
righteousness and frankness were witnessed when the Prophet & 
sought her opinion during the affair of ifk (scandal). She spoke 
truthfully YI  cdc b (By Allah, I know her to be nothing but 
virtuous!) although her own sister Hamnah was involved in the 
scandal. 

The Prophet @ himself gave testimony of her piety and 
righteousness. Sayyidah Maymunah + p~ said that once the 
Prophet was distributing the fa'i (war booty gained without 
Fighting) among his Companions &. Sayyidah Zaynab Ig;c $1 &J 

gave him some advice which Sayyidina Umar & did not like and 
he expressed himself against the interference. The Prophet 
advised Sayyidina Umar & not to say anything to her because she 
was a r s j  awwahah. Someone asked him what that was and he said, 
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"Awwahah is a women who is softhearted and humble," and he 
recited the verse of the Qur'an: 

( Y o : )  \ 2p)++ol~\+p+ljldl 

{Surely Ibrahim was forbearing, tenderhearted, penitent) 
(Hud, 1 1 :75) 

Sayyidah Zaynab Lgtc &I &J did not narrate many Ahadith but 
whatever she reported have found place in the Sahah Sitta and 
other books of Hadith. Among those who transmitted her 
narrations are her nephew Muhammad ibn Abdullah ibn Jahash, 
Umm Habibah bint Abu Sufyan, Zaynab bint Abu Salamah, and 
other Companicrls and tabi'een. 

Death 
She died in 20 AK or 21 AH. She was the first of the Prophet's 

& wives to die after him. She had prepared her shroud herself and 
had given instructions that if Sayyidina Umar & also sent a shroud 
then one of them should be used while the other should be given 
away in charity. He did send a shroud for her. So, her sister 
Hamnah kp &J bint Jahsh used the one sent by Sayyidina Umar 
L , p  &J and gave away the one left by Sayyidah Zaynab &I &J 

kp in charity. When she died, Sayyidah Ayshah kp $1 &J said: 

.&IJUlj j l ; r l ~ j L o . i + w o + ~ i  

"A praiseworthy, pious and a supporter of orphans and widows 
has departed." 

Sayyidina Umar & led the funeral salah and Muhammad ibn 
Abdullah ibn Jahsh, Sayyidina Abdullah ibn Abu Ahmad ibn Jahsh 
and Sayyidina Usman ibn Zayd & lowered her into the grave 
which is in Jannatul Baqee'. 

Al-Hilaliyah lp hl  &J 

She was the second wife of the Prophet with the name 
Zaynab. Her full name was Zaynab bint Khuzaymah al-Hilaliyah. 
Her father was Khuzaymah and there was a man, Hilal, in her 
family three giving her the title al-Hilaliyah. Her mother was Hind 
bint Awf or Khawlah bint Awf of the tribe Himyar. Sayyidah 
Maymunah Lgtc $1 &J was the daughter of this very Hind. The 
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Prophet & married Sayyidah Maymunah &I p~ many years 
after the death of Sayyidah Zaynab bint Khuzaymah. Both of them 
hsS the same mother but not the same father. 

Syyidah Zynab e &J bint Khuzaymah was first married to 
Sayyidina Abdullah ibn ~ahshl& who was martyrd in the Battle of 
Uhud in Shawwal 3 AH and after just a few days she delivered a 
premature child so that her iddah (Waiting period) ended with the 
delivery. Therefore, the Prophet & married her in Zul Hajjah 3 
AH but she died within three months of the marriage. 

It is also said that the Prophet & married her in Ramadan 3 AH 
and she died in Rabee' al-Aakhar 3 AH about 8 months after her 
marriage, but the first report is more sound. 

She was only the second wife of the Prophet after Sayyidah 
Khadijah L p  &J to have died in his lifetime. All the rest 
survived him. 

The Prophet & led the funeral salah for her and she was buried 
in Jannat ul-Baqee' in Madinah. She was thirty years old when she 
died (Zurqani, v3 p249) 

Merits 
She was very generous. She was kind to the poor and she fed 

the needy. In fact, she was known as umm ul-masakeen (Mother of 
the poor) even before the Prophet & married her. She had the 
honour of being the Prophet's wife. She died in his lifetime and he 
led her funeral prayer and supervised her burial in Jannat ul-Baqee'. 
These were her great merits. 

Sayyidah Juwayriyah ~g;s h &J 

In 5 AH, the Prophet @ learnt that Harith ibn Abu Dirar the 
chief of Banu Mustaliq was making preparations to attack Madinah 
and on his person, too. He was gathering together the idolater 
tribes of surrounding areas. (al-Bidayah wa al-Nihayah v4 p156) 

The Banu Mustaliq were a branch of the tribe Khuza'ah. They 

0.  This is the most sound tradition, but some scholars have named Tufayl ibn 
al-Harith and some others Ubaydah ibn al-Harith as her first husband (Zurqani 
Sharah Mawahib v3 p249, Siyar A'lam an Nubla v2 p218, Tahzeeb al-Kamal 
~ 2 0 4 )  
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inhabited the lands near the spring named Muraysee'. (It is because 
of that that the Battle of Mustaliq are also known as the Battle of 
Muraysee'.) Many neighbouring tribes joined them and all of them 
had the support of the idolaters. 

The Prophet kf$ decided, therefore, to advance and attack the 
Banu Mustaliq and in Sha'ban 5 AH he took them unawares with 
one thousand Companions &. They were occupied in the diurnal 
chores when the Muslims invaded them. The Prophet instructed 
Sayyidina Umar & to call upon them to say Yl  all Y (there is no 
god but Allah) so that their life and property will be protected. He 
conveyed to them this message but they refused to accept that and 
shot arrows on the Muslim army. At the command of the Prophet 
& the Muslims launched their attack on them and while they could 
not resist, their allies had already deserted them having fled from 
there. All the seven hundred members of  the tribe were taken 
captives, ten of their members had died in the fighting while one 
Muslim was martyred. 

Among the captives was Juwayriyah daughter of their chief 
Harith ibn Abu Dirar. Harith had somehow escaped while 
Juwayriyah's husband Musafa' ibn Sativan was killed in the battle. 
The captives were distributed among the Companions & together 
with war booty. Juwayriyah fell to the lot of Sayyidina Thabit ibn 
Qays &. She asked him if he was prepared to free her against 
lnonetary payment, she \z~ould try to arrange the sum of money. 
Thabit & agreed so that. In the terminology of Shuri'ah this 
arrangement is called Kilohut, and the amount paid to gain libesty 
is called hadul kirahat. They had agreed at nine ooqiyah gold, each 
ooqiyah is equal to forty dirham. 

Juwayriyah and all people of her tribe were taken captive so it 
\xias not possible for her to arrange payment of the budul Kitubat. 
But, she was a daughter of  a chief, and she was bold and 
intelligent. She went straight to the Prophet @ and pleaded with 
him, "I am Juwayriyah, the daughter of Harith ibn Abu Dirar who 
is chief of Banu Mustaliq. I have become a Muslim and I bear 
witiless that no one is worthy of worship besides Allah and that 
you are His Messenger. You are not unaware of the hardship I am 
facing. In the distribution of the slaves I have been given to Thabit 
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ibn Qays who has concluded kitabat with me, but I do not have 
badal kitabat. I seek your help." He said, "Shall I not tell you of 
something better? If you consent I shall buy you from Thabit ibn 
Qays and set you free whereafter you may marry me." She accepted 
the proposal willingly. In this way, they married and the Prophet 
& fixed the dower at four thousand dirham. (Zurqani v3 p255) 

Three days before the battle, Juwayriyah had seen a dream that 
the moon came into her lap from Madinah. She did not mention it 
to the people of her house but when she was taken captive and 
brought to Madinah she could see the interpretation of her dream. 

(Zurqani on the authority of Bayhaqi and Siyar A'lam an Nubala v2 p265) 

When Companions & learnt of that, they realised that the 
slaves with them had become in-laws of the Prophet a. It was not 
proper to retain them as slaves, so they released all of them. 

(Isabah v7 p56.5, Siyar A'larn an-Nubala v2 p265) 

They were about seven hundred in number. All of them then 
embraced Islam. Sayyidah Ayshah L+c $1 &J said at this juncture: 

Lpj&LpS3f!\iilrl(CLFl b 

"I do not know of a woman who has been as instrumental as 
Juwayriyah in bringing good to her people." 

When all that was over, her father came with a lot of wealth 
and property to ransom his daughter, Sayyidah Juwayriyah d, 
w, his two sons were with him. The things he had brought 
included a lot of camels but during the journey he found two 
camels much to his liking, so he hid them in a valley before coming 
to the Prophet &. He disclosed to the Prophet & why he had 
come and he told him, "Juwayriyah is here. If she likes, you may 
take her." He said to his daughter that the Prophet & given his 
permission, so she must go with him. She said, alyjs a p ~  (I 
have chosen Allah and His Messenger). The father coaxed her, 
pleaded with her but she was unwilling to part with the Prophet &. 
Afterwards, the Prophet & reminded Harith ibn Abu Dirar of the 
two camels which he had concealed in a valley. Harith exclaimed 
that only Allah and he knew about the camels so "I bear witness 
that you are .Allah's Messenger," and he became a Muslim 

(Zurqani v3 p255) 
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His two sons also embraced Islam. In this way, the entire tribe 
embraced Islam and that was a blessing of Sayyidah Juwayriyah's 
marriage. Apart from the religious point of view, the faith of Banu 
Mustaliq was signifant from the political and defence points of 
view because they were nearer Makkah than Madinah and the 
Makkans had not believed till then. 

Merits 
Sayyidah Juwayriyah & I  has reported many Ahadith 

from the Prophet &. Sayyidina Ibn Abbas &, J a b i r b ,  Abdullah 
ibn Umar && have transmitted her narrations. 

She was given to remember Allah often and was a great doer of 
good deeds. She would sit on the prayer rug for hours together 
after offering salah and occupy herself in remembering Allah. Her 
Hadith about that is transmitted by Imam Muslim & k4t) and 
Imam Tirmizi 4jE b,. The words of Saheeh Muslim are: 

{Sayyidah Juwayriyah $1 &J 

Ig;c s a i d  t h a t  o n e  d a y  t h e  
& dl kJiy? ;tr 

Prophet & went from her after i& LkLc 3 ,r j .  ej & 
offering the fajr salah while she 
was sitting on her prayer rug 2 d J  pa'1 & X 

observing some recital .  He +\ d\ .+ rJ + b+ 
came back very late after the 
t ime o f  the duhu saluh and & d j b  J1j LJ4 dg 
found her sitting in the same L& &$i J1Xjl 

place.  He asked,  "Is it that  
since I went from here you are ClG 

sitting at the same place in the same manner? She confirmed 
that she had been sitting there in the same way.) 

The Hadith is not complete here but we only had to show that 
she was much devoted and given to much worship and zikr. The 
same Hadith is found in Tirmizi with a slight difference of words. 

We also learn from Ahadith that she observed optional fasts. 
Once the Prophet iaft came to her house on a Friday. She was 
fasting. He asked her, "Did you fast yesterday?" She said, "No!" 
Will you fast tomorrow," he asked, and she again said, "No!" So 
the Prophet !$% forbade her to ever again fast only on a Friday. The 



5 04 Meaning and Message of the Traditions Part VIII 

question of fasting only on a Friday is one on which there are 
divergent views and relevant books may be studied for that. 

It is also to her credit that she alone was instrumental in getting 
freedom to all her people, the Banu Mustaliq, and in bringing them 
to the folds of Islam. 

Death 
She died in Rabee'al-Awwal 50 AH Marwan ibn al-Hakam, the 

governor of Madinah in those days and a tabi'ee led her funeral 
salah. She was buried in Jannat ul-Baqee' in Madinah. 

Sayyidah Umm Habibah lphl dJ 
Her name was Ramlah. She was the daughter of Sayyidina Abu 

Sufyan ibn garb & and sister of Sayyidina Mu'awiyah &. She 
got the Kunyah Umm Habibah from her daughter Habibah. Her 
mother Safiyah bint Abu al-Aas was paternal aunt of Sayyidina 
Uthman &. Her first husband Ubaydullah ibn Jahsh had embraced 
Islam in the early days of Islam. However, he was unable to endure 
persecution at Makkah by the idolaters, so he migrated to Habshah 
(Ethiopia). There, he converted to Christianity and died an 
apostate. He had been inciting Sayyidah Umm Habibah w $1 p~ 
to revoke Islam and become a Christian but she was steadfast even 
in the difficult times. She was fortunate that after Ubaydullah ibn 
Jahsh died and she completed her waiting period, the Prophet k& 
sent Sayyidina Amr ibn Umayyah Damiri 4 to the King Najashi 
with his marriage proposal for Umm Habibah $1 &J. The 
Najashi had, of course, become a Muslim and the Prophet & 
suggested that he should officiate as his attorney in conducting his 
marriage. The Najashi sent his slave-girl to Umm Habibah $1 &J 

igs the message: "The king says that Allah's Messenger & has sent 
a letter to him directing him to convey his marriage proposa! :o 
Umm Habibah $1 p~. If she accepted it then he is directed to 
conduct the marriage." Sayyidah Umm Habibah heard this good 
news and was happy because of it. She gave the slave-girl two 
golden bracelets, many rings and two other pieces of jewellary, and 
she appointed her close relative Khalid ibn Sa'eed ibn al-Aas & as 
her attorney. 

(Zurqani Sharah al-Mawahib v3 p244. Al-Bidayah wa an-Nihayah v4 p143) 



Book of Virtues And Excellence 505 

The next day the Najashi invited all the C:ompanions & 
residing in Ethiopia and they included the Prophet's & cousin 
Sayyidina Ja'far ibn Abu Talib &. They went to his palace where 
he delivered the sermon and proposed on behalf of the Prophet &. 
Sayyidina Khalid ibn Sa'eed & accepted the proposal on behalf of 
Sayyidah Umm Habibah ly $1 &J. Najashi fixed the dower at fbur 
hundred dinars and sent the amount of money to Sayyidah Umm 
Habibah L p  81 d~ who gave fifty dinars from that to the slave-girl. 
However, she returned the fifty dinars as also the jewellery that 
was given to her on previousday, saying that it was the King's 
command. The king then sent her many gifts and perfumes. 

When the Companions & stood up to depart after the wedding. 
the Najashi asked them to remain seated and go only after the meal 
was served. He also said that it was the sunnah of the Prophets @ 
e'rLcl1 to give afeast after the marriage was solernnised. 

(al-Bidayali wa an Nihayali v4 p 143) 

The most accepted view is that the marriage took place in 6 
AH. When Abu Sufyan learnt of it in Makkah, he conceded that the 
Prophet k!% was a great man and he spoke highly of the Prophet. 

(Zurqani v3 p2.14.) 
In a lengthy Hadith in Saheeh Muslim it is stated that after lie 

had believed, Abu Sufyan & requested the Prophet @ in Madinah 
that he should marry Abu Sufyan's daughter &, Umm Habibah and 
the Prophet & accepted his request. 

(Saheeh Muslim v2  p304 - Merits of  Abu Sufyan) 

The scholars of Hadith have explained this portion of the 
Hadith in different ways, the gist of which is that this portion of 
the Hadith is wrong as much as suggests Umm Habibah's marriage 
after Abu Sufyan's conversion to Islam and migration to Madinah. 

Anyway, the marriage was concluded in Ethiopia and before 
Abu Sufyan's acceptance of Islam. This statement is supported 
from the following report. After the Peace Treaty of Hudaybiyah, 
Abu Sufyan came to Madinah as a representative of the people of 
Makkah to clarify certain issues concerning this treaty. He went to 
the house of his daughter, Umm Habibah to meet her. As he went 
in, she wrapped up the bedding of the Prophet & that had been 
spread out. He exclaimed, "Why? Is the bed not worthy of me or 
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am I not worthy of it?" She said, "Father! You are an idolater while 
this is the bedding of Allah's Messenger. Hence, you are not 
worthy to sit on it." (al-Bidayah wa an-Nihayah v4 p 143) 

Worthy 
Allah had blessed Sayyidah Umm Habibah with apparent 

beauty and inner perfection. She was among the earliest people 
who believed though her father, Abu Sufyan, a chief of the 
Quraysh, did not believe till near the liberation of Makkah. 
Similarly, other people of her family also took too long to believe 
in Islam. Under the circumstances, it took great determinztion and 
power of will on her part to embrace Islam at a very early stage not 
allowing her faimily's opposition to deter her. The same 
determination caused her to migrate to Ethiopia and reject all 
enticement by her husband to revoke Islam and become a Christian 
particularly when she was in an alien land where her husband was 
her only outward support. Again, her refusal to allow her polytheist 
father to sit one the Prophet's & bed showed her exceptional love 
for the Prophet & and respect for him as also her superior strength 
of faith. 

She was very careful to put into practice the sayings of he 
Prophet &. Sayyidah Zaynab w &I p,, Sayyidah Umrn Salamah's 

$1 d, daughter said: 

c - L w ~ I ~ ~ L T ~ + Q c I ] L ~ I ~ ~ L ~ ( ~ ~ ~ ~ ~  

?Alj BQ 2 y g p  Y &y Y J++J +& & JyJ 

.i+J MI +,I EJ j &LG Yl r41 lrlt j) C+ > + ~ T P Y ~  
The gist of the narration is that Sayyidah Zaynab l+s $1 

daughter of Sayyidina Abu Salamah & visited Sayyidah Umm 
Habiba + $1 &, on the death of her father, Abu Sufyan &5 (and it 
seems that three days had passed since he had died.) Umm Habibah 
w d, asked for a perfume made of Safron and red and yellow 
colour. She applied it to a child and then on her own cheeks. She 
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then said, "I had no need to use the perfume now but I had heard 
the Prophet @% say that it is not proper for a believing woman that 
she mourns a dead person for more than three days except her 
husband for whom she may mourn for four months and ten days. 
So, 1 applied perfume to conduct myself on the Prophet's saying 
(and show that I do not mourn my father for more than three days)"l 

The Prophet's & following saying is also reported by her: 

- J j E  \ c l r ! & J j 4 ' ~ I h & ) j ~ c l r ! & ~ j # \  

ii'gls +\ p 
(Allah's Messenger said: If anyone offers these twelve raka'at 
during a day and night, Allah will build a palace for him in 
Paradise. They are: four before the zuhar, two after Zuhar, two 
after maghrib two after isha and two before fajr)2 

In Musnad Ahmad, there is this much more in this Hadith: 

" & \ c I ~ L ~  

"Ever since I have heard him say that, I have never neglected 
these raka'at." 

She was much fearful of the questioning in the Hereafter and very 
careful to keep all her dealings clear. Ibn Sa'd has transmitted this 
report of Sayyidah Ayshah + $1 &) about her: 

.&a & 4LL. (1 21 &jlj 311 Jir sjr, J 
{She said: Before her death Umm Habibah called me and said, 
"We might have hurt one another as co-wives are likely to do 
so, 1 ask for forgiveness for that." I forgave her (any s ~ ~ c h  thing), 
and she prayed for my forgiveness and I for her.} (zurqani v3 p245) 

Sayyidah Ayshah + $1 &J said that she also asked Sayyidah 
Umm Salamah lp hi &) to forgive her. 

She has reported many Ahadith from the Prophet & directly 
0. Jami' Tirrnizi (Chapter: kjj 4pgp.Jli~dc~k b) 
O. Jaini' Tirinizi (Chapter: J s a l ~ ~ a l b U ~  2WJi+*-Uj py.g,lo 44 $4 b) 
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and through other people. Among those who have transmitted her 
Ahadith are her brother Mu'awiyah &, daughter Habibah &J 

w, and some other Companions & and tabi'een & --,. 
Death 

She diedin the times of Khalifah Sayyidina Mu'awiyah &. The 
soundest report places her death in 44 AH. She is buried in 
Madinah. . b b J i j  w &J 

Sayyidah Safiyah &J 

Her father was Huayy ibn Akhtab, the chief of Banu Nadeer. 
He traced his line of descent to Sayyidina Haroon m\. Her mother 
was Durrah. She was daughter of the chief of Banu Qurayzah. 

(Zurqani v3 p256, Siyar A'lam an Nabula v2 p23 1 )  

Banu Nadeer and Banu Qurayzah were to prominent Jewish 
tribes of Madinah. They had covenanted with the Prophet & that 
they would not fight with him and will also not aid his enemies. 
(fat11 al-bari, Hadith on Banu Nadeer). However, both of them violated 
their assurances. The former were incited by the idolaters of 
Makkah to hill the Prophet & but Allah disclosed to him their 
conspiracy. (Abu Dawood) So, he laid a siege round their fort six 
months after the Battle of Badr. (Bukhari) They requested that peace 
be concluded, so, it was agreed that they may load their camels 
with whatever they could but not any weapons and they may go 
away from there. (Fath al-Bari). They went away to Khaybar where 
there were many Jewish settlements. The parents of Sayyidah 
Safiqah who were very young then salso went away with their 
tribesmen. At Khaybar, she was married to Sallain ibn Mishkan, 
but he divorced her and she was married to Kinanah ibn Abu 
Iiuclayq. I-le was killed in the Battle of Khaybar and she was taken 
captive alongwith others by the Muslims. The Companions, 
Dihyah Kalbi & requested the Prophet & for a slave girl froin the 
captives of Khaybar and he said. "You may choose one." He picked 
up Safiyah. But another Companion & pointed out to the Prophet 
@ that she was a daughter of the chiefs of Banu Nadeer and Banu 
Qurayzah and worthy only of' him. So, the Prophet & gave Dihyah 
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another female slave and freed Safiyah and married her. 
(al-Bidayali wa an-Nihayah v4 p194, Saheeh Bukhari v2 p604) 

When he had given her option to go back to her land or marry him. 
She said: 

& ' I  i;) &I ( l i ~  .LLI dPM BI 
" I  choose Allah and His Messenger. Indeed, I craved for that 

even before Islam." (Zurqani) 

After her marriage, she narrated to the Prophet & a dream she 
had seen. She said, " 0  Messenger of Allah, while you had 
surrounded Khaybar, I dreamt one night that the moon is in my lap. 
I related it to my husband who slapped me so hard that the 
in~pression of his fingers were left on my face- and he said you 
long to marry the king of the Arabs." (al-Bidayah wa an Nihayah v4 pl94) 

The Prophet & had married her while returning from Khaybar 
at Sadd as-Sabba. The next he gave a wedding feast at the same 
place. At his saying, the Companions & brought dates, cheese, 
butter-oil, etc. These things were placed on a dining mat and eaten 
and this was the wedding feast. 

(Siyar A'lam al-Nabula v2 p232, Saheeh Bukhari chapter Battle of Khaybar.) 

Throughout the journey, Sayyidah Safiyah L p  .+hi d, rode the 
same camel as the Prophet & sitting behind him. 

Merits 
Sayyidah Safiyah t.p .+hl d, was very wise and intelligent. She 

did not go home although she was given choice but preferred to 
stay with the Prophet &. She was very kind. Once her maid-slave 
complained to Sayyidina Umar & that she continued to observe 
the Sabth (sabat) and maintained ties with Jews. He deputed 
someone to find out the truth and she asserted, "When Allah has 
given me a better day, Friday, then why should I observe the Sabat. 
As for joining ties of relationship with Jews, they are my relatives, 
so I join those ties with them (and Islam does not forbid that)." She 
then asked her slave why she had made the complaint and she said 
that the devil had provoked her. Instead of punishing her, she set 
her free. (Isabah) 

One day the Prophet & found her weeping. He learnt that 
Sayyidah Ayshah and Sayyidah Hafsah had told her that besides 
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being the Prophet's !$% wives, they also belonged to his clan while 
she was from Jewish stock, so they were superior to her. He 
comforted her and said, "Why did you not say to them that they 
could not be superior to you because you are an off-spring of 
Haroon, the Prophet, and your uncle was Prophet Musa and your 
husband is Prophet Muhammad. 

(Tirmizi v2 p229 - Chapter: Merits of Prophet's wives.) 

 he Prophet @ expressed great displeasure once when 
Sayyidah Ayshah w &I &J had spoken unreasonable words about 
her. Once, Sayyidah Zaynab &> bint Jahsh called her a Jew 
and he said: I g . * I y j  i-o-l-'\ $1 "She is a perfect believer." and he 
did not visit Sayyidah Zaynab for many weeks. (Isabah) 

Sayyidah Safiyah w &I &J loved the Prophet !$% exceedingly 
and when he was ill and in much pain, she said, "0 Allah's 
Messenger! I wish I would get your pain instead of you." Some of 
the Prophet's @ wives doubted her sincerity and this showed on 
their faces. The Prophet told them that she spoke the truth. 

(Isabah v7 p741. Zurqani v3 p258) 

She was very generous. When she came to Madinah for the first 
time, she gave away her jewellery to Sayyidah Fatimah b p  &J 
and some of the Prophet's !$% wives .&I pi. 

When the rebels had surrounded Sayyidina Uthman's house and 
prevented all kind of provision and water from being sent to his 
house to help hi.m but they did not allow her to enter it. So, she 
arranged supply of these necessities through Sayyidina Hasan &. 

(Isabah v7 p742) 

She has narrated many Ahadith. Among her students were 
Sayyidina Zayn ul-Abideen, Ishaq ibn Abdullah, Muslim ibn 
Safwan, Kinanah, Yazeed ibn Mu'attib and other tabi'een. 

Death 
Sayyidah Safiyah &J died in Ramadan 50 AH and she 

was buried in Jannat ul-Baqee', but some authorities have said that 
she died in 52 AH. 
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Sayyidah Maymunah h &J 
Sayyidah Maymunah w A\ d~ was the daughter of Harith ibn 

Hazn who was a Quraysh. Her mother was Hind bint Awf or 
Khawlah bin Awf of the Himyarl, and she was also the mother of 
Sayyidah Zaynab Lgc PJ bint Khuzaymah. We have seen in her 
account that Sayyidah Zaynab igs &J and Sayyidah Maymunah 
'-p $1 PJ had.the same mother but not the same father. 

Sayyidah Maymunah tp p) was the maternal aunt of 
Sayyidina Abdullah ibn Abbas &, Khalid ibn Waleed &% and 
Yazeed ibn al-Asamm &. Her sister Sayyidah umm al-Fad1 d~ 
Ig-c was the wife of Sayyidina Abbas &; another sister Sayyidah 
Asma $1 &J was the wife of Sayyidina Ja'far ibn Abu Talib =&L 
but she married Sayyidina Abu Bakr & after he was martyred, and 
after he died, she married Sayyidina Ali &. 

Sayyidah Maymunah w $1 &J was first married to Abu Ruhm 
ibn Abd al-Uzza. When he died. Sayyidina Abbas .&& suggested to 
the Prophet @ that he should marry her. So, he sent Sayyidina 
Ja'far ibn Abu Talib =&L with the proposal. She gave'her consent 
and appointed her brother-in-law, Sayyidina Abbas &, as her 
attorney. This was a year after the Peace of Hudaybiyah. Before 
they could marry, the Prophet @ proceeded to perform the 
redeeming (gada) umvah in 7 AH. His wives and even Sayyidah 
Maymunah L+C p~ were with him. So, he married her during the 
journey. The reports differ on whether the marriage took place 
before assuming the ihram or after that. She was the last of the 
Prophet's @ wives. Her dower was fixed at 400 dirhams. The 
Prophet' & intention was to hold the wedding feast at Makkah 
after the umrah but the Makkans did not allow them to stay beyond 
three days, so he held it at Sarif, ten miles away from Makkah on 
the route to Madinah. 

Merits 
Sayyidah Maymunah igs PI pj lived with the Prophet for 

three years. They married in ZuQa'dah 7 AH and the Prophet 
died in Rabee' ul-Awwal 10 AH. In this short time she learnt a lot 
from the Prophet @. She knew many religious rulings which the 
0.  Zurqani names her as Hind, Isabah as Khawlah. 
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front-rank Companions & also could not know, particularly those 
about women and ghusl (ritual bath) etc. Ahadith on these are 
narrated by her. She has narrated forty-six Ahadith in all, six of 
them are found in Saheeh Bukhari and Saheeh Muslim, five in 
Saheeh Muslim while the rest are in other books. 

Her students included her nephew, Abdullah ibn Abbas &. I 

Abdullah ibn Shaddad &. Abdur Rahman ibn Sa'ib &, Yazeed 
ibn al-Asamm and her freed slave Sulayman ibn Yasar and his 
brother Ata ibn Yasar, and others. 

The Prophet had borne witness that she had perfect faith. 

.s&l j &&dl (31 J di* a b y  YI 

(Maymunah and her sisters U m m  al-Fadl and Asma' were 
believers of great rank.) 

(Isabah v8 p l 2 8  on the authority of Tabaqat Ibn Sa'd) 

Sayyidah Ayshah tp p, also praised very much her piety 
and habit of keeping ties of relationship intact. 

(Isabah Zurqani on the authority of Tabaqat) 

Her nephew Yazeed ibn al-Asamm said that she was given to 
offer salah abundantly. She attended to household chores and was 
v e y  particular to use the miswak. She released many slaves and the 
Prophet & once gave her his prayers on that account. "May Allah 
reward you for that." 

Death 
Sayyidah Maymunah tp d~ died in 5 1 AH at Sarif. She had 

gone to Makkah to perform Hajj or Umrah but fell ill. She said to 
Yazeed ibn al-Asamm, "Take me away from Makkah because I will 
not die in Makkah, for Allah's Messenger had said to me 'You will 
not die in Makkah." Yazeed ibn al-Asamm said that they had 
reached Sarif where she died. 

(Dala'il an-Nabuwah. Bayhaqi and Majama' az-Zawa'id) 
Sarif is about 10 miles from Makkah towards Madinah. Some 

authorities have stated that she was married at Sarif and her 
wedding feast was held there and she also died there. 

(Tahzeeb al-kamal) 
Sayyidina Abdullah Ibn Abbas & led the funeral salah. He 

said, "This is the funeral of a wife of the Prophet & so cany it 
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respectfully and walk gently." She was lowered into the grave by 
Sayyidina Ibn Abbas &, Yazeed ibn al-Asanlm and Ubaydullah 
ibn Shaddad. They were all her nephews. Her grave was dug at the 
same spot where Allah's Messenger & had pitched her tent on the 
return journey after performing umrah. 

While Sayyidah Khadi-jah lp hi e, was the Prophet's first 
wife, Sayyidah Maymunah lp $1 p~ was the last. 

We have recounted the merits of all the Prophet's eleven wives 
who are mentioned in Books of Hadittl. Praise belongs to Allah. 



THE PROPHET'S & CHILDREN 

We now write an account of the Prophet's & children and their 
excellences. There is much difference of opinion on the number of 
his children.' The most acceptable report seems to be that he had 
seven children, of whoin only a son, Ibrahim, was born to Mariyal?, 
his slave girl and the rest were children of Sayyidah Khadijah ~J 

w A\. 
We have seen in the account of Sayyidah Khadijah w .&J &J 

that sometime after their marriage (five years according to a report) 
their first child - a son - Qasim was born. The Prophet & got 
his kunyah from him. He died in infancy. Then Zaynab, their eldest 
daughter, was born and both these children were born before the 
Prophet & was entrusted with the mission of Prophethood. 
Thereafter, a son, Abdullah, was born. He was called Tayyib or 
Tahir because he was born during Prophethood but he too died in 
childhood. Then three daughters were born in succession2. They 
were Ruqayyah, Ulnm Kulthuni and Fatirnah. All the Prophet's 
daughters lived to the age of understanding, saw the Islamic period 
and embraced Islam and also observed the hzjrah (migration) from 
Makkah to Madinah, and the Prophet & himself conducted their 
marriage. Therefore, we shall only mention his daughters. 

Sayyidah Zaynab lp 21 &J 

She was the Prophet's eldest daughter, born ten years before 
Prophethood. Some seerah writers say that she was the Prophet's 
eldest child while some others say that her brother, Qasim, was the 
eldest. Nevertheless, she was the eldest among his daughters. 

--- 

0 .  Zurqani has stated that he had eleven children 
Q.  This implies that all three were born during Prophethood but it is not so in 

reality. Muhaininad Zakariya. 



5 16 Meaning and Message of the Traditions Part VIII 1 
Marriage 

She was married toAbu al-Aas ibn Rabee' who was the son of 
1 

her maternal aunt Halah bint Khuwaylid. He was a very good, 
I' 

noble and well-natured man and the two of them loved one another 
deeply. Their close-knit relationship survived all their life. When 
the Prophet & migrated to Madinah, he could not take along his I 

family. Sayyidah Zaynab L p  $1 @j was with her husband who had 
not believed in Islam till then. In fact, he was among the worriors 
of Makkah against the Muslims in the Battle of Badr in 2 AH and 
was one of the captives taken to Madinah. In the same way as 
relatives of other captives sent ransom to release them, Sayyidah 
Zaynab e $1 @J also sent her possession to pay for the release of 
Abu al-Aas. The Prophet & let him go on condition that he would 
sent Sayyidah Zaynab k p  $1 ~j to Madinah on reaching Makkah. 
Accordingly, he sent her to Madinah on camel-back with his 
brother, Kinanah. While they had just crossed the Makkan border 
and had reached Zu Tuwa, some of the idolaters surrounded them 
and declared that they would not let Muhammad's daughter go to 
Madinah. One of them hit her with a spear causing her to fall down 
and suffer injuries. Kinanah took out his bow and warned that if 
anyone approached them, he would not survive. They all stopped at 
their places. Meanwhile. the Makkans had learnt of this episode 
and their chief Abu Sufyan came there with some influential men 
and persuaded Kinanah to postpone his departure for some time 
after which he may take Sayyidah Zaynab lp &I ;o, in the darkness 
and quiet of the night because the Makkans had suffered defeat and 
shame in the Battle of Badr and would consider her announced 
departure as a further insult. Kinanah agreed with that and 
Sayyidah Zaynab a1 d~ returned to Abu al-Aas. A few days 
later, she went to Madinah, again with Kinanah. The Prophet & 
had sent Sayyidina Zayd ibn Harithah & and an Ansar Companion 
$W to Batan Ya'jaj to receive her. Kinanah handed her over to these 
two men at this place and returned to Makkah. 

In 6 AH Abu al-Aas, was again taken captive in a battle and 
brought to Madinah. Again, Sayyidah Zaynab lp dj came to 
his aid. She gave him protection and the Prophet & acceded to her 
0.  Zurqani 
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request and let Abu al-Aas go. He went to  Makkah, returned 
whatever ;he Makkans had entrusted him with, embraced Islam and 
came to Madinah. He and Sayyidah Zaynab w $1 P J  had been 
separated for many years but neither did the Prophet & marry 
Sayyidah Zaynab w .&I p~ to any other man The Prophet & 
remarried Sayyidah Zaynab w $1 ~J to him when he came to 
Madinah as a Muslim. 

The  Prophet @ regarded him highly because of  his good 
conduct, truthfulness to his promise and kind treatment to Sayyidah 
Zaynab y $1 p,. And the Prophet & expressed that His words of 
praise for Sayyidina Abu al-Aas &3 are found in Saheeh Bukhari 
and Saheeh Muslim (respectively chapters: ashar un-Nabi and 
Fada'il Fatimah). 

Merits 
It is not enough to say in her praise that she was the very dear 

child of the Prophet &? Also, she was among the very first to 
believe. having recited the Kalirnah shahadah with her mother, 
Sayyidah Khadijah w $1 ;.J. Her faith was so strong that her deep 
love for her husband did not deter her from keeping her faith alive, 
ioving the Prophet and migrating to Madinah  She left her 
husband at Makkah and went to Madinah soon after the Battle of 
Badr. 

The Prophet also loved her deeply. Sayyidah Ayshah .&I p~ 
k p  said that the Prophet & learnt of her injury during her attempt 
to migrate. He remarked: 

2 c-/\ j& *I 
"The best of my daughters suffered on my account." 

(Zurqani v3  p195 on the aurhority of Tahtawi and Haakim) 

Death 
She died in 8 AH, two years after Sayyidina Abu al-Aas & 

came to Madinah and the Prophet & remarried them. The Prophet 
& was gravely disturbed on  her death. He gave n~e t i cu lous  
instructions to the wonlen who were giving her the bath and 
shrouding her.  He gave his own  tahrnut (lower waist-down 
wrapper) for her shroud. Sayyidah U ~ n m  Atiyah +p $1 was one 



518 Meaning and Message o f  the Traditions Part VIII 

of the women who gave her a bath. Her Hadith is transmitted in 
Saheeh Muslim: 

. okI Lp+l 

{Sayyidah Ulnlii Atiyah yi p~ said: when the Prophet's & 
daughter Zaynab died, he said to us who were giving her a bath, 
"Give her the bath an odd number of times -three or five. Pour 
camphor into the water the fifth time. (Or, he said, mix a little 
camphor). And, when you Iiave finished giving her a bath, 
infrorn me." So, when we were over with it we informed h i ~ i i .  
He gave 11s his blessed taht~lut for the shroud, saying, "Use it as 
the innernlost part of the shroud directly on Zaynab's body." 

(Saheeh Muslim v l  p305) 

He led the funeral salah and he and Sayyidina Abu al-Aas & 
lowered her in the grave. She felt the pain from the would she had 
suffered during hijrah all her life till death. Some ulama contend, 
therefore, that she died a martyr. (Zurqani v3 p 196) 

Children 
She had a son, Ali, and a daughter, Umamah. The Prophet &!% 

loved both o f  them dearly. According to Traditions in Saheeh 
Bukhari and Saheeh Musl im,  his grand daughter,  Umamah,  
climbed on his shoulders while he offered salah but he did not 
object to that. His grandson, Ali, travelled on the same camel as he 
at the time of the liberation of Makkah. He was martyred in the 
Battle Yarmook. (zurqani v3 ~ 1 9 7 )  .(crs 0 $ j  ,+p all1 &J 

Sayyidah Ruqayyah &J 

S h e  was  the second daughter  o f  the Prophet  w h o  w a s  
thirty-three years old at the time of her birth. (Zurqani v3 p197). The 
Prophet & had married her in her childhood to Utbah the son of 
Abu Lahab as he had his other daughter Umm Kulthum to Abu 
Lahab's  second son  Utabah ( though the marr iage was  not 
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consumated then). He was not commissioned as Prophet at that 
i 

time. Both the girls had not been sent to their husbands home till 
the time he was entrusted with Prophethood. He then began to 
invite people to Islam so Abu Lahab, hostile as he was to Islam. 
told his sons that they may choose between him and Muhammad's 

I daughters. His sons obeyed their father and revoked their marriage 
with the Prophet's two daughters. 

The Prophet @ then married Ruqayyah &.&I p~ to Sayyidina 
Uthman & before hijrah (Zurqani v3 p198).  Both of them were 
among the first migrants to Ethiopia when the Makkan idolaters 
made life difficult for them in Makkah. The Prophet & had said at 
the time of their migration: 

. b$ J+ aCst+a J j  dkr;c 31 
"Surely Uthman is the first after Lut to migrate with his family." 

Allah had bestowed beauty on both husband and wife and there 
was not any other couple in Makkah as beautiful as them. Some 
women of the family of Uthman & also composed poetry in their 
praise. zurqani has quoted some of their poetry whose central 
theme is that no one had seen such a beautiful couple. 

I Sayyidina Uthman & and Sayyidah Ruqayyah p .&I g b ~  

returned to Makkah after some days and, when Allah's Messenger 
@ migrated to Madinah, they too headed there. At Ethiopia. 
Sayyidah Ruqayyah p .&I gave birth to a son who was named 
Abdullah, but he died at the age of six. After that, perhaps they had 
no children. When the Prophet @ was going to Badr for the battle, 
Sayy idah Ruqayy ah k p  $1 gb) was very ill. So, he instructed 
Sayyidina Uthman & to stay behind to look after her. The news of 
victory at Badr was received in Madinah, but before the Prophet & 
could arrive, Sayyidah Ruqayyah & $1 gbj died. When he came, 
he was much grieved. He went to her grave and there tears rolled 
down his eyes. He wept so much that his tears fell on the grave 
(Zurqani). b Q j l g  4 p  61 gbj 

Sayyidah Umm Kulthum +dl &J 

She was the Prophet's third daughter. She was born before 
the Prophet @ began his mission but she grew up in the Islamic 
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atmosphere. We have seen that like Sayyidah Ruqayyah w $1 pi 

she too was married in childhood to a son of Abu Lahab. When the 
Prophet @ began to preach Islam, Abu Lahab's both sons revoked 
their marriages with Sayyidah Ruqayyah &J and Sayyidah 
Umm Kulthum $1 &J. Their relationship thus ended before the 
marriage was consumated. 

(al-Bidayah wa an-Nihayah v5 p346, Siyar A'lam an-Nabula v2 p252) 

The Prophet igfi had then married Sayyidah Ruqayyah $1 pi 

Igs to Sayyidina Uthman & but when she died in 2 AH, he 
married Umm Kulthum w $1 p ~ ,  a few days later, also to 
Sayyidina Uthman &. It thus became Sayyidina Uthman's & 
privilage that he married the Prophet's & two daughters one after 
the other, and was, thus, bestowed the title of Zu an-Noorcyn 
(Possessor of two lights). When she too died in the lifetime of 
Sayyidina Uthman &, the Prophet @ said: 

l p p ) t  klBs;fU 31(4 

(If I had a third daughter, I would have married her to Uthman, 
surely). 1 

When Utaybah had revoked his marriage to Sayyidah Umm 
Kulthum w $1 ~ i ,  he had also displayed extreme rudeness to the 
Prophet &. Both these things had hurt the Prophet @ veery much 
He had happened to pray to Allah AM, 3 W ajc L &I (0 
Allah let one of your dogs overpower him!) (zurqani, v3 p238) When 
Abu Lahab learnt of this curse, he was very worried and feared for 
the life of his son. Some days later they set out on a journey to 
Syria. the carvan pitched tent on the way and the residents of that 
place cautioned them that lions frequented that area. This reminded 
Abu Lahab of the Prophet's prayer against his son, so he employed 
every protective measure he could to save his son, but the words 
that had escaped from the tongue of the Prophet were not 
meaningless. The lion somehow took utaybah away. 

Before Sayyidah Umm Kulthuill w$1 &J was married to 
Sayidina Uthman, Sayyidina Umar's & daughter Sayyidah Hafsah 
0 .  al-Bidayah wa an-Nihayah v5 ~ 3 4 7 .  A version has jUwj$ sG+ (If I 

had ten daughters, I would have married them to Uthman, surely). In fact, 
Zurqani has a version (If I had a hundred.,..,.) v3 p238. This displays Uthman's 
~gsh p~ extraordinary excellence. 
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\e-c $1 &J was widowed. So, he asked Sayyidina Uthman & to 
marry her but he gave a vague reply, neither denying flatly nt 
accepting the offer. Sayyidina Umar & complained to the Prophet 
& who said, "Shall 1 not read you to a better husband for your 
daughter then Uthman and a better wife for Uthman than your 
daughter." He than asked Umar & to marry his daughter to him 
and he would give his own daughter, Umm Kulthum, to Uth~nan in 
Marriage.(Zurqani) 

Merits 
We have seen that the Prophet & called Sayyidah Umm 

Kulthum inore excellent than Sayyidah Hafsah b p  g b ~ .  Besides, 
she was the Prophet's $% daughter, anlong the first people who 
believed. He also loved her as we can see from Utaybah's story. 
Also. the Prophet @ led her funeral salah and took part in the 
burial. 

Death 
Six years after her marriage with Sayyidina Uthnlan (in 3A11). 

she died in 9 AH. (Siyar A'laln an-Nabula v2 p253, Zurqani v3 p239) The 

Prophet & was present in Madinah. Sayyidah Umm Atiyah p~ 
4p and some other women bathed her. Some of the exponents of 
Hadith have held that the Prophet's @ instructions to Sayyidah 
Atiyah 4p $ 8 1  p~ on the death of Sayyidah Zaynab igs 11 pJ were 
really given on the death of Sayyidah Umm Kulthum igs dp,. not 
Sayyidah Zaynab 4p $1 &J, but some others suggest that the same 
instructions may have been given both times, for, no name is 
mentioned in the Tradition. The Prophet & led the funeral salah 
and she was buried in Jannat ~l-Baqee'.cib1;1~1~ 4p &J 

Sayyidah Fatimah &J 

She was the youngest of the Prophet's daughters and she 
was also the most dear to him. The historians differ on her date of 
birth which they place five years or one year before Prophethood. 
(al-Bidayah wa an-Nihayah) She was with the Prophet & till 
hijrah when he had left her at Makkah. He gbt her to join hinl at 
Madinah later and, in 2 AH, a little after the Battle of Badr she was 
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married to Sayyidina Ali &.(Saheeh Bukhari) Because he too was 
under the Prophet's & care and had no house of his own, he gave 
them some things that were necessary in a home like a sheet of 
cloth, a waterskin, a leather mattress which was filled with izkhur 
(a kind of hay) and so on. These things did not constitute the 
customary dowry because we do not have evidence of dowry from 
any of his wives or for his other daughters and it was unknown to 
the Arabs of the time. Sayyidina Ali & gave a coat of mail or its 
value as dower because he had nothing else to give in dower. 

Children 
She had three sons Hasan, Husayn and Muhsin. Muhsin died in 

childhood. She had two daughters, Zaynab and Umm Kulthum. Of 
the Prophet's children, his descendants are known only from 
Sayyidah Fatimah & $1 2,. Either no child was born to his other 
daughters or they died early in life. 

Merits 
Sayyidah Fatirnah & 81 p~ was very dear to the Prophet &. 

He loved her vely much, extraordinarily. He said: Aebb Jl 3 1  

"The dearest of nly fa~llily to me is Fatin~ah." (Tirmizi).  If she was in 
difficulty, he could not tolerate it. Sayyidina Ali & wished to 
marry the daughter of Abu Jahl but Sayyidah Fatimah & $1 p, 
complained to the Prophet k$$ about it and he was much pained at 
that. He expressed his pain and displeasure in a sermon in the 
mosque and he also said: +I ~1 kCb! d b  "Fati~nah is 
part of me. He who angers her, angers me." This Hadith is found in 
almost all Books of Hadith with slight difference in words.' 
Sayyidah Ayshah & 81 2) said. "In her style of speech. Fatimah 
was most akin to the Prophet &. Her style of walking was also 
exactly the same as the Prophet's. It was his practice that when she 
came to him, he would get up to welcome her and say welcome! 
Her practice too was the same with the Prophet &." (Tirmizi) 

When the Prophet & went out on a journey, he would meet 
Sayyidah Fatiinah & $1 2) at the last hour before departure but 
0 .  Bukhar i  ( K i t a b  un Nikah) . ,  M u s l i m ,  T i rmiz i  ( M e r i t s  of Fa t imah ,  A b u  

Dawood (Kitab un Nikah). 
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when he arrived from a journey, he met her before he met anyone 
else. (Zurqani) 

Sayyidah Ayshah & 61 g b ~  said, "In his last illness, the Prophet 
& called Fatinlah to him and whispered something in her ear at 
which she wept. He said solnething more in her ear and she smiled. 
Later, I asked her the reason for that but she said that she would 
not divulge the Prophet's & secret. But, when I brought up the 
subject after his death, she said that the first time he said that he 
thought his time had come to die, and she wept. The second time 
he said that she would be the first of his family to go to him. This 
caused her to smile." In some versions it is stated that the second 
time, he asked, "Are you not happy that you are the chief of all 
wonlen in Paradise." Apparently, he said both things (Saheeh 

Muslim). Besides these, the Books of Hadith abound with Ahadith 
on the fine qualities of Sayyidah Fatimah 4+.~ $1 &J. 

Death 
T h e  d e a t h  o f  t he  P rophe t  & w a s  unbea rab le  fo r  a l l  

Companions  &, Sayyidah  Fat imah 4 p  .&I g b ~  was  his only 
reinainig child and both of them loved one another deeply.  
Therefore, her grief was beyond expression and one that made 
living in~possible for her. In fact, the Prophet & had himself let 
her know of that in his lifetime. Just six months after his death, she 
too undertook the journey to the Hereafter. She was 2 9  or 24 years 
old when she died. The difference is because of uncertainity of her 
date of birth. If she was born iive years before Prophethood then 
she was twenty-nine years old when she died, But if that was one 
year before Prophethood then she was twenty-four years old at 
death.  Ibn Katheer  has given her age as  twenty-nine years 
(al-Bidayah wa an-Nihayah) while Hat-iz Zahabi as twenty-four 
years (Tareekh al-Islam). But Allah kno\vs best. 

Sayyidina Ali G& led the fi~neral salah and she was buried in 
Jannat ul-Raqee'. L B L i l ~ l j  4 p  dl 

Sayyidina Hasan Ibn Ali & 
His name was Hasan & and kunyah was Abu Muhammad. The 

name was suggested by the Prophet @ ( S i y a i  A ' l a ~ n  an-Nabula  v3 pZ46). 
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His father was Sayyidina Ali & and Sayyidah Fatimah 4 p  &J 

was his mother. He was their eldest son and Sayyidina Ali & got 
his kunyah, Abu al-Hasan, from him. 

Birth 
He was born in Ramadan 3 AH. On learning of his birth the 

Prophet & went to Sayyidina Ali's $6 house, took his grandson in 
his lap, called the azan in his ear and got the aqeeqah done, giving 
silver equal in weight to his hair in .~uu'uyuh.I  Thus the first sound 
to go into his ears was the Prophet's &, and that was the azan 
which invites to religion. Much of his childhood was spent in the 
Prophet's & company and he was eight years old when the Prophet 
k$% died. 

Khilafah 
When Sayyidina Ali & was martyred, the Muslims of Kufah 

and around it swore allegiance (bu.vfl?) to Sayyidina Hasan & in 
the Jami' Masjid of Kufah. Sayyidina Ali & and Sayyidlna 
Mu'awiyah & had already developed great differences. So, hardly 
seven months had passed since becoming Khalifah. Sayyidina 
Hasan &% concluded peace with Sayyidina Mu'awiyah &a to 
prevent fighting and killing and after resigning as Khalifah in 
favour of Sayyldina Mu'awiyah &, he moved to Madinah. In thls 
way, the Prophet's & words were proved true when he had said 
about him: &.+dl 4 + +- k~ Jd 3 +I !-La &I "This son 
of mine is a sayyid (leader) and, if Allah wills, Allah will bring 
peace between two groups of Musllms through him."2 During the 
negotiations, Sayyidina Mu'awiyah & accepted all the conditions 
that Sayyidina Hasan & placed before him.3 The conditions 
included an abundant allocation of wealth enough for him to live 
comfortably, but he spent from it in the cause of Allah so much so 
that he sometimes gave away his socks too. On reaching Madinah, 
Sayyidina Hasan & spent his life peacefully occupying himself in 
0 .  Jami' Tirnlizi vl p183 G& 2 5 4  b . Abu Dawood: chapter on Aqeeqay. 

Nasai Kitab al-Aqeeqah. 
Q. Saheeh Bukhari (manaqib al-Hasan wal Husayn) Tirlnizi v2 p218 (manaqib). 
O. Siyar A'lam an Nabula v2 p23, v3 ~ '164.  
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worship, devotion and preaching. 
He married many times and had ten or more children. 

Death 
In 50 AH or 5 1 AH, someone poisoned him and that resulted in 

his martyrdom. The ameer of Madinah, Sa'eed ibn al-Aas led the 
funeral salah. o b ~ ~ g  ca;s &>J 

Features 
He resembled the Prophet & very much in features. Sayyidina 

Abu Bakr & once had him in his lap and said to Sayyidina Ali &, 
"He does not look like you, but he is like the Prophet &." 
Sayyidina Ali & heard him and laughed.' The same is reported by 
Sayyidina A n a ~ . ~  

Merits 
We will follow the muhadditheen in recounting his fine 

qualities with those of Sayyidina Husayn & because they are 
mostly common to both. 

Sayyidina Husayn Ibn Ali @ 
He was the second grandson of the Prophet @ and the second 

son of Sayyidina Ali & and Sayyidah Fatimah kjs $ 1  dJ. He was 
born in Sha'ban 4 AH. The Prophet & gave him the name Husayn, 
let him lick honey, put his tongue in his mouth and thus put his 
saliva therein. He also instructed that the aqeeyah be performed 
and saduyah be given of silver of the same weight as his hair. 
(Muwatta Imam Maalik). He too resembled the Prophet @ who loved 
him very much. He was only six years old when the Prophet &% 
died, but he spent all those years in hi? company. Then, Sayyidina 
Abu Bakr & and Umar & treated him with immsnse love and in 
the initial days of Sayyidina Umar & he began to participate in 
jihad and took part in many battles. When the rebels had laid siege 
on Sayyidina Ilthman's house, Sayyidina Ali &, instructed both 
sons, Sayyidina Hasan $43 and Husayii & to protect him. When 
0 .  Saheeh t3ukhari (Manaqib al-Hasan and al-Husayn) 
Q.  Siyar A'lam an-Nabula (refce: Jami' Tir~nizi etc.) 
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Sayyidina Hasan & concluded peace with Sayyidina Mu'awiyah 
&, his brother, Sayyidina Husayn J.$% disagreed with him but I 

accepted his decision because he was his elder brother. However, 
when, after Sayyidina Hasan's J.$% death, Sayyidina Mu'awiyah & 
asked for allegiance to Yazeed as Khalifah, he (Sayyidina Husayn 
&) could not accept that in any way. And, when Yazeed became , 
Khalifah, he did not listen to his well-wishers but travelled to 
Kufah from Madinah with intent to wage jihad and he had just 
reached Karballa when he was persecuted and martyred.- p, 
o b $ g  He was martyred on 10th Muharram 21 AH at the age of 5 5  
years. 

Merits of Both Brothers 
As it is being the Prophet's grandson and Companion are not 

without merit. The Prophet & loved them much. Both the brothers 
climbed on the Prophet's back when he was in salah and they 
walked through his legs. He was careful of them even in salah and 
did not raise himself from sajadah as long as they were perched on 
his back. (Siyar A'lam an-Nabula v3 p294). He used to take them in his 
lap, place them on his shoulders, kiss them, smell them and would 
say s ~ J  *l "YOU are the sweet smell of Allah," (Ja~ni' 
Tirmizi) O n  one such occasion, Sayyidina Aqra'  Ibn Habis 
submitted to him, "0 Messenger of Allah! I have ten sons but I 
have never kissed anyone." He said, "He who does not have mercy 
is also not shown mercy." (Jami Tinnizi) 

We have read in the account of Sayyidah Fatimah w d, 
that when the q u t  tutheer was revealed, the Prophet & gathered 
Sayyidina Ali &, Sayyidah Fatimah ~p $1 ~J and the brothers 
Hasan & and Husayn & under his mantle and submitted to Allah: 

. ~ # p & t d ~ ~ f l + ' * " j ~ & + ' c Y p # ~  
(0 Allah, they too are among the people of my house, remove 
impurity from them and purify them!) (Tirmizi) 

Sayyidina Adi ibn Thabit & has reported that Allah's 
Messenger had placed Hasan & on his shoulders and made this 
supplication ' 4 4  '-1 dl &I "0 Allah, he is dear to me, You too 
make hinl dear to You." (Saheeh Bukhari, vl  p530: Saheeh Muslim v7 
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p283 - merits of al-hasan wa al-Husayn) 

Sayyidina Ibn Umar & said that a man of Iraq asked him, 
"Would an expiation be necessary if a pilgrim who has assumed the 
ihram kills a fly!" He said in extreme displeasure, "The people of 
Iraq come to ask about the killing of fly although they killed the 
grandson (Husayn) of the Prophet @ who had said about both his 
grandsons that they were for him sweet smell of the world."l 

Sayyidina Usamah ibn Zayd & said that he went to the 
Prophet &. He came out holding something which he had covered 
with his cloak. When he finished speaking what he had come to 
say, he asked the Propeht &% what he was holding. He removed his 
cloak and disclosed Hasan & and Husayn & and said: 

L + A  +I &I  + I  &I &I J &&I 'j\h .*-;43P. 
"0 Allah, I love them both. Yo11 too love thern and love h i m  
who loves them." (Tinnizi) 

These words are found in Books of Hadith on sound transnlissions: 
"L+A +I &I '' (0 Allah I love them both. You too love 

them). There is no doubt whatsoever that both of them were very 
dear to Allah and to His Messenger and those who love them are 
also dear to Allah and His Messenger. Once the Prophet & was 
delivering the sermon when both of them came running to him. He 
paused, picked them, placed them on his sides and resumed the 
sermon. 

Sayyidina Ya'lah ibn Murrah reported that the Prophet & said: 

~ ~ ~ ~ ~ ~ ' ~ B I ~ I ~ ~ u J ~ ~  
.bbY\ 

"Husayn is mine and 1 am his. He who loves Husayn, Allah 
loves him. t-1~1sayn is a grandson of mine." 

These words y ,y l;Ij ~ (Husayn is mine and I am his) 
express deep love, oneness and a heartfelt relationship. They are 
followed by words of supplication which occur in many Ahadith 
particularly in Tirmizi in the chapter on merits of Hasan and 
Husayn. The Prophet &% called their mother chief of the women of 
Paradise and the two brothers L4 +41+ chief of the young 

0 .  Saheeh Bukhari (chapter on merits of Hasan and Husayn). Tirmizi (Chapter 
on merits of Hasan and Husayn). 
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men of Paradise. (Jami Tirmizi Chapter on:  merits of Ahl ul-Bauy v l  

p216). After the Prophet's death, the Companions, & 
particularly the first two Khalifahs, also treated them with 
tremendous love and compassion. 

Sayyidina Umar & fixed an allowance for the two brothers at 
five thousand dirham equal to that of the participants of Badr and 
said that it was because of close relations with the Prophet & 
(Siyar A'lam an Nabula, v3 p266) though even towards the end of his 
Khalifah both brothers were just young men. Once Sayyidina Umar 
& was delivering a sermon from the Prophet's @ pulpit in Masjid 
Nabawi when Sayyidina Husayn & asked him, "Vacate the pulpit 
of my father (g-and father) and deliver it from your father's pulpit." 
He said, "My father had no pulpit," and he made him sit next to 
him on the pulpit and showed him much love. (Siyar A'lam an-Nabi~la 

v3 p285). Sayyidina Umar & had received some cloaks known as 
hullah from Yaman. He distributed them among the sons of the 
Companions & and ordered for better ones to be sent for 
Sayyidina Hasan and Sayyidina Husayn. He gave them the cloaks 
and said, "Now, I am pleased." 

Both the brothers have not reported many Ahadith, but they do 
have some direct reports from the Prophet @ or their parents pi 

h1 against their names. 
They were devoted worshippers. Both, had performed Hajj 

many times after having travelled from Madinah to Makkah on 
foot. (Siyar A'lam an-Nabula) 

They Spent generously in the cause of Allah. They had 
inherited the quality of piety and generosity from their grand father 
and pa ren t s .k~&~i j  kgr $1 p~ 



Let us now narrate the merits or virtues of  some of the 
well-known Companions &. All the Companions & are privileged 
because of the Prophet's company the like of which no one who 
is not a Companion can get. However, there is a distinction among 
them in ranks as is mentioned in the Qur'an: 

{Not equal is he with the rest of you who spent and fought 
before the victory. Such are high in rank than those who spent 
and fought afterwards. And to each Allah has promised a goodly 
(reward). ) (al-Hadeed, 57: 10) 

There is a concensus among the ummah that one who is not a 
Sahabi (companion) - no matter how high he may be in rank - 
cannot be better than a Con~panion even if he is not of a high rank 
among the Companions.] 

In the terminology of Shari'ah a Companion - dlh4 Sahabi 
- is one who as a believer, had seen Allah's Messenger, or had the 
privilege of his company even if that was for a moment.2 The 
Quran and the Ahadith have mentioned innumerable virtues of the 
Companions &. We begin with some verses of the Qur'an and will 
then relate some Ahadith on the fine qualities and merits of the 
Companions & in general. We will follow this with an account of 
peculair merits of the front rank Companions &. 

0.  Fath al-Bari v- p7. 
€3. Nawawi; Sharah Muslim v2 p309. Tadreeb al-Rawi v2 p209. ~ a k h b a t  ul-Fikr 

p82. Imam Bukhari has given this definition in the Chapter on Virtues of the 
Companions of the Prophet &. 
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( 1 )  And thus We have made $,'& asj (,) you a mid-mos t  ( j u s t l y  
balanced) comtnunity so that & ;T& I,:@ gG; you may be witnesses to 
mankind, and the Messenger 2 I ;, &j &GI 
may be a witness to YOLI. 

(al-Baqnrah,2: 143) ( j  i r  17' o$\~JY)  .,% 
The change of the qibluh is mentioned before this verse. The 

meaning is  that  just  a s  your  q ib lah  is  very  correc t  and 
well-balanced so too you (the Companions and their followers) are 
also vey well-balanced. And, you will bear witness in the Hereafter 
to the other communities in the same way as the Prophet &% will be 
a witness to you. The word (wasat) is mid-most path, the most 
straight and well-balanced. This word is used in the verse mentions 
the honour of the Con~panions & and those who follow them. 

(2) So those who believe in ,,,' , ' , I  ,, .‘ : 
him, and strengthen him, and 0 3 ~ 3  J 'PI ( 7 )  
help him, and follow the light J>\ ' k+\j>~~-\j " fi6 i&Aj 
(Qur'an) which has been sent - bw\ J+, 3,; c;; down with h i m  those - they 
are the prosperers. (al-A'rat'7: 157) ( 1 o V:V  

Again the Companions & are mentioned. They are ones who 
believe in the Prophet & and follow the Qur'an and are thus 
successful in this world and the next. 

(3) But the Messenger, and \><,I, :>JI, ' J 6 

thouse who believe with him, Y d/ 3 J P ~ '  &J (T) 

have struggled hard with their @ij 9\36 \j&$r 'GI 
riches and their lives. And , ' 

those - for them are all the - ' 
good things, and those - they 0 L ~ I  a j \ j  
are the prosperers. 

(at-Tawbah, 9:88) > k$ $& 4' ~ l & i  
, I ,  +'\j$'\ &J,;j @ >:+ '&y\ @ 

( A 9  - h A : 9  441 ijp) . .. , 
This verse follows the mention of the hypocrites who made 

excuses to keep away from jihud. It is also mentioned that they 
behaved in that way because Allah had sealed their hearts and they 
could not see what profitted them and what was damaging to them. 
Then too read the above praise of the Companions &. 
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(4) And the foremost, the first 
, >'6 ,' 

of the Muhujirin and the Ansar, 2 d j  jY1  (i) 
and those who followed them 

I ,L.,A$I~ &@'\ 
in g o o d - d o i n g  - Allah is , , 

> 9'- Dl , , , , , L.6 
pleased with them, and they are ,+p &, d G b  pH\ 
pleased with Him: and He has 5 6 ,', 9' ++ 3' &IJ ',+ l&jj prepared for  them Gardens  
underneath which rivers flow. 

@ G.& &j!'\ &&k+ , , 
therein they shall abide for 
ever. That is a mighty triumph. .@'l~$l &li l&i 

(at-Tawbah, 9: 100) ( \ : 9 +q;h ijy) 

This verse mentions the Companions whether of Madinah or of 
Makkah who were the first to believe. It is also said that the later 
Companions are also included in the privilege. 

(5) Among the Believers are 
,> '9' 

men w h o  a r e  t r u e  t o  t h e  I$Q &J *@I 2 ( 0 )  

covenant they made with Allah; > + & &, 5 l j + ~  so of them is he who fulfilled 
I> 

his vow by (martyrdom) and of G j  we > &j dG $ 
them is he who awaits, and 
they have not altered in the -34 
least (al-Ahzab,33:23) (TY :YY q \ j z Y I " y )  

Inlam Tirmizi has cited this Hadith for the background of this 
verse. 

Sayyidina Anas ibn Maalik 4& said: My uncle Anas ibn Nadr 
& could not participate in the Battle of Badr for some reason 
which he regretted very much. He said that if Allah gives him an 
opportunity to fight in jihud again then He will see what he 
does. The following year when the Battle of Uhud took place, 
Anas ibn Nadr took part and fought bravely and was martyred. 
He had more than eight wounds on his body, and he could not 
be identified till his sister recognised her brother from his 
fingers.' 

Some other Companions had also made a similar resolution but 
the time had not arrived for fulfilment of the resolutions so they 
waited for martyrdom. The verse mentions both this class. 

0 .  Tirtnizi v3,  cotnnientary on surah ul-.-ll~zuh 
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(6) Allah was certainly well 1 
pleased with the Believers , *  

when they swore fealty to you & A > G i !  &yl ; 
under the tree. (al-Fath, 48: 18) L 

( \ A  : L A  pdinlliJY) 
This verse refers to Bayt Ridwan which has got its name from 

this very verse. The Prophet 6% had travelled in Zuqa'dah with a 
number of Companions to perform umrah. On the way, however, 1 
he learnt that the Makkans were prepared to obstruct him. He 1 
stopped over at Hudaybiyah and sent Sayyidina Uthman & to 1 
~ a k k a h  to reason with them and tell them that they had come to I 
perform umrah. They arrested him. When he was late in returning 
the Companions & believed that he had been martyred. So, the 
Prophet took a bay'ah (or allegiance) whereby they gave an 
assurance that in the event of a battle, they would give their support 
to  t he  end .  They  took  t he  bay 'ah  wil l ingly  and  very  
enthusiastically. Allah lets them know that He is pleased with 
them. Several verses following this one refer to this case and praise 
the Companions & and mention Allah's blessings on them. 

Muhammad is the Messenger 
5 > > , 6  + 6 , >  

of Allah, and those who are sqlj $1 JFJ Seu (Y) 
with him are hard against the g-G; Jal ;yQi -z 
disbelievers, merciful among 

* 6 >  , > .' 9 >',/ themselves.  You see them ,+ &J 
bawing, prostrating, seeking + , 5 * a /  ,9 ' ,>6  

bounty from Allah and (His) bl*; dl 2 Xaj s+- 
good pleasure. Their mark is on j & +gj 2 2 + their foreheads from the traces 
of  prostration. That is their 2 $& &O,i , 
similitude in the Torah - and 
their similitude in the Inieel. , , 

The verses continue to refer to the Bay'ah Ridwan. It recounts ? 

the fine qualities of the Companions. I 
(8) Therein do glorify Him, in j &  F- (A) 
tile mornings and the evenings, 
M e n  w h o m  n e i t h e r  ijw$G j + J ~ ~ $ ~ j  
merchandise nor sale diverts , , . , 
from the rememberance of  ?L;J\?J!~ 3 &yj 
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- 
Allah,  and establishing the ~3 &$k- &!j 
salah and paying the zakah, 

J >"' 

they fear a day in which the J@3'~j ++I1 G & 
hearts and the sights will be (yv:yf , ~ \ i , ~ )  
overturned. (an-Nur, 24:36-37) 

The preceding verse mentions mosques while this one mentions - 

those who go to the mosques and even after they emerge from the 
mosques they do not neglect remembrance of Allah and their duties 
concerning salah and zakah. This is because they dread the Day of 
Resurrection. 

There are many other verses of Qur'an which mention the 
Companions &. Lest we lengthen our discussion, let us suffice 
with these verses. We now mention some of the Ahadith reflecting 
on the merits of the Companions &. 

( 1 )  Sayyidah Ayshah b p  &I &J 
L 

+allr&)&lcp(\) 
said that someone asked the 
Prophet &, "Which people are & > l  >j J d G  
the best?" He said, "The people 
of my time are the best. Then 
those after them and then those ,J ,& lil &.ill ;)$I JG 

9 ,  

following them." 
(Saheeh Muslim v2 p3 10) 

('\ ' ~g T C , + ~ )  
The words of the Hadith in Bukuari are: 

#&&Jlirl,.&&J$J jQ&+ 
{The best of my followers are those who live in my time, then 
those who will come after them and then those who will come 
after the latter.) 

In yet another Hadith of Bukhari, the words are: 

1 eh3?~~+'Shk~1+~3d~+ 
The gist of all these narrations are that the Companions & were 

I 

the best of all people and the ummah is agreed on that. 
Abu Nu'aym has quoted Sayyidina Abdullah ibn Mas'ood & in 

his Hilyat ul-Awliya as saying: 

- 

8. Saheeh Bukhari (Chapter virtues of Companions) 
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. + ~ & S \ & + ~ l j j  J J + ~ ~ U I +  

{Allah looked at the hearts of His slaves and chose Muhammad 
& according to His knowledge and sent  him with His  
Messengership. Then he looked at the hearts of the people after 
that and selected some as his Companions, and made them his 
ansars (helpers) and his ministers or deputies.} 1 

This means that the Conlpanions & are his selected slaves, and, 
after the Prophet &, no one is better than the Companions &. 
They are helpers of Allah's religion and ministers of the Prophet 
&. 

Abu Nu'ayin has also reported Sayyidina Abdullah ibn Umar 
& as saying: 

. q 3 ~ J + J + b ~ & + + S \ ( r . J ~ ~ ~ j + ~ \ L i l J  

{These Companions of the Prophet !$% are the best people of 
this I I I I I ~ I N ~ .  Their hearts are the most pious and righteous of all 
people and their knowledge most deep and they are least given 
to affectation. Allah selected them for companionship of His 
Prophet & and to preach flis religion}2 

(2 )  S a y y i d i n a  Abu Sa 'eed 
al-Khudri reported that Allah's &jd\ 4+ & ;tC (7 )  
Messenger said: A time will 

dl JrJ Jlj Jlj u S\ dj 
come when an army o f  the 
Musli~ns will advance forward 2 & I,L*., & & 
(to wage jihad) and (at the time 
o f j i h ~ r d )  the people will look dbj &L;II 

o u t  a n d  s e a r c h  f o r  a dJw &, lJ+1 dj& 
Cotlipanion among them. They 
will find a Companion among &I + h a \  ‘.,a 1 ~ 1 1 ~  

then1 a ~ i d  it is t h r o ~ ~ g h  his 
blessings that Allah will grant 

+J & & 
- - 

this army victory)3 .+&44kj\ 

0.  Hayat us-Sahabah, v l  p46 on the authority of Hilyat ul-Awliya and al-lstiyab 
by Ibn Abdul Barr. O. Mayat us-Sahabah p46 (refce: Hilyat ul-Awliya) 

O. Saheeh Muslim, Chapter: Virtues of Co~npanions Saheeh Bukhari, Chapter: 
Virtues of Companions. 
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These are words of Saheeh Muslims. The  same Hadith in 
Sahcch Eukhari has slightly different words. 

T h e  Hadi th  expresses  t he  vir tues  and  b less ings  o f  the  
Companions. 

(3) Sayyidina Abu Musa 
al-Ash'ari reported that Allah's ~ p . 3  Y I  &Y p ( f ~ )  

I 

M e s s e n g e r  & s a i d :  My 
existence is a means of safety BI JrJ JjY JjY i;c BI pJ 
a n d  p r o t e c t i o n  f o r  t h e  y -u\ ul p~~ 4 j ~  Bl 
Companions. And the existence 
of my Companions is a means 4 u1 -5 ' ju d b  

of safety and protection of my 
zrmn~ah. And, after I have gone 

~ Q ' J  3ju ji b d-1 

f r o m  t h e  w o r l d ,  t h e  d u l + j l j u @ y * u \  
Companions will be faced with 
calamities about which I have 
fore-warned. And, after the 
d i s a p p e a r a n c e  ' o f  m y  
Cornpanions the entire zcmn~uh 
wili face the dangers of which I 
have fore-warned. 

This is a I-iadith fro111 Saheeh Muslim. lmani Nawawi has said 
in the explanation of this I-Iadith that the calamities mentioned by 
the Prophet @ did, in fact, occur. The Companions did differ and 
dispute which resulted in mischief and trials and fighting and 
killing. After the Companions were gone, the ~1171tnuh was faced 
with bid'ah and other religious disagreements, etc. 

( 4 )  Sayyidina Abu Sa'eed 
al-Khudri reported that Allah's JjY d Jd I  &U itf ( t )  
Messenger said: Do not revile 
any of my Companions because A& &I  & & I  Jyt JjY 

(they are so elevated in rank d-13 ibllWy pLj 
and dear to Allah that) if you 
spend gold equal to the Mount & 3 6*r' du 

Uhud,  you would not be yJ p.*rlb J ~ , ~  ipj 
entitled to reward of their 
spending a mudd or even half a .- 

0 .  Saheeh Muslim v2. p308 
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mudd. ) 

It has been mentioned in the beginning of the Hadith that 
Sayyidina Khalid ibn Waleed & spoke rudely with Sayyidina 
Abdur Rahman ibn ~ w f  & which prompted the Prophet & to say 
as above. Sayyidina Abdur Rahman ibn Awf & was a glorious 
Companion and one of the ten who were promised Paradise. In 
spite of his magnificent glory. Khalid ibn Waleed $5 could not 
attain.the rank of Abdur Rahman ibn al-Awf &. If there is such a 
difference between these two Companions then there would be 
much greater difference between the common people and the 
Companions. (Mudd was a unit of measure about 1 kg weight). 

(5) Sayyidina Abdullah ibn 
Mughaffal & reported that JU 3 &I;c ;F ( 0 )  

Allah's Messenger & said: 
Fear Allah concerning my J. &I & &I JrJ J U  

Companions. Do not make y 2 +J 

them target (of criticism and 
speaking ill). He who loves & d* ir. b, p. J- 
them, does so from love of me, 
and he who hates them does so 

J lcb." &4 ,e' 
from hatred of me. He who ; t . ~  & 
hurts them, hurts me, he who &3 j T a \  PJ J Iil&3 p\i\ 
hurts me. hurts Allah. And he 
who hurts Allah, will be & y. &I dj\ ir.J &\ & j ~  
punished by  Allah (in this 
world and the next)2 .'8+ 

The Hadith gives a clear message to next generations to be 
careful  to give rights of  the Companions &. If they are 
disrespectful in any way then they will suffer punishment in both 
the worlds. 

We must also remember that all Companions & are included in 
the privilege even if as disbelievers they may have been very 
hostile to Ishm and the Prophet & and they may have harassed 
their Muslim brothers cruelly. There is a relative saying of the 
Prophet &. 

0.  Saheeh Muslim v2 p3 10 
Q. Ja~ni Tirlnizi 
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Sayyidina Abu Hurayrah & j U  A\ i2p &\ 'p 
reported that Allah's Messenger 
& said: You will find such a .Jc A\ & h\ Jpl J U  
one best in affairs of Islam who 
had been extremely hostile to it 4 &' J& 'y dj*" +J 

before he embraced Islam.1 JJ AI ~ j r  I9 Ul IL 

-4 @ 
We have innumerable examples among the Companions in 

evidence of this Hadith. We have Sayyidina Umar &, Amr ibn 
al-Aas &, Thumarah ibn Uthal and many others. Both their 
conditions - before and after Islam - were extremes. Sayyidina 
Amr ibn al-Aas & said, "As a disbeliever no one was as hateful of 
Islam as I. It was my desire to kill the Prophet if I had a chance. 
But as a Muslim, no one is as dear to me as the Prophet &. I had 
so much respect for him in my heart that I could not look at him to 
my ~ontentment.~ 

Sayyidina Thumamah ibn Uthal & said almost the same thing 
to the Prophet &, "0 Messenger of Allah! Before I believed, no 
face on the face of earth was more hateful to me than yours but 
your face has become the dearest of all to me, and no religion was 
more hateful to me than yours, but your religion is now the dearest 
of all to me. Your town, Madinah, was very hateful to me, but it is 
dearest to me now."3 

There are many Ahadith in the Books of Ahadith on merits of 
the Companions. We could have quoted many more were it not that 
we would have taken too much space. 

Sayyidina Hamzah Bin Abdul Muttalib & 
The Prophet's & paternal uncle, Hamzah, believed in the very 

second year of Prophethood He was attached to the Prophet & 
since childhood and they were very close to one another. He was 
also the Prophet's @ foster brother, for Thawbiyah, the maid slave 
of Abu Lahab, had suckled both of them.4 Also, their mothers were 
- - 

0 .  Saheeh Muslim 
Q. Saheeh Muslim Chapter 4 ?J+ ?YAY\ 
O. Saheeh Muslim v2 p94 Chapter h?> 
0 .  lsabah v8 p36 (account of Thawbiyah) 
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paternal cousins,l and Sayyidina Hamzah & was between two and 
four years older than the Prophet &. These factors, perhaps, 
helped in his (early) acceptance of Islam. He was a hunter. One day 
as he returned from his hunting trip, his slave-girl told him that 
Abu Jahl had been very rude to his nephew that day. He went 
straight to the man and at the same time as expressing his intense 
displeasure at his rudeness, he expressed his acceptance of Islam. 
That day on, he stayed together with the Prophet &. When the 
Prophet & made the hijrah to Madinah, he too migrated and was 
finally martyred in the Battle of Uhud. 

Sayyidina Hamzah & was a respected man of Makkah. He was 
dignified, brave and his courage was cited as an example. 
Therefore, the idolaters were very grieved when he embraced 
Islam, and they became cautious in their harassment of the Prophet 
&- Sayyidina Hamzah & was with the Prophet & when the 
Makkan idolaters had restricted him and the Banu Hashim within 
Sha'b Abu Talib and he had also participated in the Battle of Badr.3 
The Following year he again showed his bravery and killed thirty, 
or more, disbelievers before being martyred.4 

Wahshi (who later became a Muslim) related how he martyrea 
Sayyidina Hamzah &. "I was the slave of Jubayr ibn Mu'tim5 
whose paternal uncle, Ta'eemah ibn Adi was killed in the Battle of 
Badr by Hamzah. My master, Jubayr, told me that he would free 
me if T killed Hamzah and I was adept at killing with a small spear. 
In the Battle of Uhud, I concealed myself behind a rock waiting for 
an opportunity. I saw that he eliminated Saba' ibn Abdul Uzza with 
one stroke of his sword but as he came within my range I shot my 
spear at him and it hit him below the navel coming out of the other 
side."6 

- - -  - -  

0 .  lsabah v2 p37 (account of Hamzah) 
Q. Siyar A'lam an-Nabula vl p172 refec: Mustadrak Haakim. 
Q.  Saheeh Bukhari v2 p574 $I~+Jd,y-dae; 

0. Isabali v1 p122. 
0 .  He also believed later on. 
O. Saheeh Buhhari (Chapter: Killing of Hamzah.) 
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Merits 
Sayyidina Hamzah was the Prophet's paternal uncle, foster 

brother and maternal cousin and Companion. His martyrdom in the 
Battle of Uhud earned him the title from the Prophet & sayyid 
zlsh-Shuhuda (chief of the martyrs)l, as, indeed, he had also called 
hiin Asudullah (lion of Allah)2. The idolaters mutilated his body 
after he was martyred. 

When the bodies were being buried, Sayyidina Hamzah's & 
sister, Safiyah lp $ 1  gd) bint Abdul Muttalib brought two pieces of 
cloth to shroud her brother. Lest she be unable to see her brother's 
mutilated body, the Prophet instructed her son. Zubayr &, to 
prevent her from looking at Sayyidina Hamzah &. She only 
agreed to that when told that it was the Prophet's command. Of the 
two sheets of cloth that she had sent for her brother's shroud, he 
could get only one because the other piece was used for an Ansar 
martyr who was next to him. Thus, he could not be fully covered 
with the sheet of cloth, either his head or his feet were left bare. So, 
the head was covered with it and izkhuv (a kind of hay) was spread 
over his feet. The Prophet & was much grieved at his martyrdom 
and he said, "If it was not for Safiyah's grief, I would have left 
Hamzah without shroud and burial so that on the Day of 
Resurrection, he would be brought out from the bellies of birds and 
beasts, and would come to Allah.4 

Sayyidina Abdullah ibn Abbas & said that after the Battle of' 
Uhud, the Prophet k$% said about the martyrs, "Allah has placed 
their souls in birds of green colour who drink water from the rivers 
of Paradise and eat its fruit. Golden lanterns hang below the 
Throne of the Merciful that they may rest there (in their nest). They 
express their desire to convey to their brothers in the world news of 
their happy condition but Allah said in the Qur'an: 

0 .  Siyar A'lam an-Nabulavl p173. lsabah v2 p37. 
Q. lsabah v2 p37. 
O. Some reports say that Hind, the wife of Abu Sufyan (both of ~vhorn later 

because Muslims) had mutilated his body, but the reports are weak in 
transmission. See Seerat un-Nabawiyah fi Daw al-Masadir al-Asliyah by Dr. 
Mahdi Rizqullah Ahmad. 

0 .  Abu Dawood. Tirmizi. 
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{Think not of those who were 
,' 2 ,> e 6  

slain in Allah's way as dead. J&L 3 l&jsa+ll qj 
, , 

Nay,  they are  alive and are  
provided with sustenance from 

, 9 2 ,  ,, their  Lord,  rejoicing in the  ?&\ & ~4 odyj$ 
bounty (of martyrdom) which 6 ,,, ,,,,, , , 

Allah has granted them, and (;jzg! ~J*-J 9 k 
they feel happy for the sake of 

~i # 2 + those who, being left behind , , 
/,',,, ,, ' d . 9 '  

have not joined them, that no Odj+- , 4 u j  @ A ~ Y  
fear shall be on them, nor shall , , , ,  , * , ,  J=+~,+J~,W~J+. they grieve. They rejoice in + 

Allah ' s  b less ing and (His )  o ~ ~ l ~ ~ & - $ d ! l ~ i ~  
bounty, and that Allah wastes v, , \ , , :r d,+ JT) 
n o t  t h e  r e w a r d  o f  t h e  
believers.)(Aal-I~nran 3: 169-1 7 1 )  

Sayyidina Abbas Ibn Abdul Muttalib & 
The Prophet's paternaluncle, Sayyidina Abbas &, was two 

years older than him. However, he never said, "I am older than 
him." Rather when, he said, "He is greater but I was born before 
him."' He was much attached to the Prophet & and even before 
becoming a Muslim, he supported him. 

In the twelfth year of Prophethood, a group of Madinans had 
pledged allegiance to Islam at the hands of the Prophet &. 
Sayyidina Abbas & - not a Muslim then - was there and he 
said to those people, "Muhammad wishes to come to you. If you 
promise to support him all your life, it is better otherwise let us 
know now."2 

Immediately after the Battle of Khaybar, Hajjaj ibn Ilat &, a 
Companion about whom the Makkans were unaware that he was a 
Muslim, came to Makkah with the Prophet's permission to attend 
to his personal affair. He let it be known to the Makkans that the 
Prophet & had suffered a humiliating defeat at Khaybar. When 
~ b b a s  & learnt of that, he was much worried and became restless. 

0.  4 ~ r l j  L j  $1 p Siyar A'lam an-Nabula v2 p80 on the authority of Maj~na 
az-Zawa'id. and Tabarani 

Q. lsabah v3 p63 1. Seerat un-Nabi v l  p167 
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He met Hajjaj ibn Ilat & who quietly disclosed to him that the 
Prophet k@ gained victory but he had spread the wrong news to 
overcome his own difficulty. That comforted Sayyidina Abbas &.I 

Sayyidina Abbas was a tall man, awe-inspiring, extremely kind 
and considerate. He had a loud voice. He had every quality that 
made a leader. In pre-Islamic days, he was responsible to provide 
water to the pilgrims and to oversee upkeep of, and arrangements 
in the  Masjid al-Hauam (which were considered highly 
honourable)2. In the Battle of Badr, he came to fight on the side of 
the idolaters unwillingly but the Prophet & had ordered his 
Companions not to hurt him, however, they did arrest him. He had 
with him gold weighing twenty ooqiyah. When the question of 
ransom was raised, he said that he had embraced Islam. The 
Prophet & said: 

"Allah knows the truth.  If you 
(j\ &L& h\ 

are sincere i n  your claim to 
Islam then He will reward you. b\ &-j?q h ~ i  &*ib 
As for us, we will conduct Alj I;lc (jK .La Jipl 9I.b 
ourselves according to the 
obvious. So, pay the ran~orn."~ . .& 

So, Sayyidina Abbas offered the twenty ooqiyah gold he had 
with him but the Prophet k@ said, "This is the booty Allah has 
granted us. Ask for ransom to be sent to you from Makkah." He 
said, "I have nothing with me in Makkah," But the Prophet 
asked him to call for the wealth he had entrusted his wife with in 
Makkah. Abbas & said, "I know about that."4 We have seen in 
this narration that he said twice that he was a believer. So, some 
seerah writers suggest that he was a Muslim before the Battle of 
Badr while other say that he embraced Islam immediately after the 
Battle of Badr. He did not disclose it to the Makkans and supplied 
the Prophet & with reports about them.5 

Neverthless, he did embrace Islam before the liberation of 
Makkah. That is why he could give protection to Abu Sufyan ibn 
0.  Seerah Ibn Hisham - Hadith of al-hajjaj ibn I lat. 
O.  lsabah v3 p63 I 
€3. Siyar A'lam an-Nabula v2 p82 
0. ibid. 
0.  Tirmizi, Virtues of Abbas. v2 p217 
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Harb and was not regarded one of Tulaqa of Makkah who believed 
at the time of victory of Makkah and the Prophet & forgave them. 

Merits 
He was the Prophet's uncle about whom he said: 
0 People! Whoever hurts my 
uncle, hurts  me because JA dj\ 3 &1;1\ k\ 
anyone's uncle is like his 
father. 61 g;p &314 WG j l j !  

The Prophet & showed him great respect and the Companions 
& also held him with respect, Imam Baghawi wrote about him: 

Sayyidina Abbas & was 
counted among the very great *iF &ill +I &GI p b  

people in the sight of  the ,,L~ + hi hl J,, 
P r o p h e t  &. A n d ,  t h e  
C o m p a n i o n s  & a l s o  &w ~U'J 
recognised his esteem. They 3J.b iT) d i~~>L f *?>  bi! 
consulted him and abided by 
his advice.2 d ? \ ~  
He too loved the Prophet dearly. In the Battle of Hunayn, 

there was a time when the Companions & retreated and the 
Prophet & was almost alone. At that time he was at thd side of the 
Prophet B.3 

In the times of Sayyidina Umar & when there was a famine, he 
requested Sayyidina Abbas & to pray for rain and Allah blessed 
them with rain.4 

The Prophet prayed for Sayyidina Abbas $6 and his 
children regularly. One of his supplications is: 

0 Allah, forgive Abbas and his 
son - a forgiveness that is i+ o J J J  &I &I\ 
external and internal, leaving 
(them with) no sin. 0 Allah, &I\ +j,aW Y 7sbQj "2" 

protect h i m  concerning his . o d J ~ & I  
children.5 

0 .  Tir~nizi Virtues of Abbas, p2 17 
Q.  lsabah v2 p232: refec l ~ n a ~ n  Baghawi. 
O. Jami' Tinnizi. 
0.  Saheeh Bukhari, Fath al-Bari. 
O. Jami' Tirinizi (Chapter on virtues of Abbas) 
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The meaning of the last sentence is: "0 Allah, protect Abbas 
that he may not do anything wrong for his children." Allah had said 
about the captives of Badr: 

If Allah determines any good in 
your hearts, He will give you - I+& &% 
better than that which has been , , 

taken away from you; and will 
c v . : ~  JlbiYllJY) .$$-j 

forgive you.1 (al-Anfal, 8:70) 

Sayyidina Abbas & said, "Allah gave me much more wealth 
than that was taken from me as ransom, and I hope that He will 
forgive me in the Hereafter." 

Children 
He had six sons: Fadl, Abdullah, Ubaydullah, Qutham, Abdur 

Rahnian and Ma'bad &; and one daughter Umm Habibah .&I >, 
w. While Fad1 was the eldest, Abdullah & was the most known 
and very knowledgeable. 

Death 
He died during the Khilafah of Sayyidina Uthman & in 32 AH 

at the age of over eighty. Sayyidina Uthman &, Ali & and 
Abdullah ibn Abbas & gave him the bath. 

Sayyidina Abdullah Ibn Abbas & 
He was the son of the Prophet's & uncle, Sayyidina Abbas &, 

a scholar of the ummah and an exegete of the Qur'an of the highest 
order. He was born three years before hijrah. He migrated to 
Madinah with his parents a little before the liberation of Makkah. 
He was thirteen years old at the time of the Prophet's & death. tIe 
did not get much opportunity to learn from the Prophet's & 
company but his deep interest and search for  knowledge 
compensated for that. 

Merit 
We have seen in the account of Sayyidina Abbas & that the 

Prophet 13$ had prayed for him and his children. However, he also 
0 .  Isabah v3 p632 
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he also prayed especially for knowledge, wisdom, understanding of - 
religion and exegesis of the Qur'an for Ibn Abbas &, and these 
Prophetic supplications have not been made for anyone else in the 
same way. Sayyidina Abdullah ibn Abbas &5 said: Once the 
Prophet & went to the toilet. Before he could come out, I had 
placed water for him to perform ablution. He asked, "Who has 
filled the water?" When I said that I had, he prayed for me. 

0 Allah! Grant him insight 
regarding religoin.1 . & d l  &I 

In other versions, the words are: &,LJI QIC &I it'.-ch j &I ( 0  
Allah, give him insight regarding religion and knowledge to 
interpret the Q ~ r ' a n ) ~  In the version in Tirmizi, he said, "The 
Prophet embraced me to his breast and said: &&I ( 0  
Allah, teach him wisdom)".3 

It was because of these prayers that even the elder Companions 
regarded him as scholar of the ummah, exponent of the Qur'an, 
ocean of knowledge, leader of exegesis. Sayyidina Abdullah ibn 
Mas'ood & said: 

" l b n  Abbas was the best 
exegete of the Qur'an. If he had 

4 dlcf J pu 

attained our age, none of us Ira o+lc  b U L l  4 3 1  
could have equalled him."4 

.&I 

Sayyidina Sa'd ibn Abu Waqqas & said: 
I have not seen anyone more 
p r e s e n t - m i n d e d ,  w i s e ,  Y J ' * + - ! ~ ~  b 
knowledgeable,  clement,  
forbearing than Abdullah ibn ~ J ~ Y J  ' ~ $ 1  YJ u 41 
Abbas.  mar used to invite Q iJ AiJ a\ *& 
him to solve difficult issues, 
saying, 'A difficult situation has J J . ~  ~%&.d.l 0p& fl 
arisen', and then abided by his jJb- Y (ct a sk 
advice although companions of 
Badr were with him.5 . j . L ! & Y d g r d l ~ J j  

0.  Muslim v2 p298. (Fada'il Abdullah ibn Abbas) 
Q. lsabah v4 p143 
O.  Jami' Tirmizi v2 p223. Saheeh Bukhari (Chapter on Ibn Abbas) 
0.  Tazkarah al-Huffaz vl p40. Fath al-Bari v7 p100 
0 .  Siyar A'lam an-Nabula v3 p347 
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Sayyidina Umar & said about him: 
He is a young man who has 
knowledge and insight o f  3LJ AI J&\ & 
mature men. His tongue is the 
seeker  while  his heart  is . J + ~ J  J 9  
treasury of knowledge. 1 

Whenever anyone asked Sayyidina Abdullah ibn Umar & any 
question, he directed hirn to Ibn Abbas &, saying: 

& . ~ ~ ~ h l ~ s ~ p . k z ~ >  J ~ I L ~ ~ L ! I + I ~  

"He is the greatest scholar of the Qur'an." 2 

Sayyidina []mar 4 used to make hirn sit with the elder 
Companions A. Together with the Prophet's & prayers, he was 
much dedicated to learning which itself was the result o f  the 
Prophet's $% prayers. He said. "Afier the death of the Prophet &, I 
said to  an Ansar  Companion ,  'Come let us  learn from the 
Companions, for, they are in large numbers now.' He said to me, 
'Ibn Abbas! I am surprised at you. Do you suppose people will 
depend on you for their learning?' So, I left him and met the elder 
Companions myself to learn the Prophet's &% Ahadith and religion. 
Sometimes, I learnt that a certain Companion had a Hadith, so I 
went to his house only to find out that he was having the afternoon 
nap. I spread my mantle on the floor and lied down resting my head 
on the doorsill. I was covered with dust. The Companion came out 
and said to me, 'You are the Prophet's brother. You could have 
called me out.' I said to him that I had been told that he knew a 
Hadith and had come to him to learn it, and for that it was proper 
that I visited him." He said further I continued to seek knowledge 
while the Ansar Companion kept an eye on me. A time came when 
the elder Companions died and people came to me to learn. Now, 
the Ansari Companion remarked 'He turned out to be wiser than 
n1e.'3 I was never content with the knowledge I had sought so I met 
many Companions to learn a Hadith." He said: 

I used to learn one Hadith or 
one ruling from thirty JAJJ l p Y l ; r c  J ~ Y ~ ~ I  

0 .  Siyar A'lam an-Nabula v3 p345. lsabah v4 p145. 
Q. Majrna' az-Zawa'id v9 p277. Tazkirah al-Huffaz. 
O. Majma' az-Zawa'id v9 p277. Tazkirah al-Huffaz v l  p43. 
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He learnt the explanation of the Qur'an and the Ahadith from 
the Prophet @ and innumerable Companions. Similarly, a very 
large nuillber of the tabi'ee learnt from him. He is among the six or 
seven Companions who are known for having reported the most 
number of Ahadith, and he has narrated more than 1660 Ahadith.2 
Agewise he did not stand with the elder Companions but 
knowledgewise he was with them. Mujahid said that Ibn Abbas 
was known as the ocean of knowledge. Ta'oos said that he was the 
most learned. He was the one whose verdict was final.3 He was 
handsome and dignified. 

He died at Ta'if in 68 AH. Muhammad ibn al-Hanafiyah led the 
fuenral salah and remarked: 

A Inan of Allah is lost to this 
zrrnr?iah today.4 . t YI o h  jiJ i)b ?j.JI 

Sayyidina Ja'far Ibn Abu Talib &% 
He was the son of Abu Talib and elder brother of sayyidiha Ali 

&. He embraced Islam at the onset and became a Companion.5 He 
was ten years older than Sayyidina Ali & and twenty years 
younger than the Prophet &. His wife, Sayyidah Asma y p, 
bint Umays also embraced Islam at the same time as him. All the 
brothers and sisters of Sayyidina Ali & and his mother Sayyidah 
Fatimah ig,c p~ bint Asad were among the most early Muslims. 

In the early period of Islam, the Companions & found it very 
difficult to endure persecution at the hands of Makkan idolaters. 
Some of them got the Prophet's k$% permission and migrated to 
Ethiopia. the Christian king of Ethiopia was inclined to peace and 
was a broad-minded man. Therefore, the Muslims found the place 
secure. This was the first hijrah and it was followed by a second 
0.  Siyar A'lam an-Nabula v3 p344 
Q. ibid v3 p359 
O .  ibid v3 p350 
0 .  Tazkirah al-Huffaz v l  p41 
O .  Siyar A'lam an-Nabula v l  p215 
0 .  ibid v l  p2 i5  
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and larger one (comprising about 900 people). Sayyidina Ja'fjr ibn 
Abu Talib and his \ v i k  Asnia W.h \p ,  bint Umays \sere 
among the migrants. They Ivere pursued by a delegation of  the 
idolaters of Makkah who brought many precious gifts for the king. 

They presented gifts to the courtiers and won them over also 
gaining approach to the king through them. Thcy presented their 
petition to the king in these words: 

"Some young men of our t ~ \ \ ~ n  Makkah have inventcd a new 
religion thereby raising unrest. Some of then1 ha1.e fled to your 
country. We have come with the request of our responsible men 
that these fugitives should be handed over to us." The priests and 
courtiers who had been bribed with gifts conlinended their request. 
However,  the Negus surnmoned the fugitives. They selected 
Sayyidina Ja'far & as their spokesman. The king asked them about 
the religion they had invented. Sayyidina Ja'far & stood up and 
delivered an eloquent speech. He said: 

( 0  King, we were ignorant who worshipped idols and ate 
carrion, lived immodestly, severed ties of relationship, harassed 
our neighbours, the strong among us oppressed the weak. In 
such a situation, Allah sent His Messenger about whose 
nobility, truthfullness and chastity all of us were witnesses all 
along. He only asked us to worship Allah alone. He instructed 
us to stop worshipping idols which we had carved with our own 
hands, to speak the truth, to be faithful to trusts, to join ties of 
relationship and to be kind to neighbours. He also taught us to 
shun immodesty and evil and bloodshed. He asked us not to lie, 
not to misappropriate property of orphans, not to slander chaste 
women. He invited us to monotheism and commanded us to 
observe salah, fasting and zakah. 

0 King! we bore testimony to the Prophet and his religion, 
and we believed in him. That is our only crime. Our people have 
become hostile to us for this reason and they persecuted us 
severely that we might revert to idol-worship. To escape their 
hostility, we have come to your country and we hope that here 
we shall be able to observe our religion peacefully.) 

The Negus asked if he had anything of the revealed scripture. 
Sayyidina Ja'far & recited the initial verses of surah Maryam. He 
had not recited more than a few verses that the Negus began to 
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weep till his beard was wet with tears. He said, "These words and 
that which was revealed to Sayyidina Isa @\ are from the same 
source." He then asked the Makkan delegation to go away, for, the 
Muslims would not be handed over to them. 

However, the Makkan idolaters met the King again, on the next 
day and suggested to him that the Muslims did not hold a 
favourable opinion about Sayyidina Isa ibn Maryam @I. The 
King again summoned the Muslims and asked them what they 
thought of Sayyidina Isa a\. Sayyidina da'far said very clearly: a;\" 
".+y UJ u J JJ &I+ {He is Allah's slave, a spirit from Him 
and His word that He bestowed on Maryam.) The Negus picked up 
a straw from the ground and said, "By Allah, Isa ibn Maryam does 
not exceed your description of him by the length of this straw." He 
dismissed the idolaters from his court and assured the Muslims that 
they may reside peacefully] . 

Sayyidina Ja'far & and his friends had migrated to Ethiopia In 
the fifth year of prophethood. They went to Madinah in 7 AH when 
Khaybar was conquered. The Prophet & embraced Sayyidina 
Ja'far &, kissed him on the forehead and said: + ~J.L+ LI b" 

"+ e ' y l  "I cannot say what has pleased me more, the coming 
of Ja'far or the victory of K h a ~ b a r . " ~  He gave him a piece of land 
for his house near the mosque and kept him nearest to him. He had 
been there only a few months when the Prophet & sent an army to 
Mu'tah in 8 AH. Sayyidina Ja'far & was included in the army. 
Mu'tah is a place in Shaam (Syria). Sayyidina Zayd ibn Harithah 
& was the commander of the army who was to be secceed by 
Ja'far & who by Abdullah ibn Rawahah &. If he too was 
martyred then the Muslims were to choose their next commander.3 
It turned out exactly that way. All these commanders died one 
after another, martyrs, and one ameer succeeded another. Sayyidina 
Ja'far & had more than ninety wounds on his body4. The Prophet 
& was informed of their martyrdom through revelation and he 
informed his Companions about that. He was very grieved at that5. 
0 .  Siyar Al'lam an-Nabula v l  p2 15 
Q. Majma' az-Zawa'id (Chapter Virtues of Ja'far) 
O. Saheeh Bukhari Chapter Battle of Mutah 
0 .  ibid 
0.  ibid 
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Merits 
Sayyidina Ja'far was the cousin of the Prophet & and among 

the first people who believed, only thirty-one persons having 
believed before him.' In the fifth year of prophethood. he migrated 
with his wife, Sayyidah Asma &p $i @J bint Umays to an alien 
land for the sake of religion where he spent about fourteen years till 
he went to Madinah. After only a few months there,  he was 
martyred in the Battle of Mutah. Before he was martyred, he lost 
both his hands in the battle. The Prophet & said, "Allah has 
granted him two wings in place of his two hands so that lie flies 
about in Paradise wherever he likes."2 This is why he was also 
called Ja'far Tayyar and Ja'far Zul Jun~huyn (Ja'far, the flier, and 
Ja'Fdr of two wings). Wlien Abdullali ibn Urnar & met his son, 
Abdullah, he would greet him thus xM~ i ~ j  31 I! &+ ?4/W\ (Peace 
be on you 0 son of the Possessor of two wings!).' 

Sayyidina Ja'far & took great care of the poor and needy 
Sayyidina Abu Hurayrah & said that whenever lie enquired 
anything from Ja'f'ar &. he took him to his home first and served a 
meal before giving an ansuer. He was the best person (with the 
exception of the Prophet &) for the needy."Ilence he was kno\vn 
as Ahul A ~ L I J L I ~ C C I ? .  Iic resembled the Propliet k$% i l l  features and 
habits. f i e  Prophet @ himself raid about that: 

"YOLI resemble nie in features 
and ~~iant ie rs . "~  

When the migrants to Ethiopia returned to Madinah, Sayyidina 
Ja'far's wife Sayyidah Asma bint Uniays visited Sayyidah Hafsah. 
Sayyidina Umar also visted her and aslied who was there. On bcing 
told that Sayyidali Asma bint U~i iays  was there,  he said (in 
liuniour). "We who have migrated directly ti-om Makkali are ncarer 
the Prophet than you who have come fro111 Ethiopia!" She was 
displeased at that and gave vent to her anger, saying, "Umar. you 
are wrong. You were with the Prophet & who took care of the 

0 .  lsabah v3 p85 
Q.  Saheeh Buhhasi, Chapter: Battle of Mutah, at lsabah vl ~3.12. 
€3. Saheeh Buk11al.i 
0 .  Saheeh Bukhari (virtues of Ja'far) 
O .  Saheeh Bukhasi (virtues, and U~narah al-Qada) 
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hungry among you and the unaware of religion while we were far 
away in an unknown land and in difficulty all for the sake of Allah 
and His Messenger." 

Then she complained to the Prophet & who conlforted her. 
s a ~ . i n g  "Umar is not more rightful than you.  He and the 
Companions have migrated only once while you people have 
migrated twice." 1 

Sayyidina Ja'far was 41 years old when martyred. He had three 
sons - all born in Ethiopia. They were Abdullah, Awn and 
Muhammad. a;s IpJj dJ 

Sayyidina Zayd Ibn Harithah & 
He belonged to the tribe, Banu Kilab who lived far away from 

Makkah. He was being taken somewhere in his childhood with his 
mother or uncle when the bandits looted the carvan and took away 
the children as slaves. They sold these slaves near Makkah and 
Zayd was bought by Hakim ibn Hizaln of Makkah who gave him to 
his paternal aunt, Khadijah. This was before she was married to the 
Prophet &. Zayd was about eight years old then. When they Lvere 
married, Sayyidah Khadijah L+.c A1 d~ presented the slave to the 
Prophet & who treated him with tremendous love and extreme 
care so that the child forgot his parents. A Inan of Banu Kilab, \\ho 
had come to Makkah to perform Hajj and had seen Zayd, informed 
his parents who were cvorried about hinl beyond words. His father 
and uncle visited Makkah to fetch him and had brought much 
wealth to ransom him. They contacted the Prophet & and offered a 
lot of money to ransom Zajd. He asked Zajd if he recognised those 
men and he recognised both his father and uncle to who111 the 
Prophet & then said. "Keep your wealth with you. This is Zayd 
and, if he agrees, you may take him along." But, Zayd refused to go 
with them. The Prophet & was so impressed with his conduct that 
he took hi111 to the Haram and with the Quraysh as witnesses he 
proclaimed, ''Fro111 today Zayd is my son! I am his father and he is 
my heir." Since then he \\as called Zayd ibn Muhammad. Much 
later when Islam disallowed this ignorant custom of regarding an 
adopted son as one's own, Zayd was again called Zayb ibn 

0 .  Saheeh Muslim (Virtues of Ja'far) 
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Harithah.' Some reports say that his brother Jablah ibn Haritliah 
had also come to take him away and applied much pressure on him 
but he did not go. Later he confessed that Zayd was right.' 

Then, when Allah favoured mankind with Muhammad &% as 
their Prophet, Zayd was among the first persons to believe.-? (At 
that time he was called Zayd ibn Muhanilnad). He,  therefore. 
shared every difficulty the Prophet & encountered as a Believer. 
He was with him during the journey to Ta'if and played with his 
life in many battles after hijrvrh till he was martyred in the Rattle of 
Mutah. 

When he was of marriageable age, the Prophet & married him 
to Sayyidah Zaynab igs p~ bint Jahsh. the Prophet's & cousin. 
But they could not maintain their marriage for long and were 
divorced as we have read in the account of Sayyidah Zaynab $1 &I 

igs The Prophet @ then married him to Sayyidah Umm Ayman 
$1 who was the slave of the Prophet's father, Abdullali. She 

was inherited by him and he had set her fiee. Sayyidina Usaniah 
& was bo r i  to them.4 

Merits 
It is very difficult to recount the tine qualities and nlerits of' 

Sayyidina Zayd ibn Harithah &. He loved the Prophet &% more 
than he loved his parents and tlierefore he preferred to staj  with the 
Prophet & rather than go with his parents and l i \ e  a free life 
Siniilariy, the Prophet & also loved hinl dearly and adopted 111111 as 
a son. He was, therefore, called Zaqd ibn Muhammad for a good 
part of his life till - the verse of the Qur'an was revealed: 

( 0 . Y Y  +\FYI) +,$9,@jLii 
(Call them by (the names of) their fathers) (al-Ahzab 33.5) 

'rhe Companions then began to call him as Zayd ibn Harithah.5 
I lc~\\ever. the Prophet & continued to love him as a son, and he 

0 .  Seerat ibn Hishab V I  pp366 - 267. Fath al-Bari (Vil-tues of Zayd, Saheeh 
bluslim v 3  p283 

O. Jami'  Tirrnizi. 
0 .  al-Bidayah w a  an-Nihayah v3 p24 
0. nl-Bida) ah \va an-Nihaya v2 p272 
6. S,llieeh Muslim (virtues of Zayd) 
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often spoke  o f  t ha t . '  He waited eagerly for  him wh,enever 
Sayyidina Zayd & went out of Madinah. Sayyidah Ayshah $1 &, 
p related an incident. {Sayyidina Zayd came to Madinah after 
some absence. The Prophet was present in my house when Zayd 
knocked at the door (and the Prophet had also learnt somehow that 
it was Zayd who had come) He went so rapidly to receive him that 
his cloak fell down from his body and he dragged it along as he 
went out. I had never seen him go out in this way before. He  
embraced him and kissed him)2 The  Prophet  @$ had great  
confidence in his valour and leadership qunlities. Sayyidah Ayshah 
lp.hp, said that whenever the Prophet & sent him on an 
expedition, he made him its ~omnlander . -~ And when he went with 
an army he appointed Zayd as his Khalifah at Madinah. 

Martyrdom 
The Prophet @ had appointed Sayyidina Zayd ibn Harithah as 

commander of the army that he had sent to Mutah in 8 AH. It is a 
place in Shaaln and Muslims were pitted against the Romans. They 
fought bravely with thcir commander but he was martyred. The 
Prophet & was 111uch grieved over his martyrdom. In the sarne 
battle. Sayyidina Ja'far and Abdullah ibn Rawahah were also 
martyred. The Prophet & said: 

Seek f'orgi\~eness for your wl J13A + YIJP*i*I 
brother Zayd. He has ran into 
~ a r a d i s e . ~  I .e- 9'3 

Sayyidina Usamah Ibn Zayd & 
Sabl idina Usamah the son of Sayyidina Zayd ibn I-Iaithah was 

born in the third year of prophethood. The Prophet & was very 
much pleased on his birth because the child's parents were very 
dear to him. 

0 .  Silar A'lam an-Nabula L 1 p220 on the authority of Musnau Ahmad 
Q .  Jatni' l'irmizi Chapter LLU~I p r b  b 

O. Fath al-bari v7  p87 (refec: Sunan Nasa'i) 
0 .  Jatni' Tir~nizi 
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Merits 
He spent his childhood days \\it11 the i'ropliet @ who treated 

him as a grandhther  would. I-Ie took him in his lap and even 
cleaned his nose. Once Sayyidah Ayshah ~p &J offered to clean 
the child's nose; and he said, ++I L.S~ "0 Ayshah, I love 
him. You too should love him." Sonietinics. he held liis grandson 
Hasan & and Usaniali & and made this supplicatio~i for them 

, ,- 1 .&is$ 41 "0 Allah. love them both. for I love t l~ern!"~  
Sayyidina Zayd, Usamah and Unini Aynian were to the Prophet 

k$% like his own family not only at Makl<ali but also at Madinali 
after hijroI~. All three of them were very close to him. A woman of 
a respectable family once stole solliething and was caught. The 
Prophet k& gave his verdict that her hand should be amputated. 
This was very embarassing for her fhmily but no one could put in a 
\\lord Ivith the Prophet &% cecccpt Usaliiali 4. The iladi:li in 
Bukhari is: 

Only Usalnah can make a 
Lb, y, & iSp- y. +G 

recommendation.* 

.+J+ 
Then, Usamah did make a recommendation but the Prophet & 

did not accept it. He could not violate the limits prescribed by 
Allah. 

Sayyidina Usamah & was a child during the Battle of Uhud 
but he did make a direct request to the Prophet &% to let him 
participate. He 1x2s not alloii-ed. During the Rattle of 71'rcnchcs hc 
was 15 years old and \\>as allowed to participate and tliereal'ter hc 
fought in  many battles. In  Inany of  them he was appointed a 
commander. Me witnessed liis father's martyrdom in the battle o f  
Mutah. In the last dais of' his life, the Prophet & sent him to tlie 
same place as comniander of force which included Saqlidlna A ~ L I  
Bakr &, Uniar &, Sa'd ibn Abu Waqqas and Abu Ubaydah 
ibn al-Jarrah-i &. Sayyidina Usanla11 ir$42 was twenty years old at 
that time. Some peoplc~vcl-e surprised at that so, tlie Propeht & said: 
0 .  Sahceh Bukliari ( a c c o ~ ~ n t  of Usamnh) 
Q.  ibid 
O. Fatah al-Bari v 7  p87 



554 Meaning and Message of the Traditions Part VIII 

If you question Usamah's  A& aiJ bid I+" 31 
l e ade r sh ip  you had a l so  , 
q u e s t i o n e d  h i s  f a t h e r ' s  dl elj 4 3 ~ L J I  i ~ b l  2 
leadership though he was 
worthy of it and dear to me. In 

BI +I, i , ~  'w p~ u 
t h e  same way, Usamah is + I j  J 1  &Ldl +.PI 3 3 5  31 
worthy of it and dear to me.' 

1.i.a p \ j  w iij~ \.ia p~ BI 
.J\ &LdI -I &l 

The version in Saheeh Muslim has the additional words: 
I bequeath you to be good i n  
treating Usamah because he is (cE-ZJls d ~ +  & j U  
one of your righteous men. 

The army had not gone much away from Madinah when the 
Prophet's & illness, and its seriousness, was reported to them. 
Hence, they returned to Madinah. Usamah & met the Prophet !$& 
but he was unable to speak and he placed his hands on Usalnah and 
raised them in the manner of prayer. Usamah said that he thought 
the Prophet prayed for him.2 

After the Prophet's @ death, conditions had become very 
serious and difficult for the Muslims and many Companions were 
of the opinion that the army should not be sent for some time, and 
if it had to be sent, an experienced grown up man must lead it. 
IIo\vever, Sayyidina Abu Bakr & did not agree to any changes in 
the set up and he sent it under Usamah &. Later, came back from 
its mission sound and successful. 

I h e  Companions  a l so  loved Usamah &. For  instance,  
Sayq id ina  lJmar & had appor t ioned  a l lowances  fo r  t he  
Companions from the state Treasury according to their ranks. His 
son Abdullah's & allowance was three thousand dirham but 
Usamah's & was three thousand five hundred dirham. When asked 
\illy Usamah & was given superiority over Abdullah & though 
he had ncver excelled over him in any battle, Sayyidina Umar & 
0.  Saheeh Musliln (Chapter: Virtues of Zayd ibn Harithah and his son Usamah). 

Saheeh Bukhari (Chapter: Battle Zayd ibn Harithah and Chapter: the Prophet 
-JY sending of Usalnah ibn Zayd during his illness). Jami' Tirlnizi (Vit-tues of 
Zayd ibn Harithah). 

8. Tirmizi (Virtues of Usamah) 



said,"The reason is that his father Zayd $& was dearer to the 
Prophet &% than your (Abdullah ' i )  father and Usamah & was 
dearer than you. So, I have preferred the Prophet's & love over my 
love." 

Death 
Sayyidina Usa~i iah  & died in 54 AH or a little earlier at  

Madinah or at Wadi al-Qura near it. Before his death, he spent 
much time at a settlement Mizzah near Damascus. 'oC;. ,~p 4s .&\ d, 

Sayyidinah Abdullah Ibn Mas 'ood & 
He was a resident of Makkah and a vey early adherent of Islam, 

only five people had preceded him and he was the sixth Muslim.] 
His father had died in pre-Islamic era but his mother did embrace 
Islam and was a high-ranking Sclhahiyuh (a female who has met or 
seen the Prophet &) Like every other Muslim, Abdullah ibn 
Mas'ood & also suffered persecution at the hands of the idolaters. 
The Companions & were discussing on ways to get the Quraysh to 
listen to the Qur'an and he volunteered to recite it to them. The 
other Companions & said to him that they should find one who 
has sufficient backing in Makkah so that the Quraysh nlay not dare 
to beat him. But, Abdullah ibn Mas'ood 4 went to one of the 
gatherings of the Quraysh and recited to them the initial verses of 
sz(r.nh ul-Ruhman. The result was as expected - lie returned with 
blood all over his body! the Conipanions & tried to sympatliise 
with him, but he said, "These idolaters are now more worthless in 
my sight than they were before I had gone there. And, I am again 
prepared to go to them for this work." 

He was also one of them who had migrated to Ethiopia in the 
fifth year of Prophethood. They were told there that all the Quraysh 
had embraced Islam, so he came back to Makkah only to lind that 
his report was unfounded. He returned to Ethiopia and stayed there 
till the Prophet's ii~igration to Madinah where lie went directly fro111 
Ethiopia.2 There preparations were on for Battle of Badr, so he too 

0 .  Siyar A'lam an-Nabula vl  p43 1 .  Asad al-Ghabah v3 p256 
Q.  Mu'arif as-Sunan v3 p.5 I0 on the authority of Fatali at-Bari and Tabaqat 1b11 

Sa'd and Mughari ibn Musa. 
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joined the army. He finished off Abu Jahl who had some breath in 
him after two young Ansar boys had killed him.' Thereafter, he 
took part in every battle with the Prophet &. 

Sayyidina ~ b d u l l a h  ibn Mas'ood & was lean-bodied, wheat 
coloured man. When the Prophet @ once made him climb a tree 
for some purpose, the other Companions & saw his skinny legs 
and laughed. The Prophet @ said, 3 yr d ~ l ; j ~ d  &I*. &-4 

"In the sight of Allah, the thin legs of Abdullah ibn Mas'ood are 
heavier than the Mount Uhud." He wore clean and neat garments 
and used perfume profusely. 

Merits 
He is counted among Colnpanions of excellence and perfection. 

He was among the first and earliest about whom Allah has said that 
He is pleased with them and they with him. Much of his life he 
spent in service to the Prophet @ and he waa one of those \vho 
were ahead in personal assistance to the Prophet &% in travel and at 
home and such Companions were called Scrhib ~ t n - ~ V ~ r ' / c t j ~ n  I I ' L I  

nsSiwnk Mia al-JVusuu'uh (those who looked after his requisites)2 
- shoes, tooth brush and water-container for ablution). He was 
one of the only few Companions who had a closeness with the 
Prophet &. He visited the Prophet !$$ frequently and served him i n  
different ways. He had the Prophet's & special permission for that. 
He said that the Prophet & said to him: dl, +&I $ 

C S A \ ~ F "  "When you see that the curtain over my door is 
raised up then you may colile in without perniission and listen to 
nly secrets unless I forbid you to come."3 He was, therefore. called 
the Prophet's & confidant. Sayyidina Abu Musa al-Asli'ari & said. 
"I  and my brother visited the Prophet &$ from Yaman. We 
observed Abdullah ibn Mas'ood & and his mother at the Prophet's 
house frequently so that we were under the impression that they too 
were members of his household."4 

Sayyidina Abdullah ibn Mas'ood & was very learned too. He 

0 .  Siyar A'lam an-Nabula v l  p461 and Nawawi, Sharah Muslim (Chapter: 
Killing of Abu Jahl) 

Q. Saheeh Bukhari (virtues of Abdullah ibn Mas'ood) 
O. Saheeh Milslim (raised curtain is sign of permission) 
0.  Saheeh Buhhari (virtues of lbn Mas'ood) 
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was one of those who could issue an edict and pass a judgement. 
He had acquired tremendous knowledge of the Qur'an and ,rztnnuh 
from the Prophet $$ and. by Allah's grace, he also had students of 
an extraordinary type who spread his exegesis of the Qur'an, his 
reports of Ahadith and other knowledge. He had a particular 
attachment with the Qur'an and a deep interest in it, and he had 
comitted it to memory very well. He read it very correctly and in a 
good style. Sayyidina Umar & said, "Once, the Prophet &, Abu 
Bakr, and I sat down discussing some thing late into the night after 
isha at the Prophet's & house. When the discussion was over he 
came to see us off (till the mosque which was attached to his 
house). We found someone engaged in salah in the mosque. The 
Prophet & recognised him as Abdullah ibn Mas'ood and he stood 
for long listening to his recital and said afterwards: 

+r~2~")> I+ ~ ~ l h ~ ~ ~ , j i $ ~ i ~ , j l ~ ~ ~  

"If anyone likes to recite the Qur'an as fresh as it had descended 
then he I I ILIS~ recite it on the reading of Abdullah ibn ~ a s ' o o d . " ~  

Sayyidina Abdullah ibn Mas'ood 4 said that the Prophet & 
once asked him to recite the Qur'an to him. He said, "I began to 
recite the surah un-nisu and when I came to the verse (41): 

'> d > ;~~y'$pj ;&.;~~ly; :&li l& 
, , , ,  . , .. 

( t \ : t  r d l )  

{How then shall it  be, when We bring from each people a 
witness, and We bring you (0 Prophet) as a witness against 
these?} 

he stopped me and I saw tears rolling down his eyes."2 
Of the Companions whom he had named as those from whom 

the others should learn the Qur'an, the name of Sayyidina Abdullah 
ibn Mas'ood & came first. It is stated in Saheeh Bukhari: 

.'k*j1"PjLcr(*,!lj 
(The other three names were Saali~n the freed slave of Abu 
Huzayfah, Ubayy ibn Ka'b and Mu'az ibn ~abal).3 

0 .  Tuhfah al-Ahwazi (refec: Musnad Ahmad) 
Q.  Saheeh Bukhari, Tirmizi, Saheeh Muslim. 
€3. Saheeh Bukhari, Saheeh Muslim (virtues of Abdullah Ibn Mas'ood) 
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Sayyidina Abu Mas'ood Ansari & confirmed the excellence of 
Sayyidina Ibn Mas'ood & in these words: 

. p i d l  IL ;.. 21 JPI I.+ OJ+ Jj &I J,, +A b 

"To my knowledge, after the Prophet, no one has a greater 
knowledge ofthe Qur'an than Abdullah ibn Mas'ood.&"l 

Sayyidina Abdullah ibn Mas'ood & said about himself, "I read 
more than seventy surah of the Qur'an directly from the Prophet & 
and I know about every surah of the Qur'an where it was revealed 
and I know the background of revelationi of every verse."2 

Sayyidina Unlar & as Khalifah sent Sayyidina Abdullah ibn 
Mas'ood & as teacher of the Qur'an to Kufah. He wrote to the 
people of Kufjh: "I sent Abdullah ibn Mas'ood as my deputy and 
your teacher. He is one of the front rank elder Companions of the 
Prophet & and was a participant in the Battle of Badr. I am in 
need of him here but I prefer you over me. Do obey and follow 
him." So, he remained in Kufah in the times of Sayyidina Umar & 
and Sayyidina Uthman &, and Kufah was the centre of  his 
religious and scholarly activities and of the spread of his teachings. 
He has reported 848 Ahadith. Sayyidina Umar & had also made 
him head of the state Treasury and as long as he was in Kufah he 
retained this post. Sayyidina Uthman & had called him to 
Madinah towards the end of his Khilafat.3 

Sayyidina Abdullah ibn Mas'ood & resembled the Prophet & 
in appearance and straight forward conduct. Sayyidina Huzayfah 
& said: 

?I 3' fl+j AJG LI ,J(Y,~ L h j  L + j l  7.w 39' b 

"I do not know anybody resembling the Prophet's appearance, 
good manners and acceptable conduct more than Ibn Utn~n Abd 
(Abdullah ibn ~ a s ' o o d ) . " ~  

If we were to reproduce all the reports of Sayyidina Abdullah 
Ibn Mas'ood's & excellences as found in Books of Hadith and 
0.  Saheeh Muslim 
8. Saheeh Muslim (Virtues of Abdullah ibn Mas'ood) 
O .  A'lam an-Nabula v l  p486. 
O. Saheeh Bukhari. Jami Tirmizi 
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seerah, we would compose a whole volume on that which we 
cannot in the limited space available to us. So, we shall just narrate 
one more Hadith from Saheeh Muslim. 

Sayyidina Sa'd ibn Abu Waqqas & said: Six of us were seated 
with the Prophet, one of them was Abdullah ibn Mas'ood & The 
idolaters of Makkah said, "If you drive away these people from you 
then we are prepared to listen to you." The Prophet was inclined to 
do that when the verse 52 of surah al-An'am was revealed: 

9 >6, , 9 > >, ,> e 6  ', , 
( o : 7 ?by\, Gj ~ j & i  @'lj g j l d b  +j dp& &jl?;kiYj 

{And drive not away those who call upon their Lord morning 
and evening desiring His countenance.)l 

The verse, therefore, declares great merit of the Companions 
who were there. 

Death 
Sayyidina Uthman & had called Sayyidina Abdullah ibn 

Mas'ood & from Kufa to Madinah in the last days of his Khilafat. 
He died in 32 AH in Madinah and perhaps Sayyidina Uthman & 
led his funeral salah. He was 60 years old at the time of his death.' 

Sayyidina Ubayy Ibn Ka'b & 
Light of Islam had begun to shine in Madinah in the eleventh 

year of Prophethood while the Prophet was still at Makkah. some 
pilgrims from Madinah had met him and were impressed into 
believing in Islam. They swore allegiance to him at Mina near 
Jamrah Aqabah. This is known as the first Bay'ul Aqabah (the First 
Pledge at Aqabah). Six people had believed and given this pledge. 
Next year, 12th of prophethood, twelve people swore allegiance at 
the same place. This was the Second Pledge at Aqabah. Ubayy & 
ibn Ka'b & was one of those twelve men. 

Merits 
Sayyidina Ubayy ibn Ka'b & belonged to the Khazraj tribe. He 

is among the first of Madinans who embraced Islam. He was a 

0.  Saheeh Muslim (Chapter Sa'd ibn Abu Waqqas) 
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member of those who swore allegiance in the Second Pledge at 
Aqabah beiore / ~ ! / I - L / / I .  and of those who participated in the Battle 
of' Badr after h~jrcrh.' He also had the privilege to write down the 
re\,elation after / I ~ J Y L / / ~ .  and he recited Qur'an very well .  The  
Prophet had called him the greatest reciter of the zlr11mal1,' and said 
to him once. "Ubayy. Allah has commanded me to recite the Qur'an 
to you." I-le asked. "Did He take my name?" The Propeht & said, 
"Yes! I-Ie took your name and said that I must recite the Qur'an to 
you." Sayyidina Ubayy ibn Ka'b & wept on hearing that and the 
Prophet  recited to him the surah al-Buy-yinoh. H e  had 
nlemorised the whole Qur'an during the Prophet's kb life-time,-' 
and was appointed an imam by Sayyidina Umar &, in his times, 
when he initiated congregatioinal taraweeh in Ramadan.4 

The Prophet & once asked him. "Ubayy. tell me which verse 
of the Qur'an is the greatest in your sight?" He said: 9 'dl dl 'i 

(meaning the q y r i  111-hru*,ri. 2 :255 ) .  The Prophet & remarked, 

+ I!+\ a" 0 A b u  Munzi r !  Congra tu la t ions  o n  your  
knowledge."j This verse proclaims Allah's unity, greatness and 
attributes, and its many virtues are mentioned in Ahadith. He had a 
dis t inct  re lat ionship wi th  the Qur ' an  both pract ical ly  and  
~cholastically, and he invited other people to it. Sonleone asked 
him for advice and he said: 

. &+b+jpS+j&b&j 
{Take the Q~~r ' an  as your leader. Abide by it in everything and 
accept willingly all its verdicts because the Prophet has left it 
behind as his successor for you. It is all intercessor whose 
intercession will be accepted surely. It is a witness that none can 
doubt. It mentions you and those before you and has all answer 
for your mutual wranglings. It has news about you and those 
who will come after you.) 6 

0.  lsabah v l  p3 1 .  Fath al-Rari v7 p127 
Q. Jalni' Tir~nizi (vistues of Mu'az ibn Jabal) 
€3. Saheeh Muslim. Jami' Tir~nizi 
0 .  Sunan Abu Dawood (Chapter al-Qunoob fi wits) 
O.  Saheeh Muslim (Virtues of Surah al-Kahf and verse ayat ul-Kursi) 
O. Siyar A'lam an-Nabula p393 
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He was much concerned about preparations for the Hereafter 
and he regarded this world as a means of gaining in the next world. 
He came across a inan who spoke ill of the world. So he said to 
him: 

dw&\ U b \  Gj S P Y 1  > I  U 21j QJJIb dj3jJ~ 

"Do you k n o w  what  the  world is? It is the  provision for the  
Hereafter .  It is here that w e  have to  d o  deeds  that will fetch u s  
Paradise in the  Hereafter." 

The Companions L& respected him. Sayyidina Umar $43 called 
him Sayyid ul-Muslimeen and consulted him on ruling and 
verdicts. 

He was of average height and lean. He wore very clean dress. 
His death is placed in 19 AH, 22 AH or 30 AH, opinioins being 

divided. Allah knows best.2 o L ; ? ~ l j  ~a;c.h\ &J 

Sayyidina Abu Hurayrah & 
The difference of opinion on Abu Hurayrah's real name is of 

such a nature that such a like difference is not found about any 
other Companion. About thirty names are suggested of which 
Imam Tirmizi has selected Abd Shanzs or Abdullah and Imam 
Bukhari has preferred Abdullah3. Imam Nawawi has chosen Abdzir 
Ruhvnan ihn Sukhr in his Sharah Muslim. The same thing is found 
in Tazkirat u l - H u f f a ~ . ~  

He is known by his Kunyah only and very few people know 
that Abu Hurayrah is not his name. How he got this kunyah? He 
said, "I used to herd sheep and had a cat which I placed on a tree in 
the night but took along with me during the day when I tended the 
sheep. So, my people at home called me Abu Hurayrah.5 (Hurayrah 
is Arabic for a small cat.) But, he also said, I had a cat in my hand, 
so, the Prophet addressed me as Abu Hurayrah.6 
0.  Siyar A'lam an-Nabula vl ~ 3 9 9 , 4 0 0  
Q. lsabah v l p22 
O. Jami' Tirmizi (Chapter: Virtues of Ablution) Asad al-Ghabah. 
0.  Sharah Muslim (.. .. .  j k Y l  j h )  Tazkirat ul-Huffaz. 
O.  Jalni Tirmizi (Virtues: of Abu Hurayrah) 
O. Mirqah (refec Ibn Abdul Barr) Tazkarah Huffaz vl p32, ,4sad 111-Ghabah v5 

p3 16. 
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Merits 
Sayyidina Abu Hurayrah & belonged to the Daws tribe for 

whom the Prophet @ had prayed .w i;lj i J 3  *sl " 0  Allah! 
Guide the Daws and send them to me."' He came to the Prophet & 
at the age of thirty when he was at Khaybar in 7 AH. Since then he 
was in constant company of the Prophet & at home or in travel. 
The Prophet & had erected a shed near the mosque for the 
students who came from outside to seek knowledge and had no 
home. This shed was their lodging home, the mosque their school 
and the Prophet & their teacher. The people of Madinah cared fbr 
these students who were forbidden to beg no matter how dire the 
circumstances. In fact, they faced very difficult times. Often, they 
fell down in salah from hunger and the Prophet & would say after 
finishing the salah, "If you were to know what reward you have 
with Allah against this hunger, to be intensified."2 Sayyidina Abu 
Hurayrah & had an outstanding station among these people. I-Ie 
said, "I would fall down between the Prophet's @ pulpit and the 
house of Sayyidah Ayshah Igc $1 &J due to hunger. People thought 
I had fainted or had epilepsy, so they pressed my neck with their 
feet though I suffered from hunger."3 Sometimes, when he could 
not endure, he would ask a Companion the meaning of a verse 
perchance that man observed his condition and offered a meal. Not 
all the Companions always observed his plight. If they did, they 
would take him home and serve a meal otherwise he explained the 
verse and went their way.4 He sacrificed much to secure 
knowledge and Allah blessed him with many bounties. He related 
the most number of Ahadith, 5374 in all.5 When some Conlpanions 
and tabi'een pointed out that though he had believed in 7 AH yet he 
had related the highest number of Ahadith, he said: 

0 .  Saheeh Muslitn 
Q. Jatni' Tirmizi (Chapter: + p &  A \ & &  +b\+2 $4 b) 
O. Jami' Tirmizi (chapter b U I  6J-bJ1 ,&~1 4 & +b\ g $4 b). 

Tazkarat ul-Huffaz v 1 p35. 
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"Tlie people ask why I report so Inany Ahadith. I always stay 
with the Prophet - neither eat good food nor wear decent 
garments 1 do not seek any assistance but sometimes I have to 
lie down on my sto~iiacli because of hunger." 

He also said: 

".p61lyI > 
" I  was a poor man. I served the Prophet and c o i ~ l d  get 
something to eat with difficulty. The M~thajirs were engaged in 
trading and the Ansars in farming.  (So I had a greater 
opportunity to preserve the Prophet's Ahadith and sayings).' 

He also said: 

" . d l ~ j + & ~ ~ * i u  

None o f  the Companions report as many Aliadith as I do.  
However, Abdullah ibn Amr ibn al-Aas narrates more Ahadith 
because he writes and I do not write."* 

I-lowever, in Books of Ahadith, the reports of Sayyidina Abu 
Hurayrah & surpass those of Sayyidina Abdullah ibn Alnr ibn 
al-Aas & and it is agreed that no other Colnpanion & has 
reported more Ahadith than Abu Hurayrah &.3 -.dl bl y l  d g "  

' 'Lb $1 d.il> Sayyidina Ubayy ibn Ka'b & said about him 
that he could narrate the highest number of Ahadith because he - 

often put questions to the Prophet @% which the others did not dare 
to ask.4 

He was so much hungry of knowledge that all the bounties of 
the world were meaningless to hi111 conlpared to learning. The 
Prophet & once offered him anjrtliing he liked from the booty, he 
said, "0 Messenger of Allah! Let me have from what Allah has 
given you of knowledge."5 The Prophet &$% himself testified to this 
0 .  Saheeh Muslim (Virtues of Abu H~~raysah) 
Q. Saheeh Bukhari (Kitab at-llm) 
0 .  Isabah v7 p20I Tazkarat LII-huffaz vl p32 
0 .  Isabah v7 p202. I'azkarat LII-Hufhz v I p34 
O. Isabah v7 p204 
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quality of Sayyidina Abu Hurayrah & when he asked him: .L"I p 

koU1 ?g! who would be the fortunate one to benefit 
from his intercession. The Prophet & said, 

"0 Abu Hurayrah! I had thought that you will be the first one to 
put this question to me because I find you longing for Hadith. 
Those who say with a sincere heart all1 Yl  dl Y (There is no God 
but Allah) will be most deserving of my intercession."' 

Sayyidina Abu Hurayrah & also received a great share of the 
Prophet's & supplication and the Prophet made it a point to pray 
for his good memory,2 which prayers were granted. He never 
forgot what he listened from the Prophet. The muhadditheen have, 
therefore, called him the Companion with the highest retaining 
power.3 He explained his strong memory to his petition to the 
Prophet that he heard much from him but did not remember them. 
The Prophet @ said to him, "Spread out your garment." Then he 
recited something on that and, on his instructions, Abu Hurayrah 
& collected the garment on his chest. From that day, he did not 
forget anything that the Prophet @ said.4 

The Companions confirmed that he had a great retentive power 
and was constantly in the Prophet's @ company. On someone's 
asking, Sayyidina Talhah ibn Ubaydullah & confirmed that Abu 
Hurayrah & had truly heard those Ahadith from the Prophet @ 
that they had not heard. The reason was that he was a poor man 
who had no wealth and was the Prophet's @ guest. He was always 
with the Prophet with whom he even had his meals while the 
other Companions had their families and occupations to attend to 
and they met the Prophet only in the morning and evening so they 
were deprived of many Ahadith. Sayyidina Abdullah Ibn Umar & 
also said something to this effect.5 
0.  Saheeh Bukhari (Chapter Hirs ala al-Hadith) 
Q.  Saheeh Muslim. Jami' Tinnizi. Asad al-Ghabah v5 p3 16 
O. lsaball v7 p303 
0 .  Saheeh Muslim, Jami' Tirmizi 
0.  Jami' Tirmizi (Virtues of Abu Hurayrah) 
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Sayyidina Abu Hurayrah && said that he took some dates to the 
Prophet & and requested him to bless them. The Prophet made 
a prayer and asked him to place them in his bag and to take out 
some from the bag when he felt a need for that. He said, "I had the 
bag with me for years and 1 ate from that and also gave away much 
in Allah's path but lost it at the time of Sayyidina Uthman's & 
martyrdom. "1 

However, Sayyidina Abu Hurayrah & was much grieved that 
his mother continued to disbelieve though he was a Believer. He 
tried his best to bring her to the fold of Islam but she resisted and, 
often, spoke to him harshly. One day, she even said something 
derogatory to the Prophet & which, of course, he could never be 
expected to tolerate. He went to the Prophet & weeping and 
related the story to him with a plea to pray for her guidance. The 
Prophet @ made supplication forthwith, ."p J' ?I U' lrglll "0 
Allah! Guide Abu Hurayrah's mother." He went home in an elated 
mood. The door was shut and he could hear water being poured. 
His mother had heard his footsteps and instructed him to wait 
.outside. Then when she came out, she said: 

( I  bear witness that there is no God but Allah and I bear witness 
that Muhammad is His slave and Messenger) 

He wept in happiness and conveyed the tidings to the Prophet @ 
who priased Allah and recited some good expressions. He then 
requested the Prophet @ to pray to Allah to put in the hearts of His 
pious slaves love for him and his mother and also cause them to be 
dear to him and his mother, so the Prophet @ made the prayer. 
That is why everyone loves him.2 His mother's name was 
Umaymah 4 p  ~ J .  

Sayyidina Abu Hurayrah & also heard Ahadith from the 
Companions  & after the Prophet 's  & d e a t h  And,  those 
Companions and tabi'een who have reported from him are very 
many and Imam Bukhari has said that they numbered eight 
hundred.3 He gave lessons in Hadith from the Masjid Nabawi 
itself." 
0 .  Jami' Tirmizi (Virtues of Abu Hurayrah) 
Q. Saheeh Muslim (Chapter: Merits of Abu Hurayrah) 
O. Isabah v7  p202 0.  Saheeh Muslim (Virtues of Abu Hurayrah) 
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Apart from scholastic pursuits, he was given to much worship 
and devotional exercises. Abu Utliman al-Hindi Tabi'ee said that lie 
stayed with Abu Hurayrah fbr seven days. He says. "I found out 
that he, his wife and their servant had divided the night into three 
parts and each one of them took turns to keep awake, and that was 
their constant practice."l 

Sayyidina Umar & had appointed him governor of Bahrain but 
he resigned from the post and did not accept the responsibility 
when pressed again. When Sayyidina Umar & told him that 
though he re-jected the offer someone better than him had asked to 
be nominated to a high office, he asked who that was. he said, 
"Sayyidina Yusuf a\." Abu Hurayrah & remarked. "He was a 
Prophet son of a Prophet but I am Abu Hurayrah ibn Umaymah."2 
Later, Mar~zan did instal him solnetirnes as his deputy. 

When in illness it seemed that death was near. he began to 
\veep. He was asked why he wept and lie said: 

' 6  jUI iQ j ~ I $ l  U 3 
"l'lie journey is arduous while the provision is meagre." 

I'liis was his fear for the Hereafter, otherwise if'lie lacked provision 
tor  the Hereafter then who had it? The  Khalifah, Sayyidina 
Marwan. payed him a sick visit and prayed for him, dilj\ "May 
Allah cure you!" Abu Hurayrah & was quick to pray: 

2I.d ++-Li&rI.d -1 &!I 

"0 Allah, I love to meet You, so love to meet 1ne."3 

In a little while after that this man who Iiad forsaken his home and 
hearth for the sake of Allah and tiis Messenger and became the 
Messenger's guest depasted fi-om this \vorld. ' o k j i g  <LC .&\ 3s) 

-. I here is a difference of opinion on the year of his death. I t  is 
placed in 57, 58 or 59 AH, but 57 AH is the genrally accepted 
year.3 FIe was 78 years old at thc time of his death. Waleed ibn 
Uqbah led his funeral salah and he \\as buried in Jannat ul-Baqee'. 

0. Isabah v7 p202 
0 .  Isabah vS p3 1 
0. Isabah v 7  p206 
0 .  Shazasat az-Zahab v I p63 lsabat v7 p307 
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Sayyidina Abdullah Ibn Umar& 
The son of Sayyidina Umar &, Abdullah &-&, was born in the 

third year of Prophethood. His mother was Zaynab IgL H~ bint 
Maz'ooni,  the sister of  Sayyidina Uthman ibn Maz'oom &. 
Sayyidah Hafsah tp $ 1  d~ was also her daughter. Abdullah had 
believed in Islam when a child with his parents, and niade the 
hijrah with his father though some historians say that he had 
migrated earlier.2 He was only ten years old then. He sought the 
Prophet's & permission to take part in the Battle of Badr but he 
withheld his permission because of his tender age. The same thing 
happened in the Battle of Uhud but, when lie was fifteen years old 
in tlie Bat t le  o f  Trenches.  the Prophet  & a l lowed hi111 to  
participate. Thereafter, he was a regular participant in the battles. 
He was also one of those who swore allegiance at Hudaybiyah.4 

Merits 
He was the son of a prominent Con~panion of tlie Prophct @. 

Sayyidina l l lnar  The Prophet @ confirmed his righteousness and 
piety. He is quoted in Saheeh Bulthari and Saheeh Muslim as  
saylng that he dreamt one night that two angels tool< him near a 
well of fire. He was scared and chanted, $-J\ 2 i ~ i  il;r! 2 h& i p  

( I  seek refuge in Allah fiom the fire.) A third angel asked him not 
to fear. He related this dream to his sister Sayyidah Hafsah $ 1  HJ 

L+C [who mentioned it to the Prophet @ who said: A1-w jz>l p 
j $ r  2 &- "Abdullali is the best of' men. Ilocv fine it would be 
if he also offered /cr/ic!jjlld!" His son Saalim & reported this 
Hadith from Abddlah and said: .'Y& 'dl j $ l  +Y Ljji J+ A1-w 56 
"My father slept but a little afier that."-i Apart tiom Saalim &. his 
freed slave, Sayyidina Na'fi 4% also reported the same thing, " f le  
was engaged in salah all night. With the approach of dawn, he 
lnade istighfar (sought forgiveness of Allah) and he made it till 
morning. He was God-fearing that he wept as he recited the Qur'an. 

0 .  Isabah v4  p 107. Nujoom az-Zalii~.ah p192 
Q. Asad al-Ghabah v3 p227 
0 .  Saheeh Buhhari 
0 .  Tazhirat u l - H u f f a ~  v l p37 Isabah v4 p107 
O. Saheeh Bukhari, Saheeh Muslim (Virtues) 
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One day he recited the following verse and tears rolled down his 
eyes profusely:" 

5 9 , SS,': ' 
( 1  ~ : o ~ 4 ~ ~ ~ ~ ~ ~ ~ w + p ~ i  ~$is&~ii$i 

{Has not the time ye; come for th0r.e who believ; that their 
hearts should be humble for the relne~nberance of Allah) 

(al-Hadeed, 57: 16) 

A report in Jami' Tirmizi mentions another dream he saw. He 
was in Paradise holding a piece of silken cloth which took him by 
flight to whichever part of Paradise towards which he pointed it. 
He narrated the dream to his sister who got for him the Prophet's 
& interpretation &is Js-, h * ~  dl (Surely. Abdullah is a pious 
man).2 Once the Prophet held his shoulder and said 

. J P ] ' ~ ' ~ & . l c I ~ ~ ~ J ~ ~ ~ & I J ; ~ d l ~ ~  

"Live in this world as though you are a traveller or one passing 
by and count yourself among the occupiers of grave."3 

He spent the rest of his life in accordance uith this saying of the 
Prophet &. He never had anything to do with this world. Though 
he had many opportunities to gain worldly benefits yet he did not 
even look there. Some Colnpanions tried to persuade him to accept 
their allegiance alter the martyrdom of Sayyidina Uthman & but 
he rejected their of'fers. They again suggested to him that he would 
get a unanimo~s support nhen Saqyidina Ali & and Sayyidina 
Mu'awiyah & were at loggerheads but he \vas not prepared. He 
also had beforrl him his father's ad\ ice. When death was near, 
Sayyidina Umar 4 had constituted a iz.I~ljl1.5 rhoolacr (council of 
advice) comprising of Sayyidina Uth~nall 4, Ali &, Talhah ibn 
Ubaydullah &, Zubayr ibn Awam &, Sa'd ibn Abu waclqas & 
and Abdur Rahman ibn Awf &. They were advised to select a 
Khalifah from among the six of them. They were also authorised to 
consilt his son, Abdullah &, but not to elect him a Khalifah.4 

His simplicit) can bc guaged from Saqyidina Sa'eed ibn 
Jubayr's & report that he Sound him lying in his house on a thick 
coarse cloth which is place under a camel's saddle.5 
0. Isabah v4 p 1 09 
Q. Jami'  Tirmizi (virtues of Abdullah Ibn  Urnat.) 
O. Jami'  Tir~iiizi (ybY1 + > ~ b  b) 0 .  al-Bidayah wa an-Nilin) ah v7 p 145 
O. Jami'  Tirmizi (Cornmc~iL~~r.! o n  suuah an- too^) 
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Sayyidina Uthinan &% wished to appoint him a judge but he did 
not agree even though the Khalifah was persistent. 1 

He was very particular in observing the sunnah and did not 
make allowances for anyone. Someone asked him whether it was 
proper to perform Hujj tamuttu. He said that it was correct to do it, 
but the man pointed out, "Your father disallowed us to do Hcgj 
tun2uttu'." Abdullah ibn Unlar & said, "Tell me if he disallowed 
but did the Prophet @ allow it? Then, will you follow the Prophet 
& or my father?" The man agreed that the Prophet & should be 
followed. So, he said, "Listen. the Prophet & performed Hajj 
tamattu. "2 

Once he quoted the Prophet's & saying: Jl 3?J& ~ i u  19 41 
-+L.ceIl (Let women go to attend the congregational salah to the 
mosque at night). His son (Bilal or Waqid) said, "We ~v i l l  not 
permit women to go to the mosque. They will turn it into a means 
of mischief." He became angry at his son and said, "I quote to you 
the saying of Allah's Messenger but you say that you will not 

He was careful to observe the sunnah during travel too. He tried 
his best to go by the route on which the Prophet & had passed. to 
stop over wherever he had stopped, to offer salah where he had 
observed it, and to even select the tree for its shade which the 
Prophet had used. He performed Hajj every year and stopped at the 
same place the Prophet & had stopped at Arafah.4 He spent 
abundantrly in Allah's path and was careful to spend for His sake 
that which was dear to him. He never hesitated in setting at liberty 
the slave (male or female) who excelled in any respect. Rather, he 
0.  Tabaqat Ibn Sa'd v4 pi46.  Jami' Tirmizi (Chapter: on Judge) 
Q .  Jami' T i r~n iz i  (Chapter: about tarnattu'). There are three kinds of  Hajj: 

Tat71attl11. qil*an and ~fkad. In the first kind, the pilgrim assumes the ihram for 
Umrah alone in the ~nonths of Hajj at the ~niqat  (a stipulated place beyond 
which a pilgrim can proceed only after assuming the ihram). .At Makkah, he 
performs the U~nrah and discards the ihram. Then at the time of Hajj, he 
assumes the ihram for Hajj. Sayyidina U~nar  whigd~ disallowed that so that 
people may visit Makkah again and again and not satisfy thernselvrs tvith one 
visit for both tlajj and Umrah, otherwise he did not regard perfbrmance of 
tan~ut[~i '  improper. There is a difference of opinion on the Kind of llaij the 
Prophet performed ta~nattu'. cliran or ifrad. (Zakuriya) 

@. Jaini' Tirmizi (Chapter: Women Going to the Mosque) 
0 .  Isabali v 3  p109 



570 Meaning and Message of the Traditions Part VIII 

chose him for his liberty purposely. The very well-known tabi'ee 
Sayyidina Nafi' 4s $1 ker) was his slave. Sayyidina Abdullah ibn 
Ja'far offered one thousand dinar to buy him but Ibn Umar & did 
not accept the offer. Rather, he set him free for the sake of Allah. 
This same Nafi' was his student and transmitter of a nuinber of his 
Ahadith. Imam Maalik said about his transmission that it was a 
golden chain. Ibn Umar & released many other male and female 
slaves, some of whom attained great scholarly heights. 

Once Sayyidina Abdullah ibn Umar was going out of Madinah 
to some place with his friends. On the way, they stopped 
somewhere to eat and spread out the dining mat. A shepherd 
passed by and greeted them. Sayyidina Abdullah ibn Umar & 
invited him to the meal. He excused hiinself because he was 
fasting. He said, "You have kept an optional fast on a very hot, 
sultry day." The man said, "I regard these days on opportunity. Ibn 
Umar &% was impressed with his ideas and to verify his 
righteousness said to h in~,  "Sell us a goat ti-om these. We wil.1 pay 
for it and also give you some of its flesh for your iftar (breaking of 
fast at sunset)." He said that the goats belonged to his master. not 
him. Ibn Umar & said, "The owner cannot know." The man asked, 
hldCrh~ &Cr "Then where is  Allah?" When he returned to 

Madinah, Ibn Umar ~$6 bought the slave and the goats from the 
man's master, released him from slavery and presented him all the 
goats. 1 

Many icncidents of his generosity and spending in Allah's path 
are narrated in Tabaqat Ibn Sa'd.2 

The Companions & and the tabi'een & h1 io) acknowledged 
his merits and excellences. Sayyidina Abdullah ibn Mas'ood &, 
who was older than him and elder in rank, said 

. p i =  dl, &d\ d &> +u &I 

Among the young men of Quraysh, Abdullali ibn U~nar & had 
the greatest control over his self3 

Sayyidina Jabir ibn Abdullah 4 said that Abdullah ibn Umar & 
had no inclination whatsoever towards the world. The tahi'ee. 
0 .  Asad al-Ghabah v3 p3-28 
O. Tabaqat v4 pp 160- 164. 
0 .  Isabah v4 p107. Asad al-Ghabah v3 p227. Refec: Musnad Ahmad. 
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Sayyidina Suddi 4s $1 kezj, said, "I have known many Companions 
all of whom agree that even after the Prophet's ii$r death, Abdullah 
ibn U ~ n a r  carried on in tlie sanie nianner and condition as the 
Prophet & had left him."' Abu Salaniah ibn Abdur Rahrnan said, 
"When he died, Ibn Umar was like his father in merit, but the 
father lived in a time when there were others like him while in his 
days, Ibn Uniar was the only one of his Itind."Z The biographers 
have quoted such sayings of his contemporaries in abundance. He 
was one of those who reported the highest number of Ahadith, 
be ing  second  to  Sayy id ina  A b u  Huray rah  & wi th  1630 
trans~nissions to his name. This, in spite of the fact that he was 
very cautious in reporting the Prophet's & sayings and if he did 
not know anything, lie did not hesitate to confess his lack of  
ltnowledge.-? 

He survived the Prophet @ by about sixty years. Apart from 
participation in battles, he spent most of his life in Madinah or 
Malckah. People visited him in large numbers to learn the Prophet's 
Ahadith from him. Even in e..;tremely difficult  t imes after 
Say) idina Mu'awiyah's death, he kept himself on a steady path. 

Death 
He died at Makltah in 73 or 74 AH at the age of 87 years and 

was buried there: 

Sayyidina Bilal & 
Sayyidina Bilal & was the Prophet's & mlr'ozzin (one who 

calls the azan). I-Ie was of Ethiopian descent. His father's name was 
Rabaah while his n~other's was Hamamah. He was a slave of the 
idolaters but became a Believer in the early days of Islam. This \\*as 
difficult for his ~iiaster to digest: his own slave re-jecting his gods 
and calling upon the One Allah. So he and tlie other idolaters of 
Maltkah loosened on him all kind of cruelty. Sometimes they made 
him wear an iron coat of mails and lie down on the hot, burning 
sand in severe heat. Sometinies they put him naked on the roclts 
0. Isabali v4 p107 
Q. lsabah v4 p108, on the authority of Sha'b ul-Eiman: Bayhaqi 
0. Isabali v4  p409. Ibn Hazm az-Zahiri 'asma ashab ar-riwaqah. 
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and placed a rock on his chest. Sometimes he was asked to lie 
down on h{s stomach while his master stood on his back and the 
vagabonds of Makkah were encouraged to beat him with stick and 
whips. Their sole aim was to get hm to renounce Islam. 

However, he only said d, (My Lord is Allah, the 
One, the One!) The Prophet t38 was informed of his predicament. 
One day he exclaimed, .Y% c ! I  $b .LS 3G 41 "If we had resources, 
we would have purchased Bilal." Sayyidina Abu Bakr & learnt of 
that and immediately bought Bilal & and set him free. He now 
attached himself to the Prophet & and served him all the rest of 
his life. 1 

Merits 
Very few Conlpanions might have undergone the same kind of 

overdeal as Sayyidina Bilal & went through for the, sake of 
religion. Therefore, he got a higher rank. Sayyidina Umar & said 
once, "Our chief is Abu Bakr & and he got our chief Bilal & his 
freedom. "2  

He is one of those Companions about whom the Prophet @ 
said that they will go to Paradise. 

.&' J + b J#' &.i! & ~l Jkj' 'y t L 4  
{Sayqidina Abu ~ i 1 r a ~ r a h 3  said that once at the time of the Fajr 
salah. the Prophet & asked Sayyidina Bilal &, "Tell me Bilal, 
what religious deed of yours do you regard most worthy and 
heopful because I heard your footsteps ahead of me in 
Paradise?" He said, "0 Messenger of Allah! The deed 1 regard 
as worthy is that every time during day or night 1 perform 
ablution I follow it up with some optional salah whatever 

0. Isabah vl  p171. Siyar A'lam an-Nabula v2 p349 
Q.  Saheeh Bukhari (Virtues of Bilal) Siyar A'lam an-Nabula v2 p349. lsabah vl  

p171 
O. Saheeh Bukhari Saheeh Muslim 
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number I am enabled to offer.") 

The words in Jami' Tirmizi are: 

. dbI &kLS d i i f l t j L J l & . )  dbl  

(0 Bilal! What deed do you perform that takes you ahead of me 
in Paradise! Whenever I went to Paradise, I heard your footsteps 
ahead of me. Last night too I heard your footsteps." 

He said, 

-kg!+3 
"0 Messenger of Allah! Whenever I call the azan, I offer two 
raka'at optional salah (which is perhaps tahiyat ul-Adasjicl). 
Whenever, my ablution is nullified, I perform it ilnmediately 
and offer two raka'at for Allah's sake sincerely." The Prophet & 
said, "These are the two deeds responsible for the excellence.") 

This shows that the Prophet & heard Sayyidina Bilal & many 
times ahead of him in Paradise. Imam Tirmizi said that these 
reports pertain to dreams and some Ahadith explain that dreams of 
Prophets ~ W I  @ are wahy (revelation), as Ibn Abbas & had 
reported. 

Imam Tirmizi has cited the Prophet's @ saying that Paradise 
longs for and awaits Bilal.1 In the making of hijrah too, Sayyidina 
Bilal & was foremost and earliest. Only Sayyidina Mus'ab ibn 
Umayr & and Ibn Umm Maktoom & preceded him.2 Further, 
when congregational salah began to be offered and azan was called 
out for it, Sayyidina Bilal & had the privilege to be the very first 
one to call it at the Masjid Nabawi.3 He called the azan all through 
the Prophet's @ life but he could notstay on in Madinah after his 
death. When Sayyidina Abu Bakr & seemed to insist that he 
should stay on, he asked: LSClcOJ ~1 h +I "Did you set me free for 
Allah's sake, or your own?" He said, "For the sake of Allah." 

0.  Jami' Tirmizi (Virtues of Bilal) 
Q.  Tir~nizi (Muqaddam an Nabi & and his Companions to Madinah 
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So, he said, "Then let me go to the battle-field," and he went to 
Shaam for that. Then he could not return to Madinah. He died in 
Shaam. 

According to some reports, he did stay on when Sayyidina A b i ~  
Bakr & asked him to continue living in Madinah but, after his 
death, he did not listen to Sayyidina Umar & and went away from 
Madinah. When Sayyidina Umar & went to Shaam, he requested 
Sayyidina Bilal & to call the azan. When he did, there was a hue 
and cry and lamentation. The Companions & were reminded of 
the days of the Prophet &. 

He was one of those few Con~panions 4 whom the Prophet @ 
had chosen as his close friends and counted them with the people 
of his household.* 

The Companions & respected him. We have read Umar's & 
words about him. His son, Abdullah & once heard a poet praise 
his son, Bilal ibn Abdullah as the best Bilal, so, he spoke 
spontaneously, "You lie. Rather the Bilal & of the Prophet !$& is 
the best of all Bilals." He thus not only called him the best Bilal 
&, he also said that he was the Prophet's Bilal &. 

Sa'eed ibn al-Musayyib 4s .&I bj, the tabi'ee, said that to 
Sayyidina Bilal his religion was the dearest of all things. He could 
bear hardship but could not surrender his religion. 

He had go& away to Shaam after the Prophet's & death. He 
died in 20 AH or 21 AH in Damascus.3 When he was dying, his 
wife lamented loudly but he said "What a happy moment!" He 
added, , 4 7 9  y- . "+ Y I ;PL, ib "Tomorrow, we meet Muhammad 
and his party."4 

Sayyidina Anas Ibn Maalik & 
Sayyidina Anas ibn Maalik & belonged to the Madinah tribe 

Khuzraj. The maternal parents of the Prophet's grandfather Abdul 
Muttalib belonged to the Banu Najjar a branch of this tribe.5 His 
father died while he was a child and his mother, Ulnm Sulaym, 

0 .  Saheeh Bukhari, Fath al-Bari. Siyar A'lam an-Nabula p357 
Q.  Ja~n i  Tirlnizi (Virtues of people of the Household of the Prophet & 
O. Siyar A'lam an-Nabula v 3  p35 1 
0 .  Siyar A1!am an-Nabula p357. Fath ul-Bari (Virtues of Bilal) 
0 .  Saheeh Musliln v2 p4 19. Asad ul-Ghabah v I p 127 
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who was a meritorious Sahabiyah (A woman who has met the 
Prophet), received a proposal for marriage from Abu Talhah. She 
said that she would marry him only if he embraced Islam. Abu 
Talhah became a Muslim and they married. 

Merits 
When the Prophet @ migrated to Madinah, Sayyidina Anas & 

was just ten years old. His parents brought him to the Prophet & 
and said, c k 4  &?Mi: I-;\ j\ ''0 Messenger of Allah! Anas is an 
intelligent child. We wish to leave him with you to serve you." He 
took him and from that day on, he was with Prophet & in his 
journeys and at home,l even in the battles. He was about evelen 
years old during Islam's first battle at Badr and some other children 
were sent away by the Prophet & though they longed to participate 
but Anas ik;. went along as the Prophet's k$% servant.2 The 
~nuhadditheen do not count him as a participant of Badr because he 
was there as a servant. 

He added to his name servant of Allah's Messenger & and took 
pride in that. The Prophet & also loved him much and sometimes 
called him 3 $ ( 0  Son!) in love,3 and he also played with him - 
son~etimes pulling his ears and saying '0 the one with two ears!' 
Anas did everything a child would do at home. Once he refused to 
go on an errand when the Prophet & asked him to go but the 
Prophet kkb did not express displeasure. Later as he agreed to do it. 
he stopped outside with other children who were playing on the 
streets. The Prophet & also came out to do himself what Anas had 
refused to do. He found him playing on the street and asked him if 
he would go. He said that he would go shortly. Once his a not her 
asked him where he had been and he said, "To attend to the 
Prophet's task." When she asked about its nature, he said that was 
the Prophet's secret. She instructed him to always keep his secrets. 
Sayyidina Anas & related this Hadith to his student Thabit Bunai 
+& and told him that if he had to reveal the secret. "I would 
disclose it to you, O Thabit."4 
0 .  Saheeh Muslim v2 ~ 2 5 3 .  
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The Kunyah of Anas & was Abu Hamzah. He got it because 
he, as a child, was eating a plant. hui7~zah, having plucked it from a 
tree. The Prophet &% saw him and called him Abu Hamzah! 1 

When Umm Sulaym '+ ~J requested the Prophet & to 
pray for Anas 4, he prayed: 

"0 Allah! bestow on him ,cJ4 OdJJ Jb pl 
abundant wealth and children, 
and bless him in that." .el kg d 
Sayyidina Anas & attributed his plentiful wealth and 

innumerable offspring - more than a hundred children and grand 
children - to that prayer.' In a plant in this garden, the leaves 
emitted the odour of musk and the garden bore fruit twice in a 
year!3 Some versions also have the words (and admit him to 
Paradise) in the prayer. This is why a Tradition in Saheeh  muslin^ 
quotes Sayyidina Anas 4 as saying, "The Prophet & supplicated 
Allah for three things for me. I have seen two materialise and Inshu 
Alluh the third supplication will also be materialised."4 Besides, he 
himself was one whose supplication were answered. Once, the 
farmer on his lands told him that the fields were parched. l l e  
offered two raka'at salah and prayed. There was plenty of rain soon 
and the fields were well-watered.5 He offered salah very well and 
attentively. Sayyidina Abu Hurayrah & said: 

+ ;.'I ;.' +J + &I J~~ 4-51 i.w Q / ~ L .  

" I  have not seen anyone pray salah as near the Prophet's salah as 
Anas prays." 

Sayyidina Anas & was among those Companions & who have 
reported many Ahadith. Afte the hijrah, he spent all his time with 
the Prophet and had an opportunity to closely watch the Prophet's 
actions and hear his words. He has reported 2276 Ahadith,6 and he 
also transmitted from the elder Colnpanions & after the Prophet's 
& death. Some Conlpanions & reported from him and he had a 
vast number of students among the tabi'een. 
0 .  Asad al-Ghabah vl p127. lsabah vl p71 
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His mother. Unim Sulaym igc $1 &J, was a very intelligent and 
wise woman. Imani Nnwa~vi +$\bj has said that she was 
closely related to the Prophet & or to his father. A brother of hers 
was martyred in a battle he Fought with the Prophet &. That is 
why the Prophet & had great regard for her and visitcd her often. 
A Hadith in Saheeh Bukhari and Saheeh Muslim tells us that he 
dreamt that she was in Paradise. I 

She was verqr generous. Shc spent liberally on the Prophet & 
and in the way of Allah. When he came to Madinah, she had 
loaned him a garden of dates to meet his needs.2 

She was ,brave and courageous and took part in battles. Her task 
was to nurse the sick and wounded and cook food for the men of 
her family but she also kept weapons with her for pretection. She 
had a dagger in her hand in the Battle of Hunayn which she told the 
Prophet she would use on an idolater if he dared to come near her.3 

Her husband Abu Talhah &, too, was an extraordinarily brave 
man. He was outstanding on the battlefield. In the Battle of Uhud 
when the idolaters had concentrated their attack on the Prophet k& 
and great Muslim fighters were shaken, he shielded the Prophet k& 
and continuously shot arrows at the enemy, being an expert in this 
field. He had the Prophet & behind him and never let him raise his 
head to look at the enemy, "0 Prophet of Allah! May my parents be 
ransomed to you! Do not raise your head lest an arrow hurt you. 
.Let my chest protect yours."4 

The Prophet & always lived in hunger. Umm Sulaym hi p~ 
lgcc and Abu Talhah & were mindful of that and presented to him 
something, or he himself visited them and had a meal with them. 

Sayyidina Anas & said: Abu Talhah & came home to Urnm 
Sulaym and asked her if she had anything to eat, for, he had found 
in the Prophet's @ voice weakness. She said that she had 
something and wrapped some barley bread in her mantle and asked 
me to carry them to the Prophet &. He was in the mosque with a 
few Companions and when I stood aside, he asked me if Abu 
0.Saheeh Bukhari (Virtues of Umar). Saheeh Musliin (Virtues of Umm Sulaym) 
Q. Saheeh Muslim (Chapter &I;.)LpiYlJl d++dI 3)) Saheeh Muslim (Chapter 

$1 Cr"y-u 1 ,. (-9) 
€3. Saheeh ~ u s h m  Saheeh Bukhari 
0.  Saheeh Muslim Chapter: (Women in Battle with men) 
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Talhah had sent me with food and I said, "Yes!" He said to the 
Companions with him, "Come, lets go to Abu Talhah." I raced 
home ahead of them and informed Abu Talhah of their coming. He 
said to my mother that the Prophet &% was coming to them with his 
Companions for a meal. She said that since he was bringing them, 
Allah and he know what to do. Sayyidina Abu Talhah & 
welcomed him. The Prophet & said to Umm Sulaym, "Bring here 
whatever you have." She brought the same bread. He asked them to 
make small pieces of the bread and she put butter oil on them. He 
then recited something on the bread and instructed them to call the 
guests in ten's. The Companions came, ten at a time, and went 
away after eating. In all seventy or eighty had the meal.' 

After the Prophet's @ death, Sayyidina Abu Bakr & sent 
Sayyidina Anas & to Bahrain to oversee government work. After 
that, he took up residence at Busrah where he died in 93 AH. He 
was the last of the Companions 'to die. 

Sayyidina Anas also reported from the elder Companions. 
Among his students were Hasan Busri, Thabit Bunani, Qatadah, 
etc. . o L i ? ~ l ~  AS Al &J 

Sayyidina Salman Farsi & 
He was from Isabah in Iran. Allah caused him to go to Madinah 

and become a Muslim and be privileged with His Prophet's 
company. 

He related his story to Sayyidina Abdullah ibn Abbas 21 
b+. He said: I am an Iranina from Isbahan where my father was 
the chief. He loved me dearly and kept me beside him always. He 
trained and educated me as if I was girl protecting me from outside 
influence. We were fire-worshippers and I was responsible to 
watch the fire in our worship place where it was not allowed to 
extinguish. My father was very rich and had many animals and vast 
agriccultural fields which he looked after on his own. One day, he 
could not help sending me to attend to some work and made it 
plain that I must return immediately after attending to the work. On 
the way, I found a church where the Christians were praying. I 
enterred it and, because I had not known any religion other than the 
0.  Saheeh Bukhari. 
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Majoosi, I was interested in their religion and I stayed all day with 
them. I could not, therefore, attend to my father's work. I learnt 
from them that their religion originated from Shaam. People at my 
home were worried and when I reached there at night, my father 
asked me where I had been. I told them everything and also that I 
was inclined to Christianity. Though my father tried to persuade 
me that our religion was the best, I told him that their religion was 
better than ours. My father put me under fetters. However I 
managed to request those people to inform me when a carvan come 
to them from Shaam. Soon, one arrived and when it was to return, I 
cut off my fetters and fled to Shaam with them. I located a great 
Christian scholar in a church and related to him my story and told 
him that I wanted to learn religion from him. He allowed me to stay 
there, but I found out that though he invited other people to do 
good, he did not put that into practice. He was greedy for wealth 
and appropriated charity, having five vessels full of gold and silver, 
so I hated him. He died soon and another scholar was appointed. 
He was truly religious and an ascetic. I loved him and when much 
longer he was on the verge of death and I asked him for advice, he 
told me that the scholars were no longer religious but that after his 
death I should go to Mosil where there was a scholar. So, I went to 
him and related the whole tale to him. He allowed me to stay with 
him and, indeed, he was a pious, righteous, ascetic worshipper, but 
he died soon. Before death, he had instructed me to go to a scholar 
in Nasaybeen (or Naseebeen). I went to him after his death. He too 
was a practising scholar but I realised that he would not live long 
so sought his advice on what I should do after his death. He gave 
me the name of a scholar in the Roman city Ammuriyah. 

So, after his death, I went to him. Here, I acquired knowledge 
and, side by side, engaged in business so that I soon had some 
livestock with me. This scholar too was dying and on my request 
said to me, "I do not see any scholar to whom I might send you, but 
the time of arrival of the last Prophet draws near. He will follow 
the creed of Ibrahim and he will migrate to a land of date-palm 
trees which is between two rocky regions. Signs of prophethood 
will be obvious. He will accept gifts, but not sadaqah. He will have 
the seal of Prophethood on his back between both shoulders. If you 
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can, you should go to him." I continued to live there until a carvan 
of the Banu Kilab came from Arabia. I offered them all my goats 
and cows if they took me to Arabia. They agreed but when we were 
at the Wadi al-Qura (near Khaybar), they betrayed me and sold me 
to a Jew as a slave. Then a relative of my master bought me from 
him and brought me to Madinah. Where I found all the signs of its 
being the place of hijrah of the Last Prophet which I was told of at 
Ammuriyah by the scholar and I was confident that he would 
arrive. 

I lived as a slave serving my master. Meanwhile, news was 
received in Madinah of a Prophet at Makkah but I did not learn of 
that. One day, I had climbed a date tree and my master was seated 
below when one of his relatives came and informed him that many 
people of Madinah had gone to Quba to receive someone who had 
come from Makkah and who called himself a Prophet of Allah. 
This news brought about a sudden change in me and I trembled. I 
was fearful that I might fall down, so I got down from the tree with 
much difficulty. I asked the man to repeat what he had said but dy 
conduct angered my master. He slapped me on the face and asked 
me how it concerned me. "Go to your work." When the Prophet ,;5% 
arrived in Madinah, I took some food to him one night to try him. I 
said, "I have brought sadaqah for you and your Companions." He 
said to his poor Companions that they may eat it but he did not 
touch it. So, one of the signs the scholar at Ammuriyah had told me 
of did apply. Some days later, I again took to him some food and 
said that it was a gift for him. He accepted that and he and his 
Companions ate the food. That was the second sign that applied to 
him. Then, one day I seized an opportunity and saw the seal of 
Prophethood on his back, but I could not hold myself and hugged 
myself to his back and wept. He called me to the front and I sat 
down before him and narrated to him my story. He also asked the 
Companions to listen to me. 

What more did I wait for? The light of guidance that I sought 
was before me. That was the end of my life long restlessness and I 
recited the Kalirnah Shahadah. l 
0. al-Bidayah wa  an-Nihayah v2 p3 11-3 12 Siyar A'lam an-Nabula  v l 
pp506-5 1 1 .  Majma' az Zawa'id on the authority of Musnad Ahmad. 
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Merits 
Sayyidina Sa1mal-c Farsi & in his quest for true religion gave 

up the comfort of his home and illoved from country to country and 
scholar to scholar till Allah caused hi111 to come to the protection of 
the Prophet &. Now. the Prophet & thought of how to get him 
freedom. He suggested to him that he should contract Kitahal with 
his Jew master. It is an agreement between master and slave 
whereby the latter pays to the former a specified sum of money or 
equivalent commodity within a stipulated time and the former then 
sets him free. So, Sayyidina Salman Farsi & contracted Kit tr l~~rt  
with his master. Who forwarded very stiff conditions: 
0.  Sal~nan should plant three hundred date-palm trees and talte 

care of them till they are fruit-bearing. 
O. He should pay fort ovqiyah silver (which came to about 1600 

dirhams). 
The Prophet instructed the Companions to get three hundred 

date seeds and planted them with his hands. One was plalited by 
Sayyidina Umar &. All, save one, bore fiuit that very year. Q'hen 
he learnt that Umar had planted that seed, the Prophet dug it up and 
re-planted it and it also bore fruit that year. 1 The Prophet arranged 
for the silver and thus got Salman Farsi released fkom slavery of the 
Jew.2 

Though he had becoine a Musliiil ininlediately on the Prophet's 
arrival at Madinah, he could not participate in the Battles of Radr 
and Uhud because of his slavery. After he was emancipated. he did 
take part in the Battle of Trenches and thereafter in every battle. It 
was on his suggestion that trenches were dug at the borders in the 
Battle of Trenches. The Prophet @ also joined the Companions in 
digging the trenches and the battle got its name from the trenches.3 
The Prophet said, "Paradise is eager to receive Salman."" 
0 .  The palmtree takes several years to bear fruit. The seeds planted by the 

Prophet & grew up into fruit-bearing trees that same year as a miracle of  the 
Prophet. g T h e  other seed did not bear fruit that same year because he had 
not planted it. Even if anyone other than Umar as dul &J had planted it, the 
result would have been the same. 

Q. Siyar A'la~n an-Nabula vl p5 I 1 .  Majma' Zawaid. 
O. Fatah al-Bari Sharah Bukhari (Chapter: Battle of Trenches) 
0 .  Jatni' Tirlnizi (Virtues of Salman) 
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He was very knowledgeable and the Companions also 
recognised his scholarly and religious capabilities. When the 
students and relatives of Sayyidina Mu'az ibn Jabal asked him for 
advice and death-bed instructions, of the several instructions he 
gave he also said to them that they should seek knowledge from 
Salman Farsi &.I 

Allah revealed the following verse to caution to the 
Companions against a mistake: 

( r n : r v * w , ' ' ( c U b l  \YAY ije>iji ~ ~ ~ ~ ~ ~ , j l "  

"If you turn away, He ,will substitute for you another people, 
then they will not be your likes.) (Muhammad 47:38) 

Immediately on hearing this verse, the companions& 
corrected themselves, but they also asked the Prophet @ who the 
people were who Allah said, would replace them. The Prophet 
pointed out to Salman Farsi & and said, "He and his people.112 

We have read the account of his travel from his country till he 
met the Prophet &. Then, a day came when he led an army of 
Muslims and beseiged a fort in Iran. He asked his men to let him 
first invite the enemy to Islam the way the Prophet @ did before 
they attack the enemy. He addressed the Iranians in Persian, "0 
people of Iran! I am a Persian like you and you see that the Arabs 
obey me. If you become Muslims, you will be at par with us. You 
will get all the rights that we get and you will have the same 
responsibilities. But, if you do not embrace Islam then that is your 
lookout,  for, you will have to pay the jizyah which is  
dishonourable. And, if you are not ready to pay the jizyah too then 
be prepared to fight." The Iranians were not willing to do any of 
the first two things. When his men sought permission to launch the 
attack, SaIman Farsi told them that they would preach for three 
days in this manner before launching the attack. Finally, when they 
had been invited for three days, the attack was launched, and the 
Muslims emerged victorious.2 

When the Prophet had established the muwakhat (ties of 
fraternity) on coming to Madinah, Salman Farsi & who was a 
Muhajir was made brother of Abu Darda &, the Ansar. 
0.  Jami' Tirpizi (Virtues of Abdullah ibn Salaam) 
Q.  Jami' Tirmizi (Chapter Iran before attack) 
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Sayyidina Salman Farsi & on a visit to Sayyidina Abu Darda 
& found that his wife Umm Darda l g r c h d ~  lived in utter 
simplicity. He asked her why and she said that his brother Abu 
Darda & had shunned worldly life. Shortly, Abu Darda & came 
and soon'food was placed before Salman Farsi & to whom 
Sayyidina Abu Darda & said that he should eat because he himself 
was fasting, but Sayyidina Salman & said that he would not eat 
unless Abu Darda &joined him. So, Abu Darda & ate with him. 
At night Sayyidina Abu Darda & stood to offer optional salah but 
Salman & asked him to sleep. Everytime he got up, Salman & 
made him sleep. When it was the last part of the night, Sayyidina 
Salman Farsi & said to Sayyidina Abu Darda &, "You may get 
up now and offer salah" Both of them offered the optional salah. 
Then Salman Farsi & said to Abu Darda &, "Your Lord has a 
right over you. Your body has right over you and your family have 
a right over you. And you must give every right-holder his right." 
Sayyidina Abu Darda & related all that to the Prophet & and he 
said that Salman was right.1 In another version, the Prophet & is 
reported to have said also, ".A 41 3b.L" "Salman has more 
understanding of religion than you." Once he said about him ,j& " 

". 4 1  +I ';. "Salman is of the people of my house." 
Apart from perfect knowledge, he was also God-fearing and 

ascetic. Sayyidina Umar & had made him governor of Mada'in 
with an allowance of 5000 dirham, all of which he gave away in 
Allah's path while he earned his own livelihood.2 

Many Companions including Sayyidina Anas &, Abdullah ibn 
Abbas &, Abu Sa'eed al-Khudri &, and tabi'een have transmitted 
Ahadith from him. He has narrated sixty Ahadith.3 

Death 
He lived a very long life, anything like 350 years or 250 years. 

He died in 36 AH or 37 AH at Mada'in in the times of Sayyidina 
Uthman &. He was buried there4, OUJIJ <d;c &J 

0.  Saheeh Bukhari 
9. Kitab Zkr Ahl Isbahan. 
O. Isabah v3 p 1 13. Asma ashab ar-rawah, Ibn Hazm. 
0. Kitab Zikr Isbahar, Hafiz Abu Nu'aym al-Isbaham, Isabah v3 p 113. 



Sayyidina Abu Musa Al-Ash'ary .& 
Me is known by his Kunyah though his name was Abdullah ibn 

Qaqs.1 Ash'ar is the name of  a mountain in the I l i j : ~ ~  on  the 
Madinali - Shaam route. The tribe Asli'ar resided here. Sonic ol' 
then1 had migrated to Yaman and Abu hlusa and his family were 
among them. They became Muslilns in Y a ~ n a n . ~  There is a Hadith 
in Saheeh Bukhari that when they learnt of the Prophet's & arrivnl 
at  Madinah ,  Inore than fifty o f  them travelled by sh ip  but 
unfavourable n inds  took their ship to Ethiopia where the) rnct 
S a q j  idina Ja'far & and others. All of them - those that kvere 
already in Ethiopia and the newcolners from Yaman salled 
together to Madlnah. The Prophet & was at Kliayhar engaged in 
the battle, so they all went to Khaybar ~ i h e r c  the battle was already 
won. The Prophet & also gake a share to these people in the 
booty." 

Since Abu hlusa al-Ash'arj  & and his company Iiad conic 
from Ethiopia, some authorities hdve termed them as emigrants to 
Ethiopia. This is supported by the above-mentioned I-Iadith of  
Saheeh Buhhari. We have seen earlier that Sayyidina Ulnar & had 
said to Sayyidah Asma W . ~ & J  bint Umays that they were 
superior and close to the Prophet & in their hijrah than they ivho 
had colne from Ethiopia. Rut, on her complaint, the Plopliet &% 
had assured her that Umar & and the others had one hijrah to thcir 
credit while they (of Ethiopia) had two. So, Abu Musa $4 and his 
cotnpany requested Sayq idah Asma p &J to repeat to then1 the 
Prophet 's  & saying agaln and again which implies that they 
counted themselves among those people \vlio had two l71 j / -c / / i  
(migrations) to their credit. Tno of his brothers, Abu Uurdah and 
Abu Ruhni. wcre with him in this journey. It is also mentioned in 
T u k i r a t  ul-tluf'faz that their ~nnther .  Tayyibah & 2: bint 
Wahb \\as also a Siiliabi> ah (\\ho had met the Pruphet &).3 

Perhaps she nnaq have accompanied them in this j~urney.  

0.  Ta~harat al-Hui'fa~ \ 1 p3-2 
Q. Saheeh Buhhal i. 125nd ul-C~Ii;~b,~li  \ 5 p7OS 
O. Tazh~rat u l - t l i ~ f f , ~ ~  \ 1 p73 



Merits 
The Prophet & lauded highly the mutual love and co-operation 

of the L3aiiu Ash'arq. He said* "\liheii they are s1:ort of food at home 
or in journey. they pool up tlicir indi~~idual provision and distribute 
it equally aniong thenisel~es." He also said +a J @ "'Sllcy art. 
part of me and I an1 of them."l The whole famil) had a very good, 
sweet voice atid they recited the Qur'an very well. The ITadjth in 
Sahceh Bulihari and Saheeh Muslim quotes the Prophet &% as 
s a j  ing: 

I & ~ - + ~ I ~ A ~ + , A  d p y  &I" 4 f 1 3 3 j r b d + 4 s d -  

".,L& 

"Whcn tlic Ash'aries recite tlie Qur'an at night, I recognise their 
voices and kno\vn their residences from these voices tlioi~gh I 
do not see them moving to and from their houses in the day 
time.":! 

He also praised their recital of Qur'an thus: 

& @ i+ &I 2 dj+l 

"The example of the Asha'ries is like a bagfill of musk whose 
fragrance spreads in all directions."3 

He said about Abu Musa' al-Ash'ary's recital: 

> j\> JT ~ ' j . 4  ;r" \,by JA 
"Allah has granted hi111 like tlie fa~nily members of Sayyidina 
Dawood a handsome face and a sweet ~ o i c e . " ~  

The Prophet prayed for them: 

L J ~  ~.tl4JI f3 +i ylj A.UI apt\ 
"0 illlal~! Forgive Abdullnli ibn Qaqs his sins, and admit Iiiln on 
the Day of Resurrection (to Paradise) with Iionoi~r."~ 

Sayyidina Uniar also praised Abu Musa's & rccital vcry much, 
saving."lIe rcminds us of Allah, and iilakes us aspire towards him." 
0.  Sahech Muslim (Vistues o f t h e  Ash'aries). 
8 .  Saheeh Bukhari (Rattlc o f  Khaybar) Satieeh Muslim (Vi r t~ ics  o f  Asll'asies) 
€3. Tabaqaat Ibn Sa'd. 
0 .  Ja~ni '  'fismiri (Vist~ies  O~'~IL\LI M L I S ~ )  Tazkisat 111-t luffi~r. v1 p i 3  
O. Sahcch \ l u c l i ~ n .  
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Sayyidina Abu Musa & was among the Companions who were 
authorised to issue edicts. Sayyidina Aamir Sha'bi +LC ;In), said, 
"Six Companions were perfect in knowledge, Abu Musa & was 
one of them." Imam Bukhari and Ali ibn Madini also regarded him 
among the jurists, capable of passing judgement and issuing 
rulings or edicts. 

The Prophet @ had sent him as governor of Yaman, and he 
retained that post in Sayyidina Abu Bakr's & times. 

Sayyidina Umar & made him governor of Busra which post he 
held for four years. Umar & used to say, "None of my governors 
has held the same post for more than a year, but Abu Musa & was 
governor of Busra for four years." The people of Busra were very 
happy with him. Sayyidina Hasan Busri +LC +) said, "Busra has 
not received a better governor."] Many battles were won at his 
hands. Isfahan and Ahwaz, for instance, were captured under his 
command. Sayyidina Uthman 4% then made him governor of 
Kufah. Sayyidina Ali & had chosen him an arbitrator in his 
dispute with Sayyidina Mu'awiyah &. 

Death 
He died in Zul Hajjah 44 AH.2 

Sayyidina Abu Ayyub Ansari& 
He was the Prophet's & host at Madinah. His name was Khalid 

ibn Zayd and he belonged to the Khazraj tribe. He was among the 
earliest Believers. He went to Makkah much before the hijrah and 
met the Prophet @. He was one of those who offered the bay'ah at 
Aqabah the Second and believed with him agreed to shoulder every 
kind of responsibility and invited the Prophet k& to move over to 
Madinah. And he participated in every battle after the Prophet's 
hijrah and gave full co-operation.3 

When the Prophet & came to Madinah, therb were a good 
number of Muslims there. The prominent people of Madinah went 
to Quba to welcome him and when he came to Madinah, everyone 
0.  Tazkirat ul-Huffaz v 1 p32 
Q. Shazrat az Zahab v l p53 
€3. lsabah v2 p89. Siyar A'lam an-Nabula v2 p405 
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wished to host him and requested him to accept his invitation. 
They held his she-camel by its bridle and stood before it, but he 
said to them ''iiJyb k b  b1pa" "DO not stop it, for, it is under orders 
from Allah. It will stop where it is ordered to stop." The she-camel 
sat down opposite Abu Ayyub's && house who was thus privileged 
to play host to the Prophet &. His house had an upper storey, so 
he vacated the ground floor for the Prophet & and he went up to 
the first storey. Later, he thought that it was disrespectful for hiill 
to reside on an upper floor while the Prophet & was on the lower, 
He passed the night in a corner and in the morning he disclosed to 

' the Prophet what troubled him. He said, "It is easy for me and 
my visitors to have access to a lower floor. So, let it continue as it 
is." But one night they broke a water container on the first floor 
and they eared that water might pour down on the ground floor, so 
they absorbed the water in their blanket. They spent a sleepless 
night because of severe cold. When the Prophet learnt of that he 
shifted himself to the upper storey. He resided with them till a 
proper accomodation was built for his family.' 

Merits 
Sayyidina Abu Ayyub & was a prominent Companion and a 

very earlier Believer. He was the one who invited the Prophet & to 
Madinah and looked after him as best as he could when he came. 
As long as the Prophet & was his guest, the food that was cooked 
was all sent to the Prophet & and whatever remained after he had 
eaten was shared by Abu Ayyub & and his wife, the husband 
trying to eat from where the Prophet & had eaten and where there 
were signs of his fingers.2 Abu Ayyub Ansari & participated in all 
battles. In 52  AH, he joined the forces going to Qastantuniyah 
(Constantinopole) but fell ill during the journey. The commander 
of the forces, Yazeed ibn Mu'awiyah, visited him and asked him if 
he had any wish. He said, "If I die, take my body as far as you can 
carry into enemy territory and bury me there." So, when he died, he 
was taken upto the wall of the fort of Qastantuniyah and buried 
0 Siyar A'lam an-Nabula v2 p405. lsabah v2 pp89-90, Seerat Ibn Hishaln v2 

p140 
Q. Saheeh Muslim Jami' Tir~nizi Seerat Ibn Hisham. 
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therel. 
He loved the Prophet @ very much and was very careful to 

obey him. It is stated in a Hadith transmitted by Saheeh Muslim 
that oce when the Utensils were returned from the Prophet & they 
found that he had not eaten the food. Sayyidina Abu Ayyub Ansari 
was worried and he rushed to the Prophet @ t ask why he had not 
eaten anything. The Prophet @$ said, "There is garlic in it." He 
asked if garlic was forbidden. The Prophet @ said, "No, But I do 
not like it because of its smell." Sayyidina Abu Ayub said, "What 
you do not like, I also do not like,"2 and he gave up garlic for the 
rest of his life. 

Here is another example of his adherence to sunnah. Sayyidina 
Saalim said that his father Sayyidina Abdullah ibn U~nar & had 
invited Sayyidina Abu Ayyub Ansari & to the ~valimuh (wedding 
fkast) of his marriage. "When he came, he observed curtains on the 
walls of  my house. He found that very repulsive and asked 
reproachfully, "Do you clothe walls?" My father was humiliated by 
that and pleaded that women had had their say. But Sayyidina Abu 
Ayyub Ansari & said, ,& k ~ \ y  &- jI  >I (CLq e U I  + 31 +.i.+ ?'' 

".b& @ 3(i YJ b "I could see everyone else being dictated by 
women but not you. I will not enter your house and not eat your 
food." He went away without having the meal."3 

The Companions honoured and respected him even after the 
Prophet's death. Sayyidina Abdullah ibn Abbas & resided in 
Busrah. When Sayyidina Abu Ayyub Ansari & visited him, he 
placed his whole house with everything in it at his disposal and 
gave him many gifts Sayyidina Ali & did the same thing with 
him.4 

His Ahadith were transmitted by Sayyidina Bara ibn Azib &, 
Zayd ibn Khalid &, Miqdam ibn Ma'dikarib &, Abdullah ibn 
Abbas &, Jabir ibn Samurah & and Anas ibn Maalik &, and a 
large number of tabi'een. 

0.  Siyar A'lam an-Nabula. lsabah v2 p90 
Q. Saheeh Muslim (Chapter ?,d\ $1 b 4 1 j  
O. Saheeh Bukhari, Siyar A'lam an-Nabula. 
0 .  Siyar A'lam an-Nabula. 
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Death 
As we have stated earlier, he died in 52 AH during the Battle of 

Qastantuniyah and was buried there' 

Sayyidina Ammar Ibn Yaasir & 
The father of Sayyidina Ammar &, Yasir belonged to Yaman 

but had settled in Makkah. Here he concluded an allience with Abu 
Huzayfah of Banu Makhzoom (to help one another). The latter 
married him to his slave girl Sumayyah. Ammar was born to them. 
The three of them embraced Islam at a very early period. They 
remainded steadfast in spite of persistent ill-treatment by the 
idolater$. Every kind of torture was inflicted on them and they 
were put to severe test. The Prophet & told them, p h  JT I! 
''Wr & J S ~  "Patience, 0 family of Yasir! Your appointed place is 
Paradise. 

Abu Jahl hit Sumayyah with a spear and, weak and old that she 
was, she suffered martyrdom. That was the first martyrdom in 
Islam3. Yasir & too could not bear the torture and died in 
Makkah4. Only' Ammar survived in the family. That is why the 
Prophet @ sent him and Sayyidina Bilal to Madinah before he 
himself set on the hijrah5. 

Merits 
As we have said Ammar & and his parents were early 

Believers. Sayyidina Abdullah ibn Mas'ood & has counted 
Sayyidina Ammar & and his fathzr Sayyidina Yasir & among the 
first seven Believers6. Allah has said to them -pa PJ (He 
is pleased with them and they with Him.) 

Sayyidina Ammar participated in the Battle of Radr and every 
battle thereafter7. He was a Companion of a high calibre. The 
Prophet had said about him: "b.~.5~1 > G Y  I @ >U ~ b "  

0.  Siyar A'lam an-Nabula v2 p4! 0 
Q.  Siyar A'lain an-Nabula v2 p347. Isabah 
€3. Isabah (on authority of Musannaf Abu Bakr Abi Shaybah) 
0. Isabah, Fath al-Bari 
O. Saheeh Bukhari 
O. Isabah v4 p274 on authority of lbn Majah. 
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"Ammar will never pick out between two choices but the one that 
is True."' That is, Allah had protected him from the devil and his 
promptings. Sayyidina Abu Darda & said that Allah had let it be 
known though the Prophet that Ammar was protected from the 
devil,2 which means that Sayyidina Abu Darda & knew of a 
Hadith in which the Prophet & said that Ammar & was protected 
froin the devil and his promptings. 

The Prophet & loved him dearly and was happy to see him. 
Once when Amniar visited the Prophet @ and asked for  
permission to enter, he said: 4- 't4 kl~gjd~ "Let him come 
Welcome to hill1 and who is pure and chaste in every way!"3 

Inlain Tirii~izi has transmitted a Hadith narrated by Sayyidina 
Huzayfah &. The Prophet had instructed that after his death they 
must adopt the character and manners of Ammar & calling that an 
'example.' He said: We were s i t t ig  with the Prophet &, he said, 

".~j*d, P.L- bJ J~ 

" I  do not know how Inany days I will live among you. So, after 
me, follow these two, Abu Bakr & and Umar &, and adopt 
Ammar's & character, and abide by what Abdullah ibn 
Mas'ood & says."4 

There is a testimony of Ammar's character in this saying of the 
Prophet @ I j a I j .  He had called Sayyidina Ammar a 
believer of a high calibre: J L ; k l &  iJk& "Ammar is full of 
faith to the ends of his bones and joints."5 That is, faith runs in his 
veins and every joint - he was a Believer of the highest rank. 

In a battle, he participated with the Prophet &, he lost an ear. 
Sayyidina Ammar ibn Yasir & was very happy at that. He said, 
"The one that was cut off was better than the one that is safe 
because that is lost in the path of Allah." 
0.  Jami' Tirmizi (On virtues) 
Q. Saheeh Bukhari (On Virtues) 
O .  Jami' tir~nizi (On Virtues) 
0 .  Jami' tirlnizi (Virtues) 
O .  Jami' tirinizi (Virtues) 
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Sayyidina Ali has reported the Prophet i.&i saying about 
Ammar: ,zlc e\y L d J  "It is forbidden to the fire of 
Hell to devour Ammar's blood and flesh."] 

Martyrdom 
Sayyidina Umar & h9d appointed him as governor of Kufa. He 

remained there long. Then he joined Sayyidina Ali & in the Rattle 
of Siffin and was martyred in 87 AH at the age of 93.2 

Sayyidina Suhayb Roomi $+ 
He was an Arab originally. The Romans had Kidnapped him in 

his childhood and took him to Rome as a slave. He grew up there 
and is, therefore, know as Roomi. Either he fled from there when 
he grew up and came to Makkah and contracted co-operation with 
Abdullah ibn Jud'an, or someone bought him in Rome and re-sold 
him at Makkah where Abdullah set him free.3 

He had contract with the Prophet &% even before his 
Pr~phethood.~ And, he was among those who overtook others in 
embracing Islam. He met the Prophet &% with Sayyidina Ammar 
ibn Yasir at Dar Arqa~n and became a Muslim. He migrated to 
Madinah hard on the heeis of the hijrah of the Prophet a. Hehad 
just set out of Makkah when the idolaters learnt of his intentions 
and they stopped him on the way. Sayyidina Suhayb said, "Do you 
know I am the best archer. As long as I have an arrow in my 
quiver, you cannot come to me. And I also have my sword to sever 
your heads from your bodies." They said, "We are not much 
concerned on your going but you are taking with you preperty that 
belongs to Makkah. When you had come to Makkah, you were 
very poor and .are now very rich." - He asked them whether they 
would not obstruct him if he gave away to them his poss :;sions, 
they would not obstruct him if he gave away to them his 
possessions. they said, "Yes. We will then let you go." So, he 
disclosed to them where he had left his property and where he had 
dug gold, and they let him go to Madinah. 
0.  Fath al-Bari v7 p91. lsabah 
Q. Ibid 
O. Isabah v3 p254. Siyar A'lam an -Nabula v2 p18. Khulasah at-Tadheeb p175 
0.  Majma' az-Zawa'id. 



I h e  Prophet & was at Quba till the tin:e Sapyidins Suhayb 
reached there, but before his arrival a verse of Qur'an tvas revealed 
about him. 

, \ 

( Y  . v : ~  6 4 1 )  ".A& 43, dlJ dl F+\ b &+-,A &L;l\ >)" 
{And of  mankind is he who would sell himself. seeking the 
pleasure of Allah, and Allah is ever Gracio~~s to His servants.} 

(al-Bnqarah, 2:207) 

.The Prophet & said on seeing him: $1 p, ($1 r, .&I e, 
"I'rolitable was your deal!" IIIe said that thrice.] 

Merits 
Sayyidina Suhayb & was one who believed in Islam at very 

beginning. He had no relative or supporter in Makltah and this 
made it easy for the idolaters to maltreat him and perpetrate every 
kind of cruelty on him. Apart from the verse we have read above, 
his condition is also referred to in this verse: 

( tY - t  \ : \ 7  3xJ') 
{And those who emigrated in Allah's cause after they were 
wronged - We shall certainly give them a goodly lodging in 
this world, and the reward of the Hereafter is greater, if they but 
knew! (They are) those who persevere, and put their trust in 
their ~ord.12 (an-Nahl, 16:4 1-1 2) 

The Prophet & said, "Of the people of Rome, Suhayb will be 
the first to go to Paradise."3 

He made hijrah immediately after the Prophet's hijrah to 
Madinah. He participated in every battle even those in which the 
Prophet @ did not join for some reason, and he was also included 
whenever the Prophet & took a commitment or allegiance from 
his Companions. He was brave and was always in the forefront 
against the enemy and he never retreated.4 

Once, the Prophet & thought that Sayyidina Abu Bakr & had 
0. Isabah, v3 p295. Siyar A'lam an-Nabula. Tafseer Ma'rif ul-Qur'an. Tafseer 

Uthmani. 
Q. lsabah v2 p255 
O. Majrna' az-Zawa'id (virtues of Suhayb) 0 .  Ibid. 
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hurt Sayyidina Sulirlq b in some \ \a) ,  so lie asked him. 

"A\, r jlki +ji &" 
"I-lave yoi; hcrrt Suhayb'?" kle said, "By Allah no!" 

He said, 

JrJJ BI ~j Y +ji 4 Ju 
"If  you had then i t  \ \ a 5  lil,e Ii~lrting Allall and tlis Messenger." 

The Prophet & said ' h u t  Ilin~: 

".~d+ id131 +.a '+ +a& ~ Y I  B4 pp p" 

"The Believers should lovc Suhayb in the same way as a ~iiotlier 
loves her child."' 

The Companions regarded hini highly. When Sayyidina Ulnar 
& was wounded, lie appointed Sa? yidina Suhaqb & as Imam at 
Mcrsjid iVclb~r~iji till the nest Khcilijcrl7 \\as selected, and willed that 
he should lead his funeral sdlah-i. \1111ch he did. 

Death 
He was very old when he died in 38 AH or 39 AH.-' 

Sayyidina Abu Zarr Ghifari & 
His name was Jundub ibn Janadah but he was known by his 

kunyah. His tribe Gliifar lived on the route to Shaam from Makkah. 
Even before he embraced Islam, he was peaceful, he believed in 
monotheism and worshipped Allah alone. Sayyidina Abdullah ibn 
Samit reported that he said that he had begun to offer salah 
three years before he met the Prophet &. In answer to Abdullah 
ibn Samit's & questions he said that he offered salah for Allah's 
sake, in whichever direction his Lord turned his face, in the first 
part of the night and when it was the last part of the night he went 
down into prostration before Allah till the sun rose.5 
0 .  Saheeh Muslirn (Virtues of Bilal Salman, Suhayb). Majrna az-Zawa'id 

(Reference: Tabarani) 
Q. Siyar A'lam an-Nabula. 
O. lsabah v3 p255 al-Bidayah wa an-Nihayah v7 p145, Siyar A'larn an-Nabula 

v2 p18. 0 .  Isabah v3 p255. 
O. Saheeh Bukhari (Islam of Abu Zarr), Saheeh Muslim (Virtues) 
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An account of how he came to believe is given in Bukhari and 
Muslim. When he learnt of the Prophet & coming he sent his 
brother, Unays &, to make enquiries. He returned to report that he 
preached noble manners and recited verse that was not poetry. But, 
Abu Zarr & was not convinced with the report, so he took a 
minimum of baggage and set out for Makkah. There, he waited in 
the Huram looking ut for the Prophet & whom he had not seen 
before and also he did not ask anyone about him. It was soon night. 
Sayyidina Ali &, seeing a traveller, took him home. The two of 
them did not exchange any conversation except about lodging and 
food. He spent the night at Sayyidina Ali's & house and in the 
morning returned to the Hurum and at nightfall, Sayyidina Ali & 
again took him home. Again, they talked only what was very 
essential and in the morning he went away to the Haram. On the 
third evening, while going home, Sayyidina Ali & did ask him the 
purpose of his visit to Makkah. He said, "If you promise that you 
will speak the truth then I will disclose to you why I am here." 
Sayyidina Ali & gave him his word that he will speak only what is 
true and he enquired about the Prophet &. Sayyidina Ali & 
convinced him that he was truly Allah's Messenger and assured 
him that he would take him to him in the morning. He also said, "If 
I see any danger on the way, I will stop on the excuse of passing 
uring (and you move ahead)." They went to the Prophet & in the 
morning. Abu Zarr did not waste any time and became a Muslim 
forthwith. The Prophet & advised him, "Go home now an3 preach 
religion to your people. When you hear that we have an upperhand, 
come to us." But, he said that he would first announce before the 
idolaters that he had embraced Islam. He went to the Haram and 
proclaimed &J JyJ \.LOU 3) +Jg & J  Y J  ~ J J  Y 3) +r (I bear witness that 
there is no God but Allah and that Muhammad is Allah's 
Messenger) Everyone of the idolaters descended on him and beat 
him severely, blood pouring out all over him. Sayyidina Abbas & 
intervened and saved him. The next day, Sayyidina Abu Zarr & 
repeated the Kalimah loudly and suffered the same fate.' In a 
Hadith in Tabarani, the Prophet & is reported to have repeatedly 
forbidden him to do that, for, he might be slain. But, everytime he 
0 .  Saheeh Muslim (Virtues of Abu Zarr). Majma'az Zawahid (Refec: Tabarani) 
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said d-3  d \ j  b+ .d 4j l  "It is unavoidable for rile even if I am slain." A 
Hadith in Saheeh Muslim discloses that when he went home, his 
mother and brother also became Believers. Only three or four 
people had believed till then.? 

Finally. he took leave of the Prophet $% and, at home. preached 
to  his people.  Very soon people of  Banu Ghifar  and the 
neighbouring tribe Aslam professed faith. The Prophet & praised 
both these tribes, saying b1L elj 16' .&I + "May Allah 
forgive the Banu Ghifar and keep the Banu Aslam safe." Or he 
said, "They are friends and helpers of Allah and they have no 
helper other than Allah and His Messenger." There are many other 
Traditions on praise of these two tribes.3 

Sayyidina Abu Zarr & could not go to Madinah immediately 
when the Prophet & migrated there. He went there after the Battle 
of Uhud and stayed with him constantly thereafter.4 

Merits 
He is among the first Companions & and the frontrank ones. 

Though he was not a participant in the Battle of Badr yet Sayyidina 
Umar placed him in the same bracket as a Badri. He thought that 
his knowledg and excellence was of the same degree as of  
Sayyidina Abdullah ibn Mas'ood. Sayyidina Ali also regarded him 
as a treasury of knowledge.5 In the Battle of Tabook, he was left 
behind because his camel was ill or too weak. So, he alighted from 
it and, placing the pack on his back, walked to the rest of the army. 
The Prophet @ saw him and exclaimed '',i 41 F ~ "  "May Allah 
have mercy on Abu Zarr!" He then said, "He spends his life all 
alone. Death will single him out and on the Day of Resurrection, he 
will stand up all alone! "6 

Once, the Prophet & said: 

0.  Saheeh Muslim (Virtues of Abu Zarr). Majma'az Zawahid (Refec: Tabarani) 
Q. Siyar A'lam an-Nabula, Isabah v7 p62. Majlna Zawaid 
Q. Saheeh Muslim (Chapter: Virtues of Ghiffar and Aslam). Jalni Tirmizi 

(Ghiffar and Aslam) 
0.  Isabah v7  p62 
O.  lsabah v7  p26 
0. ibid. 
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ll.prpit!;rc=Ee)j&' 
"Neither has the slcq shaded one more truthfill and honest than 
Abu Zar-1 nor has thc earth had anyone walk over it like him. (In 
these matters) he is like Isa ibn ~ a r ~ a r n . " ~  

I-Ie also said: 

@y'j&+*ai!g~Yl&+)j9' 
"Abu Zarr walks on earth with the piety of Isa ibn Maryam."* 

Sayyidina Abu Zarr $6 did not change his life a little bit even 
after the Prophet's death. The Prophet @ had said: 

" . @ ~ > J r Y - ~ ~ * l ~ 3 2 . ~ i r . ~ @ ~ J 2 ~ i r . & > 1 1 1  
"Nearest to me on the Day of Resurrection will be he who 
departs from the world in the same condition as I had left him."3 

The Prophet $% regarded him as one of his very close 
Companions &. He said once that Allah had granted him fourteen 
exclusive and excellent friends. He then named them and Abu Zarr 
=+j5 was one of them.4 

Death 
In the times of Sayyidina Uthman, he chose to stay at Rabzah 

because of his ascetic style of living. Perhaps he had no one with 
him besides his wife. The appointed time struck suddenly. A group 
of Muslims which included Abdullah ibn Mas'ood & passed by 
there. They saw to his final rites and burial. Sayyidina Abdullah 
ibn Mas'ood & led the funeral salah.5 o b j j  LC $1 &) 

Sayyidina Mu'az Ibn Jabal& 
He was an extremely handsome, man twenty years old, when he 

came from Madinah and offered allegiance to the Prophet $% at the 
Second of Third Pledge of Aqabah. He was encouraged to that by 
Sayyidina Mus'ab ibn Umayr & whom the Prophet @ had sent to 
Madinah before his own hijrah that he may preach to the Madinans 
0 .  Jami' Tirlnizi 
Q. Jami' Tirmizi, Majma' Zawa'id (Refec. Tabarani and Musnad A hmad) 
O. ~ a j m a  Zawa'id (Refec: Tabarani) lsabah "7 p26. 
0 .  Jami' Tirmizi (Virtues of People of the House of the Prophet) 
O. lsabah v7 p26. Siyar A'lam an Nabula v2 p57. 
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and tech them the Qur'an and Sunnah. 
After the Prophet's hijrah, AMuaz kept his constant company. He 

was twenty-one years old when he began his participation in 
Battles with the Battle of Badr. At 23, when the Yanlanis requested 
for one, the Prophet & sent Sayyidina Mu'az ibn Jabal as governor 
of Yaman and teacher of its people. 

Merits 
He was privileged to become a Believer at the Young age. He 

Ikamt the Qur'an and religious issues directly fionl the Prophet & 
who had certified him, at the young age, to be a scholar of Qur'an 
and sunnah and jurisprudence and also appointed him one of the 
teachers of the Qur'an. Saheeh Bukhar and other Books transmit 
the Prophet's k& saying: 

" . h a  jhj 

"Learn the Qur'an from these four people, Ibn Mas'ood, Sali~ii 
free slave of Abu Huzayfah, Ubayy and Mu'az ibn Jabal."2 

He also said: 

".J-- a ib JWI, (~+q #I +17' 

"The most learned of my ummah about the lawful and the 
unlawful is Mu'az ibn ~ a b a l . " ~  

Sayyidina Mu'az & had memorised the whole Qur'an in the 
life-time of the Prophet a. The Prophet & deputed him at 
Makkah for a short time after its liberation to teach the people the 
Qur'an. The Prophet & was very happy with him and he said once. 
".p ;r! 5 ' ~ .  F'' "The best of men iz Mu'az ibn Jabal."4 The 
Prophet k$% loved him much and sometimes gave vent to his 
feelings, as when he held his hand and said, "&Y jl 5 b  k'' "0 
Mu'az, by Allah, I do love you!" He then taught him this 
supplication: "&(u& y j  G9 &$5 & 41" "0 Allah! Help 
me to remember You, to thank You and to worship You in the best 
0.  Siyar A'lam an-Nabula v l  pp 444-450 
Q. Saheeh Bukhari (Virtues) 
O. Jami' Tir~nizi (Virtues of Mu'az ibn Jabal) lsabah v6 p107 
0. Jarni' Tirrnizi al-Bidayah wa an-Nihayah v4 p368 
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way) I . 
In 10 AH the Prophet @ sent Sayyidina Mu'az & as governor 

of Yaman. He saw him off in a very grand way. He made him ride 
a horse and himself walked along though Mu'az repeatedly 
requested him to let him dismount. While walking along, he gave 
him many instruct ions on preaching and on the  Is lamic  
government, details of which are found in Ahadith in Saheeh 
Bukhari, Saheeh Muslim etc.2 He also asked him, "Mu'az if you 
have to pass judgemeng, how will you do that?" He said, "I will 
decide according to the Book of Allah. But, if I do not get an 
answer from it, I will look for it in your sunnah, otherwise I will 
ponder over it before I decide." The Prophet & was pleased with 
his answer and remarked: $1 Jyi $9 isUI "All praise belongs 
to Allah3 Who led my messenger to that which is good and to the 
right path. The Prophet & had perhaps also told him that it was 
their last meeting which statement brought tears to eyes of both of 
them. He prayed for him: 9 & i J ~ g  03 L .4  C ~ O  $1 &.a- 

J x l t S 3 j Y \  (May Allah protect you from all sides and from the 
mischief of men and jinn).4 

The Prophet &!% had given him glad tidings that on the Da of 
Resurrection he woul dbe Imam of a group of ulalna (Scholars). 

He is counted among one of those Companions who were 
teachers of the Qur'an and authorities for edict during the Prophet's 
& life-time. Once Sayyidina Umar & announced from the pulpit. 

"He who seeks an awareness of religious rulings should go to 
Mu'az ibn ~aba1.l '~ 

Sayyidina Mu'az ibn Jabal & returned fiom Yaman as its 
gover~~or  during the Khalifah of Sayyidina Abu Bakr & and went 
to Shaam to take part in jihad. At that time, Sayyidina ~ m a r &  had 
suggested to Sayyidina Abu Bakr  he people of Madinah are 
0 .  Sunan Abu Dawood (Chapter: Istighfaar) 
Q .  Saheeh Muslim (Chapter ). Siyar A ' l a ~ n  an-Nabula v l p448.  TazLirat 

111-Huffaz v l $0. 
O. Jami ril-mizi (Chaptcr on judgement). Tabaclat Ibn Sa'd v2 p347. Siyal A'lam 

an-Nabula \ 1 p448 
0 .  Siyar A'lam an-Nabula v l  p348 
O. T'abaqat ibn Sa'd v2 p347 
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in need of Mu'az's & knowledge. If he goes away there will be a 
lacuna. You should persuade him not to go to Shaam." Sayyidina 
Abu Bakr & said, "A slave of Allah goes to the Battlefield (of 
jihucl) with a longing for martyrdom. I cannot stop him." There, he 
succumbed to plague and died of it a martyr in 18 or 18 AH. 1 

At the time of martyrdom, he was between 33 and 35 years 
old.2 

Sayyidina Uaydah Ibn Samit & 
He belonged to the tribe of Khazraj of Madinah. He had 

professed faith at the First Pledge of Aqabah in the ttwelfth year of 
Prophethood. The Prophet had preached Islam a year earlier to 
the people of Madinah who had come to perform Hajj and whom 
he had met at Jamarah Aqabah. Six of them had embraced Islam. 
Next year, some more Madinans gathered at the same place during 
Ha-j.ij and embraced Islam at the Prophet's @ hands.(There are 
detailed accounts of this b~ry'crl? in Saheeh Bul<liari)3 The Prophet 
& appointed some of them as responsible for propagation of 
religion to different tribes. They were called nuyeeb (head, chief - 
plural: ntrquba). Among them was Sayyidina Ubaydah ibn Sainit 
who was responsible for the Banu A w ~ . ~  It is also borne out in the 
Hadith of Saheeh Bukhari to which we have alluded. 

Merits 
Sayyidina Ubaydah & was among the earliest Madinan 

Believers, one who had participated in the First Pledge of Aqabah 
and a warrior in every battle from badr onwards. He was a higher 
rank among the Companions & of Badr. He was also one of those 
Companions & who had memorised the Qur'an during the 
Prophet's lifetime.5 Sayyidina Yazeed ibn Abu Sufyan & had 
requested Sayyidina Umar & in a letter from Shaain that some 
teachers should be sent to that country to teach Qur'an and religion 
0. Tabaqat Ibn Sa'd. Siyar A'lam an Nabula v l  p452 
O. Fath ; I - ~ a r i ,  v7  p l  'ti 
Q. Saheeh Buhhari (Kitab al-Eitnan) p7 
0 .  Sharah Taraj im al-Bukhari by Shah  Waliul lah m d  Shgaykh M u h a ~ n t n a d  

Zakariya Kandhalvi. 
0.  Siyar A'lam an-Nabula v3 p655, Isabah v4 p28. 
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to its people. So, he sent Sayyidina Mu'az &, Ubadah & and Abu 
Darda &. Sayyidina Ubadah && stayed at Palestine and taught its 
people the Qur'an and s ~ n n a h . ~  He did not hesitate to discharge his 
duties of commandi~~g that which is virtuous and forbiding what is 
~vro l~g ,  even if the other person belonged to the ruling class. 

l ie  criticised many actions of Sayyidina Mu'a~viyah & when he 
was at Shaain and Mu'awiyah was its governor, some of which the 
latter agreed with. Once a Khrrteeb (one who delivers a sermon) 
began to praise Mu'awiyah & in the sermon in his presence. 
Sayyidina Ubadah & picked up soil from the earth and threw it at 
the Khateeb's mouth2 and when Sayyidina Mu'awiyah & tried to 
call him to task for that, he said, "This is what the Prophet has 
instructed us to do. Anyone who praises another in his presence 
should be treated in this way."2 When the Jews of Madinah found 
the Muslims in anxiety after reverses at the Uhud, they declared 
war in different ways against the Muslims. The Banu Qaynuqa' 
were the first to annul their treaty. The chief of the hypocrites, 
Abdullah ibn Ubayy had an ancient understanding with them and 
he took their side, but Sayyidina Ubadah ibn Samit & who also 
had an ancient understanding with them, did not care for that and 
declared that he had nothing to do with them. At this time the verse 
5 1 of surah al-Ma'idah was revealed: 

.>>,' 6, ,' ',I ,, .6 ,&-, 
(0 :. ;O -, ji LS;UI j )&I I J& Y I ~ I  &I k~ 4 

(0 you who believe! Take not the Jews and the Nasarah as 
f i ; iend~.)~  

Death 
He died in the era of Sayyidina Mu'awiyah & in 34 AI-I at the 

age of 72 in Shaam. 

Sayyidina Khabbab Ibn Al-Arat & 
Sayyidina Khabbab & belonged to the Banu Tameem. 

Someone had kidnapped him when he was a child and sold him in 
0.  lsabah v4  p28 
8. Siyar A'lam an-Nabula v3  p10 
O. Isabah v4  p28. Tafseer Rayan ul-Qur'an (Surah a!-Ma'idah, verse 5 1 )  
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Makkah where Ulnnl Anlnar1 (>GI) bought and enslaved him. He 
was one of those who answered the Prophet's call positively in the 
very incipient stage of Islam. He was then subjected to all types of 
torture2, he was an ironsmith in pre-Islamic days and carried on in 
that profession after embracing Islam. During the course of his 
professional services, some money was due to him from Aas ibn 
Wa'il which he went to claim from him but Aas said that he would 
pay only when he repudiated Muhammad's & prophethood, 
Khabbab * said. "I cannot reject him even if you die and receive." 
Aas asked if it was possible to come back to life after death. In, 
answer, Sayyidina Khabbab &% said, "Of course!" Aas said, "I will 
then have much wealth and many children and I will pay you your 
debt at that time." The verse of surah Maryam were revealed on 
this occassion: 154 &4j J$ b d i j j  I;il?k 4 ~ j J 1  4) - that is, 
verses 77 to 8 0 . ~  

{Have you considered hi111 who disbelieve on Our revelations 
and says, "1 shall certainly he given wealth and children?" Has 
he looked into the unseen or has he taken a pledge from the 
Compassionate? Certainly not! We shall write down what he 
says, and we shall lengthen for him of the chastisement a length. 
And we shall inherit frotn him that which he says, and he shall 
come to us alone (Witho~lt his wealth and children)) 

He was an early Muslim who gave many sacrifices for Islam. 
Because he was a slave, he had no one to offer him protection and 
everyone considered it rightful to molest him. The idolaters once 
made him lie down on the burning flames of a fire till the flames 
were extinguished by the fat on his back. Long time thereafter, 
Sayqidina U111ar & saw his back and remarked, "I have not seen 
such a back all my life." There were white spots like leprosy 
because of the burning. Tired of the persecution he complained to 
the Prophet @ one day and requested him to pray for him. He said. 
"Do not hurry. Earlier people endured greater hardsip" (and he 
0 .  Pronounced Ammaar 
0 .  Isabah v4 p28. Majma' az-Zawa'id v9  p320 
O. Saheeh  Bukhari (Chapter  al-Yaeen \val al-Hidaad and  l'afseer Maryam) .  

Jami' Tirmizi (Tafseer Maryam) 
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mentioned some of them). "Surely this religion will emerge 
supreme! "' 

Sayyidina Ali & said about him: 

"May Allah have mercy on Khabbab. He believed in Islam 
willingly and, of his own accord performed the hijrah, lived the 
life of a warrior and endured all kinds of torture. Surely Allah 
does not withhold the reward of those who do righteous deeds112 

He participated in the Battle of Badr and all other battles afer 
that.3 

He died in 37 AH in Kufah.4 

Sayyidina Sa'd ibn Mu'az & 
Sayyidina Sa'id ibn Mu'az & belonged to a branch of the tribe 

Aws, Banu Abdullah Ashhal. He had become a Believer before the 
Prophet came to Madinah at the hands of Mus'ab ibn Umayr &. 
The Prophet & had sent him ahead of him to teach Islam to the 
people of Madinah. 

Sayyidina Sa'd & addressed the people ofhis clan Abdul 
Ashhad, saying, "0 Fellow-tribesmen! what do you think of me?" 
They said, "You are our chief and have a high standing among us." 
So, Sa'd said, "It is unlawful for me to talk to you unless all of you, 
men and women, believe in Allah and His Messenger &." All the 
Illen and women agreed with him and became Muslims. Not one of 
them was deprived of faith.5 He was also the chief of the tribe of 
the Abdul Ashhal. The Aws was the Madinan tribe of the Ansars 
and very few people were peers of Sa'd &. he was respected in the 
pre-Islamic period and again during Islam. The Prophet & had 
himself called him the chief of the people of Madinah.6 He was 
continuously engaged in preaching Islam and working for it. He 
fought every battle, begining with the one at Badr. In the Battle of 
0.  Saheeh Bukhari v l p5 10 (sign of Prophethood) 
Q. Maj~na  az-Zawa'id v9 p299 
O. Isabah v2 p101. Majma' az-Zawa'id v9 p299 0. ibid' 
O.  lsabah v3 p88, Siyar A'lam an-Nabula vl  p280 
0 .  Saheeh Bukhari (Khurooj an Nabi & ila Banu Qurayza) Saheeh Muslim. 
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Trenches, he was wounded by an arrow shot by an idolater. Blood 
did not stop flowing though the would was branded with hot iron 
which was a method of treatment in those days Sa'd prayed, "0 
~ i l a h !  You know that nothing is dearer to me than waging jihad in 
Your path agaist those who reject Your Prophet and drove him out 
of his house (at Makkah) 0 Allah, if the war against the Quraysh is 
yet not over then let me live a little longer and fight against them 
that I may wage jihad. But if the war is over, then let the would be 
the cause of my martyrdom."* Some versions also have these 
words: "0 Allah! I'unish the Banu Qurayzah for their treachery 
before I die and cool my eyes thereby."2 The Banu Qurayzah were 
a Jew tribe near Madinah. They had covenanted with the Prophet 

that they would neither fight against the Muslims nor support 
their enemies. but, like other Jewish tribes, they too betrayed their 
promise and incited the idolaters of Makkah and other Arab tribes 
to fight the Muslims. These conspiracies led to the Battle of 
Trenches, Immediately the Prophet @ returned to madinah after 
this battle, he received Allah's command that he must advance to 
attack the Banu Qurayzah. So, he took a party of his Companions 
and after the seige had been laid for a month, they asked the 
Prophet & to decide their case but he got their permission to 
appoint Sa'd ibn Mu'az & as arbitrator. He ruled that their fighting 
men should be killed and others should be enslaved. They 
remainded him of their mutual pact but he did not change his 
judgement. The Prophet @ confirmed his decision.3 Thus, the 
prayer of Sayyidina Sa'd & after his injury was accepted. 
Immediately after the judgement was implemented, his would 
opened ~ n d  became cause of his martyrdom. 

Merits 
Sayyidina Sa'd ibn Mu'az &b was a handsome man, tall-statured 

equally dignified and honoured in religious and worldly cricles. 
When he beca~ne  Muslim, Islam received great strength in 
Madinah. When he was wounded in the Battle of Trenches, the 

0 .  Saheeh Bukhari, Saheeh Muslim 
8 .  Isabah v3  p87 
€3. Saheeh Bukhari, Saheeh Musli111 
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Prophet & had a tent pitched for him in the courtyard of Masjid 
Nabawi where he could be nursed within sight of the Prophet & 
when the Prophet & had appointed him as arbitrator in the affair 
of Banu Qurayzah, he came riding a beast and the Prophet & siad, 
r(+ JI lv$"'tand up for your chief." His judgement was likened 
by the Prophet & to the judgement of Allah, and he got it excuted. 
When he was about to die, the Prophet & prayed for him: ' 

* ; l r i s . iup i~&~~J~ j&L; )h l z  C) I * Y  31 #I 
I 

'rJJs! * ~ # V " J J ~  

"0 Allah, Sa'd has waged jihad in Your path, bore testimony for 
Your Messenger and discharged his religious duties, let his soul 
be received in the best manner." 

Sayyidina Sa'd opened his eyes on hearing that and said, "Assalaam 
u alaykum, O messenger of  Allah! I bear witness to your 
Messengership." When he died, the Prophet & said: 

J u , b  &I AdJ UUJ b  a ifi LI J I ~  

(May Allah reward you in the best way. You fulfilled all the 
promises you made to Allah. Surely, Allah will fulfil all His 
promises) 

Then he said, "Sa'd was Allah's pious slave on whose happy 
arival the Throne of Allah rejoices. The gates of the heaven are 
opened. Seventy thousand angels descended from the sky to 
participate in his funeral, none of them had ever came down on 
earth before." The Companions were grieved on his death to such 
an extent as they never were at any other time even Sayyidina Abu 
Bakr and Sayyidina Umar wept and the Prophet & had clasped his 
beard to control himself in sorrow.l 

Meanwhile, the chief of Dumat ul-Jandal had sent a silken robe 
to the Prophet &. The Companions touched it again and again in 
wonder. He said to them, "Do you find it very good. The mantle of 
Sa'd ibn Mu'az in paradise is much better and softer than this."2 

Sayyidina Sa'd's mother Sayyidah Kayshah was a lso  a 
Sahabiyah. She was much grieved at his death. She composed a 
0 .  Siyar A'lam an-Nabula. Saheeh Muslim. Sunan Nasai 
Q. Saheeh Muslim 
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painful elegy and the Prophet & comforted her. 

Death 
He had a few days after being wounded in the Battle of 

Trenches in 5 AH. He was 37 years old then. 

Sayyidina Abdullah Ibn Salaam & 
He was from the famous tribe of Madinah, Qaynuqa'. His line 

of descent joined Sayyidina Yusuf %&I. He was a great Jewish 
scholar and his name before he became a Muslim was al-Husayn 
which the Prophet & changed to Abdullah. 

He said that when he saw the Prophet & on his arival at 
Madinah he knew that the face could not be the face of a liar. The 
first thing he heard from the Prophet d% was: 

,x, MI Jd ki &LJl J ,lffJ\+\ J pLJ\+\ 
{Spread the (greeting) Salaam, feed the poor and offer salah 
when people are sleeping, and you will enter Paradise in peace.) 

To spread salaam is to greet every Muslim whether you know 
him or not. Abdullah ibn Salaam then asked the Prophet & certain 
quetions and on receiving their answers, he recited the Kalimuh 
SI~ahudcd~ and became a Muslim. The questions and their answers 
are found in a Hadith in Bukhari.1 Abdullah said to the Prophet & 
that he should not let anyone know of his belief unless he had first 
asked the Jews how he (Abdullah) stood among them. So, the 
Prophet & invited a few Jews and asked them about this man to 
which they said: a l p  & r j  U\ a r g  U l j  U+ l;+ "He is 
the best of us and the most learned and his father too was the best 
and most learned of his .times." He then asked them, "If he became 
a Muslim, what would you say about Islam?" They said that such a 
thing cannot be expected of him. He repeatetd his question many 
times and got the same reply each time. Sayyidina Abdullah ibn 
Salaam & had concealed himself there and when the Jews had 
confirmed many times that he weas a scholar, he presented himself 
before them and declared d l  Jyj i h  d~ $1 Yldr Y d \  and 
they reversed their opinion of him b+ a 1 3  U+ "The worst of us, son 

0.  Saheeh Bukhari (Chapter Abdullah ibn Salam's questsions to the Prophet $& 
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of the worst of his times." Abdullah & said, " 0  Messenger of 
Allah! This is what I feared." l 

Merits 
Sayyidina Abdullah ibn Salaam & was descended from 

Sayyidina Yusuf, the Prophet &, and he was a great Jewish schoar 
who renounced Jewism to become a Muslim. The Prophet $$ 
assured him that such people will get a two-fold reward,2 and he 
had given him glad tidings of Paradise. Sayyidina Sa'd ibn Abu 
Waqqas & said that after the Prophet & had eaten his meals one 
day, he said, "One who is assured of entry into Paradise will now 
come and eat it." Shortly thereafter, Abdullah ibn Salaam & came 
and ate what had remained from the meal.3 He is referred to often 
in the Qur'an without being named. For instance, in surah Ahqaf': 
verse 10: 

- 
(, . : f , d ~ y , )  $*lj $6 p &I>! 2 3 +Li  &ij 

{and a witness from among the children of Isra'il has already 
testified to its siilarity (with earlier scripture) has believed while 
you are arrogant). 

and in ar-Ra'd verse 43 

(ir:,r&j,)+@'l&h&>j*j~i@,h&>$ , , 

{Say: Allah suffices as witness between me and you and 
whosoever has with knowledge of the Book) 

The underlined words in both verses refer to Abdullah ibn Salaam 
&.3 His belief is declared to be evidence of the truth of Islam and 
the Prophet &. 

Both Bukhari and Muslim have quoted Sayyidina Sa'd ibn Abu 
Waqas & as saying: 3 hl +J Yl  WI 2 ail +- & Jj& .&\ JrJ r;ew LP 

y ! b  which means that the Prophet & gave glad tidings to only one 
person while he was alive that he would go to Paradise, and that 
person was Abdullah ibn Salaam. Both of them also quote the 
Prophet's words to Abdullah & "You will remain firm on Islam till 
0 .  Jami' Tirmizi (Kitab an-Nikah). Saheeh Bukhari (Ta'leem ur Rajul) 
Q. Majma' Zawaid v9 p326 
O. Jami' Tirmizi (Virtues of Abdullah and Tafseer al-Ahqaf). Saheeh Bukhari 

(Virtues of Abdullah). Saheeh Muslim. 
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you die." 
Sayyidina Mu'az ibn Jabal && had instructed his close student 

Yazeed ibn Umayrah, while he was dying, to carry on learning 
from four Companions one of whom was Abdullah ibn Salaam 4% 
who, he said was like the ten who wee given glad tidings by the 
Prophet &.2 

He died in Madinah in 43 AH.3 oLaJ~j h;c & I  PJ 

Sayyidina Mus'ab Ibn Umayr & 
It was yet the first year of Prophethood and only a hand-ful 

people had embraced Islam when Allah guided Mus'ab ibn Umayr 
to believe. He went to the Prophet & at Dar Arqam and embraced 
Islam at his hands. When his family members learnt of that, after 
some time, they placed restrictions on his movements outside the 
house and punished him. He continued to suffer till he migrated to 
Ethiopia in 6 AH with some other Muslims. Later, they were 
misled to believe that conditions had improved at Makkah, so some 
of them including Mus'ab &, returned only to find the conditions 
as unfavourable as they had been. After some time, the Prophet & 
sent Mus'ab ibn Umayr & and others to Madinah.4 he was the first 
person to migrate to Madinah.5 

Merits 
Sayyidina Mus'ab ibn Umayr & was the most lovingly brought 

up young man of Makkah. His father was among the richest men of 
Makkah, and he loved Mus'ab very much getting him the finest 
garments. But when he became a Muslim, his parents severed ties 
of relationship with him and he faced all sort of difficulties, even 
hunger and thirst. The skin of his body that was raised with 
over-indulgence peeled and he could not even walk straight 
because of weakness. That is why the Prophet & sent him to 
madinah to serve as a teacher where he was instrumental in getting 
people to the fold of Islam.6 
0 .  Saheeh Bukhari, Saheeh Muslim 
Q. Jatni' Tirmizi. Tabaqat ibn Sa'd v2 p352 Tazkirat ul-Huffaz v l  p26 
O . Tazkirat ul-Huffaz v 1 p27 0 .  lsabah v2 p 10 1 
O. Saheeh Bukhari Siyar A'lam an Nabula vl  p145 
O. Siyar A'lam an-Nabula vl pl48 
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The Prophet saw him. one day. with only a single piece of 
cloth wrapped round hi111 and even that was patched up. He 
remembered his days of luxury and wept for him. 1 

He is counted anlong scholars, the earliest of Believers and a 
migrant to tnadinah. The Prophet & had sent him ahead of 
everyone to Madinah to introduce Islam, and teach it, to the 
Madinans, and he observed the first Friday salah there.2 He took 
part in the Battle of badr and, at Uhud, the Prophet & had 
entrusted him with the banner. He stood very close to the Prophet 
& in this battle and shielded him from enemy onslaught and. in 
the process, got his martyrdom.3 He had only a sinall sheet of cloth 
round him in which he was shrouded. His head was covered but 
feet were bare, so the izkhir (a kind of hay) was put on them. 
Sayyidina Khabbab .G$% said about him, "We, the Muhajirs,  
migrated with the Prophet & for the sake of Allah who is looked 
upon for reward. Some of us got nothing in this world but departed 
from here while in difficulty and hardship - Mus'ab was anlong 
them."4 He meant that many of them received reward in this world 
also but some, like Sayyidina Mus'ab &, were martyred before 
Muslims, could find better times. They will receive all their reward 
in the Hereafter. 

Sayyidina Khalid Ibn Waleed & 
The father of Khalid ibn Waleed was Waldd ibn al-Mughirah 

and his mother was Lubabah bint al-Harith, the real sister of 
Sayyidah Maymunah L p  4,hl p, the Prophet's wife. He was a 
Quraysh noble, a brave and courageous man. He fought wars 
against the Muslims for the Quraysh. In 7 or 8 AH, he left Makkah 
for Madinah with intention to become a Muslim. He met Amr ibn 
al-Aas on the way who also had the same intention and both of 
them came to Madinah together and embraced Islam at the hands 
of the Prophet &, first Khalid & and then Amr &.5 

0.  Jami' Tir~nizi 
0 .  Ikmal (by the Cornpiler of al-Mishkat) 
O. Siyar A'lam an-Nabula v l  p148 
0 .  Saheeh Bukhari (Kitab al-Jana'iz) 
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Merits 
After embracing Islam, he spent his life against the infidels 

more courageously and virgorously than ever. The Prophet & 
called him Sayjulluh (the sword of Allah). Sayyidina Abu Hurayrah 
said that he was sitting with the Prophet during a journey and he 
asked hill1 about everyone who passed from there, "Who is he?" 
Abu Hurayrah told him the name of the man and the Prophet k$% 
commented on him. When he said about one that he was Khalid 
ibn Waleed &, the Prophet & said dJr LI. ~ 4 +  *J$I j, * i ~ i  h~ + y 
$1 "The best of the slave of Allah is Khalid ibn Waleed - a sword 
of the swords of Allah." 

When Sayyidina Abu Bakr & sent him as commander of an 
army to crush the apostates, he said that he had heard the Prophet 
& say about him. 

&i.dl j J d l  

"He is the best slave of Allah, a sword of Allah that Allah has 
unsheathed for the disbelievers and hypocrites and  polytheist^."^ 

The Prophet & had sent an army to Mutah under the command 
of Zayd ibn Harithah .G$ with instructions that Ja'far & should 
take over if he is martyred and Abdullah ibn Rawahah & if he too 
is martyred,3 Fate had decreed, indeed, that all of them should be 
martyred. With the three commanders dead, the men selected 
Khalid ibn Waleed as their next Commander.4 At Madinah, before 
news could arrive from Mutah, the Prophet k$% informed his 
Companions & that the three were martyred and the 'sword of 
Allah' had taken command and Allah had given victory to the 
Muslims at his hand.5 He had fought so ferociously that as many as 
nine swords were broken in his hands till he saw through the end 
with a Yamani sword.6 The Muslims had not achieved a total 
victory and Khalid had brought back his army safely and the 
0.  Jami' Tir~nizi 
8. Maj~na  aza-Zawa'id (Refec: Musnad Ahmad) 
O. Saheeh Bukhari 
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0.  Saheeh Bukhari 
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Prophet & had called that safe return a victory.' This is also 
mentioned in a Hadith in Saheeh Muslim and Abu Dawood.2 
Later, the army of Usamah overran the entire territory as we have 
seen in his account. 

Even during the liberation of Makkah, the Prophet & had 
entrusted him with a unit of the army3 and after that he led a party 
of the Companions to the Banu Jazimah. Those innocent people 
said U k  ljk (sabana, sabana) instead of aslamna believing 
believing that they were expressing their submission to Islam but 
the Muslims did not understand them and Khalid, in his excitement 
for jihad, killed some of them. Sayyidina Abdullah ibn Umar & 
who was one of the party prevented Khalid & from shedding 
further blood. When the Prophet & learnt of that he said, 131 2\41 
d~jli y kp &I "0 Allah, I am absolved of what Khalid did," but, 
even after that, he continued to send him as a commander of his 
armies.4 A little before Hajjat ul Wada', the Prophet & sent him 
as aineer of a party to Yaman.5 The Prophet & was very trustful of 
his bravery and fighting experience and gave him command over 
many expeditions. He also assigned to him the demolition of the 
idol, Uzza near Makkah.6 

Sayyidina Abu Bakr & placed similar reliance on Sayyidina 
Khalid &, making him commander of his armies. He had 
substantial contributions to his name against the apostates and in 
the victories over Romans and Iranians. 

Abu Bakr & had appointed Khalid ibn Waleed & as 
commander of the army to tackle the false prophet Musaylimah 
who was killed with thousands of his henchmen. He had also killed 
Hormouz and arrested Ukaydir (of Dumat al-Jandal) 

Sayyidina Abu Bakr & then made him governor of Shaam. 
Sayyidina Umar & replaced him by Abu Ubaydah ibn al-Jarrah & 
and this large-hearted man when he got Umar's & letter, 
exclaimed L-.51\ oh +& + 9 s  31 "Umar has appointed ameer of 
0.  Fath al-Bari v7 p579 
Q. Saheeh Muslim. Abu Dawood 
€3. Saheeh Bukhari. Saheeh Muslim. Siyar A'lam an-Nabula, v l  p266 
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Shaam one whom the Prophet @ had called Ameen of the 
u m m a h . " l  he handed over charge of  office without demur. 
Sayyidina Abu Ubaydah $6 also reminded them that the Prophet 
&% had said that Khalid was a 'sword of the swords of Allah.I2 

However, Sayyidina Umar & continued to regard him highly 
and at the time of his own death said: 

c t j + l & L l 4 ~ , L l d ~ ~ & c 6 . - * * 1 l i j + ~ ~  

"If Khalid &5 were alive, i would have made hi111 Khalifah, and 
then I would have said to Allah that I had heard His beloved, the 
Prophet &, say that Khalid is a sword of Allah's swords that 
Allah has unsheathed for the idolaters."3 

During the last days of his life, Khalid said one day, "That 
night is dearest to me - and approved by Allah - when it was 
very cold and raining. I had used my shield as an umbrella. In the 
morning, I used it against the enemy." 

Death 
Sayyidina Khalid ibn Waleed $6 died in 21 AH at Hima, but 

some historians say that he died at Madinah. He lamented at the 
time of his death that though he had wounds and scars all over his 
body. He was dying on his bed, not as a martyr. He also said that 
his horse and his weapons may be donated to Allah's cause and 
these were the only things he left behind.4 

Sayyidina Amr Ibn Al-Aas & 
He was one of the chiefs of the Quraysh before he embraced 

Islam. He was very bold and very wise. He went to Madinah in 8 
AH with Sayyidina Khalid ibn Waleed & and became a Muslim. 
However, from what he said himself, it seems that he had become a 
Muslim before going to Madinah but met the Prophet and sword 
0 .  Zawa'id (Refec Musnad Ahmad). 
Q. lsabah v2 p99 
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allegiance at his hands in the company of Khalid &.I  

This is what he said about himself: 
{After the Battle of Trenches, I gathered some of my close 

Quraysh associates and told them that it seemed that Muhammad 
would triumph. So, rather than live under his rule, we should 
migrate to Ethiopia and live under the rule of the Negus. If the 
Makkans emerged victorious, we can return and our status is 
established already. They agreed with me. So, I took a log of gifts 
and went to the Negus. There I found Amr ibn Umayyah Dimiri 
who was the Prophet's & envoy. I asked the Negus to hand over 
this man to us for he was an envoy of our enemy. We will kill him. 
The Negus was annoyed at my request and said, "Do you not know 
that he is the envoy of one who is Allah's Messenger in the same 
way as Prophet Musa was."The Negus asked me to obey him 
and the Prophet who was surely True and who would overcome his 
enemies as Prophet Musa had routed Fir'awn and his army.) 

Then Awn ibn Aas offered bay'ah to Islam at the hands of the 
Negus and, leaving his compatriots behind, he began his journey to 
Madinah. He met Khalid ibn Waleed & on the way and at 
Madinah he offered bay'ah to the Prophet and disclosed that he was 
a Muslim.2 

In the Hadith transmitted by Saheeh Muslim there is some more 
detail. He said, "I went to the Prophet & and requested him to let 
me have his hand so that I could offer bay'ah. When he did so, I 
pulled back my hand. He asked me what was wrong and I said that 
I had a condition. When we enquired what the condition was, I 
said, that my past sins must be forgiven - all of them. He said that 
I should know that after belief in Islam all past sins are forgiven."3 

Merits 
Sayyidina Amr ibn al-Aas &, was a very courageous and 

intelligent man who showed tremendous valour on the battlefield. 
The Prophet &!+ made good use of his capabilities, and Amr & 
said about it: 

0 .  Isabah v5 p2 
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".+y 2 
"He never thought of anyone equal to Khalid & and me."' 

Even in the presence of elder Companions,z the Prophet & 
appointed him as commander. For instance, Sayyidina Abu Bakr 
& and Umar & were participants of the Battle of Zaat as-Salasil, 
but Amr ibn al-Aas & was appointed the commander. Immediately 
after the liberation of Makkah, the Prophet & sent him over a 
party to the tribe Huzayl to brerak down the idol suwa. The 
custodian there said to Amr &, "You cannot break it, for, it will 
protect itself." However, when Amr & and those with him 
smashed it, the custodian saw its helplessness and became a 
Muslim. 

The Prophet & said that Amr & was a sincere believer' and 
he too loved the Prophet very much. In the Hadith of Saheeh 
Muslim that we have seen above, it is also stated: 

" a ; o @ X o l J \ + ~ Y  

"After I became a Believer, no one was dearer and more 
respectable to me than the Prophet and I was so much overawed 
by him for long. Thus, I will not be able to describe him if 
anyone were to ask me about it. I had never seen him for any 
length of time." 

In acknowledgement of his love, the Prophet & prayed for him 

" 4 - 9  W"j 4% *iu 'j+ j+ & J4 &I0 
"0 Allah bless Amr ibn al-Aas for he loves You and loves Your 
~ e s s e n g e r . ~  

Once he said thrice ij+ hi ~3 " 0  Allah, show mercy to Amr 
ibn al-Aas." When someone asked him why he made the prayer, he 
Q. Siyar A'lam an-Nabula v3 p66 
Q .  Fath al-Bari v 7  p26.  Majlna az-Zawa'id v 9  p352.  on the  authori ty of 

Tabarani, Isabah v5 p2, Siyar A'lam an Nablala v3 p57. 
O. Jami' Tirlnizi (Virtues) 
0.  Siyar A'lam an-Nabula v3 p65. 
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said, "Amr spends lavishly in Allah's path."' In hadith transmitted 
by Jami' Tirmizi, the Prophet & is quoted to have said: "Amr is 
among the best people of the Quraysh."2 Once, the Prophet & sent 
him message that he should report to him in attire of jihad. When 
he came the Prophet & said, "I am sending you as arneer of an 
aarmy to place from where you will return Insha Allah safe and 
with booty." He said, "Messenger of Allah, I have not believed to 
gain wealth." He said, "Lawful wealth is the best thing for Allah's 
pious slave."3 

Death 
He died on the night of Eid in 43 AH in Egypt (Cairo) and was 

buried on the day of Eid ul-Fitr. His son Sayyidina Abdullah ibn 
Amr ibn al-Aas &, led the funeral salah. 

Sayyidina Abdullah Ibn Amr Ibn al-Aas & 
He was a companion son of a companion. Devoted worshipper, I 

as ascetic, who kept vigil at night, faster often by day and recited 
the Qur'an very much - this was Abdullah ibn Amr ibn al-Aas. In 
fact, he had believed in Islam before his father did. He was the 
eldest son of his father who was not more than 21 years old at his 
birth.4 

Merits 
Sayyidina Abdullah ibn Amr ibn al-Aas & was one of the 

meritorious Companions. He was a great worshipper, an ascetic 
and he engaged in worship at night. A hadity in Saheeh Bukhari 
describes these qualities. He said {My father married me to a girl 
of a noble hlnily and he took good care of illy wife from whom he 
also enquired about my conduct. One day she confided to him, "My 
husband is pious, righteous, and G-dfearing but does not have any 
contract with me." My father passed this complaint to the Prophet 
& who said, "Send Abdullah to me." My father conveyed the 
Prophet's command to me and I went to him. He asked me, "What 
0.  Maj~na  az-Zawa'id v9 p352 
Q.  Jami' Tirlnizi (Virtues) 
O. Majma' az-Zawa'id v9 p353 

I 
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is your practice of fasting?" I said that I fasted everyday. He asked 
me how I read the Qur'an and I told him that I recited it from 
beginning to end every night. He said to me, "Keep only three fasts 
every week." I said that I could do more, and he said that I should 
skip two days and fast one day. When I said that I had more 
strength, he said. "The best kind of fast is the fast of Dawood 
which is to fast one day and skip the next to fast every alternate 
day). So you too may do accordingly and finish one reading of the 
Qur'an in seven nights.") 

This Hadith discloses how Sayyidina Abdullah ibn al-Aas G$$ 

fasted and recited the Qur'an. It is stated in the end that this 
continued to be his practice till his old age. Rather, in old age, he 
used to recite to someone in the day time, at home the one-seventh 
portion of the Qur'an that he had to recite at night. And, if the 
schedule of fasting was distribed anytime, he made it up later.] 

He used to shut the door of his room, blow out the light and 
weep before Allah all night. His eyes would swell.? 

He has narrated many Ahadith of the Prophet @ and also got 
his permission to write them down in his lifetime. He prepared a 
collection of Ahadith which he called Sudaqah. It is from this 
collection that Abu Dawood, Tirmizi Nasa'i etc. have transmitted 
on the authority of the chain - Amr ibn Shu'ayb from his father 
from his grand father. The number of the Ahadith he reported are 
seven hundred.3 

He also reported from the elder Companions. He had many 
noted tabi'een as his students. The Prophet once said about him and 
his parents: "Abdullah, his father and his mother and these people 
of the house - what a wonderful people of the house they are!"4 

Death 
He died in Cairo in 65 AH and was buried there.5 

0 .  Saheeh Bukhari (Chapter: How much of Qur'an to recite & Fasting alternate 
days). 

Q.  Siyar A'lam an-Nabula v3 p91 
O. Tahzeeb ul-Kamal 
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Sayyidina Abdullah Ibn Amr ibn Hizam & 
Sayyidina Abdullah ibn Amr & was the father of Sayyidina 

Jabir &. He had embraced Islam, before the Prophet's hijrah, at 
rnakkah and had attended the Second Pledge at Aqabah. The 
prophet had & appointed him the naqeeb of his tribe at Madinah. 
He participated in both the battles at badr and Uhud and was 
martyred in the latter.] he had a permonition of his martyrdom, so 
he said to his son, Sayyidina Jabir &, "I think that 1 will be the 
first martyr tomorrow. Look after your sisters and pay the debt that 
I owe."2 

Merits 
He had great qualities. He went to ~ a k k a h  to embrace Isiam 

and then fought against the enemy in two battles. When he was 
martyred in the Battle of Uhud, the idolaters mutilated his body. 

This had a great effect on Jabir & who was a very young child 
and on Abdullah's & sister, Fatimah bint Hizam. They cried and 
sobbed very much. The Prophet & comforted them and said that 
an angel was casting its shadow on Abdullah ibn Amr.3 Sayyidina 
Jabir & and his family members took his body to their family 
gravejiard at madinah but the Prophet had it brought back and 
buried him with the other martyrs at the battlefield.4 There were 
many martyrs in this battle and of those who had survived, many 
were.-wounded. The Prophet & was also wounded Therefore, he 
permitted that two or three martyrs may be buried in one grave, the 
one who had known more of the Qur'an was placed nearer the 
qihlah. 

Sayyidina Abdullah ibn Amr & was also buried with one or 
two other martyrs and he was placed nearer to the qiblah. The 
Prophet said to Sayyidina Jabir &, "Allah does not talk to 
anyone directly but has talked to your father directly, saying "0 My 
slave! Ask what you want, I will give you what you desire." So 
your father said, "My Lord! Send me to the world again so that I 

0.  lsabah pl  10, Siyar A'lam an-nabula p32.5 
Q. Saheeh Bukhari 
€3. Saheeh Bukhari, Saheeh Muslim 
0 .  Jami' Tirlnizi 
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may attain martyrdom again." Allah said, "I have decreed already 
that no one will return to the world once he dies."l 

Imam Maalik has narrated a strange case about the grave of 
Sayyidina Abdullah ibn Amr & in his Muwatta: (The grave of 
Abdullah ibn Amr and Amr ibn Jamooh was inundated. Their 
graves were dug up so that their bodies might be transfered 
elswhere. Their bodies were found to be intact as if they had died 
only on the previous day though they had been martyred forty-six 
years ago.12 The report in Saheeh Bukhari is from Sayyidina Jabir 
46 {On the day of Uhud, we could not help but bury my father 
with another Companion. I was not happy with that, so six months 
after his martyrdom, I took him out of that grave and buried him in 
another. His body was just as on the day he was buried.13 This 
means that his grave was opened twiece - six months after his 
martyrdom and forty six years after his martyrdom. Similar 
experience was had with some other Companions & too. 

Sayyidina Jabir Ibn Abdullah Ibn Amr & 
He was from Madinah and belonged to Khazraj clan. He had 

gone to Makkah in his childhood with his father and embraced 
Islam. When the Prophet & migrated to Madinah, Jabir & began 
his close association with him. He could not participate in the 
Battles of badr and Uhud because he was minor, the only son of his 
father and brother of nine sisters. However, thereafter he took part 
in every battle. 

Merits 
Sayyidina  Jabir  & is not counted among the  senior  

Companions because of his age but his knowledge and merit place 
him among the glorious frontrank Conlpanions. he participated in a 
very large number of battles and, at the same time, he has also 
reported a large nunlber of Ahadith, He said that he took part in 
nineteen battles after the Prophet's & death. He did not miss a 
single battle in which the Prophet took part after the Battle of 

0.  Jami' Tirlnizi (burial of malfyl.s) 
Q. Muwatta Imam Malik (barying two or Inore in one grave) 
O. Saheeh Bukhari (Can a Corpse. 
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Uhud in which his father was martyred.1 As for his Ahadith, he 
narrated 1540 Ahadith and he also transmitted from elder 
Companions. Similarly, many elder Companions and the tabi'een 
have transmitted his Ahadith.2 The Prophet loved him very much 
because he was very young and the only son of his father. He had 
nine sisters to look after and a heavy debt to repay. When 
Sayyidina Jabir married, the Prophet asked him if he had married a 
previous unmarried girl or a widow or a divorcee. He said, "She is 
not an unmaried girl?" The Prophet asked him, "Why did you not 
marry a virgin?" His answer reflected his wisdom beyond his age 
and I have narrated this portion only to present his answer. He siad, 
" 0  Messenger of Allah! My father died. He left behind nine 
daughters. I married an old woman that she might look after my 
sisters."-? It was because of his poor condition that the Prophet @ 
took care of him. Once, he bought his camel and when he was dis- 
mounting it, the Prophet k% asked him not to get down and when I 

they reached Madinah he returned the camel to Jabir .&$ together 
I 

with its price. The Prophet k#$ also prayed for him twenty five 
times.4 

He had a longing to learn Ahadith and travelled for that. He 
travelled to Makkah to hear from a Companion some Ahadith and 

1 
once to Egypt to get from a Companion there just one Hadith.5 

He gave lessons in the Masjid Nabawi on Ahadith to Many 
I 

students and seekers of knowledge6 

Death 
He lived a long life and died in 78 AH. He was the last of those 

Companions to die who had gone to Makkah to embrace Islam and 
swear allegiance at Aqabah. 

Sayyidina Zayd Ibn Thabit .&$ 
Sayyidina Zayd ibn Thabit & was from the tribe Khazraj. He 

0 .  Saheeh Muslim 
Q. lsabah v 1 p123. Siyar A'latn an-nabula v3 p19 1 
O. Jami' Tirmizi 
0 .  lsabah v l p223. 
0 .  Siyar A'lam an-Nabula v3 p191 
O. lsabah v 1 p223. 
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was a child of eleven years when the Prophet & came to Madinah 
but he had already become a Muslim and had also memorised 
seventeen surah (Chapters) of the Qur'an. He was taken to the 
Prophet & and he heard from him ten of the surah and also 
expresed pleasure. 

Though young, he was placed among the knowledgeable 
Companions who were scholars and jurists. he was very intelligent 
and had a very good memory because of which the Prophet & 
chose him to learn Hebrew so  that the Prophet  & might 
communicate with neighbouring Jews. A Jew interpreter would 
have been required otherwise, and the Prophet & did not trust 
them. Sayyidina Zayb ibn Thabit & learnt Hebrew in only 
seventeen days, and the Prophet & made him responsible for 
correspondence with the Jews.' He was also one of those who had 
memorised the entire Qur'an during the Prophet's life. Sayyidina 
Anas said: 

J ~ ~ l p @ + J l + j + h I & ~ ~ * , & d ~ p l ~ r  

4jj 4j $1 33 it! jbj 

"Even while the Prophet & was alive, four Companions. who 
were all Ansars, had ~ne~norised the Qur'an. They were: Ubayy 
ibn Ka'b, Mu'az ibn Jabal, Abu Zayd, Zayd ibn Thabit."? 

In thejihad against Musaylimah the liar at yamamah in Yaman, 
many Muslims were martyred and among them were those who 
had committed the Qur'an to memory - though Musaylimah was 
defeated the killed. So, Sayyidina Uinar & suggested to Sayyidina 
Abu Bakr & that the Qur'an must be written down officially lest 
those  people who know it by heart  become scare .  (The 
Companions did have with them separate surah written down but 
the Qur'an as a whole was not found in a written form.) Sayyidina 
Abu Bakr & was hesitant to do what the Prophet & had not done 
but after much consultation, the idea was approved. They chose 
Sayyidina Zayd ibn Thabit & for that. Sayyidina Abu Bakr & 
0 .  Siyar A'lam an-nabula v2 p228 
0 .  Isabah v3 p23. Saheeh Bukliari (Virtues) 
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explained to him the need and said: 

0ip1 p (cI-(~ 311 & 
"You are an intelligent young man and we rely on you for this 
work. You were also the Prophet's scribe for the wahy. So, 
search out the Qur'an and gather it together." 

He also thought as Abu Bakr & had thought that they would 
be doing something what the Prophet had not done, but finally he 
did come round to the idea. He got the different surah from the 
Companions & and collected the Qur'an together in one book 
form. 1 He himself was a Hafz2 and there were other Hafiz too and 
many Companions & knew the separate surah. He compiled them 
together. 

Sayyidina Zayd & was also aware of  the  rulings and 
commands of distribution of legacy. The Prophet @ had said about 
him: ''-6 3 +j ~i.4'" that he was the most aware of these 
issues.3 

In the Battle of Tabook the Prophet & had taken away the 
standard from the hands of Sayyidina Umarah ibn Thabit &. The 
former asked, "0 Messenger of Allah, have you received a 
complaint against me?" The Prophet & explained to him that it 
was because Zayd & was a Hafiz. 

The Companions & also respected him for his knowledge 
Sayyidina Umar &, as Khalifah, kept him near him in Madinah 
and issued edict only in his presence.4 

The sayings of the Companions & on his death show how high 
they held him. Sayyidina Abu Hurayrah & said: " L Y I  9 a b  'l "A 
great scholar of the umnzuh has died." Sayyidina Ibn Abbas & 
said: ''A @ 22" "A great scholar was buried today." Sayyidina 
Abdullah ibn Abbas & held him in high esteem. One day as he 
was mounting his horse, Ibn Abbas & held the reins of the horse 
for him. Sayyidina Zayd & said, "You are the respected cousin of 
the Prophet @, why do you do it?" Ibn Abbas & said, "We respect 
0 .  Saheeh Bukhari, J a~n i  Tirlnizi 
Q. One who has committed the Qur'an to memory. 
€3. Tirmizi (Virtues) 
0 .  Siyar A'lam an-Nabula v2 p434 
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our ulama (Scholars) in this way." Other Companions & are also 
known to have spoken highly of him. Sayyidina Umar & often 
made him his deputy at Madinah when he went to perform Umarah 
or Hajj.' Sayyidina Hasan & had composed this elegy on his 
death. 

Q" ;t!j J+ j l r & U  ;r0j +I9 3L.e J+ 2 lfll ;r0j 

(Who will compose poetry after Hasan and his son. 
Who is there to understand the Qur'an after Zayd ibn Thabit.) 

Sayyidina Zayd ibn Thabit & died in 45 AH. 

Sayyidina Jarir Ibn Abdullah Al-Bajali* 
He belonged to the tribe Anmar within the tribe Najd. His 

father's name was Abdullah and mother's bajeelah. He was called 
al-Bajali because of his mother. He met the Prophet &% in 10 AH 
and embraced Islam. l 

Merits 
Although he came into the folds of Islam at very late period yet 

he is regarded among the chief Companions &. He was the chief 
of his tribe and the Prophet & had informed the Companions & 
of his coming aforehand. When he came to the Masjid Nabawi, the 
Prophet & ws delivering a sermon and there was no space in the 
mosque for him to sit. The Prophet & spread his mantle for him 
and asked him to sit on it. He picked up the mantle and clasped it 
to his chest, saying $1 Jy, 4 p ( 1  LC $1 &$I (May Allah, give 
you honour as you have honoured me!). The Prophet & insisted 
that he must sit on the mantle and said: g , Y l d  ;+ &- Y &\ J@ 

b L j Y g  "I bear witness that do not seek highness on earth nor with 
to make mischief." Jarir embraced Islam in the assembly. It is also 
reported the Companions & wished to know why the Prophet !$% 
treated him with extraordinary respect. He said: ogo(lS r.) +$ ~ ( V I  ' j l  

"If a chief of a people comes to you, you must respect him.2 Even 
afterwards, the Prophet & showed him respect and Sayyidina Jarir 
& acknowledged that by saying: .L +g & &I & &I Jy, L' 

y- YI &'I, Ys &I "Even after I embraced Islam and sought the 
0.  lsabah v l p292 
Q. Siyar A'lain an-Nabula v2 p532 Az-Zawa'id v9 p372 
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Prophet's permission to enter, he always gave it to me and always 
met me with a smile."' In the pre-Islamic days, the people of yaman 
had built a replica of the Ka'bah, calling it Zu al-Khulsah (asliJlgj) 
or the Yamin Karbah. They had some idols in it which they 
worshipped. The Prophet & said to Jarir, "If you demolish the fake 
Ka'bah. I will find peace." Sayyidina Jarir & said that he took a 
hundred and fifty strong horsemen to go to Yaman but he himself 
could not ride a horse and used to fall down if he tried. "When I 
told the Prophet if& about it," he said, "he struck my chest with his 
hand and prayed I+ l r b  J 41 (0 Allah! Let Jarir be steady 
on horse back and make him one guided and one who guides.)" 
Sayyidina Jarir & said, "After that I did not fall down from the 
horse. We then demolished the false Ka'bah and burnt it down. 
When the Prophet & learnt of it, he prayed for me and my 
colleagues five times. "2 

Sayyidina Jarir & was with the Prophet if& during the Hajjat 
ul- Wada' and the Prophet & instructed him to ask the people to be 

Sayyidina Umar & had sent him to Iraq for the wars there, 
when he was Khalifah. He distinguished himself there and had a 
hand in the victory of Qadisiyah. After that, he resided in Kufah,4 
where he lived the rest of his life. 

He loved the people of Madinah, particularly the Ansars, very 
much Sayyidina Anas & said that in a journey Sayyidina Jarir & 
was very helpful to him and said, "Ever since I saw the Prophet's 
& kind treatment of the Ansars I swore to myself that I would help 
them whenever I get a chance." Muhammad ibn al-Muthana & 
and Muhammad ibn Bashr the narrators of this Hadith in Saheeh 
Muslim asserted that Sayyidina Jarir & was older than Sayyidina 

Besides his excellent inner qualities, he was also a handsome 
man. Sayyidina Umar & used to call him, "Yusuf of this ummah!" 
He was a handsome and beautiful.6 
0.  Saheeh Bukhari. Saheeh Muslim 
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Sayyidina Hassan Ibn Thabit & 
He was a Madinan of the Khazraj tribe. His father was Thabit 

and mother Far'iah who was also a Sahabiyah (women who had 
met the Prophet & ). He was a great poet of Arabia and after he 
embraced Islam his poetry was composed for the Prophet, the 
Companions and Islam. He was therefore called Sayyid Shu'ara 
al-Mzl'mineen (Chief of believing poets) and the Poet of Allah's 
Messenger &. 1 

Merits 
His poetry was more pricking than swords and spears in 

defence of islam. He answered the poets of the idolaters 
convincingly. In a Hadith in Saheeh Muslim, he has said about the 
effect of his poetry on the disbeliever: 

r- 3 Y ~ . 5 ) d " ~ e ) Y & l + & c s d l J  
"By Him Who has sent you with the Truth, I will tear off their 

hide with my tongue (poetry)"2 The Prophet & would get a pulpit 
placed for Sayyidina Hassan in the Masjid Nabawi on which he 
stood and read his poetry in the Prophet's & presence. The Prophet 
& would say to him ~ 3 3  041 @ "0 Allah, help him through 
Jibreel." This would seem to request help for getting inspiration for 
poetry. There is in Jami' Tirmizi, the Prophet saying about this 
prayer, "As long as Hassan defends through his poetly on behalf of 
Allah's Messenger, Allah helps him through Jibreel."3 The words 
are: 

+J+ 
Once Sayyidina Hassan & was reciting poetry in the Masjid 
Nubalvi when Sayyidina Umar & passed by him and started at 
him. He protested, "Why do you stare. I have recited poetry in 
the mosque in the Prophet's @ presence." 

Sayyidah Ayshah held him in esteem because h'e defended 
0 .  Isabah v2 p8. Siyar A'lam an-Nabula v2 p5 12 
Q. Saheeh Muslim (Virtues) 
€3. Saheeh Bukhari (Chapter Angels) Saheeh Muslim Virtues, Jarni Tir~nizi (on 
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Islam on behalf of the Prophet though she had a complaint against 
him for he had taken part in the affair of z J k  (scandalising her). She 
had a cushion placed for him whenever he came. Her brother 
Sayyidina Abdur Rahman & reminded her of the wrong he had 
done to her and yet she had a cushion placed for him to sit! She 
said, "He used to answer the idolaters on behalf of  allah's 
Messenger & and thus give him peace. He is now blind and I do 
hope that Allah will forgive him his mistake and not punish him in 
the Hereafter."' He was counted among the best poets and his 
poems are very highly placed in Islamic poetry. Let us look into 
that. 

The Prophet's & paternal cousin Abu Sufyan ibn al-Harith 
used to deride the Prophet &. He had become a Muslim ver late in 
life) Sayyidina Hassan gave him sound rejoinders in his poetry and 
while he was at it he also composed an excellent poem in praise of 
the Prophet &. He also reminded Abu Sufyan &, "You are of the 
same family yet satirise the Prophet & while I am an outsider Yet I 
defend him. " 

s1+1 d l 5  2 & I  Uj 
I 

a;c *b 1- L ; ( p  

(You satirise Muhammad I give you a rejoinder. I will get a 
reward from Allah for that!) 

SUP ‘tL+!4 LI JFJ ' i i- 
(You satirised Muhammad who is vastly good, righteous and 
pious and Allah's Messenger whose habit is faithfulness.) 

$6 + sr] crjspj L ~ ~ I J J  1 db 
(For parents, my honour be ransomed for 0 M~hammad)~ 

There are more verses in Saheeh Muslim and a treasury f his 
poetry in his Diwan, the like of which may not be found with other 
poets. 

Sayyidina Abu Sufyan & 
His name was Sakhr ibn Harb, but he was known by his 

kunyah. Abu Hanzalah was also his kunyah. He was among the 
Quraysh chiefs and one of the wisest men of Makkah. Although he 
0 .  Jami' Tir~nizi 
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was related to the Prophet &, he took a long time toembrace 
Islar I .  After the chiefs of Quraysh were slain in the Battle of Badr, 
he ts,ok over as commander of their armies in the Battlks, of Uhud 
and of the Trenches. Just one day before the liberation of Maltkah, 
he nlet the Prophet $% when he and his Co~npanions were stationed 
very near Makkah and either that very day or the next, he embraced 
Islam. 

Merits 
Abu Sufyan was a staunch enemj8 of Islam as long as he was a 

disbeliever,  but from the day he became a M u s l i ~ n  he gave 
exceptional sacrifice for Islain and compensated for his previous 
conduct. Besides. the Prophet has also said *j j L C  b ?-kg f%Yl 

"Islam obliterates what (\vrongs) had been (committed) before." As 
a disbeliever, he harassed the Muslims and the Prophet $% as Abu 
Jahl and Abu Lahab had done, but after becoming a Believer, he 
joined the Muslinls forthwith in the Battle of Hunayn and Battle of 
Ta'if In the last-namaed he lost the sight of one eye. The Prophet 
@ offered to pray for restoration of his eye, or he might prefer to 
go to Paradise instead. He said that he would endure the pain in the 
eye in return for entry into Paradise. He lost his second eye too in 
the Battle of Yarmook and he was totally blind. He was occupied 
in jihad in the Battle of Yarmook under the coinmand of his son 
Sayyidina Yazeed ibn Abu Sufyan & and he made the supplication 
loudly: ++I $ 1  + k "0 help of Allah. draw near!" He was totally 
blind but encouraged the Muslims to be steadfast and fight with 
determination.2 

There is a Hadith in Saheeh Muslim and others that on  the 
conquest of Makkah, the Prophet said 21 j+ j& &I J\I &a 2 (He 
who enters the house of Abu Sufyan is safe!)3 Thabit Bunani, the 
tabi'ee, said that the Prophet & included this house because, 
during his Makkan period, the Prophet & also had taken refuge 
there against persecution at the hands of the  idolater^.^ Imam 
Nawavi has explained this Hadith: 694 Jlgb\g 3Lk. &b! Lp?b Q "In 
0 .  Siva;. A'lam an-Nabula v2 p105, lsabah v3 p238 
Q. 1salsah v2 p238. Siyar ~ ' l a h  an Nabula v2 p 106 
O. Saheeh Muslim (Chapter Conquest of Makkah) 
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this proclamation of the Prophet & there was, apart from winning 
over Abu Sufyan's heart, an expression of his excellence." It is also 
stated in a Hadith of Saheeh Muslim that after he had believed, 
Abu Sufyan & said to the Prophet &% "Just as 1 had led the armies 
of the disbelievers in my disbelieving days, 1 crave to lead the 
Islamic army now." The Prophet (was aware of his capabilities 
as a commander so he) accepted his request.' 

Sayyidah Umm Habibah b p  $1 &J was Abu Sufyan's daughter. I 

We have read in her account that when Abu Sufyan learnt of her 
marriage to the Prophet !if$% (while she was i n  Ethiopia), he 
expressed happiness and spoke highly of Allah's Messenger &. 
His sons, Yazeed ibn Abu Sufyan and Mu'awiyah, also turned out 
to be excellent servants of Islam and leaders of Muslims. Yazeed 
too had believed on the day of liberation of Makkah. Thereafter, he 
took part in many battles and his fighting capabilities had a great 
hand in victories over Shaam and its neighbouring areas. 

Sayyidina  A b u  Sufyan 4 died dur ing  the  Khi la fah  
Uthmaniyah. 

Sayyidina Mu'awiyah & j 
He was born five years before Prophethood was bestowed on I 

Sayyidina Muhammad &. He became a believer at the time of the 
Peace Treaty of Hudaybiyan. He said, "When the Makkans 

1 
prevented the Prophet !if$% from performing urnrah and the peace I 

treaty was concluded and he was returning to Madinah, it became I 

clear to me that he was a true Prophet. When he came to perform I 

Umarah the next year, I was already a Muslim but fear of my I 
parents had made me conceal my faith. On the day of liberation, 
when my parents became Muslims, I divulged to them my Islam."l 
After the liberation of Makkah, almost all people of this clan had 
come to Madinah. 

I 

Merits 
Allah had bestowed on Sayyidina Mu'awiyah a large share of 

apparent and hidden perfection. He was very handsome, tall. digni- 
0 .  Saheeh Muslim (Virtues) 
Q. Isabah v6 pl13  

i 
I 
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fied, clement and extremely intelligent. The Prophet & had 
entrusted to him the writing down of wahy and communications. 
He also prayed for him very often - for isntance, d..elC 

dJ + d l J  ''0 Allah teach him, writing and tlie science of 
cal~ulations."~ AX?\ g al 35"9 ''and establish him in countries upon 
countries," oul j  11,p &I "0 Allah, make him a means of 
guidance for Your slaves, and guide liim."3 All these prayers of the 
Prophet k$% for him were granted. He was an excellent scribe. He 
was an expert in Mathematics. ,411ah had caused him to extend the 
frontiers of Islam to far off lands. He was himself guided and Allah 
alone knows how many people he brought to the guided path. As 
for the Hereafter that is in the hands of the Most Merciful of those 
who show mercy. He was an excellent warrior of the Islamic army 
even in the times of the Prophet & and kept progressing through 
his capabilities during the times of the three Khalifas. Sayyidina 
Umar & had appointed him governor of Shaam and he continued 
to hold that office during the ear of Sayyidina Uthrnan d . 4  But 
after the martyrdom of Uthman &, differences cropped up 
betwecLl him and Sayyidina Ali 4. Then Sayyidina Hasan & 
abdicated Khilafah in his favour and he became Khalifah of the 
Musl in~s  and A ~ n e e r  ul-Mu'mineen for a stretch of time. Ne 
eliminated completely the conspiracies against Islam and there was 
peace everywhere affording an opportunity to send Islamic forces 
to popagate Islam to non-Islamic states and conquer them. This is 
dealt with exhaustively in al-bidayah wa an-Nihayah. he was very 
careful to abide by Islamic principles and teachings of tlie Prophet 
@ even in battles with non-Muslims. Sulayrn ibn Aamir said that a 
no-war pact was once collcluded between Mu'awiyah and the 
Romans. When the pact was about to expire, Sayyidina Mu'awiyah 
built up the Islamic forces on the borders so that with the expiry of 
the pact, he could launch a full-scale attach. On the face of it, there 
was nothing wrong in it, but a Companion, Amr ibn Abash &, 
came swiftly on his horse, calling out ,& Y sljJ $1 (Allah is the 
Greatest! We must fulfil our commitment. Treachery is not lawful!) 
0.  Isabah v6 p 1 13 
Q. Siyar A'lam an-Nabula v3 p124 
O. Jami' Tirmizi (Virtues) 
0 .  Isabah (account of Mu'awiyah). 



He explained to Sayyidina Mu'awiyah 43) that the Prophet had 
said , '11' anyone has concluded a pact or promise with another then 
he must not niake alterations in it till the period has lapsed or it is 
anulled while both sides art: equally poised." Alilr ibn Abash's 
meaning was tliat it was treachery to take advantage of the Roman's 
unalvarcness and aniass armies at the borders to be able to ivade 
them immediately on the expiry of the pact. Sayyidina Mu'awiyah 
4 immecliatcly ordcl-cd the army to retiirn to the barracks. 

Sa~. \ . id ina  Abu l~ lurn~. rah  G$& has narrated a lengthy Hadith 
\\ hicli brings out Sn~.j,idin:i Mu'a\\.iyah &3 piety and righteousness. 
The gist of it is: Ail ostentatious martyr. scholar and philanthropist 
\vill be thc Sirst (threc 1.rinds of  people) to go to Hell .  When 
Sayyidina Mu'awiyah 44 heard this Hadith from a student of Abu 
Ilurayrali &, lie cried so much thai those people who were there 
thought tliat he might die. 

He Ivas very carefl~l to observe tlie sunnah. There is a saying ot 
the Prophet &$ that wonieli most not attach other (false) hair2 to 
their own. When Sayyidintl Mu'awiyah & learnt that some women 
of Madinali had begun to do that, he said once in a seniion, "Where 
ha\.e tlie ulama of Madinah gone away? Why do they not stop the 
ivomcn h-0111 doing that. fbr. Allah's Messenger & had disallowed 
that'?" 

Death 
Sa) J iclina Mu'awiyah died in Rajab 60 AH. oLbJ\g AS A\ &J 

Through Allah's favour 
the series of Ma'rif 111-Haclitll 
is conlpleted with this volume. 

0.  Jami' T i ~ m i t i  (About Treachery) 
O. Saheeh Muslim (Cl~aptes: Disapproval of wearing false hair) 



GLOSSARY 
MEANING AND MESSAGE OF TRADITIONS 

(pl o f  a n ~ a l )  deeds 

pl ol'l 1;ldtth 

people 01' tlic I3ooh l ' l i~ s  tcnn 1s used h l  the ()~1r'511 li)r 
.Ic\\s and C'lir~stians \\!lo fbllo\\ a revealed rcl~glon 

Allah 1s the Circatest 

the aftcrl~oon sal;ih 

the ci~ll 10 salXli 

I Iclpcr ( s )  I'eople of Mad~liali \vho \velcomcd the I'roplict 
3 and h l u l i ~ l ~ r  f'rom Makkali 

,\zl 

Azal 

Bay'ah 

Bid 'ah  

B;trzalil~ 

covenant of allegiance 

1n11ovi1t1011 

Intervcliirig p e r ~ o d  bet \ reen death  and rcsurrect lon 
\\hether 111 grave or otlier\vlse 

Du'a 

Eern511 

Eed 

faith. bellefln Islam 

fcstl\al [lay tilarking the end o f  month of fastll~g I S  ccd 
111-fitr (1st Slia\v\val) and day o f  sacrifice 1s edd ul-azhZ 

the da\\n saliili Fa j  r 

F a r d  

(;llusl 

I l i j rah  

absolute o h l ~ g a t ~ o ~ l .  an eqlo~ncd dut) 

13atll111g to rcmove legal ~mpurit)  

nirgrntlon 'l 'hc I'rophet's 9 migration to  M a d ~ n n l i  
marb~ng  the bcg~nlng of tlic Islalnlc calendar 

A sa) irig. d o ~ n g  o r  practice. o r  sllent approval o f  the 
Prol?hct 3 

a j0~111d l l i fd~t l~  Hadi th  (Saheeh) 

I ladi th  (Ila 'eef) 

I ladi th  ( \ l u r s ; ~ l )  

1l;ldith (\larI 'oot) 

11:1ditI1 ( \ 1 ; 1 ~ d o o ' )  

I l a d i t l ~  (Qudsi)  

an ~tlvcntcd 1 ladith 

Tlint \ \ I i lc l~  ,\llah has sald to the I'rophct 53 t thro~~gli 
I I ~ ~ ~ I ~ ~ I I I O I I ~  o r  drcalll illid Iic has rclold 11 In 111s o1v11 
lvords 

pllgr~rnagc It is ~nculnbent o n  ever! bluslim \ \ho has the 
ablllt) to pcrfjrm it once In h ~ s  11Sc tlmc In the nionth of 
ZLlI 1 l~l.I~il11 

\ell  \vorll or observed h) \\omen. seclusion of women. 
cnrtalli 



night salZh before retiring 

to give respite to a sinner to defer his punishment and let 
him innolue in more sins, so that he may be punished 
ultimately a severe punishment. 

seeking guidance from Allah through s a l a  to tackle a 
situation or deed in the right way. 

lstikhiirah 

to seek forgiveness of Allah lstighfir 

lstinja 

Iqamah 

abstertion, cleansing of body after rel~eving oneself. 

words of  azZn called to signal the standing up of the 
congregation for salZh. An additional phrase is repeated 
twice and the words are called relatively quickly. 

Imiim 

Ishraq 

Istisqa 

Iftiir 

I'tikiif 

leader of the congretation. 

optional sal5li a little after sunrise 

a prayer (through salW) for rain dur~ng drought 

breaking fast after sunset during Ramadan 

seclusion for the purpose of worshiping Allah. Men do it 
in the mosque and women at home. There are different 
kinds of it, for instance, tlie i a t  ten days of Ramadan 

the state which a pilgrim assumes during I-iajj and Umrah 
imposing certain restrictions on him. 

Ihriim 

waiting period for a divorced woman or widow after 
which she may remany. 

Iddah 

l k h l b  

Ji hiid 

sincerity. 

war waged solely for the sake of Allah against enemies of 
Isliun. 

JawTimi al-Kilam 

Jizyah 

brief expressions most comprehansive in meanlng 

the tax imposed on non-Muslims under state protection 
in Muslim countries. 

Paradise. 

Hell 

Jannah 

Jahannam 

Khazeera 

Kalimah 

Khatim ul-Anhiya 

klnd of d ~ s h  of meat, flour and spices 

expresslon, expresslon of bel~ef dl Jrj .b.. dl Y ah 'i 

The Seal of Prophets, the last of Prophets (Prophct 
Muhammad &) 

Solar ecl~pse Kusoof 

Khusoof 

Khutbah 

lunar eclipse 

sermon Friday or eed sermon delivered from the minbar 
(pulpil) 

The Compan~ons of the Prophet &% who had migrated to 
Madmah during the Prophet's i& I ~ f c  time 

Muhiijir 

Musaddiq 

Muhaimin 

Maghrib 

Millat 

Meeziin 

Miswak 

Muqtadi 

he who confirms or bears witness to a truth 

one who supervises. 

suns:t, the saZh after sunset 

faith, religion, creed 

scale 

a piece of tree's branch or root used as tooth cleaner. 

the worshippers who follow the Imam in congregational 
salW. 

Mahr dower. 
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LZ ilPha illAllahu - ~ ! Y I  41 Y 
Muhammadur d l  JFJ 
RasoolANah 

La'nah 

Laylatul Qadr > d l  &I 

NikTih 

Sunnah 

Saliih 

Shari'ah 

Sawm 

SahZbah 

Sa'ee 

Sahr  o r  Suhoor >F ~ J W  
Satr  i-' 

Salaam . f* 

Zakah rflj Cidj 

Surah 

Ta'bud 

E b i ' e e  

TawZf 

Sajdah 

raka'ah 

ruku' 

tashahhud 

tasawwuf 

takbeer 

tahleel 

tasbeeh 

tiliwah 

tahajjud 

tat\ bah 

Q~hlr ' ,  

There is no  God but Allah and Muhammad IS the 
Messenger of Allah. 

curse 

Night of power, one of the odd n~ghts in the last ten days 
of Ramadan when the Quran was revealed and which the 
worshipper has to search for. 

Marriage. 

the norm of the Prophet &, his words and deeds. 

prayer (five times a day). fajr, zuhr, asr, maghrib and 
ish8. 

sacred law of Islam based on Qurk and sunnah 

fasting. 

Companion of the Prophet &. 
seven rounds between S a t 5  and Marwah at Makkah 
during the pilgrimage. 

meal taken before dawn to conunence fasting. 

veil, parts of body that need be covered - for men from 
navel down to knee and for \&!:men frnr,i :icnJ to feet. 

greetings, peace. 

purity, purification. A portion or value of property given 
in charity to the poor (as the due of Allah) each year by 
those who qualify the mimimum stipulated wealth. 

chapter of the Qur'Zn. 

absolute worship. 

one who has seen a Companion or conversed with one 

circuinrunbulation of the Ra'bah 

prostration 

(pl. raka'zt) unit of saI2h made up of standing, bowing 
and two prostrations. 

bowing down in salW. 

the recital in the sitting posture in salW 

sufisim, adherence to sufism. 

to call out Allahu Akbar. 

to say Y l  ah Y (There is no God but Allah). 

to glor~fy Allah 

to recite the Qur'Zn 

optional s a l a  late In the night on getting up from sleep 
for rt .  

dry ablution 

to recite Labayk: & &.+ Y ;ii) &fl c(il 
.& L-2 Y -1 , iuJ1, j l  *,  

repentance. 

the direction of the ka'bah which worsh~ppers face in 
salZh. 

the noon salW when the sun begins to decline 

a people or natlon, community ~ h o  have rece~ved a 
message 

ddd~t~onal, optional, supererogatory 



'l'lie Da! ol' ftcsuncct~on 

a na r ro \ \  b r tdgc  tha t  all  w i l l  h a v e  t o  c r o s s  a f t e r  
resurrectloll 

l i a ~  tha r  

Zaqqoom 

the pond and the r i ~ e r  by this name 111 Paradise 

a tree growlng ul I lell wh~cl i  is the food of tlie pcoplc of 
Hell 

Ghassaq  rubbish and impurity pouring o f  the  b o d ~ e s  o f  those 
condemned (to Hell). 

an adherent to Sufism. a saint \vho has reached the end o f  
the path. 

scc Tasaw\\.uf 

Iiav~ng no lo\,c for tlie ~nundane benefits. 

Sufi 

Sufis111 

Z u h d  

Zikr  

\\'udu 

S i u a k  

waqf  

\\it!. 

remembrance of /Illah 

religious endo\vment. 

odd. the \\,ajib threc rakat8t salHh in tlie night after is115 
s;llhh 

obl~gator! (sl~ghtly less than fard). 

t \ \o rnha'Zt sal5h to scck f ~ l  t'llmcnr of nccd 

i\ pnrl~cular \\a) o f o f l k r ~ n g  congregal~onal praqcr 111 the 
ba~tlelicld 

the salhh of glor~f icat~on.  a four raka'jt salhh (opt~onal)  
perlbrmed In a part~cular way 

SalZt u t  Tasbeeh 

Sadaqal l  

Sadqa tu l  t i tr  

c l iar~l j  

a c h a ~ l t l  y \ c n  aiicr conlplet~ng 1<1\!1ng before bnl7ili ol' 
Eed 111-l~tr 

J a n a z a h  

SleeqTt 

funeral 

T h c  p l ace  beqond \ v h ~ c h  a p ~ l g r ~ n i  canno t  proceed 
\\ 1tI10~it hav~n_p ass~lnled the ihram. 

Rami  the t I i ro \ \~ng  o f  pabblcs at the Sirnar in MlnZ by the  
pilgrlnis 

J i m a r  (pl o f  .lamrah) three stone pillars at M ~ n i  at \v l i~ch 
p ~ l g r ~ m s  tIiro\\ pebbles 
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